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PREFACE  TO  THE  FOURTH  EDITION 

Ever  since  the  publication  of  the  third  edition  of  Mielziner’s 
Introduction  to  the  Talmud  in  1925,  numerous  books  and  essays 
have  been  written  in  the  field  of  Talmud.  This  literature  sheds  new 
light  on  the  spiritual  and  material  life  of  the  talmudic  period,  on 
literary  problems  relative  to  the  talmudic  sources,  and  on  certain 
aspects  of  Jewish  history.  However,  all  this  has  invalidated  rela¬ 
tively  little  of  the  important  work  done  by  the  men  of  the  Wissen- 
schaft  des  Judentums  since  Z.  Frankel  and  outlined  concisely  in 
Mielziner’s  book.  The  reprint  of  the  book  is  therefore  justified. 

The  principal,  though  inevitable,  weakness  of  Mielziner’s  Intro¬ 
duction  today  is  that  it  can  not  inform  the  student  about  the  litera¬ 
ture  published  since  1925.  The  present  edition  attempts  to  correct 
this  weakness  to  a  considerable  extent  by  adding  a  selected  list  of 
relevant  literature  printed  after  1924.  Due  to  the  close  relationship 
between  Talmud  and  Midrash,  the  bibliography  includes  midrashic 
literature,  too,  although  Mielziner  almost  completely  excluded  this 
area.  This  new  material  will  also  make  our  bibliography  more  useful 
for  readers  of  Strack's  Introduction  to  the  Talmud  and  Midrash, 
which  was  reprinted  in  1959  without  any  supplementary  literature. 

Thanks  are  due  to  Dr.  Samuel  Sandmel  who  initiated  and  nego¬ 
tiated  the  publication  of  this  new  edition  of  Mielziner's  Introduc¬ 
tion,  and  to  Dr.  Fritz  Bamberger  who  completed  the  arrangements 
with  Bloch  Publishing  Company. 

Alexander  Guttmann 

Hebrew  Union  College — Jewish  Institute  of  Religion 
Cincinnati,  July  1967 


Preface  to  the  first  Edition 


The  Talmud  is  undoubtedly  one  of  the  most  remarkable 
literary  productions  of  antiquity.  In  its  twelve  folio  volumes 
it  embodies  the  mental  labors  of  the  ancient  Jewish  teachers 
during  a  period  of  about  eight  hundred  years.  The  attention 
of  these  teachers  was  directed  particularly  to  expounding 
and  developing  the  religious,  moral  and  civil  law  of  the  Bible. 
The  pages  of  this  great  work  are,  besides,  replete  with 
wise  observations,  ethical  maxims,  beautiful  legends  and 
parables,  and  exegetical  explanations.  We  also  find  in  it 
valuable  historical  and  ethnographical  material,  as  well  as 
occasional  references  to  the  various  branches  of  ancient  know¬ 
ledge  and  science. 

The  Talmud  is  also  remarkable  for  the  powerful  influence 
it  exerted  upon  the  thought  and  life  of  the  Jews  during  the 
Middle  Ages,  yes,  even  down  to  quite  recent  times.  Its 
authority  was  second  only  to  that  of  the  Bible.  Although 
modern  Jews  have  emancipated  themselves  more  or  less 
from  its  authority,  the  Talmud  still  remains  a  venerable 
literary  monument  of  a  great  and  important  epoch  in  the 
development  of  Judaism.  At  the  same  time,  it  is  a  valuable 
source  of  religious  and  ethical  doctrines  as  well  as  of  scientific 
investigation. 

In  our  day,  quite  a  general  interest  in  this  literary  monu¬ 
ment  of  antiquity  is  being  awakened.  This  increasing  inter¬ 
est  is  manifested  not  only  by  the  publication  of  numerous 
works  and  roonographs  on  Talmudical  topics,  but  also  by  the 
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fact  that  several  universities  and  colleges  abroad  and  in  this 
country  have  established  chairs  for  the  study  of  this  special 
branch  of  literature. 

The  present  work  which  I  have  called  “Introduction  to  the 
Talmud”  is  the  result  of  many  years’  labor  and  of  a  long  experi¬ 
ence  as  professor  of  the  Talmudical  branches  at  the  Hebrew 
Union  College.  It  is  intended  to  facilitate  the  exceedingly 
difficult  study  of  an  intricate  subject.  It  is  the  first  comprehen¬ 
sive  work  of  its  kind  in  the  English  language,  yes,  it  might  be 
said,  in  any  modern  language,  if  we  except  Prof.  Herman  L. 
Strack’s  “Einleitung  in  den  Talmud”,  a  book  which,  though 
treating  our  subject  with  scientific  exactness  and  impartiality, 
was  not  intended  to  cover  the  whole  ground  as  is  attempted  in 
the  present  publication. 

Earlier  works  of  this  kind,  from  the  eleventh  century  down 
to  our  time,  have  been  written  in  Hebrew  or  rather  in  the  Rab¬ 
binical  idiom,  and  hence  are  accessible  to  Rabbinical  scholars 
only.  Valuable  literary  material,  the  result  of  keen  critical 
research  into  our  subject,  has  been  published  by  some  modern 
scholars,  among  whom  may  be  named  the  late  Z.  Prankel,  and 
I.  H.  Weiss.1  The  results  reached  by  these  scholars  have 
been  duly  considered  in  our  “Historical  and  Literary  Intro¬ 
duction”. 

Regarding  the  second  and  third  parts  of  this  work, 
I  had  to  rely  almost  entirely  on  my  own  researches.  The 
only  modern  work  on  Talmudical  Hermeneutics  is  Dr.  H.  S. 
Hirschfeld’8  “Halachische  Exegese”.  But  the  usefulness  of  this 
learned  work  is  greatly  impaired  by  the  fact  that 


1  The  literature  on  this  subject  is  given  further  on  in  the  chapter 
“ Auxiliaries  to  the  study  of  the  Talmud”  pp.  88 — 86. 
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the  author  cast  it  into  a  philosophical  form  to  which  the 
subject-matter  does  not  readily  lend  itself. 

It  has  been  my  endeavor  to  present  the  methods  of  the  Tal- 
mudical  interpretation  of  the  Bible  in  the  proper  light.  The 
application  of  the  various  hermeneutical  rules  is  illustrated  by 
numerous  examples  which  have  been  carefully  selected, and  which 
will  afford  the  student  an  oppoitunity  of  becoming  familiar  with 
some  of  the  peculiarities  of  the  Talmudical  Law. 

Part  III  of  this  Introduction  is  the  first  attempt  at  present¬ 
ing  the  Methodology  and  Terminology  of  the  Talmud  in  a 
strictly  systematical  way.  It  is,  to  some  extent,  an  exposition 
of  the  Dialectics  of  the  Rabbis,  an  analysis  of  their  discussions 
and  debates.  The  references  and  examples  added  to  each  of  the 
technical  terms  and  phrases  show  their  prevalence  in  all  sections 
of  the  Talmud.  I  may  be  pardoned  in  entertaining  the  hope  that 
this  portion  of  my  work  will  be  found  a  reliable  guide  through 
the  labyrinth  of  Talmudical  discussions. 

The  appended  treatise  “Outlines  of  Talmudical  Ethics”  is 
essentially  the  contents  of  my  paper  on  that  subject  read  at  the 
World’s  Parliament  of  Religions  in  Chicago. 

The  alphabetical  Register  of  the  principal  Tanaim  and  Amo- 
raim,  the  Index  of  technical  Terms  and  Phrases,  and  the  “Key 
to  the  Abbreviations  used  in  the  Talmud  and  its  commentaries” 
will,  I  hope,  add  to  the  usefulness  of  this  work. 

Cincinnati,  March,  1894. 


THE  AUTHOR. 


Preface  to  the  Second  Edition 


Enoouraged  by  the  very  favorable  reception  given  to  the 
first  edition  of  this  Introduction  to  the  Talmud,  I  have  care¬ 
fully  revised  the  work  for  the  present  new  edition.  The 
numerous  typographical  errors  which  had  escaped  the  atten¬ 
tion  of  the  proofreader  of  the  former  edition  have  been  cor¬ 
rected,  and  several  pages  of  new  matter  have  been  appended 
which  supplement  the  Bibliography  of  modern  works  and 
pamphlets  on  Talmudic  Subjects. 

Cincinnati,  O.,  November,  1902. 

THE  AUTHOR. 


PREFACE  TO  THIRD  EDITION 

This  edition  — the  third  — of  Mielziner’s  Introduction 
to  the  Talmud ,  may  be  briefly  described  as  a  reprint  of 
the  work  originally  published  in  1894,  with  a  section 
of  additional  Notes.  The  work  itself  is  essentially  an 
Introduction,  in  the  elementary  sense,  intended  for  readers 
who  desire  to  acquaint  themselves  with  the  "sea  of  the 
Talmud."  It  is,  therefore,  obvious  that  within  the  compass 
of  a  modest  volume  such  as  the  present,  nothing  more  than 
brief  treatment  is  possible.  The  fact  that  the  work  is 
regarded  as  "indispensable  to  a  proper  understanding  of 
Talmudical  discussions"*  explains  sufficiently  its  popu¬ 
larity.  It  is  hoped  that  this  new,  enlarged  and  re¬ 
vised  edition  will  stimulate  a  wider  interest  in  the 
study  of  the  vast  literature  of  the  Talmud.  In  the 
bibliographical  material,  only  the  more  important  works 
are  indicated.  No  attempt  is  marie  to  give  exhaustive 
lists  of  works  on  the  many  subjects  referred  to.  The 
Additional  Notes  at  the  end  of  the  book  is  the  joint  work 
of  Dr.  Joshua  Bloch  and  Dr.  Louis  Finkelstein  and,  it  is 
believed,  they  embody  a  fairly  good  summary  of  the  results 
of  modern  research  in  Talmudic  lore  since  the  publication 
of  the  second  edition  of  this  work  in  1903.  The  Index  is  the 
work  of  Morton  M.  Berman,  a  student  of  the  Jewish  Insti¬ 
tute  of  Religion,  New  York.  In  the  preparation  of  these 
notes  additional  help  was  received  from  Dr.  Jacob  Z.  Lau- 
terbach,  Professor  Talmud,  Hebrew  Union  College. 

J.  B. 

New  York ,  December ,  1924. 


*C.  Levias,  A  Grammar  of  the  Aramaic  Idiom  contained  in  the 
Babylonian  Talmud.  Cincinnati,  1900,  p.  2. 
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PART  I 

HISTORICAL  AND  LITERARY 
INTRODUCTION 


THE  TALMUD  AND  ITS  COMPONENT  PARTS 

§  I* 

The  Talmud  is  the  work  which  embodies  the  mental  labors 
of  the  ancient  Jewish  teachers  during  a  period  of  about  eight 
hundred  years  (from  about  300  before,  to  500  after,  the  Christian  4? 
era)  in  expounding  and  developing  the  civil  and  religious  law 
of  the  Bible.  Besides,  it  contains  the  theosophical  views,  ethical 
maxims  and  exegetical  remarks  of  those  teachers;  it  is  inter¬ 
woven  with  many  valuable  historical  and  ethnographical  records 
and  occasional  references  to  the  different  branches  of  ancient 
knowledge  and  sciences. 

The  Talmud  consists  of  two  distinct  works,  the  Mishna ,  as 
the  text,  and  the  Gemara  as  a  voluminous  collection  of  com¬ 
mentaries  and  discussions  on  that  text. 

The  appellation  Talmud,  meaning  the  Study,  properly  refers 
to  the  Gemara  only,  but  according  to  a  literary  usage  establish¬ 
ed  in  later  times,  the  name  Talmud  is  applied  also  to  the 
combined  work  of  Mishna  and  Gemara. 1 

We  have  two  compilations  of  the  Gemara,  different  from 
each  other  in  language  as  well  as  in  contents.  One  originated 
in  the  Palestinian,  and  the  other  in  the  Babylonian  schools. 
The  latter  is  called  the  Babylonian  Talmud,  and  the 

former  Tiobfi  the  Palestinian  Talmud.  The  Mishna 

text  in  both  of  them  is  the  same,  though  occasionally  offering 
slight  variations. 

1  As  a  technical  term  the  word  was  applied  by  the  ancient 

teachers  to  signify  the  method  of  deducing  a  law  from  the  words  of 
Scripture;  compare  the  phrase  Maccoth  I,  7,  a.  o.  Sub¬ 

sequently  the  word  was  applied  to  the  discussions  of  the  teachers  on 
the  Mishna;  compare  Sanhedrin  24a:  ban  bt?  HTlDbn-  After  the  Mishna 
and  Gemara  had  been  com  bined  in  one  work,  it  became  customary 
to  use  the  word  as  an  appellation  of  the  whole  work. 


CHAPTER  I 

THE  MISHNi 
Its  Origin,  Compilation  and  Name 


The  Mishna  is  the  authorized  codification  of  the  oral  or  un¬ 
written  law  which,  on  the  basis  of  the  written  law  contained  in 
the  Pentateuch,  developed  during  the  second  Temple  and  down 
«  to  the  end  of  the  second  century  of  the  common  era. 

The  oral  law  consisted  partly  of  legal  traditions  and  usages 
which  had  been  handed  down  from  time  immemorial;  partly  of 
enactments  (D^Dl  nma  JTOpn)  of  the  men  of  the  Great 
Synod  or  the  Sopherim,  and  subsequently  of  the  Sanhedrin;  and 
partly  of  the  laws  which  proceeded  from  the  discussions  and  de¬ 
cisions  of  the  teachers,  the  Tanaim,  in  the  Palestinian  academies, 
established  for  the  purpose  of  cultivating  and  transmitting  that 
law.  Its  transmission  was,  for  many  centuries,  confined  to 
verbal  communication,  as  it  was  considered  a  religious  offence 
to  reduce  the  tradition  to  writing.  * 

The  cultivation  of  that  law  consisted  mainly  in  the  endeavor 
to  found  its  provisions  on  a  biblical  basis  and  support,  and  to 
deduce  therefrom  new  provisions  for  cases  not  yet  provided 
for.  This  endeavor  gave  rise  to  discussions  and  a  frequent  con¬ 
flict  of  opinions.  Also  the  reports  of  these  conflicting  opinions 
were  conscientiously  preserved  in  the  memory  of  subsequent 
teachers.  Thus,  in  the  course  of  time,  the  subject  matter  of  the 
oral  law  accumulated  to  an  immense  bulk  which,  not  yet  in  any 
way  systematized,  became  almost  too  heavy  to  be  preserved 
merely  by  the  power  of  memory. 

The  first  attempt  towards  bringing  some  order  and  system 
into  this  chaotic  mass  of  traditions  was  made  by  Hillel,  president 
of  the  Sanhedrin  in  the  time  of  Herod,  by  arranging  it  into  six 
principal  divisions.  His  attempt  was  later  resumed  by  the 

1  In  order  to  assist  their  memory,  however,  some  teachers  had 
private  scrolls  on  which  they  for  their  own  use  entered  single  theses 
of  the  tr  ditional  law.  Such  a  scroll  was  called  Q'nnD  “Secret 
Scroll.” 
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celebrated  R.  Akiba  who  subdivided  the  subject  matter  belonging 
to  each  of  the  six  divisions,  into  homogeneous  parts.  Within 
each  part  again  he  grouped  the  single  laws  according  to  their 
inter-connection  and  according  to  certain  mnemonical  consider¬ 
ations.  The  work  of  R.  Akiba  was  continued  by  his  distinguish¬ 
ed  disciple  R.  Meir  who  completed  the  collection  and  improved 
its  formal  arrangement.  But  neither  this  compilation  of  R. 
Meir  nor  similar  works  of  his  colleagues  succeeded  in  command¬ 
ing  general  recognition,  as  every  teacher  in  the  various  academies 
preferred  to  transmit  and  expound  the  accumulated  material  of 
the  law  according  to  a  method  and  arrangement  of  his  own. 

Finally  R.  Jehuda  Hanasi,  flourishing  towards  the  end  of 
the  second  century,  undertook  the  great  task  of  establishing  a 
general  code  of  the  oral  law.  By  virtue  of  his  eminent  learning, 
his  dignity  as  Patriarch  and  as  head  of  a  celebrated  academy, 
he  succeeded  in  accomplishing  this  task.  Taking  the  unfinished 
work  of  R.  Akiba  and  R.  Meir  as  basis,  and  retaining,  in  gen¬ 
eral,  its  division  and  arrangement,  he  examined  and  sifted  the 
whole  material  of  the  oral  law,  and  completed  it  by  adding  the 
decisions  which  his  academy  gave  concerning  many  doubtful 
cases.  Unanimously  adopted  opinions  he  recorded  without  the 
names  of  their  authors  or  transmitters,  but  where  a  divergence 
of  opinions  appeared,  the  individual  opinion  is  given  in  the 
name  of  its  author,  together  with  the  decision  of  the  prevailing 
majority,  or  side  by  side  with  that  of  its  opponent,  and  sometimes 
even  with  the  addition  of  short  arguments  pro  and  con. 

Like  the  former  compilations  of  the  oral  law,  this  work  of 
R.  Jehuda  was  called  Mishna.  In  order  to  distinguish  it  from 
that  of  R.  Akiba  and  R.  Meir  it  was  originallv  designated  the 
Mishna  of  R.  Jehuda,  but  after  having  been  generally  accepted 
asThe  exclusively  authorized  code  of  the  traditional  law,  it  bears 
the  simple  name  Mishna  without  any  further  modification.1 


1  Whether  R.  Jehuda  Hanasi  actually  committed  hia  Mishna  to 
writing  or  not,  is  a  question  concerning  which  the  scholars  of  ancient 
as  well  as  of  modern  times  express  different  opinions.  In  accordance 
with  the  principle  mentioned  in  Talm.  Gittin  00  b  and  Temural4b 
in  the  name  of  some  teachers,  that  the  oral  law  ought  not  to  be 
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la  later  years  of  his  life,  R.  Jehuda  revised  his  work,  and 
made  several  changes.  Some  additions  were  made  by  his  dis¬ 
ciples.1 

Concerning  the  etymology  and  signification  of  the  word 
nJttfD  there  is  a  difference  of  opinion.  Some  regard  it  as  a 

T !  * 

feminine  form  of  the  Hebrew  word  (analogous  to  the  double 

form  j-UpD  and  pilpft),  meaning  the  second  in  rank%  hence  a  signi¬ 
fication  of  the  work  containing  the  oral  law  which  takes  the 
second  rank  compared  with  the  biblical  law;  which  is  considered 
the  first.  In  this  sense  the  word  is  taken  not  only  by  the  fathers 
of  the  Church  who  rendered  it  by  the  term  devrepaxSit,  but  also  by 
many  modern  scholars.  Others  derive  it  from  the  verb  rW  io 
repeat \  which  in  new  Hebrew,  like  the  Aramaic  sin  received 

written  down  nnM  T\m  'X  HS  bviW  Dnm  it  is  maintained 

by  Sherira  Gaon  (according  to  one  version  m  his  Iggereth),  by  Rashi  in 
his  commentary  on  B.  Metzia  33  a  and  Erubin  62  b,  by  Tosaphoth  on 
Megilla  32  a,  and  by  some  other  authorities  of  the  Middle  Ages  that  R. 
Jehuda  compiled  his  great  Mishna  work  in  his  mind  without  writing 
it  down,  and  that  it  was  transmitted  only  orally  during  many  gener 
ations,  until  circumstances  in  the  sixth  century  made  it  neccessary  to 
commit  it  to  writing.  This  view  is  accepted  and  defended  even  by 
some  modern  scholars,  as  Luzzatto,  Rapaport,  Jost,  Graetz,  Leopold 
Loew,  and  others. 

More  plausible  is  the  opposite  opinion  holding  that  R.  Jehuda 
Hanasi  wrote  out  the  Mishna  in  full.  This  opinion  is  shared  in  the 
Middle  Ages  by  Samuel  Hanagid,  R,  Nissim,  R.  Abraham  b.  David, 
Maimonides,  and  in  modem  times  by  Geiger,  Frankel,  Lebrecht,  I.  H. 
Weiss,  and  others. 

The  arguments  in  favor  of  the  former  opinion  are  found  in 
Graetz1  Geschichte  der  Juden  IV,  second  edition,  p.  494,  and  in 
Leopold  Loew’s  Graphische  Requisiten  II,  pp.  112-132;  the  contrary 
arguments  in  Frankel’s  Darke  Hamischna  p.  211:  Weiss1  Dor  Dor  III, 
244-243.  Compare  also  Hamburger's  Real-Encycl.  II,  p.  796,  and  S. 
Adler's  KobetzalYad,  p.  54. 

1  Clear  evidences  of  such  additions  by  later  hands  are  found  in  the 
’  ast  Mishna  of  Sota,  where  \he  death  of  Rabbi  Is  mentioned,  and  in 
the  last  Mishna  of  Uk’tzin,  where  mention  is  made  of  R.  Joshua  b. 
Levi  who  flourished  after  Rabbi.  As  later  additions  and  interpolations 
must  also  such  passages  as  noitf  or  'ni  nm  be  regarded  which  oc¬ 
casionally  occur  in  the  context  of  the  Mishna,  e.  g.  Nazir  I,  4;  IV, 
6;  Maccoth  I,  8. 
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the  meaning,  to  relate ,  to  teach ,  to  transmit  orally.  Mishna  then 
means  the  oral  teachings  the  instruction  in  the  traditional  law,  in 
contradistinction  to  tfipD  the  reading  in  the  written  law  of  the 
Bible, 


The  Division  op  the  Mishna. 

§3. 

The  Mishna  is  divided  into  six  main  sections,  termed  Seda- 
rim  (“Orders”  or  “Series”)*.  A  mnemonical  sign  of  the  sequence 
of  these  sections  are  the  words  |DT  (time  he  took),  formed 
by  the  initials  of  their  names. 

I.  Zeraim  D'jn*  Seeds  or  productions  of  the  land.  This 
section  embraces  the  ritual  laws  concerning  the  cultivation  of 
the  soil  and  its  products.  It  is  introduced  by  a  treatise  on 
prayer  and  benedictions. 

II.  Moed  ipUD  Festival ,  treats  of  the  laws  concerning  the 
Sabbath  and  all  festivals. 

III.  Nashhn  D*W  Women ,  regulations  concerning  marriage 
and  divorce. 

IY.  Nezikin  ppnj  Damages,  embracing  a  great  part  of  the 
civil  and  criminal  law. 

Y.  Kodashim  D'EHp  Sacred  things ,  treats  of  the  sacrificial 
laws  and  the  temple  service. 

YI.  Teharoth  nnntO  Purification,  the  laws  concerning  the 
clean  and  unclean. 

Each  Seder  (section)  is  subdivided  into  Masechtoth  or  treat¬ 
ises,  of  which  each  bears  a  name  indicating  its  general  con¬ 
tents  a. 

The  Mishna  contains  in  all  sixty  three  Masechtoth.  Each 
Masechta  is  again  subdivided  into  Chapters,  called  Perakim,  and 
each  Perek  into  paragraphs,  of  which  each  is  termed  Mishna  or 

1  On  account  of  this  division  of  the  Mishna  into  six  series  the  whole 
T:ilmud  is  signified  by  the  technical  term  Dj£  which  is  an  abbreviation 
of  the  words  pnip  ntyty. 

a  The  word  ri3PD  or  MrDDP  is  probably  derived  from  “jpj  to 
weave,  and  means  then  a  web,  just  as  in  Latin  textus  from  texere, 
means  a  web,  and  then  a  composition  of  words  and  sentences. 
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L Talacha.  The  latter  term  for  a  single  paragraph  is  especially 
used  in  the  Palestinian  Talmud. 


Order  of  Succession,  Names  and  General  Contents  of 

THE  MASECHTOTH. 

§4. 

Concerning  the  order  in  which  the  Masechtoth  belonging  to 
every  section  follow  after  each  other,  some  difference  appears 
between  the  separate  Mishna  edition  (called  Mishnayoth  nvWD)1 
and  the  arrangement  of  the  Masechtoth  as  generally  adopted  in 
the  editions  of  the  Babylonian  and  the  Palestinian  Talmud. 
This  is  especially  the  case  in  the  Sedarimll — VI,  while  in  Seder 
I  the  order  of  succession  is  the  same  in  all  editions. 


1  Maimonides  in  the  introduction  to  his  Mishna  commentary 
endeavors  to  find  some  reasons  for  the  order  of  succession  of  the 
Masechtoth  in  each  Seder.  But  his  reasons  are  often  rather  forced.  R. 
Sherira  Gaon,  in  his  celebrated  epistle  holds  that  the  compiler  of  the 
Mishna  did  not  have  the  intention  to  arrange  the  Masechtoth  according 
to  a  strictly  systematical  order.  This  opinion  is  also  expressed  in  the 
Gemara  B.  Kamma  102  a;  Aboda  Zara  7a  :  DiriDDD  '"1173  V?D  j’K; 

though,  on  the  other  hand,  the  Gemara  sometimes  refers  to  a  close 
connection  of  one  Maseeh ta  with  the  preceding  one,  as  in  the  begin  n- 
ing  of  Masecheth  Sota  :  nttID  ton  B"D  p'^D  TOD  ton  'nSDi  comp. 
alBO  the  beginning  of  Mas.  Shebuoth  and  of  Taanith. 

Geiger  (Wissenschaftliohe  Zeitschrift  II,  p.  487  ss.)  shows  that  in 
the  separate  Mishna  edition,  at  least  in  the  Sedarim  II — VI,  the  Ma¬ 
sechtoth  are  simply  arranged  according  to  the  number  of  Perakim  of 
which  they  consist,  so  that  the  Masechtoth  having  the  greater  number 
stand  first  and  are  gradually  followed  by  those  having  a  lesser  number 
of  Perakim.  Where  the  arrangement  seemingly  deviates  from  this 
rule,  we  can  easily  account  for  the  deviation.  Thus  the  three  Babas , 
each  having  ten  Perakim,  are  placed  first  in  Seder  Nezikin,  because  be¬ 
longing  together  and  having  in  all  thirty  Perakim.  They  are  followed 
by  Sanhedrin  having  eleven  Perakim,  and  then  by  Maccoth  which 
though  consisting  only  of  three  Perakim  is  in  its  contents  a  continue 
tion  of  the  subject  treated  in  Sanhedrin,  forming  with  it  fourteen  Pe¬ 
rakim. 
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The  following  is  a  Ml  list  of  the  Masechtoth  belonging  to 
each  Seder  and  the  number  of  their  Perakim;  besides  the  order 
of  their  succession  in  the  separate  Mishna  edition  as  well  as  in 
the  two  compilations  of  the  Talmud. 

The  letter  G  added  to  the  number  of  the  order  of  succession 
in  this  list  indicates  that  there  is  Gemara  to  that  Masechta  in 
either  of  the  two  Talmud  compilations. 


L  Sedeb  Zeraim,  containing  eleven  Masechtoth. 


Order  of  Succession  in  the 


Scparato  TALMUD  M  , 

cXu“n.  Jcrmh.b.I.  of  !&L 

1  1.6.  1.6.  Berachoth,  Benedictions  or  Prayers,  9 

treats  of  liturgical  rules. 

9  9  2.6.  Peak,  HKD;  Comer,  treats  of  the  comers  and  8 


gleanings  of  the  field,  the  forgotten  sheaves, 
the  olives  and  grapes  to  be  left  to  the  poor, 
according  to  Levit.  XIX  9. 10  andDeut.  XXIV 


19. 21. 


3  3  8.6.  Demai ,  'HOT/  The  Uncertain,  treats  of  com  7 

bought  from  persons  suspected  of  not  hav¬ 
ing  given  thereof  the  tithes. 

4  4  4.6.  Khilayim, D '  ,  Mixtures,  treats  of  the  pro-  9 

hibited  mixtures  in  plants,  animals  and  gar¬ 
ments,  according  to  Levit.  XIX,  19 ;  Deutr. 
XXII,  9*11. 

5  5  5.6.  Shebiith,  rpj P2W,  The  Sabbatical  year,  ac-  10 

cording  to  Ex.  XXIII,  11;  Lev.  XXV,  2-7; 
Deutr.  XV,  1-11, 

8  6  6.6.  Therumoth,  monn,  The  Heave  offerings  for  11 

the  priests,  according  to  Numb.  XVIII,  12. 

7  7  7.6.  Maaseroth,  nnBWD,  The  Tithes,  to  be  given  5 

to  the  Levites,  according  to  Lev.  XXVII, 
80-33;  Num.  XVm,  21-24. 

8  8  8.6.  Maaser  Shefn ,  The  second  Tithe,  5 

according  to  Deut.  XIV,  22-26. 

9  9  9.6.  Challa ,  The  Dough,  the  portion  to  be  4 

given  thereof  to  the  Priests,  according  to 
Num.  XV,  20.  21. 

10  10  10.6.  Orta ,  r6"iy,  The  Uncircumcised,  treats  of  8 

the  fruits  of  a  tree  during  the  first  four 
years  after  its  planting,  according  to  Lev. 
XIX,  23-25. 
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Order  of  Succession  in  the 


Separate  TALMUD 
cdSriom  Babii.  Jeruahalmi. 

11  11  11.0.  Biceurim,  D'niaa, 


Number 
of  Perakim 

The  First  fruits  to  be  3 


brought  to  the  Temple,  according  to  Deut. 


XXVI,  1 11. 


II.  Seder  Moed,  containing  twelve  Masechtoth. 


1 

l.G. 

l.G. 

3 

2.G. 

2.G. 

3 

8.G. 

3.G. 

4 

11 

5.G. 

6 

8.G. 

4.G. 

3 

9.G. 

6.G. 

7 

4.G. 

8.G, 

8 

7.G. 

7.G. 

9 

10.  G. 

9.G. 

10 

12.  G. 

10.  G. 

11 

5.G. 

12.  G. 

12  6.G.  11.  G. 

III.  Seder 
1  l.G.  I.G. 


Sabbath ,  pDiy,  treats  of  the  labors  prohibit¬ 
ed  on  tljat  day. 

Erubin ,  paviy,  Combinations.  This  Masechta 
being  a  continuation  of  the  preceding,  treats 
especially  of  imaginary  combinations  of  loc¬ 
alities  by  which  to  extend  the  Sabbath 
boundary. 

Pesachim,  D'nDD*  treats  of  the  laws  relating 
to  the  feast  of  Passover  and  the  paschal  lamb. 
Shekalim ,  treats  of  the  half  Shekel 

which,  according  to  Ex.  XXX,  12-16,  every 
Israelite  had  to  pay  as  a  temple  tax. 

Yoma,  Kon,  the  Day,  i.  e.  the  day  of  At¬ 
onement,  according  to  Lev.  XVI,  3-34. 
Succah ,  rDIO#  treats  of  the  laws  concerning 
the  feast  of  Tabernacles,  Lev.  XXIII,  34“36. 
Belza  or  Yom  tov  y\0  DW  treats  of  the 
kinds  of  work  which,  according  to  Ex.  XII, 
16,  were  prohibited  or  permitted  on  the  fes¬ 
tivals.  The  name  Betza  (the  egg)  is  taken 
from  the  first  word  in  that  Masechta. 

Rosh  Hashana ,  rwn  KWl,  Beginning  of  the 
year,  treats  of  the  feast  of  New  Year. 
Taanith ,  rPJJJrw  on  the  public  fasts. 

Megilla ,  the  Scroll,  treats  of  the  read¬ 

ing  of  the  book  of  Esther  on  the  feast  of 
Purim. 

Moed  Katoriy  fttp  WD,  Minor  feast,  treats  of 
laws  relating  to  tue  days  intervening  be¬ 
tween  the  first  and  last  days  of  Pesach  and 
Succoth. 

Chagiga,  Feast  offering,  treats  of  the 

private  offerings  on  the  three  feasts  of  pil¬ 
grimage,  according  to  Deut.  XVI,  16, 17. 

Nashim,  containing  seven  Masechtoth. 

Yebamoth,  niDT/  Sisters-in-Law,  treats  of 
Levirate  marriage,  according  to  Deut.  XXV, 
6-10. 


24 

10 


10 

8 

8 

8 

6 


4 

4 

3 
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Order  of  Succession  in  the 

Separate  TALMUD 
Mishna  _  ...  _  ,  ,  . 

edition.  Babh*  Jerushalmi. 


Number 
of  Perakim 


Khethuboth ,  rWlfD,  Marriage  deeds,  treats 
of  dower  and  marriage  settlements. 

Nedarim ,  D'YIJ,  Vows,  treats  of  vows  and 
their  annulment,  with  reference  to  Num. 
XXX,  3-10. 

Nazir ,  VD /  the  Nazarite,  treats  of  the  laws 
concerning  him,  according  to  Num.  VI,  2-21. 
Sotaj  nmO/  on  the  woman  suspected  of  adult¬ 
ery,  according  to  Num.  V,  12-31. 

Grittin,  ptyj,  on  Divorces,  based  on  Deut. 
XXIV,  1-5, 

Kiddushin,  ptpnp,  on  Betrothals. 


IY.  Seder  Nezikin,  containing  ten  Masechtoth. 

1  l.G.  l.G.  Baba  Kama ,  XDp  **22r  First  Gate,  treats  of  10 

Damages  and  Injuries,  and  their  remedies, 
with  reference  to  Ex.  XXI,  28-37  ;  XXII, 

1-5. 

2  2.G.  2.G.  Baba  Metzia,  *22/  Middle  Gate,  10 

treats  of  laws  concerning  found  property 
(Deut.  XXII,  1-4),  concerning  trust  (Ex. 
XXII,  6-14),  concerning  buying  and  selling 
(Lev.  XXV,  14),  lending  (Ex.  XXII,  24-26; 
Lev.  XXV,  35-37J  and  concerning  hiring 
and  renting. 

3  8.G.  3.G.  Baba  Bathra ,  *orQ  #22,  Last  Gate,  treats  10 

of  laws  concerning  real  estate  and  com¬ 
merce,  mostly  based  on  the  traditional  law; 
besides  of  the  laws  concerning  hereditary 
succession,  based  on  Num.  XXVII,  7-11. 

4  5.G.  4.G.  Sanhedrin ,  pnrnDi  treats  of  the  courts  and  11 

their  proceedings,  and  of  the  punishment 
of  capi  tal  crimes. 

5  7.G.  5.G.  Maccoth,  r)DD,  Stripes,  treats  of  false  wit-  3 

nesses  and  their  punishment  (Deut.  XIX, 
16-19);  of  the  cities  of  refuge  (Num.  XXXV, 
10-32;  Deut.  XIX,  1-13)  and  of  crimes  pun¬ 
ished  by  stripes  (Deut.  XXV,  1-3. 

6  6.G.  6.G.  Shebuothy  ntytHP.  Oaths,  treats  of  the  differ-  8 

ent  kinds  of  oaths,  those  made  in  private 
life  as  well  as  those  administered  in  court, 
Lev.  V,  4.  5.  21.  22;  Ex.  XXII,  6-10. 
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Order  of  Succession  in  the 
Separate  TALMUD 

Edition.  Babh.  Jerushalmi.  ofpcrakin 

7  8  Wanting  Eduyoth,  nviy,  Testimonies,  contains  a  col-  8 

lection  of  traditional  laws  and  decisions 
gathered  from  the  testimonies  of  disting¬ 
uished  teachers. 

8  4.G.  7.G.  Aboda  Zara ,  m?  mny,  Idolatry,  treats  of  5 

laws  concerning  idols  and  the  relation  to 
the  worshipers  thereof. 

9  10  Wanting  Aboth,  rTQK,  Fathers  or  Sentences  of  the  5 

Fathers  (the  principal  teachers),  contains 
ethical  maxims  of  the  Mishna  teachers. 

10  9.G.  8.G.  Horayoth,  nvniri/  Decisions,  treats  of  the  8 

consequences  of  acting  according  to  errone¬ 
ous  decisions  rendered  by  areligious  author¬ 
ity,  with  reference  to  Lev.  chapters  IV  and  V. 


V.  Seder  Kodashim,  containing  eleven  Masechtoth. 


1  l.G. 


2  2.G.  o 

fc 

8  4.G. 


H 

4  8.G. 

fc 

5  6.G. 

* 


•  6.G. 


7  7.G. 


Zebackim ,  DTiUT,  Sacrifices,  treats  of  the 
animal  sacrifices  and  the  mode  of  their  of¬ 
fering,  with  reference  to  the  first  chapters  of 
Leviticus. 

Menachoth ,  n^rDD,  Meat-offering,  treats  of 
meat-and  drink  offerings,  with  reference  to 
Lev.  ch.  II 

Cholin ,  (or  Ohullin)  p^n,  Profane  things, 
treats  of  the  traditional  manner  of  slaught¬ 
ering  animals  for  ordinary  use;  besides  of 
the  dietary  laws. 

Bechoroth ,  nniM,  The  first  bom,  treats  of 
the  laws  concerning  the  first  bom  of  man 
and  animals,  according  to  Ex.  VIII,  12.13 
and  Num.  XVIII,  15-17. 

Arachin,  pany,  Estimations,  treats  of  the 
mode  in  which  persons  or  things  dedicated 
to  the  Lord  by  a  vow  are  legally  appraised 
in  order  to  be  redeemed  for  ordinary  use, 
according  to  Lev.  XXVII,  2-27. 

Themura ,  miED,  Exchange,  treats  of  the 
laws  concerning  sanctified  things  having 
been  exchanged,  according  to  Lev.  XXVII, 
10-27. 

Kherithoth ,  nWD,  Excisions,  treats  of  the 
sins  subject  to  the  punishment  of  excision, 
and  their  expiation  by  sacrifices. 


14 


18 

12 


9 


9 


7 


6 
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Order  of  Succession  in  the 


Separate  TALMUD 
edition.  »ab!i.Jerushalrai. 


Number 
of  Perakirn 


8  8.G, 

© 

9  10.G.  55 

M 

E-t 

10  11.  fc 

t* 


11  9. 


Me-ila,  r6'JJD,  Trespass  (Sacrilege),  treats  of  6 
the  sins  of  violating  or  profaning  sacred 
things,  according  to  Ley.  V,  15. 16. 

Thamid ,  TDH,  The  Daily  Sacrifice,  describes  7 

the  Temple  service  connected  with  the  daily 
morning  and  evening  offering,  according  to 
Ex.  XXIX,  38-41 ;  Num.  XXVIH,  2-8. 

Middoth,  nY1D,  Measurements,  contains  the  5 
measurements  and  description  of  the 
Temple,  its  courts,  gates  and  halls,  also  de¬ 
scription  of  the  service  of  the  priestly  guards 
in  the  Temple. 

Kinnim,  D'lpr  The  bird’s  nests,  treats  of  8 
the  sacrifices  consisting  of  fowls,  the  offer¬ 
ing  of  the  poor,  according  to  Lev.  1, 14;  Y, 

7;  XH,  8. 


VI.  Seder  Teharoth,  containing  twelve  Masechtoth. 


1 


4 


5 


6 

7 


3.  Khelim ,  0^3/  Vessels,  treats  of  the  con-  80 
ditions  under  which  domestic  utensils,  gar¬ 
ments  etc.  receive  ritual  uncleanness,  ac- 

O  cording  to  Lev.  XI,  83-85. 

8.  Ohaloth ,  nibnK,  Tents,  treats  of  tents  and  18 

fc  houses  conveying  the  ritual  uncleanness  of 
a  dead  body,  according  to  Num.  XIX,  14.15. 

4.  m  Nega-imt  Q'yD;  Leprosy,  treats  of  the  laws  14 

relating  to  leprosy  of  men,  garments  and 
&  dwellings,  according  to  Lev.  XIII  and  XIV. 

5.  Par  ah,  m&,  The  Heifer,  treats  of  the  laws  12 
fc  concerning  the  red  heifer  and  the  use  of  its 

ashes  for  the  purification  of  the  unolean, 

◄  according  to  Num.  XIX. 

6.  Teharoth ,  nnflB,  Purifications,  The  word  10 
£  is  here  used  euphemistically,  as  the  Maseeh* 

ta  treats  of  some  lesser  degrees  of  unclean- 
ness  lasting  only  till  sunset;  e.  g.,  Lev.  XI, 
24-28. 

7*  Mikvaoth,  mfcflpD,  Wells,  treats  of  the  con-  10 

ditions  under  which  wells  and  reservoirs 
are  fit  to  be  used  for  ritual  purifications. 

LG.  l.G,  Nidda,  nil,  The  Menstruous,  treats  of  the  10 
legal  unoleanness  arising  from  certain  con¬ 
ditions  in  women,  according  to  Lev.  XV, 
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Order  of  Succession  In  the 
Separate  TALMUD 
Edition.  BablLJerushalmi. 


Number 
of  Perakim 


8  8. 

9  9.  * 

M 

10  10.  eh 

fc 

11  11 

► 

18  18 

Remark  1. 


19-31  and  XII,  2-8. 

Mach-shirin,  p'COD,  Preparations,  treats  of  6 
liquids  that,  according  to  Lev.  XI,  34.  38, 
prepare  and  dispose  seeds  and  fruits  to  re¬ 
ceive  ritual  uncleanness. 

Zdbim ,  D>n? ,  Persons  suffering  of  running  5 
issues,  treats  of  the  uncleanness  arising 
from  such  secretions,  according  to  Lev.  XV, 

2-18. 

Tebul  Yomt  DV  Immersed  at  daytime,  4 
treats  of  the  state  of  him  who  at  day  time 
immersed  for  his  purification,  while  his  per¬ 
fect  cleanness  according  to  the  law  is  not 
acquired  before  the  setting  of  the  sun. 

Yadayim,  Q'T,  Hands,  treats  of  the  ritual  4 
uncleanness  of  hands,  according  to  the  trad¬ 
itional  law,  and  of  their  purification. 

Uk-tzin,  Stalks  of  Fruit,  treats  of  3 

stalks  and  shells  of  fruit  in  regard  to  con¬ 
veying  ritual  uncleanness. 

In  connection  with  the  main  subject  treated 


in  each  Masechta  and  generally  indicated  in  its  name,  occasion¬ 
ally  other  more  or  less  congenial  subjects  are  treated.  Thus, 
for  instance,  the  last  Perakim  of  Masecheth  Megilla  are  devoted 
to  laws  cnncerning  the  sanctity  of  synagogues  and  the  reading 
of  Scriptures  at  the  public  service.  In  the  first  Perek  of  Kid- 
dushin,  after  having  set  forth  the  different  modes  of  contracting 
marriage,  rules  are  incidently  laid  down  concerning  the  legal 
modes  of  acquiring  differentkinds  of  property,  etc. 

Remark  2.  The  Perakim  belonging  to  each  Masechta 
are  designated  in  the  separate  Mishna  edition  simply  by  the 
letters  of  the  Hebrew  alphabet,  and  in  the  Talmud  edition  by 
ordinal  numbers  as  well  as  by  a  certain  name  taken  from  the  first 
word  or  words  with  which  that  Perek  begins.  Thus  the  first 
Perek  of  JBerachoth  is  designated  in  the  separate  Mishna  edition 
by  'K  pnD  and  in  the  Talmud  edition  by  jwan  ‘’HDSD.  la 
earlier  rabbinical  literature  references  to  a  certain  Perek  of  the 
Mishna  are  general  !y  made  by  giving  only  the  name  of  that 
Perek  without  stating  the  Masechta  to  whieh  it  belongs,  as 
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TpfiDn  p*iS  referring  to  the  third  Perek  of  Baba  Metzia.  An 
alphabetical  list  of  the  names  of  all  Parakim  with  the  indication 
of  the  Masechtoth  to  which  they  belong  is  found  in  the  appendix 
to  Masecheth  Berachoth  in  the  Talmud  editions,  immediately 
after  Maimonides’  Introduction  to  Seder  Zeraim. 

Language  op  the  Mishna. 

§5. 

The  language  of  the  Mishna  is  New  Hebrew,  as  developed 
during  the  period  of  the  second  Temple.  The  Hebrew  having 
been  supplanted  by  the  Aramaic  dialects  as  the  language  of 
common  life,  the  ancient  idiom  was  cultivated  by  the  learned 
for  liturgical  and  legal  purposes.  Many  new  words  and  phrases 
had  to  be  coined  to  express  new  ideas  and  objects,  and  new 
grammatical  forms  and  syntactical  constructions  adopted  for 
the  favored  processes  of  legal  dialectics.  As  far  as  possible 
use  was  made  for  this  purpose  of  new  derivations  of  the  stock 
of  Biblical  words  and  of  some  genuine  Hebrew  roots  which 
though  not  happening  to  occur  in  the  Biblical  literature  still 
lingered  in  the  memory  of  the  people.  Besides,  recourse  was 
had  to  the  dominating  languages.  Prom  the  Aramaic  especially 
some  word  roots  and  grammatical  inflections,  derivations  and 
constructions  were  borrowed  and  modified  according  to  the 
genius  of  the  Hebrew  idiom.  Utensils  and  other  objects  and 
ideas  till  then  unknown  were  designated  by  the  same  terms, 
used  by  that  nation  from  which  they  had  been  borrowed.  In 
this  way,  many  Greek  terms  and  with  them  also  some  Latin 
words  more  or  less  modified,  were  adopted  and  naturalized,  i 


1  Modem  works  on  the  language  of  the  Mishna  are: 

M.  I.  Landau,  Geist  und  Sprache  der  Hebr&er  nach  dem  zweiten 
Tempelbau  (Prague  1822). 

A.  Geiger.  Lehr-und  Lesebuch  zur  Sprache  der  Mishna  (Breslau, 
1845). 

L.  Dukes,  Sprache  der  Mishna  (Esslingen,  1845). 

J.  H.  Weiss,  Mishpat  Leshon  ha-Mishna  (Vienna  1867). 

Herm.  L.  St  rack  und  C.  Siegfried,  Lehrbueh  der  neuhebraeischen 
Sprache  und  Literatur,  Karlsruhe  und  Leipzig,  1884. 

Salomon  Stein,  Das  Verbum  der  Mischnasprache,  Berlin  1888. 
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In  this  New  Hebrew  language,  also  called  the  language  of 
the  sages  (D’DSn  or  pm  Kiwb),  are  composed  not  only  the 
Mishna  but  also  the  kindred  works  to  be  mentioned  in  the  fol¬ 
lowing  chapter. 

As  to  the  style  of  expression,  the  Mishna  is  very  brief  and 
concise  well  calculated  to  impress  itself  upon  the  memory- 


CHAPTER  n 

WORKS  KINDRED  TO  THE  MISHNA 

§6. 

There  are  several  works  which  are  kindred  to  the  contents 
of  the  Mishna,  and  originated  partly  before  and  partly  after  its 
close,  though  their  present  shape  belongs  to  a  much  later  period. 
We  refer  to  the  Tosephta,  the  Meckilta ,  Sipkra  and  Sip  hr e. 
These  works  are  very  important  from  the  fact  that  they  throw 
much  light  on  the  Mishna  in  revealing  the  sources  of  many  of 
its  canons,  and  the  reasons  of  its  diverging  opinions.  For  this 
purpose,  they  are  frequently  quoted  in  the  Gemara.  The  follow¬ 
ing  will  briefly  describe  each  of  these  works. 

a.  The  Tosephta. 

§»• 

The  word  Tosephta  (KnSDin)  means  Addition,  Supplement, 
and,  as  indicated  by  this  name,  the  work  is  intended  to  complete 
deficiencies  of  the  Mishna.  It  is  divided  into  Masechtoth,  gene¬ 
rally  corresponding  to  those  of  the  Mischna,  but  differing  from 
them  in  the  arrangement  of  their  subject,  and  in  the  division  of 
their  Perakim.  The  latter  are  not  subdivided  into  paragraphs. 
There  are  in  all  sixty  Masechtoth  and  452  Perakim.  The  Tosephta 
contains  mainly  the  remnants  of  the  earlier  compilations  of  the 
Halachamade  by  R.  Akiba,  R.  Meir,  R.  Nehemia,  and  others  not 
adopted  in  the  Mishna,  and,  besides,  additions  made,  after  R. 
Jehuda  Hanaai'V  death,  by  his  desciples  R.  Chiya,  R.Oshaya,  Bar 
Kappara  and  othersTPut  we  find  in  that  work  also  many  sayings 
and  decisions  of  later  Amoraim  of  the  Babylonian  and  Palestim 
Ian  schools.  Tn  its  present  shape  it  belongs  to  the  fifth  or 
sixth  century.1 

1  The  Tosephta  is  usually  printed  as  an  appendix  to  Alphasi’s  com¬ 
pendium  of  the  Talmud.  In  the  Vienna  edition  of  the  Babyl.  Talmud 
(1860-72)  the  Masechtoth  of  the  Tosephta  are  appended  to  the  corres¬ 
ponding  Mosechtoth  of  the  Talmud.  A  separate  revised  edition  of  the 
whole  Tosephta  was  published  by  Dr.  Zuckermandel  (Pasewalk  and 
Treves, 1877-82).  Dr.  Adolph  Schwartz  is  publishing  a  new  edition  of  the 
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b.  The  Meciiilta 

§  8. 

The  Meciiilta,  the  Siphra  and  the  Siphre  have  this  in  com¬ 
mon,  that  they  treat  of  the  oral  law  not  according  to  well  arrang¬ 
ed  subjects,  as  is  the  case  with  the  Mishna  and  the  Tosephta, 
but  rather  in  the  form  of  a  running  commentary  and  discussion 
on  the  biblical  passages  from  which  the  law  is  deduced  or  on 
which  it  is  based. 

The  term  Mechilta  (sn^DD),  being  the  Aramaic  equivalent 
of  the  Hebrew  word  rnD>  means  originally  “Measure”,  but  in  the 
rabbinical  language  it  signifies  the  method  of  the  traditional  in¬ 
terpretation  (Midrash),  and  then  a  collection  of  interpretations 
of  the  law. 

The  work  bearing  that  particular  name  contains  a  collec¬ 
tion  of  rabbinical  interpretations  on  several  sections  of  the  second 
book  of  Moses;  beginning  with  Ex.  ch.  XII,  1,  it  goes  on  till  ch. 
XXIII,  19.  Of  the  remaining  chapters  it  comments  only  on 
XXXI,  12-1?  and  on  XXXV,  1-3. 

Though  principally  of  a  legal  character  (Midrash  Halacha), 
it  has  also  homiletical  interpretations  (Midrash  Agada), 
especially  on  Ex.  XIII,  17-XIX,  25. 

The  Mechilta  is  divided  into  nine  main  sections  (Mascchtoth), 
named  according  to  the  contents  of  the  Bible  passage  which  they 
expound,  as  NnD£n  fiDDD,  r6w’2T  'DP  etc.  Each  Masechta  is 
subdivided  into  chapters  (Parashoth),  the  total  number  of  which 
is  77. 

Passages  from  the  Mechilta  are  occasionally  quoted  in  the 
Talmud,  without  however  mentioning  the  name  of  that  book. 
In  the  post-Talm udic  literature  it  is  mentioned  as  '“n 

Some  were  therefore  inclined  to  regard  R.  Ishmael 

Tosephta  with  notes  and  text  corrections,  of  which  the  first  volume 
is  out,  Wilna  1891. 

Critical  researches  on  the  Tosephta  are  found  in  Frankl’s  Darke 
Hamishna  pp.  304-307  and  in  I.  H.  Weiss’,  Dor  Dor  etc.  II  pp.  217-225  ; 
also  in  I.  H.  Duenner’s  Wesen  and  Ursprung  der  Tosephta,  Amster¬ 
dam  1874. 
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(flourishing  in  the  beginning  of  the  second  century)  as  its  author; 
but  against  this  opinion  speaks  the  circumstance  that  the  names 
of  teachiei^Ti ving  much  later  are  mentioned  in  the  book.  Modern 
scholars  hold  that  the  Mechilta  was  originally  a  collection  of 
teachings  of  R.  Ishmael  and  his  school.  This  collection  having 
been  brought  from  Palestine  to  Babylon, received  there  many  in¬ 
terpolations.  In  the  form  we  possess  it,  the  book  belongs  to  the 
fourth  or  fifth  century.1 

c.  The  Siphra. 

§  9. 

The  Siphra  i*  ©•  the  book),  also  called  Torath  Coha- 
nim,"is  a  collection  of  traditional  i  nter pr et ations  j)jJ±£-Avhole 
book  of  Leviticus,  introduced  by  an  exposition  of  R.  Ishmaeks 
thirteen  hermeneutic  rules. 

*  Different  from  the  Mechilta,  the  style  of  the  Siphra  is  gen¬ 
erally  more  argumentative,  defending  the  traditional  interpreta¬ 
tions  against  possible  objections.  Both  names  of  this  book  are 
mentioned,  and  numerous  passages  thereof  are  quoted,  in  the 
Talmud.  The  authorship  of  its  essential  parts  is  there  ascribed 
to  R.  Jehuda  b.  Ilai,  a  disciple  of  R.  Akiba  (rtTUT  ,m\  ODD 
Sanhed.  86),  and  according  to  this  statement  the  collection  orjgin- 
ated  in  Palestine  in  the  middle  of  the  second  century^^JBut  in 
the  course  of  time  it  was  considerably  increased  by  additions 
from  the~hand's  of  laterr  teachers,  especially  those  belonging  to 
the  school  of  Abba  Areca  and  is  therefore  also  called  nn  a 

As  before  us,  the  book  has  two  different  divisions  which  are 

1  The  latest  editions  of  the  Mechilta  with  critical  introductions 
and  annotations  were  published  by  I.  H.  Weiss  (Vienna  1885)  and  by 
M.  Friedmann  (Vienna  1870.) 

Critical  researches  on  the  Mechilta  are  also  found  in  Frankel’s 
Monatschrift  1853,  pp.  388  398,  and  Geiger’s  Urschrift  pp.  140,  152  sqq, 
and  in  his  Zeitung  1871  pp.  8-28.  I.  H.  Weiss  Dor  Dor  II,  pp.  225-231. 

8  The  latest  edition  of  the  Siphra  with  the  commentary  of  R 
Abraham  b.  David  of  Posquieres  (Rabed)  and  annotations  by  I  H. 
Weiss  was  published  Vienna  1862. 

As  to  critical  researches  on  the  Siphra,  see  Frankel,  Monatsschrift 
1854  and  I.  H.  Weiss,  in  his  Introduction  to  the  Siphra,  and  in  his  Dor 
Por  II  p.  231-286. 
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rather  bewildering,  one  according  to  the  customary  Sabbath 
lessons,  Parashoth,  subdivided  into  Perakim;  the  other  according 
to  sections  named  after  their  main  contents  and  subdivided  into 
chapters  termed  Parasha  or  Parashata. 

cl  The  Siphre. 

§  10. 

The  Siphre,  or,  as  its  fuller  title  reads,  ^  (the 
books  of  the  school  of  Rab),  comprises  the  traditional  interpret¬ 
ations  of  the  book  of  Numbers,  beginning  with  chapter  V,  and 
of  the  whoie  book  of  Deuteronomy.  The  author  of  the  Siphre  on 
Numbers  was  evidently  not  the  same  as  the  author  of  that  on  the 
last  book  of  the  Pentateuch*  The  style  of  the  former,  being  more 
argumentative  and  discoursive,  often  resembles  that  of  the  Siphra, 
while  Siphre  on  Deuteronomy  is  generally  brief,  bearing  more 
resemblance  to  the  Mechilta.  The  passages  anonymously  given 
in  the  Siphre  are  ascribed  in  the  Talmud  to  R.  Simon  b.  Jochai, 
one  of  the  distinguished  disciples  of RTAkibaT (pjJDtP  '*1  DfiD 

Sanhedrin  86a);  but,  as,  on  the  one  hand,  many  of  those  passages 
can  be  traced  back  to  the  school  of  R.  Ishmael,  and,  on  the  other 
hand,  teachers  of  a  much  later  period  are  mentioned  therein, 
it  is  the  opinion  of  modern  scholars  that  the  Siphrelbefore  us  is 
a  composite  of  two  different  works  which,  like  the  Siphra,  receiv¬ 
ed  its  present  shape  in  the  Babylonian  shools  founded  by  Abba 
Areca. 

The  Siphre  is  divided  into  sections  corresponding  to  those 
of  the  Sabbath  lessons  and  subdivided  into  paragraphs,  termed 
Piskoth.  That  on  Numbers  has  161,  and  that  on  Deuteronomy 
357  Piskoth.1 

e.  Baraitha. 

§11. 

Besides  the  Tosephta,  the  Mechilta,  the  Siphra  and  the 
Siphre  just  described,  other  collections  of  a  similar  character 
existed  during  the  Talmudical  period.  In  the  course  of  time 

1  The  latest  edition  of  the  Siphre  with  annotations  is  that  of  M. 
Friedmann,  Vienna  1864. 
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they  perished,  but  many  hundred  fragmentary  passages  thereof 
are  quoted  in  all  parts  of  the  Palestinian  and  Babylonian  Ge- 
mara.  Such  a  passage  quoted  from  those  lost  collections  as  well, 
as  fi-nm  the  TosephtaTMechilta,  Siphra  and  Siphre  was  termed 
Bar  ait  ha  or  Mathnitha  Baraitha,  meaning  an  extrane¬ 

ous  Mishna.  This~term  was  used  in  order  to  distinguish  those 
passages  from  passages,  in  our  Mishna^  that  is,  the  authorized  i 
Mlahnn.  nrR  Jehuda-Ganasi,  compared  with  whichTthey  had 
but  a  subordinate” value.  The’  Baraithoth  are  often  found  to  be  j 
T^fTifttfng  with  each  other  or  with  the  authorized  Mishna,  and  j 
in  this  case  the  Gemara  usually  displays,  great  ingenuity  and 
subtility  in  the  attempt  to  reconcile  them.  In  some  instances, 
however,  one  or  the  other  Baraitha  is  declared  to  be  spurious.*  •  I 


*  Some  critical  researches  on  the  Baraitha  are  found  in  Frankel’s 
Darke  WomiaW  p.  311-813,  and  in  L  H.  Weiss,  Dor  Dor  II  p.  239-344. 


CHAPTER  m 
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§  12. 

The  authorities  mentioned  in  the  Mishna  and  Baraitha  as 
having  transmitted  and  developed  the  oral  law  belong  to  three 
different  periods,  namely: 

1.  The  period  of  Sopherim 

2.  The  period  of  Zugotk ,  and 

3.  The  period  of  Tanaim. 

a.  Sopherim  or  scribes  were  the  learned  men  who  succeed* 

ed  Ezra  during  a  period  of  about  two  hundred  years.  To  them 
many  institutions  and  extensions  of  the  Mosaic  law  are  ascribed 
D’HBID  nupn.  ,The  Sopherim  are  also  called  collect- 

ively  rfrrun  rtP33  ’■BUS  the  Men  of  the  Great  Synod.  According 
to  tradition,  this  synod  consisted  of  120  members,  but  we  have 
no  record  of  their"  names  with  the  exception  oTEsra,  its  founder, 
and  of  Simon  the  Just  (the  high  priest  Simon  I,  between  310-292, 
or  his  grandson  Simon  II,  between  220-202  B.  C.)  who  is  said 
to  have  been  one  of  the  last  members  of  the  Great  Synod. 

Antigonos  of  Soc/w,  a  disciple  of  Simon  the  Just,  was  the 
connecting-link  between  this-and-theJhllowing  period. 

b.  The  word  Zugotk  (nuiT),  meaning  the  pairs  (duumviri), 
is  the  appellation  of  the  leading  teachers  from  Jose  ben  Joezer 
till  Hillel,  of  whom  always  two,  at  the  same  time,  stood  at  the 
head  of  the  Sanhedrin,  one  as  president  (Nasi),  and  the  other 
as  vice-president  (Ab  beth  din). 

The  succession  of  these  Zugoth  was: 

1.  Jose  ben  Joezer  and  Jose  ben  Jochanan ,  flourishing  at 
the  time  of  the  Maccabean  wars  of  independence. 

2.  Joshua  b,  Perachia  and  Nitai  of  Arbela,  flourishing  at 
the  time  of  John  Hyrcan. 
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8.  Juda  b.  Tabai  and  Simon  b.  Shetach ,  flourishing  at  the 
time  of  Alexander  Janai  and  queen  Salome. 

4.  Shcmaiah  and  Abtalion ,  flourishing  at  the  time  of 
Hyrcan  II. 

6.  Hillel  and  Shamai \  flourishing  at  the  time  of  king 
Herod. 

c.  With  the  disciples  of  Hillel  and  Shamai  begins  the 
period  of1  Tanaim}  which  lasted  about  210  years  (from  10  to  220 
Ch.  Era).  With  the  beginning  of  this  period  the  title  Rabbi 
(my  teacher)  for  the  ordained  teachers,  and  the  title  Rabban  (our 
teacher)  for  the  president  of  the  Sanhedrin  came  in  use. 

In  the  Mishna,  the  term  Tana  (fcOn),  meaning  a  teacher  of 
the  oral  law,  does  not  yet  occur.  Those  teachers  are  there  sijfc. 
nified  by  generally  adding  the  title  of  Rabbi  to  their  namesTor 
fcy"callmg  them  collectively  p^ppn  the  Sages,  while  the  author¬ 
ities  of  the  preceding  period  are  occasionally  designated  p^pt 
the  former  elders.  It  is  first  in  the  Gemara  that  the 
term  Tana  (Sin)  is  applied  to  a  teacher  mentioned  in  the 
'Mishna  and  Baraitha,  in  contradistinction  to  the  Amor aim ,  ex¬ 
pounders  of  the  Mishna,  as  the  teachers  after  R.  JehudaHanasi 
are  called^ 

The  period  of  the  Tanaim  is  generally  divided  into  5  or  6 
minor  sections  or  generations.  The  purpose  of  this  division  is 
to  show  which  teachers  developed  their  principal  activity  con¬ 
temporaneously,  though  the  actual  lifetime  of  some  of  them  ex¬ 
tended  to  more  than  one  generation. 

The  following  chronological  tables  contain  the  names  only 
of  the  more  prominent  teachers  of  each  generation.  Every 
table  is  followed  by  short  biographical  sketches  of  the  teachers 
mentioned  therein.1 

1  Fuller  characteristics  of  the  lives  and  teachings  of  the  principal 
Tanaim  are  given  in  the  followingworks: 

Graetz,  History  of  the  Jews,  vol.  IV. 

Z.  Frankel,  Darke  Hamishna. 

I.  H.  Weiss,  Zur  Geschichte  der  juedischen  Tradition,  Vol.  I. 
and  II. 

Jacob  Bruell,  Mebo  Hamishna,  Vol.  I. 

J.  Hamburger,  Real  Encyclopaedic,  Vol.  IL  Die  Taknudisohen 
Artikel. 

M.  Braunsohweiger,  Die  Lehrer  der  Mishnah. 
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The  first  Generation  of  Tanaim 


§  13. 

The  principal  Tanaim  of  the  first  generation,  which  lasted 
about  seventy  years  \  from.  10  to  80,  C.  EM  are: 

1.  The  School  of  Shamai,  and  the  School  of  Hillel 

2.  Akabia  ben  Mahalalel. 

3.  Rabban  Gamaliel  the  Elder. 

4.  Rabbi  Chanina,  Chief  of  the  Priests. 

5.  R.  Simon  ben  Gamaliel. 

6.  R.  Jochanan  ben  Zaccai. 

Characteristics  and  Biographical  Sketches. 

1.  The  School  of  Shamai  and  the  School  of  Hillel  were  founded 
by  the  disciples  of  the  great  teachers  whose  names  they  bear.  Follow¬ 
ing  the  principles  of  their  masters,  they  differed  widely  in  their  opinions 
on  many  legal  questions;  the  School  of  Shamai,  in  general,  taking  a 
rigorouB,  and  the  school  of  Hillel  a  more  lenient  view  of  the  question. 
In  their  frequent  controversies  the  School  of  Shamai,  having  been 
founded  already  during  the  life  time  of  Hillel,  is  always  mentioned 
first.  Of  individual  teachers  belonging  to  either  of  these  two  schools 
only  a  very  few  are  occasionally  mentioned  by  name.  Both  schools  exist¬ 
ed  during  the  whole  period  of  the  first  generation,  and  the  antagonism 
of  their  followers  extended  even  to  the  middle  of  the  subsequent  gener¬ 
ation. 

2.  Akabia  ben  Mahalalel.  Of  this  teacher  who  flourished 
shortly  after  Hillel  only  a  few  opinions  and  traditions  are  recorded. 
According  to  what  is  related  of  him  in  Mishna  Eduyoth  V,  6.  7,  he 
was  a  noble  character  with  unyielding  principles. 

3.  Rabban  Gamaliel  the  Elder .  He  was  a  son  of  R.  Simon,  and 
grandson  of  Hillel  whom  he  succeeded  in  the  office  of  Nasi.  Many 
important  ordinances  (nupn)  of  the  Rabbinical  law  are  ascribed  to  him 
He  died  eighteen  years  before  the  destruction  of  Jerusalem.  The 
epithet  “the  Elder”  generally  added  to  his  name,  is  to  distinguish  him 

1  This  comparatively  great  length  of  the  first  generation  is  easily 
explained  by  the  circumstance, that  it  refers  to  the  duration  of  the  pre¬ 
vailing  Schools  of  Shamai  and  EIillel,and  not,  as  in  the  subsequent  gen¬ 
erations,  to  that  of  the  activity  of  a  single  leading  teacher. 
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from  his  grandson  Gamaliel  of  Jabne,  who  flourished  in  the  following 
generation. 

4.  Rabbi  ChaninatChief  of  the  Priests ,  or  the  proxy  of  the  high- 

priest.  He  as  well  as  “the  court  of  Priests”  are  inciden¬ 

tally  mentioned  in  the  Mishna  in  connection  with  laws  concerning  the 
sacrifices  and  the  temple  service. 

5.  R.  Simon  ben  Gamaliel .  He  was  the  son  and  successor  of  Rab- 
ban  Gamaliel  the  Elder,  and  was  executed  by  the  Romans  in  the  time 
of  the  destruction  of  Jerusalem.  Belonging  to  the  school  of  Hillel, 
his  individual  opinions  in  questions  of  law  are  but  rarely  recorded  in 
the  Mishna.  He  must  not  be  confounded  with  his  grandson  who  had 
the  same  name  and  belonged  to  the  fourth  generation  of  Tanaim. 

6.  R.  Jochanan  b.  Zaccai .  This  distinguished  teacher  was  one  of 
the  youngest  disciples  of  Hillel,  occupied  a  high  position  already  be¬ 
fore  the  destruction  of  Jerusalem,  and  afterwards  became  the  founder 
and  head  of  the  celebrated  academy  of  Jabne  (Jamnia). 

Of  other  authorities  belonging  to  the  first  generation  of  Tanaim, 
mention  must  be  made  of  Admon,  Chanan  and  Tv  a  chum  the  Mede ,  who 
were  civil  judges  before  the  time  of  the  destruction  of  Jerusalem  and 
whose  legal  opinions  are  occasionally  recorded  in  the  Mishna. 

The  Second  Generation  of  Tanaim. 

§  14. 

This  generation  lasted  about  forty  years,  from  80  to  120,, 
The  principal  Tanaim  belonging  to  it  are: 

1.  Rabban  Gamaliel  II  (of  Jabne). 

2.  Rabbi  Zadok. 

3.  R.  Dosa  (b.  Harchinas). 

4.  R.  Eliezer  b.  Jacob. 

5.  R.  Eliezer  (b.  Hyrcanos). 

6.  R.  Joshua  (b.  Chanania). 

7.  R.  Elazar  b.  Azaria. 

8.  R.  Juda  b.  Bathyra. 

Characteristics  and  Biographical  Sketches. 

1.  Rabban  Gamaliel  II.  He  was  a  grandson  of  Gamaliel  the  Elder; 
after  the  death  of  R.  Jochanan  b.  Zaccai  he  became  president  of  the 
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academy  of  Jabne,and  like  his  ancestors,  he  bore  the  title  Nasi  (Prince); 
with  the  Romans,  Patriarch.  In  order  to  distinguish  him  from  his 
grandfather,  he  received  the  surname  Gamaliel  of  Jabne,  or  the 
Second. 

2.  R.  Zadolc .  Of  him  it  is  related  that  he,  in  anticipation  of  the 
destruction  of  the  Temple,  fasted  for  forty  successive  years.  He  then 
removed  to  Jabne  where  he  as  well  as  his  son,  R.  Eliezer  b.  Zadok,  be¬ 
longed  to  the  distinguished  teachers. 

3.  R .  Dosa  b.  Harchinas  belonged  to  the  school  of  Hillel,  and 
removed  with  R.  Jochanan  b.  Zaccai  from  Jerusalem  to  Jabne  where 
he  reached  a  very  old  age.  He  stood  in  such  high  esteem  that  his  most 
distinguished  colleagues  appealed  to  his  opinion  in  doubtful  cases. 

4.  R.  Eliezer  b.  Jacob  was  head  of  a  school,  and  in  possession  of 
traditions  concerning  the  structure  and  interior  arrangements  of  the 
temple.  He  is  also  mentioned  with  commendation  as  to  his  method  of 
instruction  whicn  was  “concise  and  clear”  ('pyi  ap).  There  was  also  an¬ 
other  Tana  by  a  similar  name  who  flourished  in  the  fourth  generation. 

5.  R.  Eliezer  b.  Hyr1eanostin  the  Mishna  called  simply  R.  Eliezer, 
was  one  of  the  most  distinguished  disciples  of  R.  Jochanan  b.  Zaccai 
who  characterized  him  as  “the  lime  cemented  cistern  that  does  not 

j  lose  a  drop”.  He  was  a  faithful  conservator  of  handed-down  decisions 
;  and  opposed  to  their  slightest  modification  and  to  any  new  deductions 
j  to  be  made  therefrom.  His  school  was  in  Lydda,  in  South  Judea. 

Though  formerly  a  disciple  of  the  Hillelites,  he  inclined  to  the  views 
j  of  the  Sliamaites  and  consequently  came  in  conflict  with  his  colleagues. 

|  Being  persistent  in  his  opinion,  and  conforming  to  it  even  in  practice, 
he  was  excommunicated  by  his  own  brother-in-law,  the  patriarch 
Gamaliel  II. 

6.  R.  Joshua  b.  Chanania ,  in  general  called  simply  R.  Joshua, 
svas  likewise  one  of  the  favored  disciples  of  R.  Jochanan  b.  Zaccai. 
Shortly  before  the  destruction  of  the  Temple  he  left  Jerusalem  with 
his  teacher,  after  whose  death  he  founded  a  separate  school  in  Behiin . 
As  member  of  the  Sanhedrin  in  Jabne,  he  participated  conspicuously 
in  its  deliberations  and  debates.  His  discussions  were  mostly  with 
R.  Eliezer  to  whose  unyielding  conservatism  he  formed  a  striking  con¬ 
trast,  as  he  represented  the  more  rational  and  conciliatory  element  of 
that  generation,  and  combined  with  great  learning  the  amiable  virtues 
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of  gentleness,  modesty  and  placability  which  characterized  the  Hil- 
lelites.  As  he,  on  several  occasions,  was  humiliated  by  the  Nasi  Gamaliel 
II  with  whom  he  differed  on  some  questions,  the  members  of  the  San¬ 
hedrin  resented  this  insult  of  their  esteemed  colleague  by  deposing  the 
offender  from  his  dignity  and  electing  another  president.  It  was 
only  through  the  interference  of  the  appeased  R.  Joshua  that  R.  Gam¬ 
aliel,  who  apologized  for  his  conduct,  was  again  restored  to  his  office. 

7.  R.  Elazar  b.  Azaria  descended  from  a  noble  family  whose 
pedigree  was  traced  up  to  Ezra  the  Scribe.  Already  while  a  young 
man,  he  enjoyed  such  a  reputation  for  his  great  learning  that  he  was 
made  president  of  the  academy  at  Jabne  in  place  of  the  deposed  R. 
Gamaliel.  When  the  latter  was  reinstated,  R.  Elazar  was  appointed 
as  vice-president.  His  controversies  were  mostly  with  R.  Joshua,  R. 
Tarphon,  R.  Ishmael  and  K.  Akiba.  On  account  of  the  noble  virtues 
which  he  combined  with  his  great  learning  he  was  compared  to  “a 
vessel  filled  with  aromatic  spices”,  and  R.  Joshua  said  of  him:  “a gen¬ 
eration  having  a  man  like  R.  Elazar  b.  Azaria,  is  not  orphaned”. 

8.  R.  Juda  b.  Bathyra  had  a  school  in  Nisibia  (in  Assyria) 
already  at  the  time  when  the  temple  of  Jerusalem  was  still  in  exist¬ 
ence.  He  was  probably  a  descendant  of  the  family  Bene  Bathyra  who 
were  leaders  of  the  Sanhedrin  under  king  Herod,  and  who  resigned 
that  office  in  favor  of  Hilldl.  Several  other  Tanaim  had  the  same 
family  name,  as  R.  Joshua  b.  Bathyra,  R.  Simon  b.  Bathyra  and  one 
called  simply  Ben  Bathyra. 

Of  other  teachers  belonging  to  the  second  generation  we  have  yet 
to  mention  R.  Nechunia  b.  Hakana  who  was  the  teacher  of  R.  Ishmael, 
and  Naehum  of  Gimzo  who  introduced  the  hermeneutic  rule  of 
Dlj/Dl  (extension  and  limitation;  which  was  later  further  developed 
hy  his  great  disciple  R.  Akiba. 
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The  third  Generation  of  Tanaim 

§  15. 

Several  Teachers  of  the  third  generation,  which  lasted  from 
the  year  120  till  about  139,  flourished  already  in  the  preceding 
one.  The  principal  teachers  are: 

1.  R.  Tarphon. 

2.  R.  Ishmael. 

8.  R.  Akiba. 

4.  R.  Jochanan  b.  Nuri. 

5.  R.  Jose  the  Galilean. 

6.  R.  Simon  b.  ISTanos. 

1.  R.  Juda  b.  Baba. 

8.  R.  Jochanan  b.  Broka. 

Characteristics  and  Biographical  Sketches. 

1.  R,  Tarphon ,  or  Tryphon,  of  Lydda.  He  is  said  to  have  been 
inclined  to  the  views  of  the  School  of  Shamai.  On  account  of  his 
great  learning  he  was  called  “the  teacher  of  Israel”;  besides,  he  was 
praised  for  his  great  charitable  works.  His  legal  discussions  were 
mostly  with  his  colleague  R.  Akiba. 

2.  R .  Ishmael  (b.  Elisha)  was  probably  a  grandson  of  the  high 
priest  Ishmael  b.  Elisha  who  was  condemned  to  death  by  Titus  together 
with  the  patriarch  Simon  b,  Gamaliel  I.  When  still  a  boy,  he  was 
made  a  captive  and  brought  to  Rome,  where  R.  Joshua  who  happened 
to  come  there  on  a  mission,  redeemed  him  at  a  high  ransom  and  brought 
him  back  to  Palestine.  R.  Nechunia  b.  Hakana  is  mentioned  as  one 
of  his  principal  teachers.  When  grown  to  manhood,  he  became  a 
member  of  the  Sanhedrin  and  was  highly  revered  by  his  colleagues. 
He  is  named  among  those  who  emigrated  with  the  Sanhedrin  from 
Jabne  to  Usha.  His  residence  was  in  South  Judea  in  a  place  called 
Kephar  Aziz.  His  academical  controversies  were  mostly  with  R. 
Akiba  to  whose  artificial  methods  of  interpreting  the  law  he  was 
Btrongly  opposed,  on  the  principle  that  the  Thora,  being  composed  in 
the  usual  language  of  man,  must  be  interpreted  in  a  plain  and  ration¬ 
al  way.  As  g aiding  rules  of  interpretation  he  accepted  only  the  seven 
logieal  rules  which  had  been  laid  down  by  Hillel,  which  he  however. 
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by  some  modifications  and  subdivisions,  enlarged  to  thirteen.  Of  these 
thirteenrules  we  shall  treat  in  the  second  part  of  this  work.  A  separate 
school  which  he  founded  was  continued  after  his  death  by  his  dis¬ 
ciples  and  was  known  by  the  name  of  “Be  R.  Ishmael”.  Of  the  book 
Mechilta  which  is  ascribed  to  R.  Ishmael  and  his  sohool  we  have  spoken 
above  (p.  18). 

8.  R.  Akiba  (b.  Joseph)  was  the  •  most  prominent  among  the 
Tanaim.  He  is  said  to  have  descended  from  a  proselyte  family  and  to 
have  been  altogether  illiterate  up  to  the  age  of  his  manhood.  Filled  with 
the  desire  to  acquire  the  knowledge  of  the  law,  he  entered  a  school 
and  attended  the  lectures  of  the  distinguished  teachers  of  that  time, 
especially  of  R.  Eliezer  b.  Hyrkanos,  R.  Joshua  b.  Chanania,  and  of 
Nachum  of  Gimzo.  Subsequently  he  founded  a  school  in  B’ne  Brak, 
near  Jabne,  and  became  a  member  of  the  Sanhedrin  in  the  last  men¬ 
tioned  city.  Through  his  keen  intellect,  his  vast  learning  and  his 
energetic  activity  he  wielded  a  great  influence  in  developing 
and  diffusing  the  traditional  law.  He  arranged  the  accumulated 
material  of  that  law  in  a  proper  system  and  methodical  order,  and 
enriched  its  substance  with  many  valuable  deductions  of  his  own.  His 
methodical  arrangement  and  division  of  that  material  was  completed 
by  his  disciple  R.  Meir,  and  lator  on  became  the  groundwork  of  the 
Mishna  compiled  by  R.  Jehuda  Hanasi,  Besides,  he  introduced  a  new 
method  of  interpreting  the  Scriptures  which  enabled  him  to  find  a 
biblical  basis  for  almost  every  provision  of  the  oral  law.  This  ingen¬ 
ious  method,  which  will  be  described  in  the  II  Part  of  this  book,  was 
admired  by  his  contemporaries,  and  notwithstanding  the  opposition  of 
some  of  his  colleagues,  generally  adopted  in  addition  to  the  18  hermen¬ 
eutic  rules  of  R.  Ishmael.  R.  Akiba’s  legal  opinions  are  very  frequently 
recorded  in  all  parts  of  the  Mishna  and  in  the  kindred  works.  His  acad¬ 
emical  discussions  are  mostly  with  his  former  teachers  R.  Eliezer,  R. 
Joshua  and  with  his  colleagues  R.  Tarphon,  R.  Jochanan  b,  Nuri,  R. 
Jose  the  Galilean  and  others. 

R.  Akiba  died  a  martyr  to  religion  and  patriotism.  Having  been 
a  stout  supporter  of  the  cause  of  Bar  Cochba,  lie  was  cruelly  executed 
by  the  Romans  for  publicly  teaching  the  Law  contrary  to  the  edict  of 
the  emperor  Hadrian. 

4.  R*  Jochanan  b.  Nuri  was  a  colleague  of  R.  Akiba  with  whom 
he  frequently  differed  on  questions  of  the  law.  In  his  youth  he  seems 
to  have  been  a  disciple  of  R.  Gamaliel  II.  for  whose  memory  he  always 
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retained  a  warm  veneration.  He  presided  over  a  college  in  Beth  She- 
arim,  a  place  near  Sepphoris  in  Galilee. 

5.  12.  Jose  the  Galilean  was  a  very  distinguished  teacher.  Of 
his  youth  and  education  nothing  is  known.  At.  liis  first  appearance  in 
the  Sanhedrin  of  Jabne,  he  participated  in  a  debate  with  R.  Tarphon 
and  with  R.  Akiba  and  displayed  such  great  learning  and  sagacity 
that  he  attracted  general  attention.  From  this  debate  his  reputation  as 
a  teacher  was  established.  He  was  an  authority  especially  in  the  laws 
concerning  the  sacrifices  and  the  temple  service.  His  discussions  were 
mostly  withR.  Akiba,  R.  Tarphon  and  R.  Elazar  b.  Azariah.  Of  his 
domestic  life  it  is  related  that  he  had  the  bad  fortune  of  having  an  ill- 
tempered  wife,  who  treated  him  so  meanly  that  he  was  compelled  to 
divorce  her,  but  learning  that  she  in  her  second  marriage  lived  in  great 
misery, he  generously  provided  her  and  her  husband  with  all  the  neces¬ 
saries  of  life.  One  of  his  sons,  R.  Eleazar  b.  R.  Jose  the  Galilean, 
became  a  distinguished  teacher  in  the  following  generation  and  estab¬ 
lished  the  thirty  two  hermeneutic  rules  of  the  Agada. 

6.  12.  Simon  b,  Nanos ,  also  called  simply  Ben  Nanos,  was  a 
great  authority  especially  in  the  civil  law,  so  that  R.  Ishmael  recom¬ 
mended  to  all  law  students  to  attend  the  lectures  of  this  profound 
teacher.  His  legal  controversies  were  mostly  with  R.  Ishmael  and  R. 
Akiba. 

7.  22.  Judah  b.  Babaf  who  on  account  of  his  piety  was  called 
the  Chasidt  is  noteworthy  not  only  as  a  distinguished  teacher  but  also 
as  a  martyr  to  Judaism.  Contrary  to  the  Hadrianic  edict  which, under 
extreme  penalty,  prohibited  the  ordination  of  teachers,  he  ordained 
seven  disciples  of  R.  Akiba  as  Rabbis,  and  for  this  act  was  stabbed  to 
death  by  the  Roman  soldiers. 

8.  22.  Jochanan  b,  Broka  was  an  authority  especially  in  the  civil 
law.  Also  his  son  R.  Ishmael  was  a  distinguished  teacher  who  flourish¬ 
ed  in  the  following  generation .  Of  other  teachers  belonging  to  this 
generation  the  following  are  to  be  mentioned.  22.  Elazar  (or  Eliezer) 
of  Modin ,  an  authority  in  Agada  interpretation.  22.  Mathia  b.  Charash 
who,  formerly  a  disciple  of  R.  Eliezer  b.  Hyrkanos,  founded  a  school  in 
the  city  of  Rome  and  thus  was  the  first  teacher  who  transplanted  the 
knowledge  of  the  rabbinical  law  from  Asia  to  Europe;  further,  several 
of  R,  Akiba’s  earlier  disciples,  especially  (Simon)  Ben  Zoma  and 


31 


The  Authorities  of  the  Mishna 


(Simon)  BenAzai,  both  of  whom,  besides  being  distingmshed  in  the  | 
law,  were  also  deeply  engaged  in  the  theosophic  speculations  of  those 

times. 

The  fourth  Generation  of  Tanaim. 


§  16. 

This  generation  extended  from  the  death  of  R.  Akiba  to 
the  Seeihora  Gamaliel  II,  from  Jbhe 

year  139  to  about  165.  Almost  all  leading  teachers  of  this  ge¬ 
neration  belong  to  the  latter  disciples  of  R.  Akiba. 

1.  R.  Meir. 

2.  R.  Jehuda  (ben  Hai). 

3.  R.  Jose  (ben  Chalaflta). 

4.  R.  Simon  (b.  Jochai). 

5.  R.  Elazar  (b.  Shamua). 

6.  R.  Jochanan  the  Sandelar. 

7.  R.  Elazar  b.  Jacob. 

8.  R.  Nehemia. 

9.  R.  Joshua  b.  Korcha. 

10.  R.  Simon  b.  Gamaliel. 

Characteristics  and  Biographical  Sketches. 

1.  R.  Meir ,  the  most  prominent  among  the  numerous  disciples 
of  R.  Akiba,  was  a  native  of  Asia  Minor  and  gained  a  subsistence  as 
a  skilf ull  copj  ist  of  sacred  Scripture.  At  first,  he  entered  the  acad¬ 
emy  of  R.  Akiba,  but  finding  himself  not  sufficiently  prepared  to 
grasp  the  lectures  of  this  great  teacher,  he  attended,  for  some  time, 
the  school  of  R.  Ishmael,  where  he  acquired  an  extensive  knowledge 
of  the  law.  Returning  then  to  R.  Akiba  and  becoming  his  constant  and 
favored  disciple,  he  developed  great  dialectical  powers.  R.  Akiba 
soon  recognized  his  worth  and  preferred  him  to  other  disciples  by 
ordaining  him  at  an  early  date.  This  ordination  was  later  renewed 
by  R.  Judah  b.  Baba.  On  account  of  the  Hadrianic  persecutions,  R.  Meir 
had  to  flee  from  Judea,  but  after  the  repeal  of  those  edicts,  he 
returned  and  joined  his  colleagues  in  re-establishing  the  Sanhedrin 
in  the  city  of  Usha,  in  Galilee.  His  academy  was  in  Emmaus,  near 
Tiberias,  and  for  a  time  also  in  Ardiscus  near  Damascus  where  a  large 
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circle  of  disciples  gathered  around  him.  Under  the  patriarch  R. 
Simon  b.  Gamaliel  II  he  occupied  the  dignity  of  a  Chacham  (advising 
Sage),  in  which  office  ho  was  charged  with  the  duty  of  pre¬ 
paring  the  subjects  to  be  disen  ssed  in  tne  Sanhedrin.  A  conflict 
which  arose  between  him  and  the  patriarch  seems  to  have  induced 
him  to  leave  Palestine  and  return  to  his  native  country,  Asia  Minor, 
where  he  died.  R.  Meir’s  legal  opinions  are  mentioned  almost  in  every 
Maseeh ta  of  the  Mishna  and  Baraitha.  His  greatest  merit  was  that 
he  continued  the  labors  of  R.  Akiba  in  arranging  the  rich  material 
of  the  oral  law  according  to  subjects,  and  in  this  way  prepared  the 
great  Mishna  compilation  of  R.  Judah  Hanasi.  Besides  being  one  of 
the  most  distingued  teachers  of  the  law,  he  was  also  a  very  popular 
lecturer  (Agadist)  who  used  to  illustrate  his  lectures  by  interesting 
fables  and  parables.  Of  his  domestic  life  it  is  known  that  he  was 
married  to  Beruria  the  learned  daughter  of  the  celebrated  teacher 
and  martyr  R.  Chananiah  b.  Teradyon.  The  pious  resignation  which 
he  and  his  noble  wife  exhibited  at  the  sudden  death  of  their  two 
promising  sons  has  been  immortalized  by  a  popular  legend  in  the 
Midrash. 

2.  R.  Jehuda  6.  Ilai  is  generally  called  in  the  Mishna  simply 
R.  Jehuda.  After  having  received  instruction  in  the  law  from  his 
father  who  had  been  a  disciple  of  R.  Eliezer  b.  Hyrkanos,  he  attended 
the  lectures  of  R.  Tarphon  and  became  then  one  of  the  distinguished 
disciples  of  R.  Akiba.  On  account  of  his  great  eloquence  he  is  called 
Dnznnn  tyto  “The  first  among  the  speakers”.  Also  his  piety,  mod¬ 
esty  and  prudence  are  highly  praised.  He  gained  a  modest  subsistence 
by  a  mechanical  trade,  in  accordance  with  his  favored  maxims:  “Labor 
honors  man”,  and  “He  who  does  not  teach  liis  son  a  trade,  teaches 
him,  as  it  were,  robbery”.  Having  been  one  of  the  seven  disciples  who 
after  the  death  of  R.  Akiba  were  ordained  by  R.  Juda  b.  Baba  contrary 
to  the  Hadrianic  edict,  he  had  to  flee.  After  three  years  he  returned 
with  his  colleagues  to  Usha  and  became  one  of  the  prominent  mem¬ 
bers  of  the  resuscitated  Sanhedrin.  The  patriarch  R.  Simon  ben  Gama¬ 
liel  honored  him  greatly,  and  appointed  him  as  one  of  his  advisers. 
As  expounder  of  the  law  he  was  a  great  authority,  and  is  very  often 
quoted  in  all  parts  of  the  Mishna  and  Baraitha.  His  legal  opinions 
generally  prevail,  when  differing  from  those  of  his  colleagues  R.  Meir 
and  R.  Simon.  To  him  is  also  ascribed  the  authorship  of  the  essential 
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part  of  the  Siphra.  (See  above  p.  19),  The  Agada  of  the  Talmud  records 
many  of  his  beautiful  sayings  which  characterize  him  not  only  as  a 
noble-hearted  teacher,  but  also  as  a  sound  and  clear-headed  interpreter 
of  Scriptures.  He,  for  instance,  denied  the  literal  meaning  of  the 
resurrection  of  the  dead  bones  spoken  of  in  Ezekiel  ch.  XXXVII,  but 
declared  it  to  be  merely  a  poetical  figure  for  Israel’s  rejuvenation  (Talm 
Sanhedrin  72  b.). 

R.  Jehuda  had  two  learned  sons  who  flourished  as  teachers  in  the 
following  generation. 

8.  R.  Jose  b.  Chalafta ,  in  the  Mishna  called  simply  R.  Jose,  was 
from  Sepphoris  where  already  his  learned  father  had  established  a 
school.  Though  by  trade  a  tanner,  he  became  one  of  the  most  disting¬ 
uished  teachers  of  his  time.  He  was  a  disciple  of  R.  Akiba  and  of 
R.  Tarphon.  Liite  his  colleagues  he  was  ordained  by  R.  Juda  b.  Baba 
and,  on  this  account,  had  to  flee  to  the  south  of  Palestine,  whence  he 
later  on  returned  with  them  to  TJsha.  For  having  kept  silent,  when 
in  his  presence  R.  Simon  made  a  slighting  remark  against  the  Roman 
government,  he  was  banished  to  Asia  Minor.  When  permitted  to 
return,  he  settled  in  his  native  city  Sepphoris  where  he  died  in  a  high 
age. .  Besides  being  a  great  authority  in  the  law,  whose  opinions  prevail 
against  those  of  his  colleagues  R.  Meir,  R.  Jehuda  and  R.  Simon,  he 
was  an  historian  to  whom  the  authorship  of  the  chronological  book 
Seder  Olam  is  ascribed. 

4.  R.  Simon  b.  Jochai  from  Galilee,  in  the  Mishna  called  simply  R. 
Simon,  was  likewise  one  of  the  most  distinguished  disciples  of  R. 
Akiba  whose  lectures  he  attended  during  thirteen  years.  “Be  satisfied 
that  I  and  thy  creator  know  thy  powers”,  were  the  words  with  which 
this  teacher  comforted  him,  when  he  felt  somewhat  slighted  on 
account  of  a  certain  preference  given  to  his  younger  colleague  R.  Meir. 
He  shared  the  fate  of  his  colleagues  in  being  compelled  to  flee  after 
ordination.  Afterwards,  he  joined  them  at  the  new  seat  of  the 
Sanhedrin  in  Usha.  On  a  certain  occasion  he  gave  vent  to  his  bitter 
feeling  against  the  Romans,  which  was  reported  to  the  Roman  governor 
who  condemned  him  to  death.  He,  however,  escaped  this  fate  by 
concealing  himself  in  a  cave  where  he  is  said  to  have  remained  for 
several  years  together  with  his  son,  engaged  in  the  study  of  the  law, 
and  subsisting  on  the  fruit  of  the  carob-trees  which  abounded  there 
in  the  neighborhood.  In  the  meantime  political  affairs  had  taken  a 
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favorable  turn  so  that  he  had  no  longer  to  fear  any  persecution;  he  left 
his  hiding  place  and  reopened  his  academy  at  Tekoa ,  in  Galilee,  where 
a  circle  of  disciples  gathered  around  him.  He  survived  all  his  col¬ 
leagues,  and  in  his  old  age  was  delegated  to  Borne,  where  he  succeeded 
in  obtaining  from  the  emperor  (Marcus  Aurelius)  the  repeal  of  some 
edicts  against  the  Jewish  religion. 

In  the  interpretation  of  the  law,  R.  Simon  departed  from  the 
method  of  Mb  teacher  R.  Akiba,  as  he  inclined  to  the  view  of  R. 
Ishmael  that  “the  Thora  speaks  the  common  language  of  man”,  and 
consequently  regarded  logical  reasoning  as  the  proper  starting  point 
for  legal  deductions,  instead  of  pleonastic  words,  syllables  and  letters. 
In  accordance  with  this  sound  principle,  he  tried  to  investigate  the 
evident  motive  of  different  biblical  laws,  and  to  make  conclusions 
therefrom  for  their  proper  application.  1  In  regard  to  treating  and 
arranging  the  oral  law,  however,  he  followed  the  method  of  R.  Akiba 
in  subsuming  various  provisions  under  guiding  rules  and  principles. 
R.  Simon  is  regarded  as  the  author  of  the  Siphre,  though  that  work  in 
its  present  shape  shows  many  additions  by  the  hands  of  later  authorities. 
(See  above  p.  20). 

5.  R.  Elazar  b.  Shamua ,  in  the  Mishna  simply  R.  Elazar ,  was 
among  those  of  R.  AkibaTs  disciples  who  in  consequence  of  the  Hadrian 
edicts  went  to  the  South,  whence  he  went  to  Nisibis.  He  does  not, 
however,  appear  to  have  joined  his  colleagues  when  they  gathered 
again  at  Usha.  He  is  regarded  as  a  great  authority  in  the  law.  The 
place  of  his  academy  is  not  known,  but  it  is  stated  that  his  school  was 
always  overcrowded  by  disciples  eager  to  hear  his  learned  lectures. 
Among  his  disciples  was  also  the  later  patriarch  R.  Jeliuda.  On  a 
journey,  he  visited  his  former  colleague  R.  Meir  at  Ardiscos.  in  Asia 
Minor,  and  with  him  had  discussions  on  important  questions  of  the 
law  which  are  recorded  in  the  Mishna  and  Baraitha. 

6.  R.  Jochanan  the  Sandelar  had  this  surname  probably  from 
his  trade  in  sandals.  Born  in  Alexandria  in  Egypt,  he  came  to  Palestine 
to  attend  the  lectures  of  R.  Akiba,  and  was  so  faithful  a  disciple  that 
he  visited  this  teacher  even  in  prison,  in  order  to  receive  instruction 
from  him.  His  legal  opinions  are  occasionaly  recorded  in  the  Mishna 
as  well  as  in  the  Tosephta  and  Baraitha. 


1  See  Talm.  B.  Metzia  115  a  and  Sanhedrin  21  a. 
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7.  B.  Elazar  (or  Eliezer)  5.  Jacob  was  a  disciple  of  K.  Akiba  and 
later  a  member  of  the  Sanhedrin  in  Usha.  This  teacher  must  not  be 
confounded  with  a  former  teacher  by  that  name  who  flourished  in  the 
second  generation  (See  above  p.  26). 

8.  B.  Nechemia  belonged  to  the  last  disciples  of  R.  Akiba  and  was 
an  authority  especially  in  the  sacrificial  law  and  in  the  laws  concerning 
levitical  purification.  His  controversies  are  mostly  with  R.  Juda  b. 
Ilai.  He  is  said  to  have  compiled  a  Mishna  -  collection  which  was 
embodied  in  the  Tosephta. 

9.  B .  Joshua  b.  Korcha  is  supposed  by  some  to  have  been  a  son 
of  R.  Akiba  who,  on  one  occasion,  is  called  by  such  a  surname  (meaning 
the  bald  head)  ;  but  this  supposition  is  very  improbable,  for  it  would 
be  strange  that  the  son  of  so  illustrious  a  man  should  not  rather  have 
been  called  by  his  father’s  proper  name,  and  that  he  should  never  have 
alluded  to  his  celebrated  parent  or  to  any  of  his  teachings.  1 

R.  Joshua  b.  K.  belonged  to  the  authorities  of  this  generation, 
though  only  a  few  of  his  opinions  are  recorded  in  the  Mishna. 

10.  B.  Simon  b.  Gamaliel  was  the  sun  and  successor  of  the  ) 
patriarch  Gamaliel  H  of  Jabne.  In  his  youth,  he  witnessed  the  fall  of  , 
Bethar,  and  escaped  the  threatened  arrest  by  flight,  After  the  death  I 
of  the  emperor  Hadrian,  he  returned  to  Jabne  where  he  in  connection  | 
with  some  teachers,  reopened  an  academy,  and  assumed  the  hereditary 
dignity  of  a  patriarch.  As  the  returning  disciples  of  R.  Akiba,  who  were  j 
the  leading  teachers  of  that  generation,  preferred, Usha  as  the  seat  of  the  j 
new  Sanhedrin,  R.  Simon  was  obliged  to  transfer  his  academy  to  that 
city,  and  appointed  R.  Nathan  as  Ab  Beth-din  (vice-president)  and  R.  i 
Meir  as  Chacliam  (advising  sage,  or  speaker).  Both  of  these  two  officers  | 
had  to  retire  however,  when  found  planning  his  deposal  on  account  of 
some  marks  of  distinction  introduced  in  order  to  raise  the  patriachal 
dignity.  He  did  not  enjoy  the  privilege  of  his  predecessors  to  be  titled 
Btrbban  (our  teacher),  but  like  the  other  teachers,  he  was  simply  called 
Rabbi  (my  teacher) l, probably  because  many  of  his  contemporaries  were 

i  That  R.  Akiba  had  a  son  by  the  name  of  R.  Joshua  is  stated  in 
a  Baraitha  (Pesachim  112a  and  Shebuoth  6a};  but  the  identity  of  this 
son  with  R.  Joshua  b.  Korcha  is  conclusively  disproved  by  the  Tosaph- 
ist  Rabenu  Tam  in  his  remarks  on  Sabbath  150a  and  B  Bathra  113a. 

1  There  are,  however,  some  passages  in  the  Mishna  and  Gemara 
in  which  he  is  called  Rabban,  as  Gittin  74a ;  B.  Bathra  113a;  Arachin 
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Biiperior  to  him  in  learning.  Still,  his  legal  opinions,  which  are  fre¬ 
quently  quoted  in  the  Mishna  and  Baraitha,  give  evidence  that  he  was 
a  man  of  considerable  learning  and  of  sound  and  clear  judgment  as 
well  as  of  noble  principles.  He  introduced  several  legal  provisions  for 
the  protection  of  the  rights  of  women  and  slaves  and  for  the  general 
welfare  of  the  community.  All  his  opinions  expressed  in  the  Mishna, 
with  the  exception  of  only  three  cases,  are  regarded  by  later  teachers 
as  authoritative  (Halacha).  His  discussions  recorded  in  the  Mishna  and 
Baraitha  are  mostly  held  with  his  celebrated  son  R.  J  ehuda  Hanasi.  R. 
Simon  b.  Gamaliel  appears  to  have  been  acquainted  also  with  the  Greek 
language  and  sciences. 

Of  other  authorities  belonging  to  this  generation,  we  have  to 
mention:  Abba  Saul ,  R.  Elazar  b.Zadok .  and  especially  R.  Ishmael 
the  son  of  R .  Jochanan  b.  Broka . 

Apart  from  the  great  circle  of  teachers  mentioned  above,  the 
disciples  of  R.  Ishmael  b.  Elisha  formed  a  school  in  the  extreme  South 
of  Judea  (Darom)  where  they  continued  the  methods  of  their  teacher. 
Of  this  separate  school,  called  Debe  R.  Ishmael ,  only  two  members  are 
mentioned  by  name:  R,  Josiah  and  R .  Jonathan* 

The  Fifth  Generation  of  Tanaim. 

§  1*. 

This  generation  extends  from  the  death  of  R.  Simon  b. 
Gamaliel  II  to  the  death  of  R.  Jehuda  Hanasi  (from  165  to 
about  200.)  ~ ~ ~ 

The  following  are  the  most  prominent  teachers  of  this  gen¬ 
eration. 

1.  R.  Nathan  (the  Babylonian). 

2.  Symmachos. 

3.  It.  Jehuda  Hanasi  (the  patriarch),  called  simply 
Rabbi. 

4.  R.  Jose  b.  Juda. 

5.  R.  Elazar  b.  Simon. 

6.  R.  Simon  b.  Elazar. 

Characteristics  and  Biographical  Sketches. 

1.  J?.  Nathan  was  the  son  of  one  of  the  exilarchs  in  Babylon,  and 
probably  received  his  education  in  his  native  country.  For  some 
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unknown  reasons  he  emigrated  to  J udea,  and  on  account  of  his  great 
learning  he  was  appointed  by  the  patriarch  R.  Simon  b.  Gamaliel 
to  the  dignity  of  Ab-Beth-din  (chief  Justice  or  vice-president)  in  the 
Sanhedrin  of  Usha.  He  had  to  retire  from  this  office  because  of  his 
and  R.  Meir’s  dissension  with  the  patriarch,  but  was  soon  reinstated 
and  became  reconciled  with  the  Synhedrial  president  who  held  him  in 
high  esteem.  Also  the  succeeding  patriarch  R.  Jehuda,  with  whom  he 
had  many  discussions  on  questions  of  the  law,  speaks  of  him  with  great 
respect.  R.Nathan  was  not  only  an  authority  in  the  rabbinical  law,  espec¬ 
ially  in  jurisprudence, but  appears  also  to  have  been  well  versed  in  mathe¬ 
matics,  astronomy  and  other  sciences.  To  him  is  ascribed  the  authorship 
of  Aboth  de  R.  Nathan,  which  is  a  kind  of  Tosephta  to  Pirke  Aboth. 

2,  Symmachos  was  a  prominent  disciple  of  R.  Meir  and  disting¬ 
uished  for  his  great  dialectical  powers.  After  the  death  of  his  teacher, 
he  as  well  as  other  disciples  of  R.  Meir  were  excluded  from  the  academy 
of  R.  Jehuda  Hanasi,  as  they  were  charged  of  indulging  in  sophistical 
disputations  in  order  to  display  their  dialectical  sagacity,  instead  of 
seeking  after  truth.  Nevertheless  the  Mishna  as  well  as  the  Tosephta 
makes  mention  of  the  opinions  of  Symmachos.  His  renown  lay  in  the 
rabbinical  jurisprudence  in ‘which  he  laid  down  certain  principles  often 
referred  to  in  the  Talmud. 

3.  B.  Jehuda  ( Juda )  Hanasi ,  by  way  of  eminence  simply  called 
Babbit  was  a  son  of  the  patriarch  R.  Simon  b.  Gamaliel  II,  and  is  said 
to  have  been  born  on  the  same  day  when  R.  Akiba  was  executed.  His 
principal  teachers  were  R.  Simon  b.  Jochai  and  R.  Elazar  b.  Shamua 
under  whose  guidance  his  intellectual  capacity  and  splendid  talents 
early  developed.  Beside  his  immense  knowledge  of  the  whole  range 
of  the  traditional  law,  he  had  a  liberal  education  in  secular  branches  and 
was  especially  acquainted  with  the  Greek  language  which  he  preferred 
to  the  Syriac,  the  popular  language  of  Palestine  at  that  time.  After 
the  death  of  his  father  he  succeeded  him  in  the  dignity  of  patriarch, 
and  became  the  chief  authority  eclipsing  all  other  teachers  of  that 
generation.  Though  blessed  with  great  riches,  he  preferred  to  live  in 
a  simple  style  and  applied  his  wealth  to  the  maintenance  of  his  numer¬ 
ous  pupils  and  to  charitable  works.  The  seat  of  his  academy  was  first 
at  Beth-Shearim,  afterward  at  Sepphoris  and  also  at  Tiberias.  Among 
his  most  distinguished  disciples  were:  R.  Chiya;  (Simon)  bar  Kappara; 
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Levi  bar  Sissi;  R.  Abba  Areca,  later  called  Rab;  Mar  Samuel,  and  many 
others.  He  is  said  to  have  been  in  a  friendly  relation  with  one  of  the 
Roman  emperors,  either  Marcus  Aurelius  or,  more  probably,  Lucius 
Verus  Antoninus.  By  virtue  of  his  authority  R,  Jehuda  abolished 
several  customs  and  ceremonies  which  though  sanctified  by  age  had 
become  impracticable  through  the  change  of  times  and  circumstances. 
His  most  meritorious  work  by  which  he  erected  for  himself  a  monu. 
ment  of  enduring  fame  was  the  completion  of  the  Mishna  compilation 
which  henceforth  became  the  authoritative  code  of  the  traditional  law 
and  superseded  all  similar  compilations  made  by  former  teachers. 

4.  22.  Jose  ben  Juda  (b.  Hai)  belonged  to  the  great  teachers  of 
that  generation  and  was  a  friend  of  R.  Jehuda  Hanasi.  His  legal 
opinions  are  frequently  recorded  in  the  Mishna.  as  well  as  in  the 
Tosephta. 

5.  22.  Elazar  b.  Simon  (b.  Jochai)  was  a  disciple  of  R.  Simon  b. 
Gamaliel  and  of  R.  Joshua  b.  Korcha.  Although  an  authority  in  the 
rabbinical  law  to  whom  even  the  patriarch  sometimes  yielded,  he 
incurred  the  severest  censure  of  his  colleagues  for  having,  on  a  certain 
occasion,  lent  his  assistance  to  the  Romans  in  persecuting  some  Jewish 
freebooters. 

6.  22.  Simon  b .  Elazar  (probably  E.  b.  Shamua)  was  a  disciple  of 
R.  Meir  whose  opinions  he  often  quotes.  He  established  several  import¬ 
ant  principles,  especially  in  the  civil  law. 
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The  sixth  Generation  of  Tanaim 

§  18. 

To  this  generation  belong  the  younger  contemporaries  and 
disciples  of  R.  Juda  Hanasi.  They  are  not  mentioned  in  the 
Mishna,  but  in  the  Tosephta  and  Baraitha,  and  are  therefore 
termed  semi-Tanaim,  who  form  a  connecting  link  between  the 
period  of  Tanaim  and  that  of  the  Amor  aim.  Their  names  are: 

1.  Plimo. 

2.  Ise  b.  Juda. 

3.  R.  Elazar  b.  Jose. 

4.  R.  Ishmael  bar  Jose. 

6.  R.  Juda  b.  Lakish. 

6.  R.  Chiya. 

1.  R.  Acha. 

8.  R.  Abba  (Areca). 

The  most  prominent  among  these  semi-Tanaim  were  R.  Chiya  and 
R.  Abba  (Areca). 

1.  R  Ohiya  (bar  Abba)  the  elder,  which  epithet  is  to  distinguish 
him  from  a  later  Amora  by  the  same  mame,  was  a  Babylonian  who 
came  at  an  already  advanced  age  to  Palestine  where  he  became  the 
most  distinguished  disciple  and  friend  of  R.  Jehuda  Qanasi.  He  and 
his  disciple  R.  C>Bhaya(or  Hoshaya)  are  regarded  as  the  principal  authors 
or  compilers  of  the  Tosephta  (see  above  p.  17). 

2.  R  Abba  (Areca)  a  nephew  of  R.  Chiya  was  likewise  a  Babyl¬ 
onian  and  a  disciple  of  R.  Jehuda  Hanasi,  after  whose  death  he 
returned  to  his  native  country  where,  under  the  historical  name  of  Rab, 
he  became  the  principal  Amora.  (See  the  following  chapter). 

Of  other  distinguished  teachers  flourishing  in  this  generation  and 
in  the  beginning  of  the  period  of  the  Amoraim  we  have  to  mention 
especially  R  Janai  (the  elder)  and  R  Jonathan  (the  elder).  The 
former  lived  in  Sepphoris  and  was  one  of  the  teachers  of  R.  Jochanan 
bar  Naphachi,  the  greatest  among  the  Palestinian  Amoraim. 


CHAPTER  IV 

THE  EXPOUNDERS  OF  THE  MISHNA 
§  19. 

As  the  Mishna  compilation  of  R.  Jehuda  Hanasi  became 
the  authoritative  code  of  the  oral  Law,  the  activity  of  the 
teachers  was  principally  devoted  to  expounding  this  cede.  This 
was  done  as  well  in  the  academies  of  Tiberias ,  Sepphoris ,  Caesarea 
in  Palestine,  as  in  those  of  Nahardea ,  Sura,  and  later  of  Pumba - 
ditha  and  some  other  seats  of  learning  in  Babylonia.  The  main 
object  of  the  lectures  and  discussions  in  those  academies  was  to 
interpret  the  often  very  brief  and  concise  expression  of  the 
Mishna,  to  investigate  its  reasons  and  sources,  to  reconcile  seem¬ 
ing  contradictions,  to  compare  its  canons  with  those  of  the  Ba- 
raithoth,and  to  apply  its  decisions  and  established  principles  to 
new  cases  not  yet  provided  for.  The  teachers  who  were  engaged 
in  this  work  which  finally  became  embodied  in  the  Gemara,are 
called  Amor  aim ,  meaning  speakers,  interpreters,  expounders.  1 
They  were  not  as  independent  in  their  legal  opinions  and  de¬ 
cisions  as  their  predecessors,  the  Tanaim  and  semi-Tanaim,  as 
they  had  not  the  authority  to  contradict  Halachoth  and  prin¬ 
ciples  accepted  in  the  Mishna  or  Baraitha.  The  Palestinian 
Amoraim  having  generally  been  ordained  by  the  Nasi  had  the 

1  In  a  more  restricted  meaning  the  term  Amora(irom  “\DX  to  say, 
to  speak)  signifies  the  same  as  Methurgeman  (}o:mnD  the  interpreter), 
that  is  the  officer  in  the  academies  who,  standing  at  the  side  of  the 
lecturer  or  presiding  teacher,  had  to  announce  loudly  and  explain  to 
the  large  assembly  what  the  teacher  just  expressed  briefly  and  in  a 
low  voice. 

The  term  Tana ,  which  generally  applies  only  to  the  teachers  men¬ 
tioned  in  the  Mishna  and  Baraitha,  is  in  the  period  of  Amoraim  some¬ 
times  used  also  to  signify  one  whose  special  business  it  was  to  recite  the 
memorized  Baraithoth  to  the  expounding  teachers.  In  this  sense  the 
term  is  to  be  understood  in  the  phrase:  ’•yi^n  rPDp  fcOH  Betza  29b. 
and  often. 


The  Expounders  of  the  Mishna 


41 


title  of  Rabbi,  while  the  Babylonian  teachers  of  that  period  had 
only  the  title  of  Rah  or  of  Mar . 

The  period  of  Amoraim  extends  from  the  death  of  R.  Jehuda 
Hanasi  to  the  compilation  of  the  Babylonian  Talmud,  that  is, 
from  the  beginning  of  the  third  to  the  end  of  the  fifth  century. 
This  period  has  been  divided  by  some  into  six,  by  others  into 
seven  minor  periods  or  generations  which  are  determined  by  the 
beginning  and  the  end  of  the  activity  of  the  most  prominent 
teachers  flourishing  during  that  time. 

The  number  of  Amoraim  who  are  mentioned  in  the  Talmud 
amounts  to  several  hundreds.  The  most  distinguished  among 
them,  especially  those  who  presided  over  the  great  academies 
are  contained  in  the  following  chronological  tables  of  the  six 
generations  of  Amoraim.1 


The  first  Generation  of  Amoraim. 

§  20. 


A.  Palestinian  (219-279). 

1.  R.  Chanina  bar  Chama. 

2.  R.  Jochanan  (bar  ISapacha) 
8.  R.  Simon  ben  Lakish  (Resh 

Lakish). 

4.  R.  Joshua  ben  Levi. 


B.  Babylonian  (219-257). 

1.  Abba  Areca,  called  simply 
Rab. 

2.  (Mar)  Samuel. 


Biographical  Sketches. 


A.  Palestinian  Amoraim. 


During  this  generation  R.  Gamaliel  III  and  R.  Judah  II  were  suc¬ 
cessively  the  patriarchs. 

1.  R.  Chanina  bar  Chama  (born  about  180,  died  260)  was  a  disciple 
of  R.  Jehuda  Hanasi  whose  son  and  successor  R.  Gamaliel  III  bestowed 


1  Some  scholars  count  the  semi-Tanaim  as  the  first  generation, 
and  have  consequently  seven  instead  of  six  generations.  The  period  of 
Palestinian  Amoraim  being  much  shorter  than  that  of  the  Babylonian, 
ends  with  the  third  generation  of  the  latter.  Frankelinhis  KUO* 

treating  especially  of  the  Palestinian  Amoraim,  divides  them  also  into 
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on  him  the  title  of  Rabbi.  He  then  presided  over  his  own  academy  in 
Sepphoris  and  stood  in  high  regard  on  account  of  his  learning,  modesty 
and  piety.  As  teacher  he  was  very  conservative,  transmitting  that 
only  which  he  had  received  by  tradition,  without  ever  allowing  himself 
an  independent  decision.  Of  his  prominent  contemporaries  are:  R. 
Ephes  who  reopened  a  school  at  Lydda  in  South  Judea;  Levi  b.  Sissi 
(called  simply  Levi)  who  though  not  presiding  over  an  academy,  was  a 
distinguished  teacher, and  later  emigrated  to  Babylonia;  further  Chizkia 
who  was  a  son  of  R.  Chiya  the  Elder  and  whose  teachings  are  fre¬ 
quently  quoted  in  the  Talmud.  This  Chizkia  who  had  not  the  title  of 
Rabbi  must  not  be  mistaken  for  a  R.  Chizkia  who  belonged  to  the  third 
generation. 

2.  R .  Jochanan  bar  Napacha,  in  general  called  simply  R.  Jochanan 
(born  about  199;  d.  279),  was  in  his  early  youth  a  disciple  of  R.  Jehuda 
Hanasi,  later  of  R.  Oshaya  in  Caesarea,  also  of  R.  Janai  and  especially 
of  R.  Chanina  b.  Chama.  He  then  founded  his  own  academy  in  Tiberias 
which  henceforth  became  the  principal  seat  of  learning  in  the  holy 
land.  By  his  great  mental  powers  ho  excelled  all  his  contemporaries 
and  is  regarded  the  chief  Amora  of  Palestine.  In  expounding  the 
Mishna  he  introduced  an  analytical  method,  and  laid  down  certain 
ruIeB  for  the  final  decision  in  such  cases  in  which  the  Tanaim  expressed 
opposite  opinions.  His  legal  teachings  ethical  aphorisms,  and  exegetical 
remarks,  transmitted  by  his  numerous  disciples,  form  the  principal 
elements  of  the  Gemara.  He  is  supposed  to  have  laid  the  foundation 
of  the  Palestinian  Talmud,  though,  in  its  present  shape,  this  work 
can  not  have  been  compiled  before  at  least  one  century  after  R.  Jocha- 
nan’s  death.  1 

3.  JR.  Simon  b.Lakish,  whose  name  is  generally  abbreviated  in  Resh 
Lakish,  was  a  man  who  combined  great  physical  strength  with  a  noble 
heart  and  a  powerful  mind.  It  is  said,  that  in  his  youth,  he  was  com¬ 
pelled  by  circumstances  to  gain  his  livelihood  as  a  gladiator  or  soldier 

1  As  to  further  characteristics  of  this  and  the  other  prominent 
Amoraim,  the  foiloving  works  may  be  consulted:  Graetz,  History  of 
the  Jews,  vol,  IV;  Z.  Frankel,  Mebo;  I.  H.  Weiss,  Dor  Dor,  vol  III; 
I.  Hamburger,  Real  Encyclopadie,  vol  II.  Besides,  J.  Fiirst,  “Kultur 
und  Literatui*geschichte  der  Juden  in  Asien”,  which  treats  especially 
of  the  Babylonian  academies  and  teachers  during  the  period  of  the 
Amoraim. 
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until  making  the  acquaintance  of  R.  Jochanan  who  gained  him  for  the 
study  of  the  law  and  gave  him  his  sister  in  marriage.  Having  devel¬ 
oped  extraordinary  mental  and  dialectical  powers,  lie  became  R.  Jocha- 
nan’s  most  distinguished  friend  and  colleague.  In  the  interpretation 
of  the  Mishna  and  in  legal  questions  they  differed  however  very  often, 
and  their  numerous  controversies  are  reported  in  the  Babylonian  Tal¬ 
mud  as  well  as  in  the  Palestinian.  Also  in  his  Agadio  teachings,  Resh 
Lakish  was  original  and  advanced  some  very  rational  views. 

4.  R.  Joshua  h,  Levi  presided  over  an  academy  in  Lydda.  He  is 
regarded  as  a  great  authority  in  the  law,  and  liis  decisions  prevail 
even  in  cases  where  his  celebrated  contemporaries,  11.  Jochanan  and 
Resh  Lakish  differ  from  him.  Though  himself  a  prolific  Agadist,  he 
disapproved  the  vagaries  of  the  Agada  and  objected  to  their  being 
written  down  in  books.  The  circumstance  that,  on  a  certain  occasion, 
his  prayer  for  rain  proved  to  be  efficient,  probably  gave  rise  to  the 
mystic  legends  with  which  the  fancy  of  later  generation  tried  to 
illustrate  his  great  piety. 

To  other  celebrities  flourishing  in  this  generations  belongs  R. 
Sirrilai  of  Lydda  who  later  settled  in  Nahardea.  He  was  reputed  less 
as  teacher  of  the  Halacha  than  for  his  ingenious  and  lucid  method  of 
treating  the  Agada. 

B.  Babylonian  Amorabi. 

1.  Abba  Areca  (or  Aricha)  was  the  real  name  of  the  chief  Babyl¬ 
onian  Amora  who,  by  way  of  eminence,  is  generally  called  Rob  (the 
teacher).  He  was  born  about  175  and  died  247.  As  an  orphaned  youth 
he  went  to  his  uncle  the  celebrated  R.  Chiya  in  Palestine  to  finish  his 
studies  in  the  academy  of  R.  Jehuda  Hanasi.  The  mental  abilities 
which  he  displayed  soon  attracted  general  attention.  After  the  death 
of  R.  Jehuda,  Abba  returned  to  his  native  country  and  in  the  year 
219  founded  the  academy  in  Sura  where  1200  pupils  flocked  around 
him  from  all  parts  of  Babylonia.  His  authority  was  recognized  even  by 
the  most  celebrated  teachers  in  Palestine.  Being  regarded  as  one  of 
the  semi-Tanaim  he  ventured  in  some  instances  even  to  dispute  some 
opinions  accepted  in  the  Mishna,  a  privilege  otherwise  not  accorded  to 
any  of  the  Amoraim.  1  Most  of  his  decisions,  especially  in  ritual 
questions,  obtained  legal  sanction,  but  in  the  oivil  law  his  friend 


ybn\  Kin  fcOH  an*  Erubin  50b  and  often. 
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Samuel  In  Nahardea  was  his  superior  1 .  Over  one  hundred  of  his 
numerous  disciples,  who  transmitted  his  teachings  and  decisions  to 
later  generations  are  mentioned  in  the  Talmud  by  their  names. 

2.  Samuel,  or  Mar  Samuel,  was  born  about  180  in  Nahardea,  died 
there  257.  His  father,  Abba  bar  Abba,  and  Levi  b.  Sissi  were  his  first 
teachers.  Like  Rib  he  went  to  Pal  estine  and  became  a  disciple  of 
Rabbi  JehudaHanasi  from  whom,  however,  he  could  not  obtain  the 
ordination.  After  his  return  to  Nahardea,  he  succeeded  R.  Shela  in 
the  dignity  of  president  of  the  academy  (Re3h-Sidra)  in  that  oity. 
Besides  the  law,  he  cultivated  the  sciences  of  medicine  and  astronomy. 
As  Amora  he  developed  especially  the  rabbinical  jurisprudence  in 
which  he  was  regarded  as  the  greatest  authority J,  Among  other  import¬ 
ant  principles  established  by  him  is  that  of  " Dina  d'malchutha  Hina”, 
that  is,  the ’civil  law  of  the  government  is  as  valid  for  the  Jews  as  their 
own  law.  The  most  friendly  and  brotherly  relation  prevailed  between 
Samuel  and  Rab,  although  they  often  differed  in  questions  of  the 
aw*  After  Rab’s  death  (247),  his  disciples  recognized  Samuel  as  the 
highest  religious  authority  of  Babylonia.  He  died  about  ten  years 
later,  leaving  behind  numerous  disciples,  several  of  whom  became  the 
leading  teachers  in  the  following  generation. 

A  distinguished  contemporary  of  Samuel  was  Mar  XJkba ,  at  first 
head  of  the  court  in  Kafri,  and  later  Exilarch  in  Naharuv,. . 


1  P'13  btflDBOl  ■niD'fcO  313  Nnr^n  Bechoroth  49b. 

•  Mar  Samuel  made  also  a  compilation  of  Bara  ithoth  which  is 
quoted  in  the  Talmud  by  the  phrase  '31  Kin.  Betza  29a  and 

Moed  Katon  18b;  see  Rashi’s  remark  to  the  first  mentioned  passage. 
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The  second  Generation  of  Amoraim 

§  21. 


A.  Palestinian  (279-320) 

1.  R.  Elazar  b.  Pedath. 

2.  R.  Ame. 

3.  R.  Assi. 

4.  R.  Chiya  bar  Abba. 

5.  Simon  bar  Abba. 

6.  R.  Abbahu. 

7.  R.  Zera  (Zeira). 


B.  Babylonian  (257-320). 

1.  Rab  Huna. 

2.  Rab  Juda  bar  Jecheskel. 

3.  Rab  Chisda  (or  Chasda). 

4.  Rab  Shesheth. 

5.  Rab  Nachman  b.  Jacob. 


Remarks  and  Biographical  Sketches. 

A.  Palestinian  Amoraim. 


The  patriarchate  during  this  generation  was  successively  in  the 
hands  of  R.  Gamaliel  IV  and  R.  Judah  HI. 

1.  R.  Elazar  ben  Pedath ,  generally  called  simply  R.  Elazar,  like 
the  Tana  R.  Elazar  (ben  Shamua)  for  whom  he  must  not  be  mistaken, 
was  a  native  of  Babylonia  and  a  disciple  and  later  an  associate  of  R. 
Jochanan  whom  he  survived.  He  enjoyed  great  authority  and  is  very 
often  quoted  in  the  Talmud. 

2  and  3.  R.  Ame  and  B.  Asti  were  likewise  Babylonians,  and 
distinguished  disciples  of  R.  Jochanan.  After  the  death  of  R.  Elazar 
they  became  the  heads  of  the  declining  academy  in  Tiberias.  They 
had  the  title  only  of  „Judges,  or  the  Aaronites  of  the  Holy  Land”  and 
subordinated  themselves  to  the  growing  authority  of  the  teachers  in 
Babylonia.  Rabbi  Assi  is  not  to  be  confoundend  with  his  contempor¬ 
ary,  the  Babylonian  Amora  Rab  Assi,  who  was  a  colleague  of  Rab 
Saphra  and  a  disciple  of  Rab  in  Sura.  1 

4  and  5.  B.  Chiya  bar  Abba  and  Simon  bar  Abba  were  probably 
brothers.  They  had  immigrated  from  Babylonia  and  became  disci 
pies  of  R.  Jochanan.  Both  were  distinguished  teachers,  but  very  poor. 
In  questions  of  the  law  they  were  inclined  to  rigorous  views. 

6.  R.  Abbahu  of  Caesarea,  disciple  of  R.  Jochanan,  friend  and 
colleague  of  R  Ame  and  R.  Assi,  was  a  man  of  great  wealth  and  of 
a  liberal  education.  He  had  a  thorough  knowledge  of  the  Greeir 


See  Tosaphoth  Chullin  19a. 
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language,  and  favored  Greek  culture.  Being  held  in  high  esteem  by  the 
Roman  authorities,  he  had  great  political  influence.  He  seems  to  have 
had  frequent  controversies  with  the  teachers  of  Christianity  in 
Caesarea,  Besides  being  a  prominent  teacher  whose  legal  opinions  are 
quoted  in  all  parts  of  the  Palestinian  and  Babylonian  Talmud,  he  was  a 
very  popular  lecturer. 

7.  R.  Zeira  (or  Zero)  was  a  Babylonian  and  a  disciple  of  Rab  J uda  bar 
Jecheskel,  but  dissatisfied  with  the  hair  splitting  method  prevailing  in 
the  academies  of  his  native  country,  he  emigrated  to  Palestine  where 
he  attended  the  lectures  of  R.  Elazar  b.  Pedath  in  Tiberias,  and  tried, 
in  vain,  to  unlearn  his  former  method  of  study.  Having  been  ordained 
as  Rabbi,  he  became  one  of  the  authorities  in  Palestine  together  with 
R.  Ame,  R.  Assi  and  R.  Abbahu. 

B.  Babylonian  Amoraim. 

1.  Rab  Huna  (born  212,  died  297)  was  a  disciple  of  Rab,  whom, 
after  Mar  Samuel’s  death,  he  succeeded  as  president  of  the  academy  in 
Sura.  In  this  office  he  was  active  for  forty  years.  He  employed  fifteen 
assistants  to  repeat  and  explain  his  lectures  to  his  800  disciples. 
Highly  revered  for  his  great  learning  and  his  noble  character, he  enjoyed 
an  undisputed  authority  to  which  even  the  Palestinian  teachers  R.  Ame 
and  R.  Assi  voluntarily  subordinated  themselves. 

2.  Rab  Judo  bar  Jecheskel ,  generally  called  simply  R.  Juda 

(or  Jehuda),  was  a  disciple  of  Rab  and  also  of  Samuel.  The  latter 
teacher,  whose  peculiar  method  he  adopted  and  developed,  used  to 
characterize  him  by  the  epithet  “the  acute”.  He  founded  the 

academy  in  Pumbaditlia.,  but  after  R.  Huna’s  death  he  was  chosen  as 
his  successor  (Resh  Metliibta)  at  Sura,  where  after  two  years  (299)  he 
died  in  an  advanced  age. 

3.  Rab  Chisda  (or  Chasda)  belonged  to  the  younger  disciples  of 
Rab  after  whose  death  he  attended  also  the  lectures  of  R.  Huna.  But 
from  the  latter  teacher  he  soon  separated  on  account  of  a  misunder¬ 
standing  between  them  and  established  a  school  of  his  own.  At  the 
same  time,  he  was  one  of  the  Judges  in  Sura.  After  Rab  Juda’s  death 
R.  Chisda,  though  already  above  80  years  old,  became  head  of  the 
academy  in  Sura  and  remained  in  this  office  for  about  ten  years 

4.  Rab  Shesheth ,  a  disciple  of  Rab  and  Samuel,  was  member  of 
the  court  in  Nahardea.  After  the  destruction  of  that  city  he  went  to 
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Mechuza;  later  he  settled  in  Silhi  where  he  founded  an  academy. 
Being  blind,  he  had  to  rely  upon  his  powerful  memory.'  He  was 
R.  Chisda’s  opponent  in  the  Halacha,  and  disapproved  the  hair  splitting 
dialectical  method  which  had  come  in  vogue  among  the  followers  of 
Bab  Juda  in  Pumbaditha. 

5.  Rab  Nachman  b.  Jacob ,  called  simply  Rab  Nachman,  was  a 
prominent  disciple  of  Mar  Samuel.  By  his  father-in-law,  the  exilarch 
Abba  bar  Abuha,  he  was  appointed  chief  justice  in  Nahardea.  After 
Mar  SamuePs  death  he  succeeded  him  as  rector  of  the  academy  in  that 
city.  When  two  years  later  f  259)  the  city  of  Nahardea  was  destroyed, 
R.  Nachman  settled  in  Shechan-Zib.  He  is  regarded  as  a  great 
authority  especially  in  the  rabbinical  jurisprudence  in  which  he 
established  many  important  principles.  Among  others,  he  originated 
the  rabbinical  oath  termed  D371  niTD^,  that  is,  the  purging  oath 
imposed  in  a  law  suit  on  the  claimee  even  in  cases  of  general  denial 
on  his  part  (^n 

Of  other  teachers  belonging  to  this  generation  who,  though  not 
standing  at  the  head  of  the  leading  academies,  are  often  quoted  in 
the  Talmud,  the  following  must  be  noted: 

a.  Rabba  bar  bar  Ghana  who  was  a  Babylonian  and  son  of  Abba 
bar  Ghana.  After  having  attended  the  academy  of  R.  Jochanan  in 
Palestine,  he  returned  to  his  native  country  where  he  frequently 
reported  the  opinions  of  his  great  teacher.  He  is  also  noted  for  the 
many  allegorical  narratives  ascribed  to  him  in  the  Talmud. 

b.  TJlla  (b.  Ishmael)  was  a  Palestinian  who  frequently  travelled 
to  Babylonia  where  he  finally  settled  and  died.  Although  without  the 
title  of  Rabbi  or  Rab,  he  was  regarded  as  a  distinguished  teacher  whose 
opinions  and  reports  are  often  mentioned. 
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The  third  Generation  of  Amoraim. 


A.  Palestinian  (320-359). 

1.  R.  Jeremiah. 

2.  R.  Jonah. 

3.  R.  Jose. 


§  22. 

B.  Babylonian  (320-375), 

1.  Rabba  bar  Huna. 

2.  Rabba  bar  Nachmani. 

3.  Rab  Joseph  (bar  Chiya). 

4.  Abaye. 

5.  Raba. 

6.  Rab  Nachman  bar  Isaac. 

7.  Rab  Papa. 


Remarks  and  Biographical  Sketches. 

A.  Palestinian  Amoraim. 


The  patriarch  of  this  period  was  Hillel  II  who  introduced  the  fixed 
Jewish  calendar. 

In  consequence  of  the  persecutions  and  the  banishment  of  several 
religious  teachers  under  the  emperors  Constantin  and  Constantins,  the 
Palestinian  academies  entirely  decayed.  The  only  teachers  of  some 
prominence  are  the  following; 

1.  R.  Jeremiah  was  a  Babylonian  and  disciple  of  R.  Zeira  whom 
he  followed  to  Palestine.  In  his  younger  days,  when  still  in  his  native 
country,  he  indulged  in  propounding  puzzling  questions  of  trifling 
casuistry  by  which  he  probably  intended  to  ridicule  the  subtile  method 
prevailing  among  some  of  the  contemporary  teachers,  and  on  this 
account  he  was  expelled  from  the  academy.  In  the  holy  land  he  was 
more  appreciated  and  after  the  death  of  R.  Abbahu  and  R.  Zeira  was 
acknowledged  as  the  only  authority  in  that  country. 

2.  R.  Jonah  was  a  disciple  of  R.  Ila  (Hila)  and  of  R.  Jeremiah. 
His  opinions  are  frequently  quoted  especially  in  the  Palestinian  Tal¬ 
mud. 

3.  R.  Jose  (bar  Zabda),  colleague  of  the  just  mentioned  R.  Jonah, 
was  one  of  the  last  rabbinical  authorities  in  Palestine. 

It  is  probable  that  the  compilation  of  the  Palestinian  Talmud 
was  accomplished  about  that  time,  though  it  cannot  be  stated  by  whom. 
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B.  Babylonian  Amoraim. 

1.  Rabba  (or  Rab  Abba)  bar  Huna  was  not,  as  erroneously 
supposed  by  some,  the  son  of  the  exilarch  Huna  Mari,  but  of  Rab 
Huna,  the  disciple  and  successor  of  Rab.  After  the  death  of  K.  Chisda 
(809)  he  succeeded  him  in  the  dignity  of  president  of  the  academy  in 
Sura.  Under  his  presidency,  lasting  13  years,  this  academy  was 
eclipsed  by  that  of  Pumbaditha,  and  after  his  death  it  remained  deserted 
for  about  fifty  years  until  Rab  Ashe  restored  it  to  its  former  glory. 

2.  Rabba  bar  Nachmani ,  in  the  Talmud  called  simply  Rabba,  was 
bom  270  and  died  330.  He  was  a  disciple  of  Rab  Huna,  Rab  Juda  and 
Rab  Chisda,  and  displayed  from  his  youth  great  dialectical  powers  on 
account  of  which  he  was  characterized  as  “the  uprooter  of  mountains”. 
Selected  as  head  of  the  academy  of  Pumbaditha,  he  attracted  large 
crowds  of  hearers  by  his  ingenious  method  of  teaching.  In  his  lectures 
which  commented  on  all  parts  of  the  Mishna  he  investigated  the 
reason  of  the  laws  and  made  therefrom  logical  deductions.  Besides, 
he  tried  to  reconcile  seeming  differences  between  the  Mishna,  the 
Baraithoth  and  the  traditional  teachings  of  later  authorities.  He  also 
liked  to  propound  puzzling  problems  of  the  law  in  order  to  test  and 
sharpen  the  mental  powers  of  his  disciples.  A  charge  having  been 
made  against  him  by  the  Persian  government  that  many  of  his 
numerous  hearers  attended  his  lectures  in  order  to  evade  the  poll-tax, 
he  fled  from  Pumbaditha  and  died  in  solitude. 

3.  Rab  Joseph  (bar  Chiya)  was  a  disciple  of  Rab  Juda  and  Rab 
Shesheth,  and  succeeded  his  friend  Rabba  in  the  dignity  of  president 
of  the  academy  in  Pumbadita,  after  having  once  before  been  elected 
for  this  office  which  he  declined  in  favor  of  Rabba.  On  account  of  his 
thorough  knowledge  of  the  sources  of  the  Law,  to  which  he  attached 
more  importance  than  to  ingenious  deductions,  he  was  called  Sinai. 
Besides  being  a  great  authority  in  the  rabbinical  law,  he  devoted 
himself  to  the  Targum  of  the  Bible,  especially  of  the  prophetical  books. 
In  his  old  age  he  became  blind.  He  died  in  the  year  333  after  having 
presided  over  the  academy  of  Pumbaditha  only  for  three  years. 

4.  Abaye ,  surnamed  Nachmani  (b.  280.  d.  838),  was  a  son  Kaylil 
and  a  pupil  of  his  uncle  Rabba  bar  Nachmani,  and  of  Rab  Joseph.  He 
was  highly  esteemed  not  only  for  his  profound  knowledge  of  the  law 
and  bis  mastership  in  Talmudical  dialectics,  but  also  for  his  integrity 
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and  gentleness.  After  Rab  Joseph's  death  he  was  selected  as  head  of 
the  academy  in  Pumbaditha,  but  under  his  administration  which  lasted 
about  five  years,  the  number  of  hearers  in  that  academy  decreased 
considerably,  as  his  more  talented  colleague  Raba  had  founded  a  new 
academy  in  Machuza  which  attracted  greater  crowds  of  pupils. 
Under  these  two  Amoraim  the  dialectical  method  of  the  Babylonian 
teachers  reached  the  highest  development.  Their  discussions,  which 
mostly  concern  some  very  nice  distinctions  in  the  interpretation  of  the 
Mishna  in  order  to  reconcile  conflicting  passages,  fill  the  pages  of  the 
Talmud.  1 * 3  In  their  differences  concerning  more  practical  questions 
the  opinion  of  Raba  generally  prevails,  so  that  later  authorities 
pointed  out  only  six  cases  in  which  the  decision  of  Abaye  was  to  be 
adopted  against  that  of  his  rival.  a 

5.  Raba  was  the  son  of  Joseph  b.  Chama  in  Machuza.  He  was 
born  299  and  died  352.  In  his  youth  he  attended  the  lectures  of  Rab 
Nachman  and  of  R.  Chisda.  Later,  he  and  Abaye  were  fellow-students 
in  the  academy  of  Rabba  bar  Nachmani.  Here  he  developed  his 
dialectical  powers  by  which  he  soon  surpassed  all  his  contemporaries. 
He  opened  an  academy  in  Machuza  which  attracted  a  great  number  of 
students.  After  Abaye’s  death  this  academy  supplanted  that  in  Pumba¬ 
ditha  and  during  Raba’s  lifetime  became  almost  the  only  seat  of  learn¬ 
ing  in  Babylonia.  Has  controversies  with  his  contemporaries,  especially 
with  his  rival  colleague  Abaye,  are  very  numerous.  Wherever  an 
opinion  of  Abaye  is  recorded  in  the  Talmud,  it  is  almost  always  fol¬ 
lowed  by  the  contrary  view  and  argument  of  Raba. 

6.  Rab  Nachman  b.  Isaac  was  a  disciple  of  Rab  Nachman  (b. 
Jacob)  and  afterwards  an  officer  as  Resh  Calla  in  the  academy  of 
Raba.  After  the  death  of  the  latter  he  was  made  president  of  the 
academy  in  Pumbaditha  which  now  resumed  its  former  rank.  In  this 
capacity  he  remained  only  four  years  (352-356)  and  left  no  remarkable 
traces  of  his  activity.  Still  less  significant  was  the  activity  of  his 


1  The  often  very  subtile  argumentations  of  these  two  teachers 
became  so  proverbial  that  the  phrase  Nmi  Win  “the  critical 

questions  of  Abaye  and  Raba”  is  used  in  the  Talmud  as  a  signification 
of  acute  discussions  and  minute  investigations,  so  in  Succah  28a. 

3  D"!'1?  Baba  Metzia  21b;  Sanhedrin 

27a;  Erubin  15a;  Kidd.  52a;  Gittin  34a. 
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successor  R.  Ohama  from  Nahardea  who  held  the  office  for  twenty  one 
years  (356-377). 

7.  Rab  Papa  (bar  Chanan),a  disciple  of  Abaye  and  Raba,  founded 
a  new  school  in  Nares,  in  the  vicinity  of  Sura,  over  which  he  presided 
for  nineteen  years  (354-375).  He  adopted  the  dialectical  method  of  his 
former  teachers  without  possessing  their  ingenuity  and  their  inde¬ 
pendence,  and  consequently  did  not  give  satisfaction  to  those  of  his 
hearers  who  had  formerly  attended  the  lectures  of  Raba  One  of 
his  peculiarities  was  that  he  frequently  refers  to  popular  proverbs 
(WN  *1DK).  1 


The  fourth  Generation  of  Babylonian  Amoraim  (375-42T). 


A.  Sura. 
1*  Rab  Ashe. 


§  23. 

B.  Pumbaditha. 

1.  Rab  Zebid. 

2.  Rab  Dime. 

3.  Rafram. 

4.  Rab  Cahana. 

5.  Mar  Zutra. 


0.  Nahardea. 
Amemar. 


Remarks  and  Biographical  Sketches. 

A.  Rab  Ashe ,  (son  of  Simaibar  Asbe)  was,  at  the  age  of  twenty, 
made  president  of  the  reopened  academy  of  Sura,  after  the  death 
of  Rab  Papa,  and  held  this  office  for  fifty  two  years.  Under  his 
presidency,  this  academy,  which  had  been  deserted  since  the  time  of 
Rabba  bar  Huna, regained  its  former  glory  with  which  Rab  had  invested 
it.  Combining  the  profundity  of  knowledge  which  formerly  prevailed 
in  this  academy  with  the  dialectic  methods  developed  in  that  of  Pumba¬ 
ditha,  he  was  generally  recognized  as  the  ruling  authority,  so  that  his 
contemporaries  called  him  by  the  distinguishing  title  of  Rabbana  (our 
teacher).  Invested  with  this  great  authority,  Rab  Ashe  was  enabled 

1  This  Rab  Papa  must  not  be  mistaken  for  an  elder  teacher  by 
the  same  name,  who  had  ten  sons,  all  well  versed  in  the  law,  one  of 
whom,  Rafram,  became  head  of  the  academy  of  Pumbaditha  in  the 
following  generation.  Neither  is  Rab  Papa  identical  with  Rab  Papi, 
a  distinguished  lawyer  who  flourished  in  a  former  generation. 
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to  assume  the  task  of  sifting,  arranging  and  compiling  the  immense 
material  of  traditions,  commentaries  and  discussions  on  the  Mishna 
which,  during  the  two  preceding  centuries,  had  accumulated  in  the 
Babylonian  academies.  In  the  compilation  and  revision  of  this  gigantic 
work  which  is  embodied  in  the  Gemara,  he  was  occupied  for  over 
half  a  century,  and  still  he  did  not  complete  it  entirely  but  this  was 
done,  after  his  death,  by  his  disciples  and  successors. 

B.  During  the  long  period  of  Rab  Ashe’s  activity  at  the  academy 
in  Sura,  the  following  teachers  presided  successively  over  the  academy 
in  Pumbaditha. 

1.  Rab  Zebid  (b.  Oshaya)  who  succeeded  Rab  Chama  and  held 
the  office  for  eight  years.  (377-385). 

2.  Rab  Dime  (b.  Chinena)  from  Nahardea,  presiding  only  for 
three  years  (385-388). 

3.  Rafram  bar  Papa  the  elder,  in  his  youth  a  disciple  of  Raba, 
succeeded  R.  Dime  (388-394). 

4.  Rab  Cahana  (b.  Tachlifa),  likewise  a  disciple  of  Raba,  was 
one  of  the  former  teachers  of  R.  Ashe.  In  an  already  advanced  age 
he  was  made  president  of  the  academy  of  Pumbaditha,  and  died  in  the 
year  411.  This  Rab  Cahana  must  not  be  mistaken  for  two  other 
teachers  of  the  same  name,  one  of  whom  had  been  a  distinguished 
disciple  of  Rab,  and  the  other  (Rab  Cahana  b.  Manyome)  a  disciple  of 
Rab  Juda  b.  Jecheskel. 

5.  Mar  Zutra  who,  according  to  some  historians,  succeeded  Rab 
Cahana  as  rector  of  the  school  in  Pumbaditha  (411-414)  is  probably 
identical  with  Mar  Zutra  b.  Mare,  who  shortly  afterwards  held  the 
high  office  as  Exilarch.  In  the  rectorship  of  Pumbaditha  he  was  suc_ 
ceeded  by  Rab  Acha  bar  Raba  (414-419):  and  the  latter  by  Rab  Gebiha 
(419-433). 


C.  Amemart  a  friend  of  Rab  Ashe,  was  a  distinguished  judge 
and  teacher  in  Nahardea.  When  his  former  teacher  Rab  Dime  became 
president  of  the  academy  in  Pumbaditha,  he  succeeded  him  in  the  rector¬ 
ship  of  that  of  Nahardea  from  390  to  about  422.  With  him  this  once 
so  celebrated  seat  of  learning  passed  out  of  existence. 
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The  fifth  Generation  of  Babylonian  Amoraim  (42T-468) 


A.  Sura. 

1.  Mar  Jemar  (Maremar). 

2.  Rab  Ide  bar  Abin. 

3.  Mar  bar  Rab  Ashe. 

4.  Rab  Acha  of  Difte. 


§  24. 

B.  Pumbaditha. 

1.  Rafram  II. 

2.  Rechumai. 

3.  Rab  Sama  b.  Rabba. 


Remarks  and  Biographical  Sketches. 

A.  1.  Mar  Jemar  (contracted  to  Maremar),  who  enjoyed  high 
esteem  with  the  leading  teachers  of  his  time,  succeeded  his  colleague 
and  friend  Rab  Ashe  in  the  presidency  of  the  academy  in  Sura,  but 
held  this  office  only  for  about  five  years  (427-432). 

5.  Rab  Ide  (or  Ada)  bar  Abin  became,  after  Mar  Jemar’s  death, 
president  of  the  academy  at  Sura  and  held  this  office  for  about  twenty 
years  (432-452).  He  as  well  as  his  predecessor  continued  the  compilation 
of  the  Talmud  which  Rab  Ashe  had  commenced. 

3.  Mar  bar  Rab  Ashe ,  whose  surname  was  Tabyome,  and  who, 
for  some  unknown  reasons,  had  been  passed  over  in  the  election  of  a 
successor  to  his  father,  was  finally  made  president  of  the  academy  in 
Sura  and  filled  this  office  for  thirteen  years  (455-468).  In  his  frequent 
discussions  with  contemporary  authorities  he  exhibits  independence  of 
opinion  and  great  faculties  of  mind. 

4.  Rab  Acha  of  Difte ,  a  prominent  teacher,  was  on  the  point  of 
being  elected  as  head  of  the  academy  of  Sura,  but  was  finally  defeated 
by  Mar  bar  Rab  Ashe  who  aspired  to  that  office  which  his  father  had 
so  gloriously  filled  for  more  than  half  a  century. 

B.  The  academy  of  Pumbaditha  which  had  lost  its  earlier  influence, 
had  during  this  generation  successively  three  presidents,  of  whose 
activity  very  little  is  known,  namely: 

1.  Rafram  II  who  succeeded  Rab  Gebihah,  from  433  to  448. 

2.  Rab  Rechumai ,  from  443-456. 

3.  Rab  Sama  b.  Rabbat  from  456-471. 

Toward  the  end  of  this  generation,  the  activity  of  both  academies 
was  almost  paralyzed  by  the  terrible  persecutions  which  the  Persian 
King  Firms  instituted  against  the  Jews  and  their  religion. 
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The  sixth  and  last  Generation  of  Babylonian  Amoraim 

(468-500). 

§25. 


A.  Sura. 


B.  Pumbaditha. 


1.  Rabba  Thospia  (or  Tosfaah). 

2.  Rabina. 


Rab  Jose. 


Remarks  and  Biographical  Sketches. 


A.  1.  Rabba  of  Thospia 1  succeeded  Mar  bar  Rab  Ashi  as  rector 
of  the  Suran  academy  just  at  the  time  when  the  Persian  King  Firuz 
had  ordered  the  Jewish  jurisdiction  to  be  abolished  and  the  academical 
assemblies  to  be  prohibited.  It  is  but  natural  that  under  such  circum¬ 
stances  the  academical  activity  of  this  Rabbi  which  lasted  only  about 
six  years  could  not  amount  to  much. 

2.  Rabina  (contraction  of  Rab  Abina)  bar  Huna,2  who  succeeded 
Rabba  of  Thospia,  entered  his  office  which  he  held  from  488  to  499. 
under  more  favorable  circumstances,  since  the  persecution  had  ceased 
after  the  death  of  Firuz  and  the  academies  were  reopened.  He  conse¬ 
quently  developed  a  great  activity,  the  object  of  which  was  to  complete 
and  close  the  compilation  of  the  Talmud  begun  by  Rab  Ashi.  In  this 
task  he  was  assisted  by  Rab  Jose,  the  school  head  of  Pumbaditha,and 
by  some  associates. 

With  the  close  of  the  Talmud  and  the  death  of  Rabina  (499)  ended 
the  period  of  the  Amoraim.  The  Babylonian  teachers  who  flourished 
during  the  subsequent  half  century  are  called  Saboraim  ('N*TQD  p3"i). 
They  did  not  assume  the  authority  to  contradict  the  decisions  established 
by  the  Amoraim,  but  merely  ventured  to  express  an  opinion  ("DO,  to 
reason,  think,  suppose,  opine)  and  to  fix  the  final  decision  in  cases  where 

1  Regarding  the  correct  name  and  native  place  of  this  Rabbi  see 
Leopold  Low’s  “Lebensalter”  p.  376,  note  54,  and  Neubauer  CJ4ogr. 
du  Talm.,  p.  383. 

2  This  head  of  the  Suran  Academy  is  by  chronograph ers  usually  cal¬ 
led  Rabina  II,  in  order  to  distinguish  him  from  a  former  teacher  Rabina 
who  was  a  disciple  of  Raba  and  flourished  in  the  fourth  generation. 
In  the  Talmud,  both  of  them  are  called  simply  Rabina,  and  only  from 
the  connection  it  is  to  be  seen  whether  it  refers  to  that  elder  teacher 
or  to  the  last  of  the  Amoraim. 
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their  predecessors,  the  Amoraim,  disagreed.  They  gave  the  Talmud 
a  finishing  touch  by  adding  those  final  decisions,  also  numerous, 
especially  Agadic,  passages. 

B.  Bab  Jose  presided  over  the  academy  in  Pumbaditha  476-520. 
As  Rabina  was  the  last  Amora  for  Sura,  so  Kab  Jose  was  the  last  for 
Pumbaditha.  Flourishing  still  for  a  number  of  years  after  the  close  of 
the  Talmud, he  was  at  the  same  time  the  first  of  the  Saboraim,and  must 
be  considered  aa  the  most  prominent  among  them. 

Of  Kab  Jose’s  contemporaries  and  successors  who  like  himself 
formed  the  connecting  link  between  the  period  of  Amoraim  and  that 
of  the  Saboraim,  and  whose  opinions  and  controversies  are  still  recorded 
in  the  Talmud,  the  following  two  must  be  mentioned:  Sab  Achai  b. 
Huzta  and  Rab  Samuel  h.  Abbcthm 


CHAPTER  Y 

THE  GEMARA 

Classification  of  its  contents  into  Halacha  and  Agada. 

§  26. 

Tne  collection  of  the  commentaries  and  discussions  of  the 
Amoraim  on  the  Mishna  is  termed  Gemara.  This  term,  derived 
from  the  verb  -|Dji  which  in  Hebrew  means  to  finish ,  to  complete , 
and  in  the  Aramaic  also  to  learn ,  to  teach ,  signifies  either  the 
completion ,  the  supplement  (to  the  Mishna),  or  is  identical  with 
the  word  Talmud  which  is  often  used  in  its  place,  meaning,  the 
teaching ,  the  study. 

Besides  being  a  discursive  commentary  on  the  Mishna,  the 
Gemara  contains  a  vast  amount  of  more  or  less  valuable  mate¬ 
rial  which  does  not  always  have  any  close  connection  with  the 
Mishna  text,  as  legal  reports,  historical  and  biographical  infor¬ 
mations,  religious  and  ethical  maxims  and  homiletical  remarks. 

The  whole  subject  matter  embodied  in  the  Gemara  is 
generally  classified  into  Halacha  and  Agada . 

To  Halacha 1  belongs  that  which  has  bearing  upon  tne  law, 
hence  all  expositions,  discussions  and  reports  which  have  the 
object  of  explaining,  establishing  and  determining  legal  princip¬ 
les  and  provisions.  The  principal  branches  of  the  Halacha  are 
indicated  by  the  names  of  the  six  divisions  of  the  Mishna,  and 
by  those  of  the  Masechtoth  belonging  to  each  division.  See 
above  pages  9-14. 

The  Agada 3  comprises  every  thing  not  having  the  character 

1  Halacha  (robn)  means  custom ,  usage  practice;  then,  an 
adopted  rule ,  a  traditional  law .  In  a  more  extended  meaning,  the 
term  applies  to  matters  bearing  upon  that  law. 

9  Agada  or  Aggada  (mJK  ,KIVUK  derived  from  m  which 

in  the  Hebrew  Hiphil  or  Aramaic  Aphel  form  signifies  to  narrate,  to 
tell ,  to  communicate )  means  that  which  is  related,  a  tale ,  a  saying ,  an 
individual  utterance  which  claims  no  binding  authority.  Regarding 
this  term,  see  W.  Baclier’s  learned  and  exhaustive  article,  “The  origin 
of  the  word  Hagada  (Agada)”  in  the  Jewish  Quarterly  Review  (London) 
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of  Halacha,  hence  all  historical  records,  all  legends  and  par¬ 
ables,  all  doctrinal  and  ethical  teachings  and  all  free  and  unre¬ 
strained  interpretations  of  Scripture. 

According  to  its  different  contents  and  character,  the 
Agada  may  be  divided  into: 

1.  Exegetieal  Agada,  giving  plain  or  homiletical  and  al¬ 
legorical  explanations  of  Biblical  passages. 

2.  Dogmatical  Agada,  treating  of  God’s  attrributes  and 
providence,  of  creation,  of  revelation,  of  reward  and  punishment, 
of  future  life,  of  Messianic  time,  etc. 

3.  Ethical  Agada,  containing  aphorisms,  maxims,  proverbs, 
fables,  sayings  intending  to  teach  and  illustrate  certain  moral 
duties. 

4.  Historical  Agada,  reporting  traditions  and  legends 
concerning  the  lives  of  biblical  and  post-biblical  persons  or  con¬ 
cerning  national  and  general  history. 

5.  Mystical  Agada,  refering  to  Cabala,  angelology,  demo¬ 
nology,  astrology,  magical  cures,  interpretation  of  dreams,  etc. 

6.  Miscellaneous  Agada,  containing  anecdotes,  observa¬ 
tions,  practical  advices,  and  occassional  references  to  various 
branches  of  ancient  knowledge  and  sciences. 

Agadic  passages  are  often,  by  the  way,  interspersed  among 
matters  of  Halacha,  as  a  kind  of  diversion  and  recreation  after 
the  mental  exertion  of  a  tiresome  investigation  or  a  minute  dis¬ 
cussion  on  a  dry  legal  subject.  Sometimes,  however,  the  Agada 
appears  in  larger  groups,  outweighing  the  Halacha  matter 
with  which  it  is  loosely  connected;  f.  i.  Berachoth,  54a-64a; 
Sabbath  30a-33b;  Megilla  10b-l7a;  Gittin  55b-58b;  67b-70a; 
Sota  9a-14a;  B.  Bathra  14b-17a;  73a^76a;  Sanhedrin,  Perek 
Chelek. 

There  are  two  compilations  of  the  Gemara  which  differ  from 
each  other  in  language  as  well  as  in  contents;  the  one  made  in 
Palestine  is  called  Jerushalmi ,  the  Jerusalem  Gemara  or  Talmud; 

Vol  IV,  pp.  406-429.  As  to  fuller  particulars  concerning  Halacha  and 
Agada,  nee  Zunz’  G.  Vortraege  pp.  57-61  and  83  sq. ;  also  Hamburger’s 
Real  Encyclopadie  H,  the  articles  Halacha  and  Agada. 
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the  other  originating  in  Babylonia  is  called  Bablt)  the  Baby¬ 
lonian  Geraara  or  Talmud: 

Compilation  op  Jerushalmi,  The  Palestinian  Talmud. 

§  27. 

As  no  academy  existed  in  Jerusalem  after  the  destruction 
of  the  second  temple,  the  customary  appellation  Jerusalem  Tal¬ 
mud  is  rather  a  misnomer.  More  correct  is  the  appellation  the 
Palestinian  Talmud  pH  Yll^n)  or  the  Gemara  of  the 

teachers  of  the  West  (ton  J?D 

Maimonides  in  the  introduction  to  his  Mishna  commentary 
ascribes  the  authorship  of  the  Palestinian  Talmud  to  the  celebrat¬ 
ed  teacher  R.  Jochanan  who  flourished  in  the  third  century. 
This  statement,  if  literally  taken,  cannot  be  correct,  since  so 
many  of  the  teachers  quoted  in  that  Talmud  are  known  to  have 
flourished  more  than  a  hundred  years  after  R.  Jochanan.  This 
celebrated  Amora  may,  at  the  utmost,  have  given  the  first 
impulse  to  such  a  collection  of  commentaries  and  discussions  on 
the  Mishna,  which  was  continued  and  completed  by  his  succes¬ 
sors  in  the  academy  of  Tiberias.  In  its  present  shape  the  work 
is  supposed  to  belong  to  the  fourth  or  fifth  century.  Some  modern 
scholars  assign  its  final  compilation  even  to  a  still  later  period 
namely  after  the  close  of  the  Babylonian  Talmud.  1 

The  Palestinian  Gemara,  as  before  us,  extends  only  over 
thirty  nine  of  the  sixty  three  Masechtoth  contained  in  the 
Mishna,  namelly  all  Masechtoth  of  Seder  Zeraim,  Seder  Moed, 
Nashim  and  Nezikin  with  the  exception  of  Eduyoth  and  Aboth. 
But  it  has  none  of  the  Masechtoth  belonging  to  Seder  Kodashim, 
and  of  those  belonging  to  Seder  Teharoth  it  treats  only  of  Ma- 
secheth  Nidda.  (see  above  pages  12-14). 

Some  of  its  Masechtoth  are  defective;  thus  the  last  four 

1  Critical  researches  on  this  subject  are  found  in  Geiger’s  Jued. 
Zeitschrift  f.  Wissenschaffc  1870;  Z.  Frankel  Mebo,  p.  46  sq.  and  in 
Wiesner’s  Gibeatli  Jeruschalaim  (Vienna  1872). 

I.  H.  Weiss  (Dor  Dor  III,  p.  114  sq.)  regards  R.  Jose  (bar  Zabda)  who 
was  a  colleague  of  R.  Jonah  and  one  of  the  last  authorities  in  Palestine, 
as  the  very  compiler  of  the  Pal.  Talmud  which  in  the  following 
generation  was  completed  by  R.  Jose  bar  Bun  (Abun). 
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Perakim  of  Sabbath  and  the  last  Perek  of  Maccoth  are  wanting. 
Of  the  ten  Perakim  belonging  to  Masecheth  Nidda  it  has  only 
the  first  three  Perakim  and  a  few  lines  of  the  fourth. 

There  are  some  indications  that  elder  commentators  were 
acquainted  with  portions  of  the  Palestinian  Gemara  which  are 
now  missing,  and  it  is  very  probable  that  that  Gemara  origin¬ 
ally  extended  to  all  or,  at  least,  to  most  of  the  Masechtoth  of 
the  Mishna.  The  loss  of  the  missing  Masechtoth  and  portions 
thereof  may  be  explained  partly  by  the  many  persecutions  which 
interrupted  the  activity  of  the  Palestinian  academies,  partly  by 
the  circumstance  that  the  Pelcstinian  Gemara  did  not  command 
that  general  attention  and  veneration  which  was  bestowed  on 
the  Babylonian  Gemara. 

Compilation  of  Babli,  the  Babylonian  Talmud. 

§  28. 

The  compilation  of  the  Babylonian  Talmud  is  generally  as¬ 
cribed  to  Bab  Ashe  who  for  more  than  fifty  years  (3T5427) 
officiated  as  head  of  the  academy  in  Sura.  It  is  stated  that  it 
took  him  about  thirty  years  to  collect,  sift  and  arrange  the  im¬ 
mense  material  of  this  gigantic  work.  During  the  remaining 
second  half  of  his  activity  he  revised  once  more  the  whole  work 
and  made  in  it  many  corrections.  This  corrected  edition  is 
termed  Hire  KTHHO  the  latter  revision ,  and  the  former  KTHPiD 
Dp  the  first  revision .  1 

1  See  Baba  Bathra  fol  157b. 

Those  scholars  who  maintain  that  the  Mishna  was  not  written 
down  by  R.  Jehuda  Hanasi,  but  that  he  merely  arranged  it  orally 
(see  above  p.  5,  note),  maintain  the  same  in  regard  to  Rab  Ashe’s 
compilation  of  the  Gemara,  without  being  able  to  state  when  and  by 
whom  it  was  actually  commited  to  writing.  Against  this  opinion  it 
has  been  properly  argued  that  it  must  be  regarded  as  absolutely 
impossible  for  a  work  so  voluminous,  so  variegated  in  contents  and  so 
full  of  minute  and  intricate  discussions,  as  the  Talmud,  to  have  been 
orally  arranged  and  fixed,  and  accurately  transmitted  from  generation 
to  generation.  On  the  strength  of  this  argument  and  of  some  in¬ 
dications  found  in  the  Talmud,  Z.  Frankel  (in  his  Mebo  p.  47)  even 
regards  it  as  very  probable  that  Rab  Ashe  in  compiling  the  Gemara 
made  use  of  some  minor  compilations  which  existed  before  him,  and 
of  some  written  records  and  memoranda  containing  short  abstracts 
of  the  academical  discussions  in  the  preceding  generations.  Collecting 
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But  Bab  Ashe  did  not  succeed  in  finishing  the  gigantic 
work.  It  was  continued  and  completed  by  his  disciples  and 
successors,  especially  by  the  last  Amor  aim  Rabina  II  who  from 
488  to  499  presided  over  the  academy  in  Sura,  and  R.  Jose,  the 
school-head  of  Pumbaditha.  Some  additions  were  made  by  the 
Saboraim,  and  perhaps  even  by  some  still  later  hands. 

The  Gemara  of  the  Babylonian  Talmud  covers  only  thirty 
seven  Masechtoth  of  the  Mishna,  namely: 

Of  Zeraim  only  one,  Berachoth,  ommitting  the  remaining 
ten  Masechtoth; 

Of  Moed  eleven,  omitting  only  Shekalim  which  in  our 
Talmud  editions  is  replaced  by  the  Palestinian  Gemara; 

Of  Nashim  all  of  the  seven  Masechtoth  beloning  to  that 
division; 

Of  Nezikin  eight,  omitting  Eduyoth  and  Aboth; 

Of  Kodashim  nine,  omitting  Middoth  and  Kinnim.  In 
Thamid  only  chapters  I.  II.  IT  are  provided  with  Gemara,  but 
not  chapters  III.  V.  YI  and  YII. 

Of  Teharoth  only  Nidda;  omitting  eleven  Masechtoth. 

There  being  no  traces  of  the  Gemara  missing  to  twenty  six 
Masechtoth,  it  is  very  probable  that  this  part  of  the  Gemara 
has  never  been  compiled,  though  those  Masechtoth  have  un¬ 
doubtedly  also  been  discussed  by  the  Babylonian  Amoraim,  as  is 
evident  from  frequent  references  to  them  in  the  Gemara  on  the 
other  Masechtoth.  The  neglect  of  compiling  these  discussions 
may  be  explained  by  the  circumstance  that  those  Masechtoth 
mostly  treat  of  laws  which  had  no  practical  application  outside 
of  Palestine.  This  is  especially  the  case  with  the  Masechtoth 
of  Zeraim,  except  Berachoth,  and  those  of  Teharoth,  except 


and  arranging  these  records  he  partly  enlarged  them  by  fuller  explan¬ 
ations,  partly  left  them  just  as  he  found  them.  Some  traces  of  such 
memoranda,  made  probably  by  R  Ashe’s  predecessors,  are  still  found  in 
numerous  passages  of  the  Talmud.  We  refer  to  the  mnemonical 
signs  and  symbols  (D^D*D)  which  every  now  and  then  are  there  met 
with  (in  brackets)  as  headings  of  discussions  and  indicating  either  the 
names  of  the  teachers  to  be  quoted  or  the  order  of  the  subjects  to 
be  discussed.  A  critical  investigation  on  these  often  very  enigmatic 
Simanim  is  found  in  Jacob  Bruli’s  jv*6  BHn  Bie  Mnemotechnik  des 
Talmuds  (Vienna  1864). 
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Nidda.  It  was  different  with  the  Masechtoth  belonging  to 
Kodashim  which,  though  treating  of  the  sacrificial  laws,  are  fully 
discussed  in  the  Babylonian  Talmud,  as  it  was  a  prevailing 
opinion  of  the  Rabbis  that  the  merit  of  being  engaged  with  the 
study  of  those  laws  was  tantamount  to  the  actual  performance 
of  the  sacrificial  rites  (See  Talm.  Menachoth  110a). 

The  absence  of  Gemara  on  the  Masechtoth  Eduyoth  and 
Aboth  is  easily  accounted  for  by  the  very  nature  of  their 
contents  which  admitted  of  no  discussions. 

The  two  Gemaras  compared  with  each  other. 

§29. 

The  Palestinian  and  the  Babylonian  Gemaras  differ  from  each 
other  in  language  and  style  as  well  as  in  material  and  in  the 
method  of  treating  the  same,  also  in  arrangement. 

As  regards  the  language,  the  Palestinian  Gemara  is 
composed  in  the  West  Aramaic  dialect  which  prevailed  in  Pa¬ 
lestine  at  the  time  of  the  Amoraim. 

The  language  of  the  Babylonian  Gemara  is  a  peculiar  idiom, 
being  a  mixture  of  Hebrew  and  East  Aramaic  with  an  occasional 
sprinkling  of  Persian  words.  Quotations  from  Mishna  and 
Baraitha  and  sayings  of  the  elder  Amoraim  are  given  in  the 
original,  that  is,  the  New  Hebrew  (Mishnic)  language,  while 
forms  of  judicial  and  notary  documents  and  popular  legends  of 
later  origin  are  often  given  in  the  Aramaic  idiom. 

Although  the  Palestinian  Gemara  extends  to  two  more  Ma¬ 
sechtoth  than  the  Babylonian,  its  total  material  amounts  only 
to  about  one  third  of  the  latter.  Its  discussions  are  generally 
very  brief  and  condensed,  and  do  not  exhibit  that  dialectic 
acumen  for  which  the  Babylonian  Gemara  is  noted.  The  Agada 
in  the  Palestinian  Gemara  includes  more  reliable  and  valuable 
historical  records  and  references,  and  is,  on  the  whole,  more 
rational  and  sober,  though  less  attractive  than  the  Babylonian 
Agada  which  generally  appeals  more  to  the  heart  and  imagin¬ 
ation.  But  the  latter,  on  many  occasions,  indulges  too  much 
in  gross  exaggerations,  and  its  popular  sayings,  especially  those 
evidently  interpolated  by  later  hands,  have  often  an  admixture 
of  superstitious  views  borrowed  from  the  Persian  surroundings. 
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The  arrangement  of  the  material  in  the  two  Talmuds  dif¬ 
fers  in  this,  that  in  the  Babylonian,  the  Gemarais  attached  to 
the  single  paragraphs  (KJVjnc)  of  the  Mishna,  while  in  the 
Palestinian  all  paragraphs  (there  termed  JYD^n)  belonging  to 
one  Perch  of  the  Mishna,  are  generally  placed  together  at  the 
head  of  each  chapter.  The  comments  and  discussions  of  the 
Gemara  referring  to  the  successive  paragraphs,  are  then  marked 
by  the  headings  '«  '3  rsfo  and  so  on. 

The  two  Gemara  collections  make  no  direct  mention  of 
each  other  as  literary  works.  But  the  names  and  opinions  of 
the  Palestinian  authorities  are  very  often  quoted  in  the  Babyl¬ 
onian  Gemara;  and  in  a  similar  way,  though  not  to  the  same 
extent,  the  Palestinian  Gemara  mentions  the  views  of  the  Bab¬ 
ylonian  authorities.  This  exchange  of  opinions  was  effected 
by  the  numerous  teachers  who  are  known  to  have  emigrated  or 
frequently  travelled  from  the  one  country  to  the  other. 

The  study  of  the  Babylonian  Talmud,  having  been  trans¬ 
planted  from  its  native  soil  to  North  Africa,  and  the  European 
countries  (especially  Spain,  France,  Germany  and  Poland),  was 
there  most  sedulously  and  religiously  cultivated  in  the  Jewish 
communities,  and  gave  rise  to  an  immense  Rabbinical  literature. 
The  Palestinian  Talmud  never  enjoyed  such  general  veneration 
and  attention.  Eminent  Rabbis  alone  were  thoroughly  convers¬ 
ant  with  its  contents,  and  referred  to  it  in  their  writings.  It  is 
only  in  modern  times  that  Jewish  scholars  have  come  to  devote 
more  attention  to  this  Talmud,  for  the  purpose  of  historical  and 
literary  investigations. 


CHAPTER  VI 

APOCRYPHAL  APPENDICES  TO  THE  TALMUD 
§30. 

Besides  the  Masechtoth  contained  in  the  Mishna  and  the 
two  Gemaras,  there  are  several  Masechtoth  composed  in  the 
form  of  the  Mishna  and  Tosephta,  that  treat  of  ethical,  ritual, 
and  liturgical  precepts.  They  stand  in  the  same  relation  to 
the  Talmud  as  the  Apocrypha  to  the  canonical  books  of  the 
Bible.  When  and  by  whom  they  were  composed,  cannot  be  as¬ 
certained.  Of  these  apocryphal  treatises,  the  following  are  ap¬ 
pended  to  our  editions  of  the  Talmud: 

1.  Abothd' Rabbi  Nathan  jnj  'an  rVDK,  divided  into  41 
chapters  and  a  kind  of  Tosephta  to  the  Mishnie  treatise 
u  pirke  Aboth,”  the  ethical  sentences  of  which  are  here  con 
siderably  enlarged  and  illustrated  by  numerous  narratives.  In 
its  present  shape,  it  belongs  to  the  post-Talmudic  period,  though 
some  elements  of  a  Baraitha  of  R.  Nathan  (who  was  a  Tana 
belonging  to  the  fourth  generation)  may  have  been  embodied 
therein.1 

2.  Sopherim  □'HE'lD  the  Scribes,  containing  in  21chapters  rules 
for  the  writing  of  the  scrolls  of  the  Pentateuch,  and  of  the  book 
of  Esther ;  also  Masoretic  rules,  and  liturgical  rules  for  the  ser- 
vice  on  Sabbath,  Feast  and  Fast  days.  R.  Asher  already 
expressed  (in  his  Hilchoth  Sepher  Thora)  the  opinion  that  this 
Masecheth  Sopherim  belongs  to  the  period  of  the  Gaonim.!l 

»  Compare  Zunz,  Gottesd.Vortraege,  p.  108,  sq.— Solomon  Taussig 
published  in  his  Qi^  mi  (Munich  1872)  from  a  Manuscript  of  the 
Library  in  Munich  a  recension  of  the  Aboth  d’Rabbi  Nathan  which 
differs  considerably  from  that  printed  in  our  Talmud  editions.  The 
latest  edition  of  Aboth  d.  R.  N.  in  two  recensions  from  MSS.  with 
critical  annotations  was  published  by  S.  Schechter  (Vienna  1887). 

*  See  Zunz,  GD.  V.  p.  95,  sq.  The  latest  separate  edition  of  Ma¬ 
secheth  Sopherim  from  a  MS.  and  with  a  German  commentary 
was  published  by  Joel  Mueller,  (Leipsic  1878), 
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3.  Ebel  Rabbathi  (the  large  treatise  on  Mourn¬ 

ing),  euphemistically  called  mnattf  Semachoth  (Joys),  is 
divided  into  14  chapters,  and  treats,  as  indicated  by  the  title, 
of  rules  and  customs  concerning  burial  and  mourning.  It  is 
not  identical  with  a  treatise  under  the  same  title,  quoted  already 
in  the  Talmud  (Moed  Katon  24a ;  26a  ;  Kethuboth  28a),  but 
seems  to  be  rather  a  reproduction  of  the  same  with  later  additions.  *) 

4.  Callah  nte  (the  bride,  the  woman  recently  married). 
This  minor  Masechta,  being  likewise  a  reproduction  of  a  Masechta 
by  that  name,  mentioned  already  in  the  Talmund  (Sabbath  114  a; 
Taanith  10b;  Kiddushin  49b;  Jer.  Berachoth,  II,  5.),  treats 
in  one  chapter  of  the  duties  of  chastity  in  marriage  and  in 
general. 

5.  Derech  Ereiz  ptf  *]vr  (the  conduct  of  life),  divided 
into  11  chapters,  the  first  of  which  treats  of  prohibited  mar¬ 
riages, and  the  remaining  chapters,  of  ethical,  social  and  religious 
teachings.  References  to  a  treatise  by  that  name,  are  made 
already  in  the  Talmud  (B.  Berachoth  22a  and  Jer.  Sabbath 
YI,  2.) 

6.  Derech  Eretz  Zuta  KBIT  ptf  (the  conduct  of 
life,  minor  treatise),  containing  10  chapters,  replete  with 
rules  and  maxims  of  wisdom.8 

7.  Perek  Ha-shalom  Dl^ET!  p^S  (chapter  on  Peace)  consists, 
as  already  indicated  by  the  title,  only  of  one  chapter,  treating 
of  the  importance  of  peacefulness. 

Remarki-Beside  these  apocryphal  treatises  appended  to  our 
editions  of  the  Talmud  under  the  general  title  of  PUtDp  mrODE 
“ Minor  Treatises,”  there  are  seven  lesser  Masechtoth  which 
were  published  by  Raphael  Kirchheim  from  an  ancient  manu¬ 
script.  (Frankfort  on  the  Main  1851.) 

*  See  Zunz,  G.  Y.  p.  90,  and  N.  Brtill  “Die  talm.  Tractate  fiber 
Trauer  um  Yerstorbene  (Jahrbiicher  fur  Jud.  Geschichte  und  Litera- 
tur  I  (Frankfurt  a.  M.)  p.  1-57.  M.  Klotz  just  published  “Der  Talm. 
Tractat  Ebel  Rabbathi  nach  Handschriften  bearbeitet,  tiberzetzt  und 
mit  Anmerkungen  versehen”  Frankf .  on  the  Main,  1892. 

a  On  both  of  these  Masechtoth  Derech  Eretz  see  Zunz  GD,  V, 
pp.  110-112.  See  also:  Abr.  Tawrogi  “Der  Talm.  Tractat  Derech  Erez 
Sutta  Kritisch  bearbeitet,  ubersetzfc  und  erlautert”  (Berlin  1885). 


CHAPTER  Vn 

COMMENTARIES  ON  THE  TALMUD 
The  necessity  for  such  Commentaries 


§31. 

The  Talmud  offers  to  its  students  great  difficulties,  partly 
on  account  of  the  peculiar  idiom  in  which  it  is  written  and  which 
is  intermixed  with  so  numerous,  often  very  mutilated,  foreign 
words ;  partly  on  account  of  the  extreme  brevity  and  succinct¬ 
ness  of  its  style,  the  frequent  use  of  technical  terms  and  phrases, 
and  mere  allusions  to  matters  discussed  elsewhere  ;  partly 
also,  on  account  of  the  circumstance  that,  in  consequence  of 
elliptical  expressions,  and  in  the  absence  of  all  punctuation  marks, 
question  and  answer,  in  the  most  intricate  discussions,  are  some¬ 
times  so  closely  interwoven,  that  it  is  not  easy  to  discern  a,t 
once,  where  the  one  ends  and  the  other  begins.  To  meet  all 
these  difficulties,  which  are  often  very  perplexing,  numerous 
commentaries  have  been  written  by  distinguished  Rabbis. 
Some  of  the  commentaries  extend  to  the  whole  Talmud,  or  a 
great  portion  thereof;  others  exclusively  to  the  Mishna,  or  some 
of  its  sections.  The  following  are  the  most  important  com¬ 
mentaries  which  are  usually  printed  in  our  Talmud,  and  in  the 
separate  Mishna  editions. 

A.  COMMENTARIES  ON  THE  BABYLONIAN  TALMUD. 

§32. 

1.  The  celebrated  Rabbenu  Chananel  (n'n)  of  Kairwan 
(Africa),  flourishing  in  the  beginning  of  the  eleventh  century, 
wrote  a  commentary  on  the  greater  portion  of  the  Talmud, 
which  is  often  quoted  by  later  commentators,  and  is  now  printed 
in  the  latest  Talmud  edition  of  Wilna. 

2.  Raskiv'w^,  as  the  prince  of  commentators  is  generally 
called  from  the  initials  of  his  name,  liabbi  Solomon  Isaaki,  of 
Troyes  (1040 — 1105),  wrote  a  commentary  on  almost  the  whole  of 
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the  Babylonian  Talmud,  which  is  printed  in  all  editions  thereof. 
It  is  a  true  model  of  concise,  clear  and  systematic  commentation. 
By  a  few  plain  words  it  often  sheds  light  upon  the  obscurest 
passages,  and  unravels  the  most  entangled  arguments  of  the 
Talmudical  discussions.  As  if  anticipating  the  slightest  hesita¬ 
tion  of  the  unexperienced  student,  it  offers  him  at  once  the 
needed  explanation,  or  at  least  a  hint  that  leads  him  the  right 
way.  It  has  truly  been  said  that  but  for  this  peerless  comment¬ 
ary  of  Rashi,  the  Babylonian  Talmud  would  have  remained  as 
neglected  as  the  Palestinian.  An  additional  merit  of  that  com¬ 
mentary  is  the  fact  that  it  very  often  establishes  the  correct 
version  of  the  corrupted  Talmud  text.  Such  corrections  are 
generally  headed  by  the  initials  ypi ;  (standing  for  ] TO'Vi  *On 
“thus  we  are  to  read”). 

3.  Supplements  and  additions  to  Rashi’s  commentary. 
The  commentary  on  some  Masechtoth,  not  being  finished  by 
Rashi,  was  completed  in  his  spirit  by  his  relatives  and  disciples. 
His  son-in-law  R.  Jehuda  b.  Nathan  completed  that  on  Maccoth 
from  fol.  19b.;  his  grandson  R.  Samuel  b.  Meir  D'3t£H  com¬ 
pleted  that  on  B.  Batlira  from  fol.  29a.  The  last  mentioned 
author,  besides,  added  his  commentary  to  Rashi’s  on  the  last 
Perek  of  Pesachim.  The  missing  commentary  of  Rashi  on  Ned- 
arim  from  fol.  22b.  is  supplemented  by  that  of  his  predecessor, 
the  celebrated  Rabbenu  Gershom.1  To  this  commentary  on 
Nedarim  two  others  are  added  in  our  Talmud  editions,  one  by 
Rabbenu  Nissim  (p)  and  the  other  by  R.  Asher  ttf'fcnn,  both 
flourishing  in  the  fourteenth  century. 

4.  Tosaphoth  (meaning  Additions)  are  a  collection  of  an¬ 
notations  printed  in  all  Talmud  editions  on  the  exterior  margin 
of  the  page,  while  the  interior  margin  on  the  opposite  side  of 
the  Talmud  text  is  generally  assigned  to  Rashi’s  commentary. 
They  are  not,  like  the  latter,  a  running  commentary,  but  rather 
separate  remarks  and  discussions  on  some  passage  of  the  text, 
intended  to  elucidate  its  meaning.  Sometimes  the  explanations 

1  Some  bibliographers  maintain  that  also  the  commentary  on 
Nazir  and  Meilah ,  ascribed  to  Rashi,  does  not  belong  to  him,  but  to 
his  disciples. 
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given  in  the  commentaries  of  R.  Chananel  and  Rashi  axe 
criticised  and  corrected.  The  latter  ’of  these  two  commentaries 
is,  byway  of  excellence,  generally  designated  as  Coniros(  DVUDrp 
commentarius).  The  Tosaphoth  often  display  great  acumen  and 
hair-splitting  dialectics  in  finding,  and  again  harmonizing,  ap¬ 
parent  contradictions  between  passages  of  the  Talmud.  Such 
questions  of  contradiction  are  generally  introduced  by  the  phrases: 
IDSn  DNl(abbrev.  n'Nl)  “ifthou  wilt  say  or  object..”,  or  nD'H  “it 
is  astonishing  that . .  ”,  or  tfD\n  “  thou  mayest  say  or  object. . f 

or  ntyp  “here  is  the  difficulty  that _ ,”  and  the  final  solution 

of  the  question  or  difficulty  by  (abbr.  “but  it  may  be 

said  in  answer  to  this . ” 

The  numerous  authors  of  these  Tosaphoth  (niDdin  The 
Tosaphists,  the  glossarists)  flourished  during  the  12th  and  13th 
centuries  in  France  and  Germany.  To  the  first  among  them  be¬ 
long  the  nearest  relatives  and  disciples  of  Rashi,  namely  his  two 
sons-in-law  R.  Meir  b.  Samuel  and  R.  Jehuda  b.  Nathan  (J'n'n) ; 
hisgrandsonsR.  Isaac  b.  Meir  (d'D^R.  Samuel  b.Meir  (D'dtfiH)- 
and  R.  Jacob  b.  Meir,  called  Rabbenu  Tam  (m)  and  a  nephew 
of  the  latter,  R.  Isaac  b.  Samuel,  of  Dampierre  (Jptn 

Other  authorities  frequently  mentioned  in  the  Tosaphoth 
are:  R.  Jehuda  b.  Isaac,  of  Paris,  called  Sir  Leon  (12th  century); 
R.  Perez  b.  Elias  in  Corbeil  (13th  century).1 

The  Tosaphoth  printed  in  our  Talmud  editions  are 
merely  extracts  of  older  collections,  namely  of  ‘‘Tosaphoth 
Sens”byR.  Samson  b.  Abraham  of  Sens  (abbrev.  K'nEH,  not  to  be 
confounded  with  the  same  abbreviation  of  R.  Solomon  b.Adereth) 
who  flourished  in  the  beginning  of  the  13th  century,  and  prin¬ 
cipally  of  “Tosaphoth  Tueh”  or  Touques  by  R.  Eliezer  of  Tuch, 
(Touques),  second  part  of  that  century. 

A  collection  of  “former  Tosaphoth”  D’W*  mSD’lfi  on  Toma 
is,  in  some  editions,  appended  to  that  Masechta.  R.  Moses  of 
Coucy,  the  author  of  S’mag,  is  supposed  to  have  been  the  origin¬ 
ator  of  that  collection. 


1  A  full  list  of  the  Tosaphists  is  given  by  Zunz,  Zur  Geschichte 
und  Literatur,  pp.  29-60. 
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An  anonymous  author  of  the  14th  century,  excerpted  from 
all  Tosaphoth  the  practical  results  of  their  remarks  and  discuss¬ 
ions.  These  paragraphed  excerpts  called  mSDin  '•pDS  (Decisions 
of  the  Tosaphoth)  are  in  our  Talmud  editions  appended  to  each 
Masechta. 

Remark  1.  References  to  certain  passages  in  Rashi  as  well  as 
Tosaphoth  are  usually  made  by  citing  the  beginning  words,  or  the  catch 
words  6'nnDn  Tim  abbrev.  n"T)  of  that  passage. 

Remark  2.  Of  the  great  number  of  later  commentaries  and  super¬ 
commentaries,  generally  published  in  separate  volumes,  the  following 
are  appended  to  some  Talmud  editions: 

a.  neon  or  Merino  'OTrn  by  Solomon  Luria  6"tnntD),  in 
the  XVI  century.  This  shorter  commentary  is  valuable  especially  on 
account  of  its  numerous  critical  emendations  in  the  reading  of  the  Tal_ 
mud  text  as  well  as  of  Rashi  and  Tosaphoth. 

b.  'Prrn,  Novellae,  i.  e.  new  comments  by  R.  Samue^ 
Edels  (of  Posen,  died  in  the  year  1631).  In  these  explanatory  and 
dialectical  comments  on  Talmudical  passages,  and  on  Rashi  and 
Tosaphoth,  the  author  often  displays  a  high  degree  of  sagacity  and 
penetration. 

c.  WH,  Novellae,  i.  e.  new  comments  by  R.  Meir  Lublin 
(Rabbi  in  Cracow  and  Lemberg,  died  in  the  year  1616).  These  likewise 
very  sagacious  comments  refer  mostly  to  the  Tosaphoth. 

B.  COMMENTARIES  EXCLUSIVELY  ON  THE  MISHNA. 

§  33. 

1.  The  first  to  write  a  commentary  on  the  whole  Mishna 
was  Moses  Maimonides  [XII  century].  He  commenced  it  in 
the  23rd  year  of  his  age,  in  Spain,  and  finished  it  in  his  30th 
year,  in  Egypt.  This  commentary  was  written  in  Arabic, 
manuscripts  of  which  are  to  be  found  in  the  Bodleian  Library 
at  Oxford,  and  in  some  other  libraries.  From  the  Arabic  it 
was  translated  into  Hebrew  by  several  scholars,  flourishing  in 
the  XIII  century,  namely  Seder  Zeraim,  by  Jehuda  Chauizi; 
Seder  Moed,  oy  Joseph  Ibn  Alfual;  Seder  Nashim,  by  Jacob 
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Achsai  (or  Abbasi1).  Seder  Nezikin,  by  Solomon  b.  Joseph, 
with  the  exception  of  Perek  Chelek  in  Sanhedrin  and  Masecheth 
Aboth,  including  the  ethical  treatise  Sh’mone  Perakim,  in¬ 
troducing  the  latter,  which  were  translated  by  Samuel  Ibn 
Tibbon;  Seder  Kodashim,  by  Nathanel  Ibn  Almuli;  the  trans¬ 
lator  of  Seder  Teharoth  is  not  known.  These  translations  are 
appended  to  all  Talmud  editions,  behind  each  Masechta  under 
the  heading  of  nTWCn  tm»B. 

The  characteristic  feature  of  this  commentary  of  Maimonides 
consists  in  this,  that  it  follows  the  analytical  method,  laying 
down  at  the  beginningofeach  section  the  principles  and  general 
views  of  the  subject,  and  thereby  throwing  light  upon  the  par¬ 
ticulars  to  be  explained,  while  Kashi  in  his  Talmud  commentary 
adopted  the  synthetical  method,  commencing  with  the  explan¬ 
ation  of  the  particulars,  and  thereby  leading  to  a  clear  under¬ 
standing  of  the  whole  of  the  subject  matter. 

2.  Several  distinguished  Kabbis  wrote  commentaries  on 
single  sections  of  the  Mishna, especially  on  those  Masechtoth  to 
which  no  Babylonian  Gemara  (and  hence  no  Kashi)  exists.  Of 
these  commentaries  the  following  are  found  in  our  Talmud 
editions: 

a.  W3  on  all  Masechtoth  of  Seder  Zeraim,  except 
Berachoth,  and  all  Masechtoth  of  Seder  Teharoth,  except  Nidda, 
by  A?.  Simson  of  Sens  (XII  century),  the  celebrated  Tosaphist. 

b.  trann  ttTPB,  on  the  same  Masechtoth,  by  £.  Asher  b. 
Yeehiel  (XIII  cemtury)  the  author  of  the  epitome  of  the  Talmud 
which  is  appended  to  all  Masechtoth. 

c.  IP  W*3  on  Masecheth  Middoth,  by  JF,  Skemaya  who 
is  supposed  to  have  been  a  disciple  of  Kashi. 

d.  Y'aann  tPWB  on  Masecheth  Eduyoth,  by  R.  Abraham 
b.  Davtd(KlI  cent.),  the  celebrated  author  of  critical  annotations 
on  Maimonides’  Talmudical  code. 

e.  Commentary  on  the  Masechtoth  Kinnim  and  Tamid 
by  an  anonymous  author. 

.3.  R.  Obadya  of  Bertinoro  in  Italy,  and  Kabbi  in  Jerusalem 
(d.  in  the  year  1510),  wrote  a  very  lucid  commentary  on  the 
whole  Mishna  which  accompanies  the  text  in  most  of  our  separate 

1  See  Graetz,  Geschichte  d.  J.  vol.  VII,  p.  303. 
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Mishna  editions.  He  follows  the  synthetic  method  of  Rashi,  and 
adds  to  each  paragraph  ol  the  Mishna  the  result  of  the  discussion 
of  the  Gemara. 

4.  mSDin  Additional  Comments  by  Yom  Tob  Lipman 
Heller,  Rabbi  of  Prague  and  Cracow  (XVII  century).  These 
comments  likewise  extending  to  all  parts  of  the  Mishna,  and 
accompanying  its  text  on  the  opposite  side  of  Bartinoro’s  com¬ 
mentary  in  most  of  our  Mishna  editions,  contain  very  valuable 
explanations  and  critical  remarks. 

5.  Of  shorter  commentaries  to  be  found  only  is  some  special 
editions  of  the  Mishna  text  the  following  may  be  mentioned: 

a.  D',n  Y'yy  by  Jacob  Chagiz ,  Rabbi  in  Jerusalem  (XVII 
century),  the  author  of  a  Talmudical  terminology  Techilath 
Chochma. 

b.  nru  tp  by  Senior  Phoebus  (XVIII  cent.).  This 
commentary  is  an  abstract  of  Bertinoros  and  Yom  Tob  Lipman 
Heller’s  commentaries. 

c.  nri3Cp,  by  Isaac  Ibn  Gabbai  in  Leghorn  (XVII  century),  is 
generally  based  on  the  commentaries  of  Rashi  and  Maimonides. 

C.  Commentaries  on  the  Palestinian  Talmud. 

§  34. 

The  Palestinian  Talmud  was  not  as  fortunate  as  the  Babyl¬ 
onian  in  regard  to  complete  and  lucid  commentaries.  Most  of 
the  commentaries  on  the  former  extend  only  to  some  sections 
or  parts  thereof,  and  none  of  them  dates  further  back  than  to 
the  sixteenth  century. 

The  first  commentary  on  the  whole  Palestinian  Talmud  by 
an  anonymous  author,  appeared  in  the  Cracow  edition  of  the 
year  1609,  and  is  reprinted  in  the  latest  Krotoschin  edition.  It 
is  a  brief  and  insufficient  commentary. 

2.  rro,  a  commentary  on  18  Masechtoth  by  R. 

Joshua  Benveniste  (XVII  century). 

3-  my  pip  and  additions,  called  pip  '“W  on  Seder 
Moed,  Nashim  and  part  ofNezikin  by  R.  David  Fraenkel,  Rabbi 
in  Dessau  and  later  in  Berlin,  (teacher  of  Moses  Mendelssohn, 
XVIII  century). 
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4.  tWO  \33  and  D'OSn  HX^D,  a  double  commentary  on  the 
whole  Jerushalmi^y  i?.  Moses  Margolioth  (XYITI  century).  This 
double  commentary  and  the  preceding  of  David  Fraenkel  are 
embodied  in  the  Shitomir  edition  (1860-67). 

5.  mnx  onBerachoth,  Peahand  Demai  by  Z.  Frankel 
(Yienna  1874  and  Breslau  1875). 

6.  Commentary  on  Seder  Zeraim  and  Mosecheth  Shekalim 
by  Solomon  Syrileio  (or  Serillo )}  an  exile  from  Spain.  Of  this 
commentary  only  Berachoth  was  published  from  a  MS.  with 
annotations  by  M.  Lehmann  (Prank,  on  the  Main  1875). 

Regarding  some  other  commentaries  on  single  parts  of  the 
Palestinian  Talmud  see  Z.  Frankel,  Mebo  Ha- Jerushalmi 
134a-136a. 


CHAPTER  VIII 

EPITOMES  AND  CODIFICATIONS  OF  THE  TALMUD 
Introductory, 

§  35. 

biuce  the  Babylonian  Talmud  was  considered  by  most  of 
the  Jewish  communities  in  all  countries  as  the  source  of  the  rab¬ 
binical  law  by  which  to  regulate  the  religious  life,  it  is  but 
natural  that  already  at  a  comparatively  early  period  attempts 
were  made  to  furnish  abstracts  of  the  same  for  practical  purposes. 
This  was  done  partly  by  epitomes  or  compendiums  which,  retain¬ 
ing  the  general  arrangement  and  divisions  of  the  Talmud,  bring 
its  matter  into  a  narrower  compass  by  omitting  its  Agadic  and 
unnecessary  passages,  and  abridging  the  legal  discussions;  and 
partly  by  codes  in  which  the  results  of  the  discussed  legal  mat¬ 
ter  is  presented  in  a  more  systematic  order.  The  first  attempts 
in  this  direction  were  made  by  ft.  Jehudai  Gaon  of  Sura  (YIII 
century)  in  his  book  Halachoth  Ketuoth  (abridged  Halachoth), 
and  by  R.  Simon  of  Kahira  ( — IX  century)  in  his  ( Halachoth 
Gedoloth .  Both  of  these  two  works  which  afterwards  coalesced 
into  one  work  still  extant  under  the  latter  title,  were  however 
eclipsed  by  later  master  works  of  other  celebrated  Rabbinical 
authorities. 

A.  Epitomes. 

§  36. 

The  principal  epitomes  or  compendiums  of  the  Talmud  are 
by  the  following  authors: 

1.  R.  Isaac  Alfasi  (after  the  initials  called  “Rif”,  bom  in 
1013  near  the  city  of  Fez  in  Africa,  died  in  1103  as  Rabbi  at 
Lucena  in  Spain)  wrote  an  excellent  compendium  which  he  called 
“Halachoth”  but  which  is  usually  called  by  the  name  of  its 
author  or  cj"^.  In  this  compendium  he  retains  the 

general  arrangement,  the  language  and  style  of  the  Talmud, 
but  omits,  besides  the  Agada,  all  parts  and  passages  which 
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concern  laws  that  had  become  obsolete  since  the  destruction  of 
the  temple.  Besides,  he  condensed  the  lengthy  discussions,  and 
added  his  own  decision  in  cases  not  clearly  decided  in  the  Talmud. 

Remark,  Alfasi’s  compendium  comprises  in  print  three  large  folio 
volumes  in  which  the  text  is  accompanied  by  Rashi’s  Talmud  com¬ 
mentary  and,  besides,  by  numerous  commentaries,  annotations  and 
glosses,  especially  those  by  R.  Nissim  b.  Reuben  by  R.  Zerachia 

Halevi  (Maor);  by  R.  Mordecai  b.  Hillel;  by  R.  Joseph  Chabiba  (Nimuke 
Joseph),  and  by  some  other  distinguished  Rabbis. 

2.  R.  Asher  b.  Jechiel  a  Germa  n  Rabbi,  later  in 

Toledo,  Spain,  where  he  died  in  1327,  wrote  a  compendium  alter 
the  pattern  of  that  of  Alfasi  and  embodied  in  the  same  also  the 
opinions  of  later  authorities.  This  compendium  is  appended  in 
our  Talmud  editions  to  each  Masechta,  under  the  title  of  the 
author  wk  13m 

R.  Jacob,  the  celebrated  son  of  this  author,  added  to  that 
compendium  an  abstract  of  the  decisions  contained  in  the  same, 
the  itrtnn  'pro  nijpp. 

B.  Codes. 

§  37. 

1.  Mishne  Thora  min  riJPD  “Repetition  of  the  Law”,  by 
R.  Moses  Maimonides  flourishing  in  the  XII  century. 

This  is  the  most  comprehensive  and  systematically  arranged  Code 
of  all  the  Laws  scattered  through  the  two  Talmuds,  or  resulting 
from  the  discussions  in  the  same.  Occasionally  also  the  opinions 
of  the  post  Talmudic  authorities,  the  Gaonim,  are  added. 

This  gigantic  work,  written  throughout  in  Mishnic  Hebrew 
in  a  very  lucid  and  attractive  style,  is  divided  into  fourteen 
books,  hence  its  additional  name  Sepher  Ha-yad  (T  having  the 
numerical  value  of  14),  and  by  way  of  distinction,  it  was  later 
called  “Yad  Hachazaka”,  the  strong  hand.  Every  book  is,  ac¬ 
cording  to  the  various  subjects  treated  therein,  divided  into 
Halachoth,  the  special  names  of  which  are  given  at  the  head  of 
each  of  those  fourteen  books.  The  Halachoth  are  again  subdi¬ 
vided  into  chapters  (Perakim),  and  these  into  paragraphs. 
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Remark.  This  Code  is  usualy  published  in  four  large  folio  volumes 
and  provided  with  the  following  annotations  and  commentaries: 

S  a.  Hasagoth  Robed  VZlXin  nWH  Critical  Remarks,  by  R. 
Abraham  b.  David ,  of  Posquieres,  a  contemporary  and  antagonist  of 
Maimonides. 

r  b.  Migdal  Oz  pp  the  Tower  of  Strength,  defending  Maimonid¬ 

es’  Code  against  the  censures  of  the  critic  named  above,  by  Shem  Tob 
lbn  Gaon ,  of  Spain  (beginning  of  XIV  century). 

^c.  Hagahoth  Maimuniyotli  nV'JlD'D  nmi,  Annotations,  by  R. 
Meir  ITa- Cohen,  of  Narbonne  (XIV  century). 

f  d.  Maggid  Mishne.  a  commentary,  generally  referring  to  the 
Talmudical  sources  of  the  decisions  in  Maimonides’  Code,  by  Don 
Vidal  di  Tolosa  (XIV  century). 

•  e.  Kliesef  Mishne ,  6|D3,  a  commentary  like  the  preceding, 

by  R.  Joseph  Karo ,  the  author  of  the  Shulchan  Aruch  (XVI  century). 

In  some  editions  the  following  two  commentaries  are  also  ap¬ 
pended. 

.  Lechem  Mishne  Dr6,  by  R.  Abraham  de  Boton,  of  Szafed, 

XVI  century. 

y  Mishne  Vmelcch  ittCPD*  by  Jeliuda  Rosanes ,  Rabbi  in  Con¬ 

stantinople,  d.  1727. 

2.  VnJ  mXD'D  (abbrev.  y'DD),  the  great  Law  book,  by  the 

Tosaphist  R .  Moses  of  Coucy,  in  France  (XIII  century).  This 
work  arranges  the  Talmudical  law  according  to  the  613  precepts 
which  the  Rabbis  found  to  be  contained  in  the  Pentateuch,  and  is 
divided  into  ptyy  commendatory,  and  prohibitory  laws. 

Remark.  A  similar  work,  but  on  a  smaller  scale,  is  jt3p  nU»D  'D 
(p"DD),  also  called  Amude  Golah ,  by  R.  Isaac  b.  Joseph,  of  Corbeil. 
(d.  1280). 

3.  Turim  D’nVA  (the  Rows  of  Laws),  by  R.  Jacob ,  son  of 
that  celebrated  R.  Asher  b.  Jechiel  who  was  mentioned  above. 
The  work  is  divided  into  four  parts,  called:  Tur  Orach  Chayim , 
treating  of  Liturgical  Laws  ;  Tur  Yore  T>ea)  treating  of 
the  Ritual  Laws  ;  Tur  Ebe?i  JHa-ezer  on  the  Marriage 
Laws,  and  Tur  Choshert  Mishpat  on  the  Civil  Laws.  Each  of 
these  four  books  is  subdivided  according  to  subjects  under  ap¬ 
propriate  headings,  and  into  chapters,  called  Simanim.  This 
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code  differs  from  that  of  Maimonides  in  so  far  as  it  is  restricted  to 
such  laws  only  which  were  still  in  use  outside  of  Palestine,  and 
as  it  embodies  also  rules  and  customs  which  were  established 
after  the  close  of  the  Talmud.  Besides,  it  is  not  written  in  that 
uniform  and  pure  language  and  in  that  lucid  style  by  which  the 
work  of  Maimonides  is  characterized. 

Remark.  The  text  of  the  Turim  is  generally  provided  with  the 
commentaries  Beth  Joseph ,  by  R.  Joseph  Karo,  and  Darke  Moshet  by 
R.  Moses  Isserles. 

4.  Shulchan  Aruch ,  ] flhw  (the  prepared  table),  by  R . 

Joseph  Karo  (XYI  century),  the  same  author  who  wrote  the  com¬ 
mentaries  on  the  codes  of  Maimonides  and  of  R.  Jacob  b.  Asher. 
Taking  the  last  mentioned  code  (Turim)  and  his  own  commentary 
on  the  same  as  basis,  and  retaining  its  division  into  four  parts  as 
well  as  that  into  subjects  and  chapters,  he  subdivided  each 
chapter  (Siman)  into  paragraphs  (D^SPyD)  and  so  remodeled  its 
contents  as  to  give  it  the  proper  shape  and  style  of  a  law  book. 
This  Shulchan  Aruch  together  with  the  numerous  annotations 
(mnun)  added  to  it  by  the  contemporary  R.  Moses  Isserles  (tf"tn) 
was  up  to  our  time  regarded  by  all  rabbinical  Jews  as  the  autho¬ 
ritative  code  by  which  all  questions  of  the  religious  life  were 
decided. 

Remark.  The  glosses  and  commentaries  on  the  Shulchan  Aruch 
are  very  numerous.  Those  usually  printed  with  the  text  in  the  folio 
editions  are  the  following,  all  belonging  to  the  seventeenth  century: 

a.  Beer  ha-Golaf  giving  the  sources  of  that  code,  by  Moses  Ribkes 
in  Amsterdam. 

b.  Tare  Zahab  (t"t3)  commentary  on  all  parts  of  the  code,  by  R. 
David  b.  Samuel  Halevi. 

c.  Sifthe  Cohen  (Y'&O  on  Jore  Dea  and  Ohoshen  Mishpat,  by  R. 
Sabbathai  Cohen. 

d.  Magen  Abraham  (n"D)  on  Orach  Chayim,  by  R,  Abram 
Gumbinner. 

e.  Beth  Samuel  on  Eben  Ha-ezer  by  R.  Samuel  b.  TJri,  of  Furth. 

£.  Chelkath  Mechokek  on  Eben  Ha-ezer,  by  R.  Moses  of  Brisk. 
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Constant  references  to  the  four  Codes  mentioned  above  are 
made  in  the  marginal  glosses  which  are  found  on  every  page  of 
the  Talmud,  under  the  heading  of  liEn  Mishpat,  Ner  Mitzwah 
It  is  the  object  of  these  glosses  to  show,  at  every  instance  when 
a  law  is  quoted  or  discussed  in  the  Talmud,  where  the  final  decision 
of  that  law  is  to  be  found  in  the  various  codes.  The  authorship 
of  these  marginal  glosses  is  ascribed  to  R.  Joshua  Boas  Baruch 
(XVI  century).  The  same  scholar  wrote  also  the  glosses 
headed  Jhora  Or  which  are  found  in  the  space  between  the 
Talmud  text  and  Rashi’s  commentary,  and  which  indicate  the 
books  and  chapters  of  the  biblical  passages  quoted  in  the  Talmud, 
besides,  the  very  important  glosses  on  the  inner  margins  of  the 
pages,  headed  Mcissoreth  Ha-shas  (D"t£TI  miDD)  which  give 
references  to  parallel  passages  in  the  Talmud.  The  last  ment¬ 
ioned  glosses  were  later  increased  with  critical  notes  by  Isaiah 
Berlin  (Pik),  Rabbi  in  Breslau  (d.  1799). 

C.  Collections  of  the  Agadic  Portions  of  the  Talmud. 

§  38. 

While  the  above  mentioned  Compendiums  and  Codes  are 
restricted  to  abstracting  only  the  legal  matter  (Halacha)  of  the 
Talmud,  R.  Jacob  ibn  Chabib)  flourishing  at  the  beginning  of  the 
sixteenth  century,  collected  all  the  Agadic  passages  especially  of 
the  Babylonian  Talmud.  This  very  popular  collection  which  is 
usually  printed  with  various  commentaries  has  the  title  of  En 
Jacob  (2pjT  py;  in  some  editions  it  is  also  called  b^W  py). 

R .  Samuel  Jafe,  flourishing  in  the  latter  part  of  that  century, 
made  a  similar  Collection  of  the  Agadic  passages  of  the  Palestinian 
Talmud  with  an  extensive  commentary  under  the  title  of 
nfcOD  nS1’  (Vienna,  1590  and  Berlin  1725-26).  An  abridged 
edition  with  a  short  commentary  was  published  under  the  title  of 
D^tPVY1  ]'j2  'D  (Lemberg,  1860). 


CHAPTER  IX 

MANUSCRIPTS  AND  PRINTED  EDITIONS  OF  THE 

TALMUD 

A.  Manuscripts. 

§  39. 

In  consequence  of  the  terrible  persecutions  of  the  Jews 
during  the  Middle  Ages,  and  the  destruction  of  their  libraries, 
so  often  connected  therewith,  and  especially  in  consequence  of 
the  vandalism  repeatedly  perpetrated  by  the  Church  against 
the  Talmud,1  only  a  very  limited  number  of  manuscripts  of  the 
same  have  come  down  to  our  time.  Codices  of  single  Sedarim 
(sections)  and  Masechtoth  (tracts  or  treatises)  are  to  be  found  in 
various  libraries  of  Europe,  especially  in  the  Vatican  Library  of 
Rome,  and  in  the  libraries  of  Parma,  Leyden,  Paris,  Oxford, 
Cambridge,  Munich,  Berlin  and  Hamburg.  The  only  known 
complete  manuscript  of  the  Babylonian  Talmud,  written 
in  the  year  1369,  is  in  possession  of  the  Royal  Library  of 
Munich.  A  fragment  of  Talmud  Pesachim,  of  the  ninth  or  tenth 
century,  is  preserved  in  the  University  Library  of  Cambridge, 
and  was  edited  with  an  autotype  fascimile,  by  W.  H.  Lowe, 
Cambridge  1879. 

The  Columbia  College  in  the  city  of  New  York,  lately 
acquired  a  collection  of  manuscripts  containing  the  treatises 
Pesachim ,  Moed  Katon}  Megilla  and  Zebaehim  of  the  Babylonian 
Talmud.  These  manuscripts  came  from  Southern  Arabia,  and 
date  from  the  year  1548. 8 

1  It  is  stated  that  at  the  notorious  auto-da-fe  of  the  Talmud,  held 
in  the  year  1249,  at  Paris,  twenty  four  cart-loads  of  Talmud  tomes  were 
consigned  to  the  flames.  Similar  destructions  of  the  Talmud  were 
executed  by  the  order  of  Pope  Julius  HI,  in  the  year  lf>53,  first  at  Rome, 
then  at  Bologne  and  Venice,  and  in  the  following  year  in  Ancona  and 
other  cities.  Among  the  12,000  tomes  of  the  Talmud  that  were  burned 
at  Cremona,  in  the  year  1559  (see  Graetz  Geschichte  d.  Juden  X.  p.  382), 
were  undoubtedly  also  numerous  Manuscripts,  though  most  of  them 
may  hare  been  printed  copies. 

8  See  Max  L.  Margolis ,  “The  Columbia  College  MS.  of 
Meghilla  examined,,,  New  York  1892- 
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Manuscripts  of  the  Mishna  or  of  single  Sedarim  thereof, 
some  of  which  dating  from  the  thirteenth  century,  are  preserved 
in  the  libraries  of  Parma,  of  Berlin,  of  Hamburg,  of  Oxford  and 
of  Cambridge.  That  of  the  last  mentioned  library  was  edited 
by  W.  H.  Lowe :  “The  Mishna  on  which  the  Palestinian  Talmud 
rests,”  etc.,  Cambridge,  1883. 

Of  the  Palestinian  Talmud  the  only  manuscript,  of  consid¬ 
erable  extent,  is  preserved  in  the  Library  of  Leyden.  See  S. 
M.  Schiller-Kzinessy,  “Description  of  the  Leyden  MS.  of  the 
Palestinian  Talmud.”  Cambridge  1878.  Fragments  of  the 
Palestinian  Talmud  are  also  found  in  some  other  libraries, 
especially  in  those  of  Oxford  and  Parma. 

Fuller  information  concerning  MSS.  of  the  Talmud  is  given 
in  F.  Lebrecht’s  “Handschriften  und  erste  Ausgaben  des  Babyl. 
Talmud,”  Berlin  1862.  See  also  M.  Steinschneider’s  “Hebraische 
Bibliographic,”  Berlin,  1862  and  1863. 

B.  The  Talmud  in  Print. 
a.  The  Mishna  editions. 

§  40. 

Already  as  early  as  the  year  1492,  the  first  edition  of  tin 
Mishna  together  with  the  commentary  of  Maimonides  appeared 
in  Naples.  It  was  folio  wed  by  several  editions  of  Venice  (1546-50, 
and  1606),  of  Riva  di  Trento  (1559)  and  of  Mantua  (1559-63). 
In  the  last  mentioned  editions  the  commentary  of  Obadia  di 
Bertinoro  is  added.  The  editions  which  have  since  appeared 
are  very  numerous.  Those  which  appeared  since  the  seven¬ 
teenth  century  are  generally  accompanied,  besides  Bertinoro’s 
commentary,  by  ta"*»  mSDin  by  Lipman  Heller  or  some  other 
shorter  commentaries. 

b.  The  Babylonian  Talmud. 

§  41. 

The  first  complete  edition  of  the  Babylonian  Talmud  was 
published  by  Daniel  Bomberg  in  12  folio  volumes,  Venice 
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1520-23.1  Besides  the  text,  it  contains  the  commentary  of  Rashi, 
the  Tosaphoth,  the  Piske-Tosaphoth,  the  compendium  of  Asheri, 
and  the  Mishna  commentary  of  Maimonides.  This  original 
edition  served  as  model  for  all  editions  which  subsequently  ap¬ 
peared  at  Yenice,  Basel,  Cracow,  Lublin,  Amsterdam,  Frank¬ 
fort  on-the-Oder,  Berlin,  Frankfort  on-the-Main,  Sulzbach,  Dy- 
hernfurt,  Prague,  Warsaw,  and  recently  at  Yienna  and  Wilna.  The 
later  editions  were  greatly  improved  by  the  addition  of  valuable 
literary  and  critical  marginal  notes  and  appendices  by  learned 
rabbis.  But  the  Basel  and  most  of  the  subsequent  editions  down 
almost  to  the  present  time,  have  been  much  mutilated  by  the 
official  censors  of  the  press,  who  expunged  from  the  Talmud  all 
those  passages  which,  in  their  opinion,  seemed  to  reflect  upon 
Christianity,  and^besides,  changed  expressions,  especially  names 
of  nations  and  of  sects,  which  they  suspected  as  having  reference 
to  Christians.1 *  3 

The  Amsterdam  editions,  especially  the  first  (1644-48),  es¬ 
caped  those  mutilations  at  the  hand  of  the  censors,  and  are  on 
this  account  considered  very  valuable.  Most  of  the  passages  which 
have  elsewhere  been  eliminated  or  altered  by  the  censors,  have 
been  extracted  from  the  Amsterdam  edition,  and  published  in 
separate  small  books.  Of  these  the  following  two  may  be  menti¬ 
oned:  niBDff  nn  rrorcp  (S.l.  )andD"t?n  nmon,  Koenigsberg,  1860. 

A  critical  review  of  the  complete  editions  of  the  Babylonian 
Talmud  and  of  the  very  numerous  editions  of  single  Masechtoth 


1  Prior  to  this  first  complete  edition,  a  number  of  single  Masechtoth 
of  the  Babyl.  Talmud  had  already  been  published  by  Gershom  of 

Soncino,  between  the  years  1484  and  1519,  at  Soncino  and  at  Pesaro. 

3  Words  mostly  changed  are:  instead  of  (gentile) 

(a  Samaritan)  or  **^13  (an  Aethiopian);  instead  of  |'D  (a  heretic)  'pn¥ 
(a  Sadducee)  or  DVttp'a#  (an  Epicurean);  instead  of  '“DJ  (an  alien,  a  Non 
Israelite)  D"V3I>  (an  idolater);  instead  of  n"W  (the  nations  of  the  world)— 
D'vDD(Babylonians)  or  D\3itt3(Canaanites);  instead  of 'HE'D  (the  Romans) 
(Syrians)  or  'X DID  (Persians);  instead  of  'Dn(Rome)  TJ?n  (the  city) 

etc. 

In  the  more  recent  editions,  however,  except  those  appearing 
under  Russian  censorship,  the  original  readings  have  mostly  been 
restored. 
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since  the  year  1484,  was  published  by  Raphael  Rabbinovicz,  in 
his  Hebrew  pamphlet,  TID^nn  riDSin  by  nDKD  Munich  1  $11.' 

The  same  author  also  collected  and  published  very  rich  and 
important  material  for  a  critical  edition  of  the  Babylonian 
Talmud  from  the  above  mentioned  manuscript  in  the  Royal 
Library  of  Munich  and  other  manuscripts,  as  well  as  from  early 
prints  of  single  Masechtoth  in  various  libraries.  The  title  of 
this  very  extensive  work,  written  in  Hebrew,  is  Dikduke  Sopherim, 
D'HSID  'pnpVD  with  the  Latin  title :  Variaelectiones  in  Mishnam 
et  in  Talmud  Babylonicum,  etc.,  Munich  1868-86.  The  fifteen 
volumes  in  octavo  which  have  appeared  of  this  valuable  work 
comprise  only  three  and  a  half  Sedarim  of  the  six  Sedarim  of  the 
Talmud.  It  is  to  be  regretted  that  in  consequence  of  the  death 
of  the  learned  author  the  completion  of  this  important  work  has 
been  suspended. 

c.  The  Palestinian  Talmud. 

§  42. 

Of  the  Palestinian  Talmud  (Jerushalmi)  only  four  complete 
editions  appeared: 

1.  The  first  edition,  published  by  Daniel  Bomberg,  Yenice 
1523-24,  in  one  folio  volume,  without  any  commentary. 

2.  The  Cracow  edition,  1609,  with  a  short  commentary 
on  the  margin. 

3.  The  Krotoshin  edition,  1866,  with  a  commentary  like 
that  in  the  Cracow  edition,  but  added  to  it  are  marginal  notes, 
containing  references  to  parallel  passages  in  the  Babylonian 
Talmud,  and  corrections  of  text  readings. 

4.  The  Shitomir  edition,  1860-67,  in  several  folio  volumes, 
with  various  commentaries. 

Besides  these  four  complete  editions,  several  parts  have 
been  published  with  commentaries. 

1  This  instructive  pamplilet  is  also  reprinted  as  an  appendix  to 
vol.  YIH  of  Dikduke  Sopherim. 


CHAPTER  X 

AUXILIARIES  TO  THE  STUDY  OP  THE  TALMUD 
A.  Lexicons 

§  43. 

1.  The  Aruch  (^yiJJPl)  by  R.  Nathan  b.  Jechiel ,  of  Rome, 

flourishing  in  the  eleventh  century.  This  oldest  Lexicon  for 
both  Talmuds  and  the  Midrashim,  on  which  all  later  dictionaries 
are  based,  still  retains  its  high  value,  especially  on  account  of 
its  copious  quotations  from  the  Talmudical  literature  by  which 
many  corrupted  readings  are  corrected.  It  received  many  va¬ 
luable  additions  Cynyrt  CplD)  at  the  hand  of  Benjamin  Mussaphia 
(XYII  century).  These  additions,  generally  headed  by  the 
initials  notf,  mostly  explain  the  Greek  and  Latin 

words  occurring  in  the  Talmud  and  Midrash.  The  edition  by 
M.  Landau  (Prague  1819-24,  in  five  8vo  volumes)  is  increased  by 
numerous  annotations  and  supplied  with  definitions  in  German. 
The  latest  and  best  edition  of  that  important  work  is: 

2.  Aruch  Completum  (Q^n  *]np)  by  Alexander  Kokuf,  vol. 
1-YIII.  Vienna  and  New  York,  1818-1892.  In  this  edition  the 
original  lexicon  of  Nathan  b.  Jechiel  is  corrected  by  collating 
several  ancient  Mss.  of  the  work,  and,  besides,  considerably 
enlarged  by  very  valuable  philological  and  critical  researches 
and  annotations. 

3.  Lexicon  Tahnudicum  by  Joh.  BuxtorJ  Basel,  1640.  Of 
this  work  written  in  Latin,  a  new  corrected  and  enlarged  edition 
was  published  by  B.  Fischer ,  Leipsic,  1869-15. 

4.  Neuhebraisches  und  chald.  Worterbuch  iiber  die  Tal- 
mudim  und  Midrashim,  by  /.  Levy  in  four  volumes.  Leipsic 
1816-89. 

5.  A  Dictionary  of  the  Talmud  Babli  and  Yerushalmi  and 
the  Midrashic  Literature,  by  M.  J as  trow.  London  and  New 
York,  1886-1903,  in  two  volumes. 
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Remark.  There  are,  besides,,  several  small  dictionaries,  mostly 
abstracts  of  the  Aruch,  and  useful  for  beginners.  Special  mention 
deserves  Af.  Schulbaum,  Neuhebr&isch-deutsches  Wdrterbuch,  Lem¬ 
berg,  1880. 

B.  Grammars. 

§  44. 

The  modern  works  on  the  Grammar  of  the  Mishna  have 
already  been  mentioned  above  p.  15  in  the  Note  to  the  paragraph 
speaking  of  the  Language  of  the  Mishna.  The  first  attempt  at 
compiling  a  Grammar  of  the  peculiar  dialect  of  the  Babylonian 
Gemara  was  made  by: 

S.  JD.  Luzzatto  ifi  his  “Elementi  grammaticali  del  Caldeo 
Biblico  e  del  dialett6  Talmudico  Babilonese”.  Padua,  1865. 

Two  translations  of  this  work  appeared,  namely: 

1.  Grammatik  der  bibl.  chaldaeischen  Sprache  und  deB 
Idioms  des  Talmud  Babli.  Ein  Grundriss  von  S.  D.  Luzzatto, 
mit  Anmerkungen  herausgegeben  von  M.  S.  Kruger.  Breslau, 
1873. 

2.  Luzzatto’s  Grammar  of  the  bibl.  Ch  aldaic  Language  and 
of  the  idiom  of  the  Talmud  Babli,  translated  by  J.  Goldammer , 
New  York,  1876. 

Caspar  levias .  Grammar  of  the  Aramaic  Idiom  contained 
in  the  Babylonian  Talmud.  Cincinnati,  1900. 

I.  Rosenberg.  Das  Aramaische  Verbum  in  babyl.  Talmud. 
Marburg,  1888. 

C.  Chrestomathies. 

§  45. 

A.  B.  Ehrlich .  Rashe  Perakim,  Selections  from  the  Talmud 
and  the  Midrashim.  New  York,  1884. 

B.  Fischer .  Talmudische  Chrestomathie  mit  Anmerkungen, 
Scholien  und  Glossar.  Leipsic,  1884. 

Fh.  Lederer .  Lehrbuch  zum  Selbstunterricht  im  babyl.  Tal¬ 
mud,  3  parts,  Pressburg,  1881-88. 

A.  Singer.  Talmudische  Chrestomathie  fur  den 

ersten  TJnterricht  im  Talmud,  2  parts.  Pressburg,  1882. 
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D.  INTRODUCTORY  WORKS  AND  TREATISES 
a.  Older  Works 
§  46. 

1.  Samuel  Hanagid ,  of  Granada  (XI  century),  was  the  first 
to  write  an  introduction  to  the  Talmud.  Only  a  part  of  his 
work  has  come  down  to  our  time,  and  is  appended  to  the  first 
volume  of  our  Talmud  editions  under  the  heading  TiD^nn  K13C* 

2.  Moses  Maimonides  opens  his  Mishna  commentary  on 
Seder  Zeraim  with  an  introduction  to  the  Talmud,  especially  to 
the  Mishna. 

This  introduction  of  Maimonides  as  well  as  that  of  Samuel 
Hanagid  have  been  translated  into  German  by  Pinner  in  his 
Translation  of  Talm.  Berachoth. 

3.  mrV“D  'D  (Methodology  of  the  Talmud),  by  Samson  of 
Chinon  (XIV  century).  Constantine  (1515),  Cremona,  (1558), 
Verona  (1651). 

4.  dVijJ  rVD^rt,  by  Jeshua  b.  Joseph  Halevi ,  of  Toledo, 
(XV  century). 

This  work  was  translated  into  Latin  by  Constantin 
L’Empereur,  under  the  title  Clavis  Talmudica.  Leyden,  1634. 

In  the  editions  of  Venice  (1639),  and  of  Livorno  (1792)  the 
Halichoth  Olam  is  accompanied  by  two  complementary  works: 
TlD^nn  ^3,  by  Joseph  Karo,  and  njJlD&*  j*0\  by  Solomon  Algazi. 

Abstracts  of  the  works  3  and  4  are  added  to  Samuel  Hanagid’s 
Mebo  Hatalmud  in  the  appendix  to  our  Talmud  editions. 

5.  KlOJn  'Sll  Methodology  of  the  Talmud  by  Isaac 
Campanton ,  of  Castilia  (XV  century),  published  in  Venice  (1565) 
Mantua  (1593),  Amsterdam  (1754).  A  new  edition  was  pub¬ 
lished  by  Isaac  Weiss,  Vienna,  1891. 

6.  naan  r6nn  (Methodology  of  the  Talmud),  by  Jacob 
Ckagiz  (XVII  century).  Verona  1647.  Amst.  1709. 

b.  Modern  Works  in  Hebrew. 

§  47. 

/.  Abelsohn.  nUlT  11131,  Methodology  of  the  Mishna  and 
Rules  of  Halacha.  Wilna,  1859. 
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Jacob  Briill.  nJtPDn  X122,  Introduction  to  the  Mishna;  2 
volumes.  Frankf.  o.  M.  1816-85.  Yol.  I  treats  of  the  lives  and 
methods  of  the  teachers  from  Ezra  to  the  close  of  the  Mishna, 
and  yoI.  II  of  the  Plan  and  System  of  the  Mishna. 

Zebi  Hirsch  Qhajes.  K13D,  Introduction  to  the 

Talmud.  Lemberg,  1845. 

Z.  Frankel.  nJB’Dn  'S'! “7,  Hodegetica  in  Mishnam  etc., 
Leipsic,  1859.  A  little  Supplement  to  this  important  work  was 
published  under  the  title  of  “  Additamenta  et  Index  ad  librum 
Hodegetica  in  Mischnam”.  Leipsic,  1867. 

Z.  Frankel.  K12D,  Introductio  in  Talmud  Hiero- 

Bolymitanum.  Breslau,  1870. 

Joachim  Oppenheim.  nitt’Dn  the  genesis  of  the 

Mishna.  Pressburg,  1882. 

J.H.  Weiss.  VBnrn  Win  with  the  German  title:  Zur 
Geschichte  der  jiidischen  Tradition.  Vienna,  1871-83.  Yol  I 
and  II  treat  of  the  period  to  the  close  of  the  Mishna,  and  Yol. 
HI  of  that  of  the  Amoraim. 

J.  Wiesner.  pfam*  flJDJ,  Investigations  concerning 
the  origin  and  the  contents  of  the  Palestinian  Talmud.  Vienna 
1872.  ’ 

c.  'Works  and  Articles  in  Modern  Languages. 

§48. 

Y.  Adler .  The  article  Talmud  in  Johnson’s  Encyclopedia, 
New  York.  Reprinted  in  the  author’s  collective  work  *  ‘Kobetz 
al  Yad”.  New  York,  1886:  pp.  46-80. 

J.  S.  Bloch.  Einblicke  in  die  Geschichte  der  Entstehung 
der  Talmudischen  Literatur.  Vienna,  1884. 

N.Briill.  Die  Entstehungsgeschichte  des  babyl.  Talmuds 
als  Schriftwerkes  (in  Jahrbiicher  fiirJiid.  Geschichte  u.  Literatur 
II  pp.  1-123). 

Sam.  Davidson.  The  Article  Talmud  in  John  Kitto’s 
Cyclopaedia. 

J.  Derenbourg.  Article  Talmud  in  Lichtenberg’s  Ency¬ 
clopedic  des  sciences  religieuses.  Paris,  1882.  XII  pp.  1007* 
1036. 
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Z.  Frankel  Beitrage  zur  Einleitung  in  den  Talmud  (in 
Monatschrift  fur  Geschichte  und  Wissenschaft  des  Judenthurns 
X,  pp.  186-194;  205-212;  258-212). 

/.  Hamburger .  Articles  Mischna  and  Talmud  in  Beal 
Eycyclopadie  fur  Bibel  und  Talmud.  Strelitz  1883.  Yol  II  pp. 
189-198  and  1155-1161. 

D.  Hoffmann .  Die  erste  Mischna  und  die  Controversen 
der  Tanaim.  Berlin,  1882. 

B .  Pick .  Article  Tahnud  in  Clintock  and  Strong’s  Cyclo¬ 
paedia  of  theological  Literature.  Yol.  X,  pp.  166-181. 

Ludw .  A.  Rosenthal.  Ueberden  Zusammenhang  der  Mischna. 
Ein  Beitrag  zu  ihrer  Entstehungs geschichte.  Strasburg,  1890. 

S.  M.  Schiller- Szinessy.  Article  Mishnah  in  Encyclopedia 
Britannica,  9th  Edition,  vol.  XYI,  and  Article  Tahnud  in  vol. 
XXIII. 

Hermann  Z.  Struck.  Einleitung  in  den  Thalmud.  Leipsic, 
1881.  This  work  of  the  celebrated  Christian  scholar  which  treats 
of  the  subject  with  thoroughness,  exactness  and  impartiality,  is 
a  reprint  of  the  article  Tahnud  in  Herzog’s  Beal  Encyclopedic 
fur  protestant.  Theologie.  Second  Edition,  vol.  XYIII. 
d.  Historical  Works. 

Of  modern  historical  works  which,  treating  of  the  Talmudical 
period  shed  much  light  upon  the  genesis  of  the  Talmud,  the  fol¬ 
lowing  are  very  important: 

Julius  Filrsh  Kultur  und  Literaturgeschichte  der  Juden 
in  Asien  (Leipsic,  1849),  treats  of  the  Baoylonian  academies 
and  teachers  during  the  period  of  the  Amoraim. 

I.  M.  Jost.  Geschichte  des  Judenthurns  und  seiner  Secten 
(Leipsic  1851-59).  Yol  II,  pp.  13-222  treat  of  the  period  from 
the  destruction  of  the  temple  to  the  close  of  the  Talmud. 

H.  Graetz.  Geschichte  der  Juden,  Yol.  IY,  second  edition, 
Leipsic,  1866.  This  volume  has  been  translated  into  English 
by  James  X.  Gutheim:  History  of  the  Jews  from  the  Downfall 
of  the  Jewish  State  to  the  conclusion  of  the  Talmud.  New 
York,  1813. 

G.  Karpeles.  Geschichte  der  jiidischen  Literatur.  Berlin, 
1886.  pp.  265-332. 
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e.  Encyclopedical  Works 
§50. 

Jsaac  Lamperonti ,  physician  and  Rabbi  in  Ferrara  (XYIII 
century)  wrote  in  the  Hebrew  language  a  very  extensive  and 
useful  Encyclopedia  of  the  Talmud  and  the  Rabbinical  Decisions, 
under  the  title  of  pnx*1  ins.  Five  folio  volumes  of  this  work, 
comprising  the  letters  Sk-D,were  published  at  Yenice  (1750)  and 
Livorno  (1840).  The  remaining  volumes  have  lately  been 
published  in  8vo  at  Lyck  (1864-1874)  and  Berlin  (1885-1889), 
where  also  a  new  edition  of  the  former  volumes  appeared. 

Solomon  Rapaport .  “py,  an  encyclopedical  work  in 

Hebrew  of  which  only  one  volume,  containing  the  letter  ap¬ 
peared  (Prague  1852). 

/.  Hamburger.  Real  Encyclopaedic  fiir  Bibel  und  Talmud, 
Abtheilung  II.  Die  Talmudischen  Artikel  A-Z.  Strelitz,  1883. 
Three  Supplements  to  this  valuable  work  appeared  Leipsic 
1886-92. 

f.  Some  other  Books  of  Reference. 

§  61. 

Simon  Peiser.  ijtyaty  r6nj.  Onomasticon  of  Biblical  per- 
sons  and  of  the  Mishna  teachers  quoted  in  the  Talmud  and  in 
Midrash  (Wandsbeck  1728). 

Malachiben  Jacob  (XYIII  century),  T.  This  book 

is  a  Methodology  of  the  Talmud,  alphabetically  arranged. 
Livorno,  1767,  Berlin,  1852. 

A .  Stein.  Talmudische  Terminologie;  alphabetisch  geordnet. 
Prague,  1869. 

Jacob  Briill.  ]*p^  tSHVT  Die  Mnemonotechnik  des  Talmud. 
Yienna,  1864. 

This  little  book  explains  the  Simanim ,  i.  e.  the  mnemonical 
signs  and  symbols  so  often  met  with  in  the  Talmud  which  are 
intended  to  indicate  the  sequence  of  the  discussing  teachers  or 
of  their  arguments.  See  above  p.  60,  Note. 

Israel  Mash.  p^TTp^D  Rabbinical  Sentences,  alphabetically 
arranged.  Warsaw,  1874. 
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S.  Ph .  Frenkel  Brr6  JV»5C.  Index  of  the  Agadic  passages 
of  the  Talmud.  Krotoschin,  1885. 

Moses  Halevi  qwx.  Legal  and  ethical  maxims  of  the 
Talmud,  alphabetically  arranged.  Belgrade,  1874. 

Wicsner .  Scholien,  wissenschaftliche  Forschungen  aus  dem 
Gebiete  des  babyl.  Talmud.  I  Berachoth;  II  Sabbath;  III 
Erubin  and  Pesachim.  Prague,  1859-67. 


CHAPTER  XI 

TRANSLATIONS  OF  THE  TALMTJD 
A.  The  Mishna. 

§52. 

a.  Latin  Translations. 

The  learned  Dutch  G.  Surenhusius  published  (Amsterdam, 
1698-1 7 03)  a  Latin  version  of  the  Mishna  and  of  the  com¬ 
mentaries  of  Maimonides  and  Obadia  Bertinoro  with  annotations 
by  several  Christian  scholars. 

Remark.  Prior  to  this  publication  of  Surenhusius,  a  Latin  version 
of  some  single  Maseeh  to  th  of  the  Mishna  was  published  by  various 
Christian  Scholars,  as  Sabbath  and  Erubin  by  Seb.  Schmidt  (Leipsic, 
1661);  Shekalim ,  by  Joh.  Wtilfer  (Altdorf,  1680);  Aboda  Zara  and  Tamid , 
by  C.  Peringer  (Altdorf,  1680). 

b.  German  Translations. 

Johann  Jacob  Rabe .  Mishnah  iibersetzt  und  erlautert. 
Anspach,  1760-63. 

/.  M.  Jost ,  the  celebrated  Jewish  historian,  published 
(Berlin  1832-34)  a  new  German  translation  in  Hebrew  characters 
with  short  introductions  and  annotations,  together  with  the 
vocalized  Mishna  text  and  the  commentary  Jiru  Ep. 

A.  Sammter .  Mischnajoth,  vokalisirter  Text  mit  deutscher 
Uebersetzung  und  Erklarung.  Berlin,  1886 — . 

c.  English  Translations. 

W.  Walton .  Translation  of  the  treatises  Sabbath  and 
Erubin,  London,  1718. 

D,  A.  de  Sola  and  M.  I \  RaphalL  Eighteen  treatises  from 
the  Mishna  translated,  London,  1843. 

Joseph  Barclay  published  under  the  title  1  ‘The  Talmud”  a 
translation  of  eighteen  treatises  of  the  Mishna  with  annotations. 
London,  1878. 

C.  Taylor ;  Sayings  of  the  Jewish  Fathers  (the  treatise 
Aboth).  Cambridge,  1877. 

Remark,  The  treatise  Aboth  has  been  translated  into  almost  all  of 
the  European  languages. 
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B.  The  Babylonian  Talmud 
§  53. 

To  translate  the  Mishna  is  a  comparatively  easy  task. 
Its  generally  plain  and  uniform  language  and  style  of  expression, 
and  its  compendious  character  could  easily  enough  be  rendered 
into  another  language  especially  when  accompanied  by  some 
explanatory  notes.  But  it  is  quite  different  with  the  Gemara, 
especially  the  Babylonian.  There  are,  of  course,  also  passages 
in  the  Gemara  which  offer  no  great  difficulties  to  a  translator 
who  is  sufficiently  familiar  with  the  idiom  in  which  the  original 
is  composed.  We  refer  to  the  historical,  legendary  and  homi- 
letical  portions  (Agadas)  which  the  compilers  have  interspersed 
in  every  treatise.  The  main  part  of  the  Gemara,  however,  which 
is  essentially  of  an  argumentative  character,  giving  minute 
reports  of  discussions  and  debates  on  the  law,  this  part,  so  rich 
in  dialectical  subtilities,  and  so  full  of  technicalities  and  elliptical 
expressions,  offers  to  the  translator  almost  insurmountable 
difficulties.  Here  a  mere  version  of  the  original  will  not  do; 
neither  will  a  few  explanatory  foot  notes  be  sufficient.  It  would 
sometimes  require  a  whole  volume  of  commentary  to  supplement 
the  translation  of  a  single  chapter  of  the  original,  in  order  to 
render  fully  and  clearly  the  train  of  thought  and  dialectical 
arguments  so  idiomatically  and  tersely  expressed  therein. 1  This 

1  A  striking  analogy  to  this  difficulty  of  translating  the  legal 
discussions  of  the  Talmud  is  found  in  an  other  branch  of  legal  literature, 
as  may  be  seen  from  the  following  Note  which  a  learned  jurist 
kindly  furnished  me:  “The  Year  Books  of  the  English  Law,  sometimes 
called  the  Black  Letter  Bookst  written  in  the  quaint  French  Norman, 
which  was  the  court-language  of  that  day,  have  always  been  more  or 
less  a  sealed  book,  except  to  experts  in  historical  antiquities.  By  the 
effort  of  the  Seiden  Society  these  Reports  are  being  translated  from 
time  to  time  into  the  English;  but  to  the  uninitiated,  even  in  English, 
these  reports  are  gibberish,  and  none  but  those  thoroughly  versed  in 
legal  antiquities,  and  who  have  so  to  speak  imbibed  fi*om  a  thousand 
other  sources  the  spirit  of  the  laws  of  that  day,  will  be  much  benefited 
by  this  translation.  It  will  take  volumes  of  commentary,  a  hundred 
times  more  bulky  than  the  text,  to  make  this  mine  of  Englsh  common 
law  of  any  value  to  the  general  practitioner,  not  to  speak  of  the  laity. 
“It  is  caviar  to  the  general  public.” 
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explains  why  the  various  attempts  at  translating  the  whole  of 
the  Babylonian  Talmud  have,  thus  far,  proven  a  failure,  so  that 
as  yet  only  comparatively  few  Masechtoth  of  this  Talmud  have 
been  translated,  and  these  translations  are  in  many  cases  not  in- 
telligible  enough  to  be  fully  understood  by  the  reader  who  is  not 
yet  familiar  with  the  original  text  and  with  the  spirit  of  the 
Talmud. 


a.  Latin  Translations  of  single  masechtoth. 

Blasius  Ugolinus  published  in  volume  XIX  of  his  Thesaurus 
antiquitatum  sacrarum  (Yenice  1756)  a  translation  of  the 
Masechtoth  Zebachim  and  Menachoth,  and  in  vol.  XXY  (IT 62) 
the  Masecheth  Sanhedrin. 

G .  E.  Edzard  published  (Hamburg,  1705)  a  Latin  trans¬ 
lation  of  the  first  two  Perakim  of  Aboda  Zara. 

b.  German  Translations. 

Johann  Jacob  Eabe,  Der  Tractat  Brachoth  nach  der  Hiero- 
solymitan  und  Babylonischen  Gemara  iibersetzt  uud  erl&utert. 
Halle,  1777. 

C.  M.  Pinner .  Tractat  Berachoth .  Text  mit  deutscher 
Uebersetzung  und  Einleitung  in  den  Talmud.  Berlin,  1842. 

Ferd.  Christian  Ewald, *  Aboda  Sarah ,  ein  Tractat  aus  dem 
Talmud  ubersetzt.  Niirenberg,  1856  and  1868. 

A .  Sammter.  Tractat  Baba  Mezia .  Text  mit  deutscher 
Uebersetzung  und  Erklarung.  Berlin,  1876. 

M.  Rawicz .  Der  Tractat  Megilla  nebst  Tosafoth  ins  Deutsche 
iibertragen.  Frankfort  on  the  Main,  1883. 

M.  Rawicz .  Der  Tractat  Rosch  ha-Schanah  ins  Deutsche 
iibertragen.  Frankf.  on  the  Main,  1886. 

M.  Rawicz .  Der  Tractat  Sanhedrin  iibertragen  und  mit 
erlauternden  Bemerkungen  versehen.  Frankf.  1892. 

j9.  O.  Straschun .  Der  Tractat  Taanith  ins  Deutsche  iiber¬ 
tragen.  Halle,  1883. 

August  Wiinsche.  Der  Babyl.  Talmud  in  seinen  haggadischen 
Bestandtheilen  iibersetzt,  2  volumes.  Leipsic,  1886-88. 

Isaak  Levy .  Der  achte  Abschnitt  aus  dem  Tractate  Sabbath 
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(Babli  und  Jeruschalmi)  iibersetzt  und  philologisch  behandelt. 
Breslau,  1892. 

c.  French  Tnanslations. 

/.  Michel  Rabbinowicz,  this  translator  of  several  parts  of 
the  Babyl.  Talmud  adopted  the  proper  method  in  presenting  the 
mental  labor  embodied  in  that  work.  In  selecting  a  treatise  for 
translation  he  followed  the  example  of  Alphasi  (see  above  p.  72) 
in  his  celebrated  epitome  of  the  Talmud,  in  omitting  all  digres¬ 
sions  from  the  main  subject,  and  all  episodic  Agadas  which  the 
compilers  interspersed  among  the  stern  dialectical  discus¬ 
sions.  The  main  part  thus  cleared  from  all  disturbing  and 
bewildering  by-work,  is  then  set  forth  in  a  clear  and  fluent 
translation  which  combines  correctness  with  the  noted  ease 
and  gracefulness  of  the  French  language.  Necessary  explan¬ 
ations  are  partly  given  in  short  foot-notes,  and  partly, 
with  great  skill,  interwoven  into  the  translation  of  the  text.  An 
understanding  of  the  intricate  dialectical  discussions  is  greatly 
facilitated  by  appropriate  headings,  such  as:  Question;  Answer; 
Rejoinder;  Reply;  Objection;  Remark,  etc.  Besides,  each  treatise 
is  prefaced  by  an  introduction,  in  which  the  leading  principles 
underlying  that  part  of  the  Talmud  are  set  forth.  Of  this  lucid 
translation  the  following  parts  have  appeared: 

1.  Legislation  criminelle  du  Talmud,  containing  the  treatise 
of  Sanhedrin  and  such  portions  of  Maccoth  as  refer  to  the  punish¬ 
ment  of  criminals.  Paris,  1876. 

2.  Legislation  civile  du  Talmud,  traduction  du  traite 
Kethuboth.  Paris,  1880. 

3.  Nouveau  Commentaire  et  traduction  du  traite  Baba 
Kamma.  Paris,  1873. 

4.  Nouveau  Commentaire  et  traduction  du  traite  Baba 
Metzia.  Paris,  1878. 

5.  Nouveau  Commentaire  et  traduction  du  traite  Baba 
Bathra.  Paris,  1879. 

6.  La  medicine,  les  paiens  etc.  This  volume  contains  such 
portions  of  thirty  different  treatises  of  the  Talmud  as  refer  to 
medicine,  paganism,  etc.  Paris,  1879. 

M >  Schwab ,  added  to  the  first  volume  of  his  French  trans- 
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lation  of  the  Palestinian  Talmud,  (Paris,  1871)  also  a  translation 
of  Berachoth  of  the  Babyl.  Talmud. 

d.  English  Translation. 

A .  W.  Stream .  Translation  of  the  treatise  Chagiga . 
Cambridge,  1891. 

C.  The  Palestinian  Talmud, 

§  54. 

a.  Latin  Translation. 

Blasius  Ugolinus  published  in  volumes  XVII-XXX  of  his 
Thesaurus  antiquitatum  sacrarum  (Venice  1755-65)  the  following 
treatises  in  Latin:  Pesachim  (vol  XVII);  Shekalim,  Yoma, 
Succah,  Bosh  Hashanah,  Taanith,  Megilla,  Chagiga,  Betza, 
Moed  Katan  (vol.  XVIII) ;  Maaseroth,  Maaser  Sheni,  Challah, 
Orlah,  Biccurim  (vol.  XX);  Sanhedrin,  Maccoth  (vol.  XXV); 
Kiddushin,  Sota,  Kethuboth  (vol.  XXX). 

b.  German  Translations. 

Joh .  Jacob  Rabet  besides  translating  Berachoth  in  connec¬ 
tion  with  that  treatise  in  the  Babylonian  Gemara,  as  mentioned 
above,  published:  Der  Talmudische  Tract  at  Peak ,  iibersetzt  und 
erlautert.  Anspach,  1781. 

August  Wunsche .  Der  Jerusalemische  Talmud  in  seinen 
haggadischen  Bestandtheilen  zum  ersten  Male  in’s  Deutsche 
iibertragen.  Zurich,  1880. 

c.  French  Translation. 

Moise  Schwab .  Le  Talmud  de  Jerusalem  traduit  pour  la 
premiere  fois  X  volumes.  Paris,  1871-90. 

d.  English  Translation. 

M.  Schwab,  the  author  of  the  French  translation  just 
mentioned,  published  in  English:  The  Talmud  of  Jerusalem. 
Vol.  I  Berachoth.  London,  1886. 
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op  modern  Works  and  Monographs  on  Talmudic  Subjects. 

(Arranged  with  reference  to  subjects  and  in  alphabetical 
order  of  authors). 
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CHAPTER  XIII 

OPINIONS  ON  THE  YALUE  OF  THE  TALMUD 

§  57- 

No  literary  monument  of  antiquity  has  ever  been  subject  to 
so  different  and  opposite  views  and  opinions,  as  the  Talmud.  Its 
strict  followers  generally  looked  upon  it  as  the  very  embodiment 
of  wisdom  and  sagacity,  and  as  a  work  whose  authority  was 
second  only  to  that  of  the  Bible.  In  the  non-Jewish  literature 
it  was  often  decried  as  “one  of  the  most  repulsive  books  that 
exist”,  as  “a  confused  medley  of  perverted  logic,  absurd  subtile- 
ties,  foolish  tales  and  fables,  and  full  of  profanity,  superstition 
and  even  obscenity”,  or  at  the  most,  as  “an  immense  heap  of 
rubbish  at  the  bottom  of  which  some  stray  pearls  of  Eastern 
wisdom  are  hidden.” 

It  is  certain  that  many  of  those  who  thus  assumed  to  pass 
a  condemning  judgment  upon  the  gigantic  work  of  the  Talmud 
never  read  nor  were  able  to  read  a  single  page  of  the  same  in  the 
original,  but  were  prompted  by  religious  prejudice  and  antag¬ 
onism,  or  they  based  their  verdict  merely  on  those  disconnected 
and  often  distorted  passages  which  Eisenmenger  and  his  consorts 
and  followers  picked  out  from  the  Talmud  for  hostile  purposes. 

Christian  scholars  who  had  a  deeper  insight  into  the  Talmud- 
ical  literature,  without  being  blinded  by  religious  prejudices, 
expressed  themselves  quite  differently  on  the  character  and  the 
merits  of  that  work,  as  may  be  seen  from  the  following  few 
quotations. 

Johann  Buxiorf  ,  in  the  preface  to  his  Lexicon  Chald.  et 
Talmudicum,  says:  “The  Talmud  contains  many  legal,  medical, 
physical,  ethical,  political,  astronomical,  and  other  excellent 
documents  of  sciences,  which  admirably  commend  the  history  of 
that  nation  and  time;  it  contains  also  luminous  decisions  of  an¬ 
tiquity;  excellent  sayings;  deep  thoughts,  full  of  grace  and  sense; 
and  numerous  expressions  which  make  the  reader  not  only  better, 
but  also  more  wise  and  learned,  and  which,  like  unto  flashing 
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jewels,  grace  the  Hebrew  speech  not  less  than  all  those  Greek 
and  Roman  phrases  adorn  their  languages.” 

Other  favorable  opinions  expressed  by  Christian  scholars  of 
the  sixteenth  to  eighteenth  centuries  are  collected  in  Karl 
Fischer’s  <  ‘Gutmeinung  iiber  den  Talmud  der  Hebraer.  ”  Vienna, 
1883. 

Of  such  scholars  as  belong  to  our  time,  the  following  may  be 
quoted  here. 

The  late  Prof \  Delitzsch  in  his  iiJiidisches  ECandwerkerleben 
zur  Zeii  Jesu ”  says: 

‘Those  who  have  not  in  some  degree  accomplished  the 
extremely  difficult  task  of  reading  this  work  for  themselves,  will 
hardly  be  able  to  form  a  clear  idea  of  this  polynomial  colossus. 
It  is  an  immense  speaking-hall,  in  which  thousands  and  tens  of 
thousands  of  voices,  of  at  least  five  centuries,  are  heard  to  com¬ 
mingle.  A  law,  as  we  all  know  from  experience,  can  never  be 
so  precisely  formulated  that  there  does  not  remain  room  for 
various  interpretations;  and  question  upon  question  constantly 
arises  as  to  the  application  of  it  to  the  endless  multiplicity  of  the 
existing  relations  of  life.  Just  imagine  about  ten  thousand 
decrees  concerning  Jewish  life  classified  according  to  the  spheres 
of  life,  and  in  addition  to  these,  about  five  hundred  scribes  and 
lawyers,  mostly  from  Palestine  and  Babylon,  taking  up  one  after 
another  of  these  decrees  as  the  topic  of  examination  and  debate, 
and,  discussing  with  hair-splitting  acuteness,  every  shade  of  mean¬ 
ing  and  practical  application;  and  imagine,  further,  that  the  fine¬ 
spun  thread  of  this  interpretation  of  decrees  is  frequently  lost  in 
digressions,  and  that,  after  having  traversed  long  distances  of  such 
desert-sand,  you  find,  here  and  there,  an  oasis,  consisting  of 
sayings  and  accounts  of  more  general  interest.  Then  you  may 
have  some  slight  idea  of  this  vast,  and  of  its  kind,  unique,  juridic 
codex,  compared  with  whose  compass  all  the  law-books  of  other 
nations  are  but  Lilliputians,  and  beside  whose  variegated,  buzzing 
market  din,  they  represent  but  quiet  study-chambers.” 

/.  Alexander ,  in  his  book  on  The  Jews ;  their  Past,  Present 
and  Future  (London,  1870),  says: 
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“The  Talmud,  as  it  now  stands,  is  almost  the  whole  literature 
of  the  Jews  during  a  thousand  years.  Commentator  followed 
upon  commentator,  till  at  last  the  whole  became  an  immense 
bulk;  the  original  Babylonian  Talmud  alone  consists  of  2947  folio 
pages.  Out  ol  such  literature  it  is  easy  to  make  quotations  which 
may  throw  an  odium  over  the  whole.  But  fancy  if  the  production 
of  a  thousand  years  of  English  literature,  say,  from  the  “History” 
of  the  venerable  Bede  to  Milton’s  “Paradise  Lost,”  were  thrown 
together  into  a  number  of  uniform  folios,  and  judged  in  like  man¬ 
ner;  if  because  some  superstitious  monks  wrote  silly  “Lives  of 
Saints,”  therefore  the  works  of  John  Bunyan  should  also  be 
considered  worthless.  The  absurdity  is  too  obvious  to  require 
another  word  from  me.  Such,  however,  is  the  continual  treat¬ 
ment  the  Talmud  receives  both  at  the  hand  of  its  friends  and  of 
its  enemies.  Both  wfll  find  it  easy  to  quote  in  behalf  of  their 
preconceived  notions,  but  the  earnest  student  will  rather  try  to 
weigh  the  matter  impartially,  retain  the  good  he  can  find  even  in 
the  Talmud,  and  reject  what  will  not  stand  the  test  of  God’s  word.” 

The  impartial  view  of  the  Talmud  taken  by  modern  Jewish 
scholars  may  be  seen  from  the  following  opinion  expressed  by 
the  late  Prof,  Gratis  in  his  “History  of  the  Jews”  (vol.  IV. 
308  sq.). 

“The  Talmud  must  not  be  considered  as  an  ordinary  literary 
work  consisting  of  twelve  folios;  it  bears  not  the  least  internal 
resemblance  to  a  Bingle  literary  production;  but  forms  a  world 
of  its  own  which  must  be  judged  according  to  its  own  laws.  It 
is,  therefore,  extremely  difficult  to  furnish  a  specific  sketch  of  the 
Talmud,  seeing  that  a  familiar  standard  or  analogy  is  wanting. 
And  however  thoroughly  a  man  of  consummate  talent  may  have 
penetrated  its  spirit  and  become  conversant  with  its  peculiarities, 
he  would  scarcely  succeed  in  such  a  task.  It  may,  in  some 
respects,  be  compared  with  the  Patristic  literature,  which  sprang 
up  simultaneously.  But  on  closer  inspection,  this  comparison 
will  also  faiL... 

The  Talmud  has  at  different  times  been  variously  judged 
on  the  most  heterogeneous  assumptions;  it  has  been  condemned 
and  consigned  to  the  flames,  simply  because  it  was  presented 
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in  its  unfavorable  aspect  without  taking  into  consideration  its 
actual  merits.  It  cannot  be  denied  that  the  Babylonian  Tal¬ 
mud  labors  under  some  defects,  like  any  other  mental  product 
which  pursues  a  single  course  with  inexorable  consistency  and 
undeviating  dogmatism.  These  defects  may  be  classified  under 
four  heads:  the  Talmud  contains  some  unessential  and  trivial 
subjects,  which  it  treats  with  much  importance  and  a  serious 
air;  it  has  adopted  from  its  Persian  surroundings  superstitious 
practices  and  views,  which  presuppose  the  agency  of  interme¬ 
diate  spiritual  beings,  witchcraft,  exorcising  formulas,  magical 
cures  and  interpretations  of  dreams  and,  hence,  are  in  conflict 
with  the  spirit  of  Judaism;  it  further  contains  several  uncharit¬ 
able  utterances  and  provisions  against  members  of  other  na¬ 
tions  and  creeds;  lastly  it  favors  a  bad  interpretation  of  Scrip¬ 
ture,  absurd,  forced  and  frequently  false  commentations.  For 
these  faults  the  whole  Talmud  has  been  held  responsible  and 
been  denounced  as  a  work  devoted  to  trifles,  as  a  source  of  im¬ 
morality  and  trickery,  without  taking  into  consideration  that 
it  is  not  a  work  of  a  single  author  who  must  be  responsible 
for  every  word,  and  if  it  be  so,  then  the  whole  J ewish  people 
was  its  author.  Over  six  centuries  are  crystallized  in  the  Tal¬ 
mud  with  animated  distinctness,  in  their  peculiar  costumes, 
modes  of  speech  and  of  thought,  so  to  say  a  literary  Herculaneum 
and  Pompeii,  not  weakened  by  artistic  imitation,  which  trans¬ 
fers  a  colossal  picture  to  the  narrow  limits  of  a  miniature.  It  is, 
therefore,  no  wonder,  if  in  this  world  sublime  and  mean,  great 
and  small,  serious  and  ridiculous,  Jewish  and  heathen  elements, 
the  altar  and  the  ashes,  are  found  in  motley  mixture.  Those 
odious  dicta  of  which  Jew-haters  have  taken  hold,  were  in 
most  cases  nothing  else  but  the  utterances  of  a  momentary  in¬ 
dignation,  to  which  an  individual  had  given  vent  and  which  were 
preserved  and  embodied  in  the  Talmud  by  over-zealous  disci¬ 
ples,  who  were  unwilling  to  omit  a  single  expression  of  the 
revered  ancients.  But  these  utterances  are  richly  counterbal¬ 
anced  by  the  maxims  of  benevolence  and  philanthropy  towards 
every  man,  regardless  of  creed  and  nationality,  which  are  also 
preserved  in  the  Talmud.  As  counterpoise  to  the  rank  super- 
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stition,  there  are  found  therein  sharp  warnings  against  supersti¬ 
tious,  heathen  practices  (Darke  Emori),  to  which  subject  a 
whole  section,  under  the  name  of  Perek  Emorai ,  is  devoted,' 

“The  Babylonian  Talmud  is  especially  characterized  and 
distinguished  from  the  Palestinian,  by  high-soaring  contempla¬ 
tions,  a  keen  understanding,  and  Hashes  of  thought  which  fit¬ 
fully  dart  through  the  mental  horizon.  An  incalculable  Store 
of  ideas  and  incentives  to  thinking  is  treasured  in  the  Talmud, 
hut  not  in  the  form  of  finished  themes  that  may  be  appropriated 
in  a  semi-somnolent  state,  but  with  the  fresh  coloring  of  their 
inception.  The  Babylonian  Talmud  leads  into  the  laboratory 
of  thought,  and  its  ideas  may  be  traced  from  their  embryonic 
motion  up  to  a  giddy  height,  whither  they  at  times  soar  into  the 
region  of  the  incomprehensible.  For  this  reason  it  became, 
more  than  the  Jerusalemean,  the  national  property,  the  vital 
breath,  the  soul  of  the  Jewish  people - 

Why  study  the  Talmud  ? 

§  58. 

Some  years  ago,  the  author  addressed  the  Classes  of  the 
Hebrew  Union  College  on  this  question.  An  abstract  of  that 
address  may  find  here  a  proper  place  for  the  benefit  of  younger 
students: 

Upon  resuming  our  labors  for  a  new  scholastic  year,  I  wish 
to  address  the  students  regarding  that  branch  of  instruction 
which  I  have  the  privilege  of  teaching  in  the  collegiate  classes 
of  this  institution.  I  wish  to  answer  the  question: 

FOR  WHAT  PURPOSE  DO  WE  STUDY  THE  TALMUD? 

There  was  a  time— and  it  is  not  so  very  long  since  it  passed 

by _ there  was  a  time  when  such  a  question  would  scarcely 

have  entered  into  the  mind  of  one  who  was  preparing  for  the 
Jewish  ministry.  For  the  Talmud  was  then  still  regarded  as 
the  embodiment  of  all  religious  knowledge  and  Jewish  lore. 
Its  authority  was  considered  second  only  to  that  of  the  Bible, 
its  study  regarded  as  a  religious  service,  a  Grod-pleasing  work  in 

i  Sabbath  66a;  Toseptha  ch,  VII,  VIH. 
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which  all  pious  and  literate  men  in  Israel  were  engaged,  even 
those  who  did  not  aspire  to  a  rabbinical  office.  He,  to  whom 
the  Talmud  was  a  terra  incognita  was  looked  upon  as  an  Am 
Ha’aret$}  a  rustic  and  illiterate  man,  who  had  no  right  to  ex¬ 
press  an  opinion  in  religious  matters.  How  then  could  he  who 
wanted  to  become  a  religious  guide  and  leader  in  Israel  ask, 
for  what  purpose  is  the  Talmud  to  be  studied  ?  The  Talmudic 
literature  was  the  very  source  of  the  Jewish  law.  By  it  all 
conditions  of  the  religious  and  moral  life  were  ordered.  How 
could  a  rabbi  expect  to  be  able  to  answer  and  decide  the  many 
religious  questions  laid  before  him  d^ily,  without  a  thorough 
acquaintance  with  that  source  ? 

But  it  is  quite  different  in  our  time,  which  looks  upon  the 
Talmud  with  less  reverential  eyes.  The  mere  study  of  its  lite¬ 
rature  is  not  any  longer  considered  a  religious  act  that  secures 
eternal  bliss  and  salvation;  neither  is  the  Talmud  any  longer 
regarded  as  the  highest  authority  by  whose  dicta  questions  of 
religion  and  conscience  are  to  be  finally  decided. 

Of  what  use  is  the  study  of  the  Talmud  in  our  time  ?  Is  it 
nowadays  absolutely  necessary  even  for  the  Jewish  theologian, 
ibr  a  Jewish  minister,  to  cultivate  this  hard  and  abstruse  braneh 
of  literature  ?  Would  it  not  be  more  useful  if  our  students  in¬ 
stead  of  devoting  a  part  of  their  valuable  time  to  this  obsolete 
and  antiquated  study  would  apply  it  to  some  other  branch  of 
knowledge  which  is  of  more  import  to,  and  has  more  bearing 
upon  the  present  time? 

It  sometimes  seemed  to  me  as  if  I  could  read  this  question 
from  the  faces  of  some  of  our  students  during  the  Talmudic  in¬ 
struction,  especially  when  we  just  happened  to  have  before  us 
some  abstruse  passages  in  the  Talmud  in  which  seemingly  quite 
indifferent  and  trifling  subjects  are  minutely  treated  in  lengthy 
discussions,  or  where  the  whole  train  of  thought  widely  differs 
&om  modern  conception  and  modern  ways  of  thinking. 

Nay,  I  have  even  heard  such  a  question  from  the  lips  of 
men  who  take  great  interest  in  our  college,  of  earnest  and  judi¬ 
cious  men  who  are  highly  educated  and  versed  in  our  literature 
and  who  themselves  in  their  youth  imbibed  spiritual  draughts 
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from  tlie  Talmudic  fountain.  Why  trouble  our  students  with 
that  irksome  and  useless  branch  of  literature  why  not  instead 
of  it  rather  take  up  other  subjects  of  more  modern  thought? 

Let  us,  therefore,  shortly  consider  the  question:  For  what 
purpose  do  we  study  the  Talmud,  or  why  is  that  study  indispen¬ 
sable  for  every  one  who  prepares  for  the  Jewish  ministry  ? 

In  the  first  place,  my  young  friends,  I  wish  to  call  your  at 
tention  to  the  fact  that  the  Talmud  is  a  product  of  the  mental 
labors  of  our  sages  and  teachers  during  a  period  of  eight  hun¬ 
dred  to  one  thousand  years,  and  that  the  pages  of  this  volumin¬ 
ous  literary  work  offer  a  natural  reflection  of  whatever  the 
Jewish  mind  has  thought,  perceived  and  felt  during  that  long 
period  under  the  most  different  circumstances  and  times,  under 
joyful  and  gloomy  events,  under  elevating  and  oppressing  in¬ 
fluences. 

I  beg  you  to  consider  furthermore  what  a  powerful  and 
decided  influence  this  gigantic  literary  work  after  its  final  con¬ 
clusion  has  exercised  upon  the  mind  and  the  religious  and  mo¬ 
ral  life  of  the  professors  of  Judaism  during  fourteen  centuries 
up  to  our  time.  Consider,  how  it  is  to  be  ascribed  to  their 
general  occupation  with,  and  veneration  for  the  Talmud  that 
our  ancestors  during  the  dark  centuries  of  the  Middle  Ages  did 
not  become  mentally  hebetated  and  morally  corrupted,  in  spite 
of  the  degradation  and  systematic  demoralization  which  they 
had  been  exposed  to.  For  while  the  study  of  the  more  dialectic 
part  of  that  literature  preserved  their  intellectual  powers  ever 
fresh  and  active  and  developed  some  of  the  greatest  minds,  the 
reading  of  those  popular  sayings  and  impressive  moral  and  re¬ 
ligious  maxims  with  which  the  Talmudic  writings  are  so  amply 
provided,  fostered  even  within  our  masses  that  unshaken  faith¬ 
fulness  and  that  unparalleled  firmness  of  character  by  which 
they  resisted  all  persecutions  and  all  alluring  temptations. 

Take  all  this  into  consideration,  and  you  will  perceive  that 
none  can  expect  to  know  and  understand  Judaism  as  histori¬ 
cally  developed,  without  knowing  the  Talmud,  without  being 
familiar  with  the  spirit  of  that  vast  literature  which  proved 
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such  a  powerful  agency  in  the  development  of  Judaism  and  in 
its  preservation. 

Let  me  also  tell  you,  that  he  is  greatly  mistaken  who  ima 
gines  that  modern  Judaism  can  entirely  discard  and  disregard 
the  Talmud  in  religious  questions.  Although  its  authority  is 
not  any  longer  respected  as  absolutely  binding,  albeit  under, 
the  changed  circumstances  in  which  we  are  living,  many  laws 
and  customs  treated  and  enjoined  in  the  Talmud  have  become 
obsolete  and  impracticable,  and  though  many  religious  views  ex¬ 
pressed  by  the  Talmudists  are  rejected  as  incompatible  with 
modern  thoughts  and  conceptions,  it  is  a  fact,  that  Juda¬ 
ism  nowadays  still  rests  on  the  foundation  which  is  laid  down 
in  the  Talmud.  Thus  for  instance,  the  elements  of  our  ritual 
prayers  and  the  arrangement  of  our  public  service,  our  festive 
calendar  and  the  celebration  of  some  of  our  holiest  festivals, 
the  marriage  law  and  innumerable  forms  and  customs  of  the  re¬ 
ligious  life  are,  though  more  or  less  modified  and  fashioned  ac¬ 
cording  to  the  demands  of  our  time,  still  on  the  whole  permeat¬ 
ed  and  governed  by  the  Talmudic  principles  and  regulations. 

You  can  therefore  never  expect  to  have  a  full  and  clear 
insight  into  our  relgious  institutions  without  being  able  to  go 
to  the  source  from  which  they  emanated. 

I  could  also  speak  of  the  great  importance  of  the  Talmud 
in  so  far  as  it  contains  a  vast  fund  of  informations  which  are  of 
decided  value  to  general  history  and  literature  and  to  different 
branches  of  science,  but  I  will  remind  you  only  of  its  great  sig¬ 
nificance  in  regard  to  two  branches  of  knowledge  which  are  of 
vital  import  to  Jewish  theology  and  the  Jewish  ministry.  I 
refer  to  the  interpretation  of  the  Bible  and  to  Ethics. 

The  great  value  of  the  Talmud  for  Bible  exegesis  and  Bible 
criticism  is  generally  acknowledged  even  by  non- Jewish  scholars. 

In  regard  to  its  value  for  Ethics  I  shall  quote  here  a  pas¬ 
sage  from  an  elaborate  and  lucid  article  on  the  Talmud  which  the 
venerable  Rabbi  Dr.  Samuel  Adler  in  New  York  published  lately 
in  one  of  the  American  Encyclopedias.  He  says: 

“With  the  consideration  of  the  ethical  significance  of  the 
Talmud  we  approach  the  highest  level,  the  crowning  portion  of 
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the  whole  work.  Not  but  that  we  meet  with  passages  that 
must  be  rejected  by  a  pure  morality ;  prevailing  views  and  em¬ 
bittering  experiences  have  certainly  exercised  a  disturbing  in¬ 
fluence  on  the  ethical  views  of  various  spiritual  heroes  of  the 
Talmud;  but  these  are  isolated  phenomena,  and  disappear,  com¬ 
pared  with  the  moral  elevation  and  purity  of  the  overwhelming 
majority  of  the  men  of  the  Talmud,  and  compared  with  the  spirit 
that  animates  the  work  as  a  whole.  What  is  laid  down  as  the 
moral  law  in  the  Talmud  can  still  defy  scrutiny  at  the  present 
day;  and  the  very  numerous  examples  of  high  moral  views  and 
actions  on  the  part  of  the  Talmudists  are  such  as  can  not  be 
found  in  any  work  of  antiquity,  and  must  still  excite  the  admir¬ 
ation  of  the  reader  of  the  present  day,  in  spite  of  the  ceremonial 
fetters  which  they  bore,  and  in  spite  of  the  occasional  narrow¬ 
ness  of  their  point  of  view.” 

To  impress  you  the  more  with  the  necessity  of  the  Talmudic 
studies  for  a  clear  conception  of  Judaism  and  its  history,  I  could 
also  quote  the  opinions  of  many  of  our  greatest  scholars,  but 
shall  confine  myself  only  to  a  quotation  from  the  writings  of  two 
of  our  most  renowned  scholars  whom  none  will  suspect  of  hav¬ 
ing  been  biased  by  a  too  great  predilection  for  the  Talmud;  one 
is  the  late  Dr.  Geiger,  and  the  other  our  great  historian,  the 
late  Dr.  Jost. 

Geiger  ( Das  Judenthum  und  seine  Geschichte  I.  p.  155)  in 
speaking  of  the  Talmud  and  the  rabbinical  literature,  says: 

“Gigantic  works,  productions  of  gloomy  and  brighter  per¬ 
iods  are  here  before  us,  monuments  of  thought  and  intellectual 
labor;  they  excite  onr  admiration.  I  do  not  indorse  every 
word  of  the  Talmud,  nor  every  idea  expressed  by  the  teachers 
in  the  time  of  the  Middle  Ages,  but  I  would  not  miss  a  tittle 
thereof.  They  contain  an  acumen  and  power  of  thought  which 
fill  us  with  reverence  for  the  spirit  that  animated  our  ancestors, 
a  fulness  of  sound  sense,  salutary  maxims — a  freshness  of  opinion 
often  bursts  upon  us  that  even  to  this  day  exercises  its  enlive¬ 
ning  and  inspiring  effect.” 
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Jost  in  his  Geschichte  des  Judenthum' s  und  seiner  Secten  IT., 
202,  characterizes  the  Talmud  by  the  following  masterly  words: 

“The  Talmud  is  a  great  mine,  in  which  are  imbedded  all 
varieties  of  metals  and  ores.  Here  may  be  found  all  kinds  of 
valuables,  the  finest  gold  and  rarest  gems,  as  also  the  merest 
dross.  Much  has  been  unearthed  that  has  realized  countless 
profit  to  the  world.  The  great  spiritual  work  whose  outcome 
has  been  apparent  in  the  advancement  of  religion  has  shown 
•  tbfit  the  Talmud  is  not  only  of  incalculable  value  in  the  pursuit 
of  wisdom,  but  that  it  has  a  self-evident  significance  for  all  times, 
which  can  not  be  shown  by  any  mere  extracts  from  its  pages, 
and  that  it  can  not  be  disregarded  on  the  plea  of  its  antiquity 
as  valueless  in  the  knowledge  of  the  Jewish  religion.  Indeed 
it  is  and  must  remain  the  chief  source  of  this  knowledge,  and 
particularly  of  the  historical  development  of  the  Jewish  religion. 
More  than  this,  it  is  the  abode  of  that  spirit  which  has  inspired 
that  religion,  these  many  centuries,  that  spirit  from  which  even 
those  who  sought  to  counteract  it  could  not  escape.  It  is  and 
will  remain  a  labyrinth  with  deep  shafts  and  openings,  in  which 
isolated  spirits  toil  with  tireless  activity,  a  labyrinth  which 
offers  rich  rewards  to  those  who  enter  impelled  by  the 
desire  to  gain,  not  without  hidden  dangers  to  those  who  venture 
wantonly  into  its  mazes  and  absorb  its  deadly  vapors.  Re¬ 
ligion  has  created  this  work,  not  indeed  to  give  utterance  in  an 
unsatisfactory  way  to  the  great  questions  of  Deity  and  Nature, 
Mortality  and  Eternity,  and  not  to  carry  on  controversies  upon 
the  proper  formulation  of  articles  of  faith,  but  to  give  expres¬ 
sion  to  a  religion  of  deed,  a  religion  designed  to  accompany 
man  from  the  first  steps  in  his  education  until  he  reaches  the 
grave,  and  beyond  it;  a  guide  by  which  his  desires  and  actions 
are  to  be  regulated  at  every  moment,  by  which  all  his  move¬ 
ments  are  to  be  guarded,  that  takes  care  even  of  his  food  and 
drink,  of  his  pleasures  and  pains,  of  his  mirth  and  sorrow,  and 
seeks  to  elevate  him,  at  all  times,  to  an  enunciation  of  the  pur¬ 
est  faith. 

It  is  thus  that  this  spirit,  which  breathes  from  the  Talmud, 
enters  into  the  nation’s  inmost  life.  It  offers  repeated  recitals 
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of  the  various  modes  of  thinking,  practising,  believing,  of  the 
true  and  false  representations,  of  hopes  and  longings,  of  know¬ 
ledge  and  error,  of  the  great  lessons  of  fate,  of  undertakings 
and  their  consequences,  of  utterances  and  their  effects,  of  per¬ 
sons  and  their  talents  and  inaptitudes,  of  words  and  examples, 
of  customs,  both  in  matters  of  public  worship  and  private  life; 
in  short,  of  all  the  happenings,  past  or  cotemporary,  in  the 
time  which  the  Talmud  comprises,  u  <?.,  a  period  of  nearly  one 
thousand  years,  excluding  the  Bible  times. 

Hence,  also,  its  great  value  to  antiquarians  in  the  frequent 
allusions  to  facts,  opinions  and  statements,  to  modes  of  expres¬ 
sion  and  grammatical  construction,  to  peculiarities  of  every 
kind,  which  at  the  same  time  afford  a  view  of  the  development 
of  mankind,  such  as  no  other  work  of  the  past  gives. 

To  treat  the  Talmud  wjth  scorn  because  of  its  oddnes,  on 
account  of  much  that  it  contains  that  does  not  conform  to  our 
maturer  modes  of  thinking,  because  of  its  evident  errors  and 
misconceptions — errors  from  ignorance  or  errors  in  copying, — 
to  throw  it  overboard,  as  it  were,  as  useless  ballast,  would  be 
to  insult  all  history,  to  deprive  it  of  one  of  its  strongest  limbs,  to 
dismember  it. 

To  dam  up  its  channels  by  taking  away  the  Talmud,  would 
be  to  close  the  access  to  the  head  waters  and  living  sources  of 
the  Jewish  religion,  and  thus  leave  her  again  in  a  desert  land, 
after  the  tables  of  the  law  have  already  called  forth  a  world  of 
life  and  activity.  It  would  be  turning  one’s  back,  as  it  were, 
denying  and  disregarding  one’s  own.  There  is  a  historical  jus¬ 
tification  for  the  sharply  defined  modes  of  worship  and  religious 
forms  that  have  their  embodiment  in  set  words  and  in  fixed 
deeds.  For  this  we  must  look  to  the  Talmud.  Judaism  is 
rooted  in  the  Talmud  and  would  be  tossed  about  in  mid-air  if 
torn  from  its  soil, or  require  a  new  planting  and  a  new  growth.” 

In  conclusion,  my  young  friends,  let  me  say  this: 

If  our  College  had  no  other  purpose  than  to  graduate  com¬ 
mon  Sabbath  school  teachers  who  should  be  able  to  occasional¬ 
ly  deliver  popular  though  superficial  lectures,  the  study  of  the 


114 


Historical  and  Literary  Introduction 


Talmud  as  well  as  that  of  our  rabbinical  and  philosophical  litera¬ 
ture,  might  have  been  stricken  from  the  course  of  your  studies. 
But  our  College  has  a  higher  aim  and  object.  Its  object  is  to 
educate  future  guides  and  leaders  of  our  congregations,  to  edu¬ 
cate  banner-bearers  of  Judaism,  representatives  and  cultivators 
of  Jewish  knowledge  and  literature. 

You  can  never  expect  to  answer  this  purpose  without  a 
thorough  knowledge  of,  and  familiarity  with,  that  vast  literature 
that  offers  us  the  means  to  follow  and  understand  the  religious 
formation,  the  growth  and  the  entire  course  of  development  of 
Judaism  from  its  beginning  to  the  present  time.” 


PART  n 
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LEGAL  HERMENEUTICS  OP  THE  TALMUD 

INTRODUCTION 
a.  Definition. 


§  L 

Hermeneutics  is  the  science  of  interpretation  or  of  explain¬ 
ing  the  meaning  of  an  author’s  words,  according  to  certain 
rulek  The  term  is  especially  applied  to  the  exegesis  or  inter¬ 
pretation  of  the  sacred  Scripture. 

Although  hermeneutics  and  exegesis  are  synonyms,  as  both 
words  from  which  they  are  derived  £pM7?veveir  and  HyysidSca 
mean  to  explain, ,  interpret,  still  literary  usage  makes  that  differ¬ 
ence  between  them,  that  the  term  hermeneutics  refers  to  that 
branch  of  science  which  establishes  the  principles  and  rules  of 
interpretation,  while  exegesis  is  the  actual  application  of  those 
principles  and  rules. 

By  Legal  Hermeneutics  of  the  Talmud  we  understand 
an  exposition  of  those  principles  and  rules  which  the  teachers 
of  the  Talmud  established  in  their  interpretation  of  the  Biblic¬ 
al  Law. 


b.  Methods  of  Interpretation. 


§  2. 

The  Ta’mud  distinguishes  between  two  methods  of  Script¬ 
ural  interpretation,  one  which  is  termed  Peshat ,  and  the 
other  Derash . 

JPpshfai  (tPtPB)  .is  the  plain  interpretation,  where  a  law  or  a 
passage  in  Scripture  is  explained  in  the  most  natural  way  ac¬ 
cording  to  the  letter,  the  grammatical  construction,  and 
the  spirit  of  the  passage.  Hence  the  talmudic  phrase:  rPtttPS 
frOjTl  the  plain  meaning,  the  immediate  and  primary  sense  of  a 
Scriptural  passage  (Chullin  6a). 
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Derash  (from  ifim  to  search,  investigate)  is  that  method 
by  which  it  is  intended,  for  certain  reasons,  to  interpret  a 
passage  m  a  more  artificial  way  which  often  deviates  from  the 
plain  aud  natural  meaning.  The  result  of  this  method  of  inter¬ 
pretation  is  termed  tfimD  that  which  is  searched  out,  the  artifi¬ 
cial  deduction,  as  '2  tfiHTD  nt  this  artificial  interpretation 
was  made  by  that  certain  teacher,  Mishna  Shekalim  VI,  6. 

As  an  illustration  of  these  two  methods  of  interpretation 
we  refer  to  the  following  passage  in  Deut.  XXIY,  16,  inDV  xb 
/ui  by  rvnK 

“The  fathers  shall  not  be  put  to  death  for  the  children, 
neither  shall  the  children  be  put  to  death  for  the  fathers.”  The 
plain  and  natural  meaning  of  this  passage  is  that  the  family  of  a 
criminal  shall  not  be  involved  in  his  punishment.  But  the  arti¬ 
ficial  interpretation  of  the  Rabbis  which  is  also  adopted  in  the 
Targum  Onkelos  takes  the  word  by  in  the  sense  of  JTHJD 
through  the  testimony,  and  explains  this ‘passage  to  the  effect 
that  the  testimony  of  relatives  must  never  be  accepted  in  a  crim¬ 
inal  or  civil  case.  Talm.  Sanhedrin  fol.  21b. 

c.  Two  kinds  of  Midrash. 

§  3. 

There  are  two  kinds  of  Midrash.  Where  the  interpreta¬ 
tion  bears  on  the  enactment  or  determination  of  a  law,  be  it 
a  ritual,  ceremonial,  civil,  or  criminal  law,  it  is  called  ttfVtD 
TObn  Interpretation  of  Halacha,  or  legal  interpretation. 

But  where  the  Midrash  does  not  concern  legal  enactments 
and  provisions,  but  merely  inquires  into  the  meaning  and  signi¬ 
ficance  of  the  laws  or  where  it  only  uses  the  words  of  Scripture 
as  a  vehicle  to  convey  a  moral  teaching  or  a  religious  instruc¬ 
tion  and  consolation,  it  is  called  rnJK  t5mD  Interpretation  of 
the  Agada,  homiletical  interpretation. 

The  following  examples  will  illustrate  both  kinds  of  Midrash. 

1)  In  Lev.  XIX,  3  the  law  reads:  iNVn  1DW  l 

“Ye  shall  fear  every  man  his  mother,  and  his  father”.  In  the 
interpretation  of  this  passage  the  Rabbis  explain  that  the  ex- 
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pression  tP'K  every  man  must  here  not  be  taken  in  its  literal 
sense,  as  if  referring  to  the  man  (the  son)  only,  and  not  also  to 
woman  (the  daughter),  for  the  plural  form  “ye  shall  fear”  in¬ 
cludes  the  daughter  as  well  as  the  son  in  this  divine  injunction 
of  filial  respect  and  obedience: 

?  pits  n»R  'h  pK 

DW  jto  'in  itn'n  “idik  Kintra 

Talm.  Kiddushin  80b. 

This  is  Midrash  Halacha,  as  it  concerns  the  determination 
of  the  law. 

Commenting  on  the  same  passage,  the  Rabbis  further  ex¬ 
plain  why  in  this  passage  the  first  place  is  given  to  the  mother, 
while  in  the  decalogue  where  filial  love  to  parents  is  command¬ 
ed,  the  father  is  mentioned  first.  The  reason  offered  is, 
that  as  a  rule  children  fear  the  father,  but  love  the  mother  more 
particularly.  (Ibid.  fol.  31a.)  This  explanation  belongs  rather 
to  the  Agada. 

2)  In  Exodus  XX,  25  the  law  reads  :  “And  if  thou  wilt 
make  me  an  altar  of  stone,  thou  shalt  not  build  it  (jnntf)  of 
hewn  stone:  for  if  thou  lift  up  thy  iron  tool  upon  it,  thou  hast 
polluted  it.” 

The  Midrash  Halacha  of  this  passage  emphasizes  the  ob¬ 
jective  pronoun  jnntf  and  concludes  that  the  prohibition  of 
hewn  stones  is  restricted  to  the  altar  only,  but  in  building  the 
temple  such  stones  may  be  used: 

ta'ra  rm  mu  nn«  bK  nm  mu  nn« '«  u 

Mechilta,  Yithro  XL 

The  Midrash  Agada  to  this  passage  explains  ingeniously 
the  reason  why  the  application  of  iron  is  here  called  a  pollution 
of  the  altar;  it  is  because  iron  abridges  life,  the  altar  prolongs 
it;  iron  causes  destruction  and  misery,  the  altar  produces  re¬ 
conciliation  between  God  and  man ;  and  therefore  the  use  of 
iron  cannot  be  allowed  in  making  the  altar.  (Mechilta  ibid.  ; 
compare  also  Mishna  Middoth  III,  4.) 
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The  hermeneutic  rules  for  Midrash  Agada  resemble  in 
many  respects  those  of  Midrash  Halacha,  in  others  they  differ. 
We  propose  to  treat  here  especially  of  the  Hermeneutics  of 
the  Halacha. 

ORIGIN  AND  DEVELOPMENT  OF  MIDRASH  HALACHA. 
a.  Circumstances  that  necessitated  artificial 

INTERPRETATION. 


§  4. 

Ever  since  the  time  of  Ezra,  the  Scribe,  and  especially 
since  the  religious  and  political  revival  under  the  Maccabees, 
the  la w  embodied  in  the  Pentateuch  was  generally  looked  upon 
as  the  rule  of  Israel’s  life.  But  side  by  side  with  this  written 
/aw,  afiMW  rmn,  went  an  unwritten,  oral  law  HD  byiW  min* 

This  consisted  partly  of  a  vast  store  of  religious  and  na¬ 
tional  customs  and  usages  which  had  been  established  in  the 
course  of  several  centuries  and  handed  down  orally  from  gen¬ 
eration  to  generation;  partly  of  decrees  and  ordinances  enacted 
according  to  exigencies  of  the  changed  times  and  cir¬ 
cumstances  by  the  Sopherim  and  the  succeeding  authorities, 
the  Sanhedrin. 

As  long  as  the  validity  of  this  oral  law  had  not  been 
questioned,  there  was  no  need  of  founding  it  on  a  Scriptural 
basis.  It  stood  on  its  own  footing,  and  was  shielded  by  the 
authority  of  tradition.  From  the  time  hovever  when  the 
Sadducean  ideas  began  to  spread,  which  tended  to  undermine 
the  authority  of  the  traditional  law  and  reject  everything  not 
founded  on  the  Scriptures,  the  effort  was  made  by  the  teachers 
to  place  the  traditions  under  the  shield  of  the  word  of  the 
Thora.  To  accomplish  this  task,  the  plain  and  natural  inter¬ 
pretation  did  not  always  suffice.  More  artificial  methods  had 
to  be  devised  by  which  the  sphere  of  the  written  law  could  be 
extended  so  as  to  offer  a  basis  and  support  for  every  traditional 
law  and  observance,  and,  at  the  same  time,  to  enrich  the  sub¬ 
stance  of  this  law  with  new  provisions  for  cases  not  yet  provi- 
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ded  for.  This  artificial  interpretation  which  originated  in  the 
urgent  desire  to  ingraft  the  traditions  on  the  stem  of  Scripture 
or  harmonize  the  oral  with  the  written  law,  could,  of  course,  in 
many  instances  not  be  effected  without  strained  constructions 
and  the  exercise  of  some  violence  on  the  biblical  text,1  as  is  illus¬ 
trated  in  the  following  example.  f. 

It  was  a  rule  of  law  established  by  tradition,  firstly,  that 
judicial  decisions  are  rendered  by  a  majority  of  votes;  secondly 
that  in  capital  cases,  the  majority  of  one  vote  was  sufficient  for 
the  acquittal,  but  for  the  condemnation  a  majority  of  at  least 
two  votes  was  required;  thirdly  that  in  taking  the  votes  in  a 
criminal  case,  it  must  be  commenced  from  the  youngest  judge, 
in  order  that  his  opinion  and  vote  Shall  not  be  influenced  by 
that  of  his  older  colleagues.  ; 

When  the  question  came  up  to  find  a  biblical  basis  for  ; 
these  rules,  reference  was  made  to  the  following  passage  in  Ex.  ; 
XXIII,  2  which  reads: 

nv;-6  cm  'ins  nvtn  tab  < 

men*?  cm  ■nnw  an  by  myn  ttfn  j 

“Thou  shalt  not  follow  the  many  to  evil,  neither  shaltthou  | 
speak  in  a  case  to  deviate  after  the  many  to  pervert  justice”. 

In  its  simple  sense  this  passage  is  a  warning  for  the  judge  j 
as  well  as  for  the  witness  not  to  be  influenced  by  the  unjust  ! 

1  This  effort  to  base  traditional  institutions  and  usages  on  the 
written  law  is  not  without  a  certain  parallel-though  under  quite  differ¬ 
ent  circumstances  and  influences— in  the  history  of  jurisprudence 
among  other  nations,  as  may  be  seen  from  the  following  interesting 
notice  in  Lieber’s  “Legal  and  Political  Hermeneutics,”  page  239.  Speak¬ 
ing  of  the  law  which  grew  up  in  the  course  of  centuries  by  the  combina¬ 
tion  of  the  lex  scripta,  or  Roman  law,  with  the  customs  of  the  various 
nations  that  received  it,  he  says:  “A  favorite  field  for  the  exercise  of 
professional  ingenuity  was  the  interpretation  of  the  Roman  law  in  such 
manner  as  to  find  therein  formal  written  authority  for  the  institutions, 
rules  and  usages  that  the  Germanic  races  had  inherited  from  their 
ancestors.  For  a  century  past  it  has  been  one  of  the  chief  tasks  of  the 
continental  jurists,  and  especially  of  the  class  among  them  known  as 
Germanists,  to  restore  these  remains  of  national  law  to  their  original 
shape,  free  from  the  distortions  and  disguises  forced  upon  them  by 
this  Romanizing  process.” 
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|  opinion  cl  the  multitude  in  a  law  suit,  but  to  follow  his  own 
|  conviction  in  giving  his  vote  or  his  testimony.  But  the  arti¬ 
ficial  interpretation  forced  upon  this  passage  a  different  mean¬ 
ing.  By  separating  the  last  three  words  niDr6  D'31  '’intf  from 
the  context  and  forming  them  as  a  separate  sentence  :the  Rabbis 
fbund  therein  an  express  biblical  precept  “to  lean  to  the  major¬ 
ity”,  that  is,  to  decide  doubtful  cases  by  a  majority  of  votes, 
i  The  first  part  of  the  passage  “thou  shalt  not  follow  the  many 
j  to  evil”  was  interpreted  to  mean  “do  not  follow  the  simple  maj- 
!  ority  (of  one)  for  condemnation ,  as  for  the  acquittal,  but  it  re- 
j  quires  at  least  a  majority  of  two  votes  to  condemn  the  accused 
j  (Mishna  Sanhedrin  I,  6) 

The  word  in  the  middle  part  of  the  passage,  being 
here  exceptionally  written  in  the  text  without  a  mater  lectionis 
2*1,  so  as  to  admit  the  word  to  be  read  Rabh  (the  superior),  one 
of  the  Bab}rlonian  teachers  made  use  of  this  circumstance  to  in¬ 
terpret  njyn  *6  “thou  shalt  not  express  thy  opinion  af¬ 
ter  the  superior”,  hence  the  younger  members  of  a  criminal 
court  have  to  vote  first  (Talm.  Sanhedrin  36a). 

Conclusions  derived  by  authoritative  interpretations  from 
the  Mosaic  Law  were,  hi  gerieral,  endowed  witli  the  same  au¬ 
thority  and  sanctity  as  the  clear  utterances  of  that  Law,  and 
.  |D  or,  in  the  Aramaic  form,  ^derived 

from  the  Biblical  law). 

In  many  instances,  however,  the  Talmudic  teachers  freely 
admit  that  the  meaning  which  they  put  upon  the  text  was  not 
the  plain  and  natural  interpretation;  that  “the  natural  sense 
of  a  passage  must  never  be  lost  sight  of”a,  and  that  their  strain- 

J  Maimonides  (3  gnit?  nilVPn  ,0)  holds  that  laws  derived  from 
the  Mosaic  law  by  means  of  the  hermeneutic  rules  are,  in  geiieralTnot 
t°  be  regarded  as  bib lical  laws  { rnifi n  }D)  except  when  expresdy^har- 
acterized  as  such  in  the  Talmud.  But  this  somewhat  rational  view 
is  strongly  criticized  by  Nachman  ides  (in  his  annotations  to^tfiat  book) 
who  shows  that  from  the  Talmndical  standpoint  every  law  which 
the  Rabbis  derived  by  the  authoritative  interpretation  from  sacred 
Scripture,  has  the  character  and  sanctity  of  a  Mosaic  Law. 

*  IBIE'B  KW  KlpDn  pa  Sabbath  63a;  Yebamoth  lib;  34a. 
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ed  interpretation  must  be  regarded  merely  as  an  attempt  “to 
provide  an  established  custom  and  law  with  a  Biblical  sup¬ 
port".1 

Remark.  There  are  some  legal  traditions  of  an  ancient  date  most-  ■ 
ly  concerning  the  ritual  law,  for  which  the  Rabbis  were  unable  to  find  | 
a  biblical  support  or  even  a  mere  hint.  They  are  termed  ntPo!)  ro^fl 
"O'DD  “traditional  laws  handed  down  from  Moses  on  Sinai1 .  That  this  j 
phrase  is  not  to  be  taken  literally, but  often  as  merely  intended  to  desig-  j 
nate  a  very  old  tradition  the  origin  of  which  cannot  be  traced,  is  evid- 
ent  from  Mishna  Eduyoth  VIII,  7.  Maimonides  in  the  introduction  to  j 
his  Mishna  Commentary  enumerates  the  traditions  mentioned  in  the  j 
Talmud  by  that  appellation  to  the  number  of  twenty  three.  This  enu-  : 
meration,  however  has  been  found  not  to  be  quite  correct,  as  (he  tradi-  i 
tions  designated  by  that  name  actually  amount  to  the  number  of  fifty  < 
five.  Compare  Herzfeld,  Geschichte  des  Volkes  Israel  II,  227-282. 

b.  The  earliest  collection  of  Hermeneutic  Bulbs. 

§5. 

Hillel  the  Elder,  who  flourished  abount  a  century  before 
the  destruction  of  the  second  temple,  is  mentioned  as  having 
been  the  first  to  lay  down  certain  hermeneutic  rules  (nVTD), 
seven  in  number,  for  the  purpose  of  expounding  the  written 
law  and  extending  its  provisions.  Some  of  these  rules  were 
probably  already  known  before  Hillel,  though  not  generally 
applied;  but  it  was  his  merit  to  have  fixed  them  as  standard 
rules  of  legal  interpretation.  The  headings  of  his  seven  rules 
are : 

1.  -iDim  bp,  the  inference  from  minor  and  major. 

2.  nil?  fWH,  the  analogy  of  expressions.  _  I 

3.  ins  airoo  aw  j'ja,  the  generalization  of  one  special  j 

provision.  j 

4.  D'aina  ’JIPD  aK  j^a/  the  generalization  of  two  special 

provisions. 

*  'tops  im  W3DDK1  lni'J  anpl'n  Erubin  4b;  Succah  28a;  Kidd. 
9a.  Compare  also  the  phrase:  wefon  KfiaCDN  top  Berachoth  41b; 
Yoma  80b;  B.  Metada  88b  and  elsewhere  very  often  used. 
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5.  ^E,  the  efTect  of  general  and  particular  terms. 

6.  DlpEE  IE  ttXPE,  the  analogy  made  from  another 
passage. 

f.  tropE  *E1,  the  explanation  derived  from  the 

context. 

These  seven  rules  of  Hillel  having  later  been  embodied  in 
the  system  of  R.  Ishmael,  their  fuller  contents  and  application 
will  be  explained  in  the  exposition  of  the  single  rules  of  that  sys¬ 
tem.1 

C.  A  NEW  METHOD  OF  INTERPRETATION  INTRODUCED 

by  Nahum. 

§6. 

Besides  the  seven  rules  of  Hillel  which  were  generally 
adopted, some  other  peculiar  methods  of  interpreting  the  Scrip¬ 
ture  were  introduced  by  succeeding  teachers  for  the  sake  of 
making  new  deductions  from  the  written  law.  Thus  Nahum  of 
Gimzo ,  a  contemporary  ofR.  Jobanan  ben  Zaccaj,  originated  a 
method  which  is  termed  ’'IE*!  the  extension  and  limitation. 

According  to  this  method  certain  particles  and  conjunctions 
employed  in  the  Mosaic  law  were  intended  to  indicate  the  ex¬ 
tension  or  limitation  of  its  provisions,  so  as  to  include  the  ad¬ 
ditions  of  tradition,  or  exclude  what  tradition  excludes.  As 
extensions  were  regarded  especially  the  words:  and 

^>E/  and  as  limitations  the  words:  "jtf,  jo  and  p-i. 

TW.s  method  is  illustrated  by  the  following  examples: 

1)  The  word  riK  which  marks  the  direct  objective  case 

agrees  in  form  with  the  preposition  ntt  with .  Hence  this  word 
in  the  passage  Deut.  X,  20:  MS  is  interpreted 

□'’DEn  JTIE^  “It  is  to  include  the  wise  men”,  who  are 

to  be  revered  along  with  God  (Pesachira  22b.). 

2)  The  principle  that  “acts  done  through  our  agent  are 
as  if  done  by  ourselves”,  is  derived  from  the  passage  Numbers 
XVIII,  28:  D nK  DJ  ’ID'nn  JE  “Thus  ye  also  shall  offer  an 

1  These  seven  rules  of  Hillel  are  quoted  in  Tosephta  Sanhedrin  ch. 
VII;  Aboth  of  R.  Nathan  ch.  XXXVII  and  in  the  introductory  chapter 
of  the  Siphra. 
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heave  offering”,  by  interpreting :  TV\T\b  DJ  “this 

also  is  to  include  your  agent ;  he  may  offer  your  heave  offering  in 
your  place”.  Kiddushin  41b. 

S)  That  the  rigorous  precepts  of  the  Sabbath  do  not 
apply  to  cases  where  life  is  in  danger  (ffSJ  mp'D),  is  derived 
from  the  limiting  word  in  the  passage  Exod.  XXXI,  IB:  • 
WiDtSm  n#  *]#  •  “merely  my  Sabbaths  you  shall  keep”  ; 

by  interpreting  p^r6  this  “ merely ”  excludes  such  cases,  j 
Toma  85b. 

d.  Development  of  this  method  bt  R.  Akiba.  - 


§ 

This  new  method  of  R.  Nahum  of  Gimzo  was  not  general 
ly  approved  by  his  contemporaries.  One  of  its  opponents  was 
R.  Nehunia  ben  Hakana  who  insisted  upon  retaining  only  the 
rules  of  Hillel.1  But  in  the  following  generation,  the  celebrat¬ 
ed  R .  Akiba  resumed  the  method  of  his  former  teacher  Nahum 
of  Gimzo,  and  developed  it  into  a  system.  The  underlying 
principle  of  that  system  was  that  the  language  of  the  Thora 
differs  from  human  language.  The  latter  often  uses  more 
words,  to  express  ideas,  than  necessary;  superflous  words  being 
inserted  either  for  the  sake  of  grammatical  form  or  forthe  sake 
of  rhetorical  flourish  and  emphasis.  Not  so  the  language  in 
which  the  divine  law  was  framed.  Here  not  a  word,  not  a 
syllable  and  not  even  a  letter  is  superfluous,  but  all  is  essential 
and  of  vital  importance  to  define  the  intention  of  a  law  and  to 
hint  at  deductions  to  be  made  therefrom.  According  to  this 
principle  the  indication  of  an  extension  and  limitation  of  the 
law  is  not  confined  to  those  few  particles  pointed  out  by 
Nahum  jof  Gimzo,  but  every  word  or  part  thereof  which  is  not 
absolutely  indispensable  to  express  the,  is.de- 

signed  to  enlarge  or  restrict  the  sphere  of  its  provisions. 

Thus  R.  Akiba  and  the  followers  of  his  system  found  indi¬ 
cations  for  the  intended  extension  of  a  law  in  the  repetition  of 


1  See  Talm.  Shebuoth  26a. 
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[  a  word1;  in  the  absolute  infinitive  joined  with  the  finite  forms 
|  of  a  vero;9  in  the  conjunction  is 3  and  in  the  conjunctive  1  .  In- 
J  dications  for  an  intended  limitation  of  the  law  are  found  by 
laying  stress  either  on  a  demonstrative  pronoun/  or  on  the 
j  definite  article  n  *,  or  on  the  personal  pronoun  added  to  a 
,  verb7,  or  on  a  pronominal  suffix8  or  on  any  noun 9  or  verb1* 

'  occurring  in  that  law. 

The  new  hermeneutic  rules  which  R.  Akiba  thus  added  to 
those  of  Hilld  and  Nahum  offered  entirely  new  ways  and  means 
to  find  a  Scriptural  basis  for  the  oral  laws,  and  to  enrich  its 
*  substance  with  many  valuable  deductions. 

i 

e.  II.  Ishmabl’s  Rules. 

§8. 

The  ingenious  system  of  R.  Akiba,  though  received  with  ad¬ 
miration  by  many  of  his  contemporaries,  had  also  its  opponents. 
One  of  the  most  prominent  among  these  was  R.  Ishmael  b. 
Elisha.  He  claimed  :  DTK  min  m3!  “The  divine 

Law  speaks  inthe  ordinary  language  of  Men”.  Therefore,  no 
special  weight  ought  to  be  attached  to  its  turns  of  speech  and 
repetitions  so  customary  in^human^ language.  He  consequently 
rejected  most  of  the  deductions  which  R*  Akiba  based  on  a 
.  s?emin^j  pl^nastic  word,  superfluous  syllable  or  letter,  and 

1  f*  h  Pesachim  36a:  mn  ni¥»  niVO  ;  Tebamoth  70a: 
tnyn  nnu  compare  also  Shebuoth  4b:  oblttl  D^WI . 

3  Sanhedrin  64b  nmn  man  ;  B.  Metzia  31  a.  b.  DIW  y&T\,  rbw 
nbt?n,  mtvn  aw  etc. 

*  Sanhedrin  34b:  JTQ“6  nat  IK;  B.  Kamma  63b:  HK  IK 

4  Sanhedrin  51b:  nunb  mi  m ;  Yebamoth  68b  :  pn  cy'Yn  y"n; 

compare  also  Kethuboth  103a  :  yr\X  HK  Work 

•  Horioth  9a:  m nK  pm  IT  pip  nr  5  Chttlm  43a:  nvi  ,mnn  rwt 

no  nnnK. 

•  Pesachim  5a:  (DW&)  >b  ne6  p^ion  Knp  anim 

7  Maccoth  3b:  pBDU  Kpl  Kin  ,DW  Kin  ;  compare  also  Horioth  13b: 

Kim  rn. 

8  Kiddnshin  17b:  pn  nK  K^  nbwb  TO;  Sanhedrin  46a  IfUK  jv!>ni 

nm«  K?i 

*  Kiddnshin  18a:  1^3  K*>1  iniTXOjSanhedrin  52a:  ppb  tDIQ  &»K. 
10  Gittin  30a:  ppn  K^I  2HD1 ;  Kiddushin  64a  :  n$?iy  D'Wl  piwr  b6l 

enUDD  pKI. 
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admitted  only  such  deductions  which  could,  be  justified  by  the 
spirit  of  the  passage  of  law  under  consideration.  As  standard 
rules  for  interpretation  he  recognized  only  those  laid  down  by 
Hillel  which  he  however  enlarged  to  thirteen  by  subdividing 
some  of  them,  omitting  one,  and  adding  a  new  one  of  his  own. 

The  thirteen  rules  of  R.  Ishmael  are: 


1.  imm  bp  identical  with  Hillers  Rule  I. 

2.  nit?  nvu  identical  with  Hillel’s  Rule  II. 

3.  3K  )\33  contraction  of  Hillel’s  Rules  III  and  IY. 

4  B1B1  bbs  f 

6  bb^  tons  -  subdivision  of  Hillel’s  Rule  Y. 

6  ^31  ansi  ^3  . 

7.  8.  9.  10  and  11  are  modifications  of  Hillel’s  Rule  Y. 

12  1S1DD  -ra'jn  n311  U'JJIO  13 rr  with  some  addition 

identical  with  Hillel’s  Rule  VII. 


13  m  n«  ill  D'WrDDn  D’OirD  'll?,  this  rule  is  not  at  all 
found  among  Hillel’s.  , 

Among  those  rules  of  R.  Ishmael,  the  sixth  rule  of  Hillel  ; 
“the  analogy  made  from  another  passage”  is  omitted,  but  this  j 
omission  is  Beeming  only,  since  that  rule  was,  under  differnt  j 
names:  tppvi  (the  analogy)  and  untD  no  (as  we  find-analogy)  j 
included  partly  in  the  rule  of  nit?  rmj,  partly  in  that  of  3X  p!3,  j 
as  will  be  seen  further  on  in  the  fuller  exposition  of  these  two 
rules. 

R.  Ishmael’s  thirteen  rules  were  generally  adopted  as  the 
authoritative  rules  of  rabbinical  interpretation  without  however 
supplanting  the  methods  of  R.  Akiba  which  continued  to  be 
favored  by  many  sf  the  Rabbis  and  were  applied  even  by  some  , 
of  the  immediate  disciples  of  R.  Ishmael.1 


Remark.  R.  Eliezer,  son  of  R.  Jose  the  Galilean,  again  enlarged 
the  hermeneutic  rules  to  the  number  of  thirty  two.  But  as  his  rules 
mostly  refer  to  the  homiletical  interpretation,  they  do  not  strictly  be¬ 
long  to  our  subject.  The  Talmud  though  incidentally  praising  the  emi¬ 
nence  of  this  teacher  (Chulin  89),  nowhere  mentions  his  rules.  But  in 

>  Compare  B.  Kamma  84a:  ’em  K1W  top  bn W  'T  ’n ;  also  Kid- 
dushin  43:  013^  IK  t«n  '1  ’3*1. 
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the  Agadic  interpretation  of  the  Amoraim,some  of  his  rules  are  applied. 
A  Baraitha  of  R.  Eliezer  containing  his  thirty  two  rules  is  not  men¬ 
tioned  in  the  Rabbinical  writings  before  the  tenth  century.  This  Ba¬ 
raitha  is  embodied  in  the  books:  Sefer  Kerithoth  and  Halichoth  Olam 
of  which  we  shall  speak  in  the  following  paragraph. 

Literature  on  the  Hermeneutic  Rules. 

§  9. 


The  thirteen  rules  of  R.  Ishmael  are  collected  in  the  intro¬ 
ductory  chapter  of  the  Siphra. 

R.  Abraham  b,  David  of  Posquieres  (Y2K1)/  in  the  XII  cen¬ 
tury,  wrote  Borne  valuable  annotations  on  that  chapter  in  his 
commentary  on  the  Siphra. 

R.  Solomon  b.  Isaac  O'ttH),  the  celebrated  commentator  of 
the  Talmud,  in  the  XI  century,  occasionally  explained,  in  his 
lucid  way,  the  single  rules  where  they  are  applied  in  the  Talmu- 
dical  discussions.1 

Of  standard  works  treating  of  the  hermeneutic  rules  we 
mention: 

IWVtt  'D  by  R.  Samson  of  Ckinon ,  in  the  XIV  century. 

Dbiy  'D  by  R.  Jeshua  b.  Joseph  Halevi \  flourishing 

in  the  XV  century,  in  Spain. 

An  abstract  of  the  two  last  mentioned  works  is  found  in 
an  appendix  to  niDnn  rODD  in  the  usual  Talmud  editions. 

pPM  nVTD  'D  by  Aaron  b.  Chayim,  XVI  century.  This  very 
valuable  treatise  forms  the  first  part  of  the  author's  greater 
work  called  pnK  pnp  which  is  a  commentary  on  the  Siphra. 

njttDtf  'D  by  R.  Solomon  b.  Abraham  Algazi ,  XVII  cen¬ 
tury. 


1  A  separate  treatise  on  the  hermeneutic  rules,  ascribed  to  this 
commentator  and  published  in  Kobak's  “Ginze  Nistaroth”  1-11  under 
the  title  of  nvUDH  by  'Bn  seems  to  be  spurious.  It  is,  at  most,  a 
compilation  of  his  various  incidental  remarks  on  the  single  rules  found 
in  his  commentary  on  the  Talmud. 


Intboduction 


129 


n&Sn  n^nn  'D,  by  Jacob  Chagiz  XVII,  century. 

Of  modem  works  on  our  subject  the  following  deserve  to 
be  mentioned: 

Halachische  Exegese  by  H.  S.  Hirschfeld Berlin,  1840. 

by  Mordcchai  Plongian ,  Wilna,  1849.  This  Heb¬ 
rew  book  treats  exclusively  of  the  rule  of  Gezera  Shava. 

Palaestinische  und  alexandrinische  Schriftforschung  by  Z. 
Franktl ,  Breslau,  1854. 


EXPOSITION  OP  a.  ISHMAEL’S  HERMENEUTIC  RULES 

CHAPTER  I 

THE  INFERENCE  OP  KAL  VE-CHOMER 

The  rule  which  occupies  the  first  place  in  the  hermeneutic 
system  of  Hillel  as  well  as  in  that  of  R.  Ishmael,  is  termed 
nmm  bd-  This  rule  is  very  frequently  used  in  the  Talmudic 
discussions.  It  has  quite  a  logical  foundation^  being  a  kind 
of  syllogism,  an  inference  a  fortiori. 

i*  Definition. 

§  10. 

In  the  Talmudic  .  terminology  the  word  bp  (light  in  weight) 
means  that  which,  from  a  legal  point  of  view,  is  regarded  as 
being  less  important,  less  significant,  and  nDin  (heaviness)  that 
which  is  comparatively  of  great  weight  and  importance.  By 
the  termiDIITI  then  is  meant  an  inference  from  the  less  to  the 
more  important,  and  vice  versa ,  from  the  more  to  the  less  im¬ 
portant. 

For  the  sake  of  convenience,  we  shall  use  the  word  minor 
instead  of  bp,  and  major  instead  of  “iDin ;  but  we  must  caution 
against  confounding  the  meaning  of  these  words  with  that  of 
the  terms  major  and  minor,  commonly  used  in  logic  in  regard 
to  syllogisms. 

h.  Principle. 

§  11. 

The  principle  underlying  the  inference  of  iDim  bp  is,  that 
(  tne  law  is  assumed  to  have  the  tendency  to  proportionate  its 
\  effect  to  the  importance  of  the  cases  referred  to,  so  as  to  be  more 
rigorous  and  restrictive  in  important,  and  more  lenient  and 
permissive  in  comparatively  unimportant  matters.  Hence,  if  a 
;  certain  rigorous  restriction  of  the  law  is  found  regarding  a  mat- 
ter  of  minor  import  ance,  we  may  infer  that  the  same  restriction 
is  the  more  applicable  to  that  which  is  of  major  importance, 
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though  that  restriction  be  not  expressly  madejnjhe  law  forthis 
case.  And  on  the  other  hand,  if  a  certain  allowance  is 
made  by  the  law  regarding  a  thing  of  major  importance,  we  may 
properly  conclude  that  the  same  allowance  is  the  more  applicable 
to  that  which  is  of  comparatively  minor  importance^. 

Thus,  for  instance,  r\2 is  in  some  respects  regarded  as 
being  of  more  importance  (mDn)  than  tfi'T  (a  common  holiday). 
If,  therefore,  a  certain  kind  of  work  is  permitted  on  we 

is  the  more  permissible  on 

and  vice  versa,  if  a  certain  work  is  forbidden  on  grp  it  must  all 
the  more  imperatively  be  forbidden  on  r\2 Mishna  Betza  V.  2: 

r\2V2  V'p  nas  ta"vc  bi 

hi.  Biblical  Prototype. 

§  12. 

The  inference,  drawn  in  Scripture  (Numbers  xii.  14)  on  a 
certain  occasion  is  regarded  as  a  prototype  of  this  manner  of 
drawing  in  Inferences  which  is  employed  in  the  Talmudic  Halacha. 
Miriam  had  been  punished  with  leprosy  as  a  sign  of  the  Lord’s 
disfavor,  and  when  the  question  arose  how  long  she  ought  to  be 
shut  out  of  the  camp  in  consequence  of  that  disfavor,  the 
answer  was  j  1  fIf  her  father  had  but  spit  in  her  face,  should  she 
not  be  ashamed  (shut  up)  seven  days?  Let  her  be  shut  out 
from  the  camp  seven  days.”  Here  an  inference  is  made 
from  minor  to  major,  namely,  from  a  human  father’s  to  the 
Lord’s  disfavor. 

rv.  Talmudic  Terms. 

§  13. 

Every  nPVTl  contains  two  things,  A  and  B,  standing 
in  certain  relations  to  each  other  and  having  different  degrees 

‘Modern  jurisprudence  admits  also  a  certain  argument  which  is 
quite  analogous  to  the  principle  of  Kal  ve-chomer,  as  may  be 
seen  from  the  following  maxim,  quoted  by  Coke  on  Littleton,  260: 
“Quod  in  minori  valet,  valebit  in  majori ;  et  quod  in  majori  non 
valet  nec  valebit  in  minori.”  “What  avails  in  the  less,  will  avail  in 
the  greater ;  and  what  will  not  avail  in  the  greater,  will  not  avail 
in  the  less.” 
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of  importance.  Of  these  two  things,  A,  which  in  Talmudic 
terminology  is  called  ipfrp  (teaching)isexpres8ly  subject  to  a 
certain  law  or  restriction,  which  by  way7)f  inference  is  to  be 
transferred  to  B,  termed  ip^  (learning). 

An  inference  is  termed  pi  (a  judgment);  to  make  an  infer¬ 
ence  pi  (to  judge).  The  peculiar  law  found  in  the  ip^p  is 
called  pu  (to  be  judged  from),  while  the  law  finally  transferred 
to  the  ip^  is  termed  pin  jP  ton  (the  result  of  the  inference). 

Thus,  in  the  biblical  inference  mentioned  above,  the  father's 
disfavor  is  the  ipfo,  the  Lord's  disfavor  is  1P^.  Thepunish- 
ment  in  consequence  of  a  father’s  disfavor  (nyatg  $bT\ 

D^P**)  is  the  pi3,  and  the  final  decision  derived  from  this  infer¬ 
ence  nj»»  japn)  is  jnn  »an. , 

v.  Logical  and  Formal  Arrangement. 

§  14. 

Logically,  every  y'p  (like  every  syllogism)  has  three  propo¬ 
sitions,  of  which  two  are  the  Premises  and  one  the  Conclusion . 

The  first  premise  states,  that  two  certain  things,  A  and  B, 
stand  to  each  other  in  the  relation  of  major  and  minor  impor¬ 
tance. 

The  second  premise  states  that  with  one  of  these  two  things 
fA)  a  certain  restrictive  or  permissive  law  is  connected. 

The  conclusion  is  that  the  same  law  is  the  more  applicable 
to  the  other  thing  (B). 

The  first  premise  is  termed  pi  n^nn  the  outset  of  the  infer - 
cnee,  or  WH1  Klp^J?/  the  most  essential  part  of  the  inference  \ 
while  the  final  conclusion  is  called  pi  epp  the  end  of  the 
inference. 

The  formal  arrangement  of  these  three  propositions  differs, 
however,  from  this  logical  order,  as  a  y'p  is  usually  expressed 
by  two  compound  propositions,  one  of  which  is  the  antecedent 
and  the  other  the  consequent ,  as  in  case  of  an  inference 
from  minor  to  major : 

(a'vi)  tick  (^p)  •••»  no 
(a^w)  -iiDKff  p  vr  (non)  •••»  •otia 
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«  If  A  which  in  this  or  that  respect  is  of  minor  impor- 
tance,  is  subject  to  a  certain  severity  of  the  law ;  oughtLnatJB. 
which  is  of  major  importance,  be  the  more  subject  to  the  same 
severity?1’  Or,  in  case  of  an  inference  frome  major  to  minor : 

Ovids )  wid  (non)  •••®  no 

(■vim®  pw)  p®  bz  xb  (bp)  •••®  'a^s 

“If  a  certain  allowance  is  made  by  the  law  in  the  case 
of  A,  which  is  of  major  importance  ;  ought  not  the  same  allo  w. 
ance  be  the  more  made  in  the  case  of  B,  which  is  of  minor 
importance  ?” 

vi.  Illustrations  op  inferences  prom  minor  to  major. 

§  15. 

a .  In  Exodus  xxii.  13,  the  law  is  laid  down  that  if  a  man 
borrow  of  his  neighbor  an  animal  or  a  thing,  and  the  animal 
die  or  the  object  be  destroyed,  the  borrower  must  restore  the 
loss.  But  it  is  not  expressly  mentioned  in  this  law  whether  the 
borrower  was  also  responsible  in  cases  when  the  borrowed 
animal  or  thing  is  stolen.  The  liability  in  this  eventuality 
is  then  proved  by  way  of  an  inference  from  the  law  regarding 
a  (paid)  depositary  who,  according  to  Exodus  xxii.  9 — 11,  is 
not  bound  to  make  restitution  when  the  animal  intrusted  to 
his  care  died  or  became  hurt,  and  yet  is  held  responsible  in 
case  the  intrusted  thing  was  stolen  (ubsi'  1DJJD  2W1  DKl) 
The  inference  is  made  in  the  following  way : 

ni'nz  nnm  metre  tow  top  now  no 

na'JM  p  wx  nnoi  itvq®3  2"n®  ^xi® 

“If  the  depositary,  though  free  from  responsibility  for 
damage  and  death,  is  still  bound  to  restore  the  thing  stolen 
from  him,  ought  not  the  borrower,  who  is  responsible  for  da¬ 
mage  and  death,  to  be  the  more  bound  to  restore  the  thing 
stolen  from  him?”  In  this  inference  the  depositary  is  minor, 
the  borrower  major .  Baba  Metzia  95a. 

h  By  a  similar  inference  it  is  proved  that  a  depositary 
has  to  make  restitution  in  cases  where  the  intrusted  thing  has 
become  lost,  though  the  law  only  speaks  of  his  responsibility 
for  theft  (Exodus  xxii.  11): 
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nbwn  omb  na’npw  hmj  no 
pff  «•?  njjnwA  namptp  nTa« 

“If  hejias  to  make  restitution  for  the  theft, 
which  is  almost  an  accident  (as  the  greatest  vigilance  may 
not  always  prevent  it);  how  much  the  more  is  rest  i  tut  ion  to  be 
made  for  losing  (the  intrusted  object),  whiclTls  "almost  a 
trespass  (since  he  was  deficient  in  the  necessary  care  and 
vigilance).  Here  is  minor,  nT3X  major.  Baba  Metzia  94b. 

vh.  Illustration  of  an  inference  from  major  to  minor. 

§  16 

While  the  Sadducees  took  the  law  “Eye  for  eye”  etc., 
(Exodus  xxi.  24),  literally  as  jus  talionis,  the  rabbinical  inter¬ 
pretation  was,  that  a  limb  was  not  actually  to  be  maimed  for  a 
limb,  but  that  the  harm  done  to  the  injured  person  was  esti¬ 
mated  and  a  pecuniary  equivalent  paid  by  the  offender.  Among 
other  arguments  in  support  of  this  interpretation  one  of  the 
rabbis  applied  the  inference  from  major  to  minor,  referring  to 
the  law  (Exodus  xxi.  29—30),  by  which,  under  certain  circum¬ 
stances,  the  proprietor  of  a  beast  which  is  notably  dangerous 
and  which  has  killed  a  person,  is  judged  liable  to  the  death 
penalty;  but  the  capital  punishment  could  be  redeemed  by 
money.  Now,  if  the  law  expressly  admits  a  pecuniary  compen- 
sation  in  a  case  where  the  guilty  person  deserved  capital  pun- 
ishment,  how  much  the  more  is  a  pecuniary  compensation  admis- 
sibieln  our  case  where  it  does  not  concern  capital  punishment : 

poo  twy  *6  nrvD  nnnn  myv  oipoi  no 
poo  «!?«  tyjy  win  pi  nmo  tpjy  k1???  jto 

Mechilta  to  Exodus  xxi.  24. 

xiir.  Restrictions  in  the  application  op  inferences. 

§  11 

Conclusions  made  by  an  inference  are  restricted  by  three 
rules :  1-st,  fYPrfr  pin  “It  is  sufficient  that  the 

result  derived  from  an  inference  be  equivalent  to  the  law  from 
which  it  is  drawn”;  that  is  to  say,  the  law  transferred  to  B 
(the  major),  must  never  surpass  in  severity  the  original  law  in 
A  (the  minor),  from  which  the  inference  was  made. 
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Thus,  in  the  inference  made  in  the  Scripture  in  regard  to 
Miriam,  we  might  have  expected  that  the  time  of  her  exclusion 
from  the  camp  should  be  more  than  seven  days,  since  the  Lord’s 
disfavor  is  of  more  consequence  than  a  human  father’s;  never¬ 
theless,  Scripture  says,  “Let  her  be  shut  out  from  the  camp  seven 
days,”  which  is  just  as  long  as  she  would  have  felt  humiliated  if 
her  father  had  treated  her  with  contumely.  On  this  passage 
the  restrictive  rule  just  mentioned  is  founded.  An  ample  appli¬ 
cation  of  this  rule  is  found  in  Mishna  Baba  Kamma  II.  5. 

2d.  Another  restrictive  rule  is  pin  ]P  pK  “The  in- 
ference  from  minor  to  major  is  not  to  be  applied  in  the  penal 
law.”  "  ~ 

The  reason  for  this  rule  lies  in  the  possibility  that  the  con¬ 
clusions  drawn  by  inference  might  have  been  erroneous,  so  that 
the  infliction  of  a  penalty  derived  from  such  a  conclusion  would  j 
not  be  justified.2 

An  application  of  the  rule  pnn  jD  is  made  in  Tal-  j 

mud  Maccoth  5b,  to  refute  an  objection  to  the  rabbinical  inter¬ 
pretation  of  the  law,  that  the  punishment  of  false  witnesses 
(Deuteronomy  xix.  19),  is  to  take  place  only  when  the  judg¬ 
ment  against  the  falsely  accused  party  has  not  yet  been  executed. 
The  objection  to  this  interpretation  was  raised  by  way  of  an 
inference  from  minor  to  major: 

?xin  mp  ix^  ...prim  px  lrn  prrn  inn  *6 

'Quite  analogous  to  this  rabbinical  rule  is  that  established  in 
modern  law,  “that  penal  statutes  must  be  construed  strictly.  They  can 
not,  therefore,  be  extended  by  their  spirit  or  by  equity  to  any  other 
offenses  than  those  clearly  described  and  provided  for.”  (See  Bouvier’s 
Law  Dictionary,  article  Penal  Statutes). 

9According  to  Talmudic  interpretation,  however,  this  rule  is  derived 
from  the  Scripture,  in  which  the  law  sometimes  finds  it  necessary  to 
expressly  mention  a  case  in  which  the  punishment  is  to  be  inflicted, 
though  it  could  have  been  easily  found  by  a  mere  inference  from  an¬ 
other  case.  Thus,  for  instance,  in  regard  to  the  law,  Exodus  xxi.  33,  we 
read  in  Mechilta  :  m3'  ’3  V'n  pja  min  nniB  X^>X  'b  px  5?'X  nr®'  '31 

dk  xn  pp  i)3  x*>  mpn  a"n  nnisn  ox  pm  'b  ur  nax'  x^  u> 
pn  p  peaiy  i w  nabb  m3'  '3  laxj  pa  pm  p  ntwy  p  max 

In  Talmud  Maccoth  5  6,  the  same  principle  is  proved  in  a  similar 
way  from  Leviticus  xx.  17* 
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“if  the  witnesses  are  to  he  put  to  death,  though  their  false  tes¬ 
timony  has  not  caused  the  death  of  the  innocent,  how  much  the 
more  when  it  really  had  fatal  consequences?” 

But  this  quite  logical  objection  is  removed  by  the  axiom  jitf 
pn  ]D  ptwip  “No  penalty  can  be  inflicted  which  is  based 
upon  an  inference.” 

3d.  A  third  restrictive  rule  in  the  application  of  inferences 
of  mp  is  laid  down  in  Mishna  Yadaim  in.  2: 

d'ibid  'nano  min  '“c*t  pi )'« 

or  as  the  rule  is  expressed  more  concisely  in  Talmud  Sabb.  132, 
and  Nazir  51:  rO^HD  V'p  pn  PM  “No  inferences  must  be  made 
from  traditional  laws  to  establish  a  new  law.”*  ~ 

ix.  Refutation  of  inferences. 

§  18. 

Not  every  n"lp  offered  in  the  Talmudic  discussions  of  the 
law  is  correct  and  valid.  We  sometimes  find  there  very  proble¬ 
matic  and  even  sophistical  inferences  set  forth  merely  as  sup¬ 
positions  or  hypotheses;  these  are,  however,  finally  refuted.  A 
refutation  of  a  n'lp  is  called  IWB. 

Refutations  may  be  made  in  two  different  ways:  a.  Either 
the  correctness  of  the  premise  in  the  antecedent  is  disputed  by 
showing  that  A  (nn*7D)  which  was  supposed  to  be  of  minor 
importance  (‘pp)  is  in  some  other  respects  really  of  major  im¬ 
portance  (man);  or  b.  The  correctness  of  the  conclusion  in  the 
consequent  is  diputed  by  showing  that  the  peculiar  law  con¬ 
nected  with  A  (id^d)  can  not  be  transferred  to  B  fiaSl  as 
it  is  not  transferred  to  0,  which  in  certain  respects  is  like  B. 

The  first  kind  of  refutation  is  called  twn  KPp^PM  tOT’B  a 
refutation  of  the  most  essential  part  of_  the  inference .  and  the  sec¬ 
ond  kind  is  termed  KJ'H  tpptt  KB^B  refutation  of  the  final 
conclusion  of  the  inference.  The  styles  of  expression  in  these  two 


'R.  Akiba,  however,  did  not  accept  this  restrictive  rule,  but  at¬ 
tempted  to  maue  inferences  even  trom  traditional  laws  to  establish  a 
“new  law.  riee  Sabbath  isaa.  uompare  also  xaim.  der.  iiiddushin  1, 87 

"icb nnS  ivx  xa'pjf  "i 
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kinds  of  refutation  are  quite  different.  A  refutation  of  the 
premise  is  usually  expressed  in  the  following  way: 

(pi  pa  “non)  pv  no 
(pi  pa  -non  irw)  ma  ntsKn 

“Why  has  A  that  particular  severe  provision  of  the  law  ? 
Because  it  is  of  major  importance  in  this  or  that  respect.  But 
how  will  you  apply  it  to  5,  which  1b  not  so  important  in  the  same 
respect?” 

The  refutation  of  the  final  conclusion  is  usually  expressed 
by  the  words,  ptff  1T3V  *0^3.  “The  case  of  C  proves  it;”  viz.  : 
that  such  a  conclusion  can  not  be  admitted,  since  0  is  of  equal 
importance  with  B,  and  still  the  restriction  of  A,  which  is 
intended  to  be  transferred  to  B,  is  not  applied  to  0. 

x.  Illustration  of  the  different  kinds  of  refutation. 

§  19. 

1.  It  is  well  known  that  the  law,  “thou  shalt  not  seethe 
a  kid  in  its  mother’s  milk,”  is,  according  to  Talmudic  interpre¬ 
tation,  a  general  prohibition  against  boiling  any  kind  of  meat 
in  any  kind  of  milk.  After  having  demonstrated  that  2bn2 
(meat,  which  in  contradiction  to  this  law  had  been  boiled  with 
milk),  is  forbidden  to  be  eaten  (nVOfctt  *VIDK),  it  is  undertaken 
to  prove  that  it  is  likewise  forbidden  to  make  any  other  use 
of  it  (nwro  TiDK).  One  of  the  rabbis  tried  to  prove  this  by 
way  of  an  inference  from  (the  fruits  of  a  tree  during  the 

first  three  years,  which  fruits  were  deemed  forbidden  to  be  used 
in  any  way  nfcOm  TIDK).  The  inference  was  made  in  the  fol¬ 
lowing  way  : 

ntom  mica  m'ay  rn  rruju  *6ts>  nViy  no 
nKjra  tidse?  p  irN  m'ay  12  majat?  a^na  wa 

“If  those  fruits,  regarding  which 
no  law  had  been  violated,  are  forbidden  to  be  used  in  any 
way,  ought  not  meat  and  milk,  which,  in  violation  of  a  law, 
have  been  boiled  together,  the  more  be  forbidden  to  be  used 
in  any  way?” 

The  premise  in  this  inference  is  that  nfn JJ  is  of  minor 
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importance  (^p)  compared  with  n"22]  but  this  premise  is  dis¬ 
puted  by  demonstrating  that  in  certain  respects  it  was,  in  fact, 
of  major  importance,  since  those  fruits  had  at  no  time  before 
been  permitted  to  be  used,  while  in  regard  to  ri'DD  there  had 
been  a  time  (namely,  before  being  boiled  together),  when  the 
use  of  each  of  these  components  was  allowed: 

(ntona  miDK  nmnn  njw  nb  nrvn  xb  p»  r\b~\yb  no 
win  rrw  iy'dd 

Chullin  115b;  Mechilta  to  Exodus  xxiil  19. 

2.  Refutation  of  the  conclusion  in  the  inference.  An  illus¬ 
tration  of  this  kind  of  refutation  is  furnished  in  Mishna  Pe- 
sachim  vi.  1,  2.  There  the  law  is  laid  down  that  if  the  eve  of 
IlDS  happened  to  fall  on  a  Sabbath,  the  sacrificial  acts  with  the 
Paschal  lamb,  as  the  slaughtering,  sprinkling,  etc.,  were  allowed, 
though  such  acts  are  otherwise  regarded  as  labor  (riDtfta), 
while  certain  preparatory  acts  (as  carrying  the  lamb  to  the 
temple,  etc.),  though  not  regarded  as  real  labor,  but  only  as 
JTl2tP  (incompatible  with  a  day  of  rest),  are  not  allowed.  This 
restriction  is  disputed  by  R.  Eliezer,  on  the  ground  of  the  fol¬ 
lowing  inference: 

ruty-  ns  pinn  pdk^d  dwd  kw»  ntavw  dk  pjd 
?mprt  ns  inf  s'?  not?  di»d  ;ntp  i^s 

“If  slaughtering,  though  a  real  labor,  abrogates  the  Sab¬ 
bath,  ought  not  things  not  regarded  as  real  labor  the  more  ab¬ 
rogate  the  Sabbath?” 

But  this  logical  conclusion  is  refuted  by  R.  Joshua: 

mat?  dwd  K  ■yidki  roste  dwd  id  TT>nn »  itoy*  wv 

“A  common  holiday  proves  that  this  conclusion  is  not  ad¬ 
missible,  for  on  such  a  day  some  real  labors  (as  cooking,  baking, 
etc.),  are  permitted,  while  at  the  same  time  certain  actions, 
which  fall  under  the  category  ofnut?,  are  positively  pro¬ 
hibited.” 

XI  REINSTATEMENT  OP  A  REFUTED  INFERENCE. 

§  20. 

When  an  inference  has  been  refuted  in  ,one  of  the  two  ways 
just  mentioned,  the  attempt  is  sometimes  made  to  defend  and 
retain  it  by  removing  the  objection  raised  in  the  refutation.  If 
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the  arguments  proffered  for  this  purpose  are  found  to  be  correct, 
the  original  inference  is  reinstated;  if  not,  the  refutation  is 
sustained  and  the  inference  finally  rejected. 

Thus,  for  instance,  in  regard  to  R.  Eliezer’s  inference,  which 
R.  Joshua  refuted  by  the  objection  rwp  ta'TS  R.  Eliezer,  in 
turn,  attempted  to  remove  this  objection  by  asking:  ppW  HD 
mtin  “What  can  that  which  is  voluntary  prove  against 
a  command ?”  That  is  to  say,  if  actions  are  not  allowed 

on  ta"l\  it  must  be  remembered  that  they  concern  only 
voluntary  or  private  affairs,  while  the  prohibition  of  such 
actions  in  regard  to  the  Paschal  lamb  concerns  a  religious  duty 
which  is  expressly  commanded. 

R.  Joshua  was  silenced  by  this  point  of  argumentation,  and 
seemed  to  be  willing  to  withdraw  his  objection  to  R.  Eliezer’s 
inference;  but  now  R.  Akiba  appeared  in  the  arena  to  defend 
R.  Joshua’s  objection  by  showing  that  a  difference  between  mtsn 
and  nWD  could  not  be  admitted.  He  said  wnw  IT’DIH  ilKTH 
n:wn  ns  nnn  nyw  nut?  dipd  *om  mso  “The  sprinkling 
(by  which  an  unclean  person  was  declared  to  be  again  clean) 
may  prove  it,  because  this  also  is  an  act  belonging  to  the  cate¬ 
gory  of  maty,  and  at  the  same  time  concerns  a  command 
(since  the  performance  of  this  act  would  make  the  person  fit  to 
bring  his  Paschal  offering),  and  still  it  is  not  to  be  done  on  a 
Sabbath-day;  therefore,  you  should  not  wonder  that  in  our  case 
those  other  acts  (the  carrying  of  the  Paschal  lamb,  etc.),  though 
concerning  a  niXD  and  only  nuttf,  are  not  to  be  done  on  a 
Sabbath  day.” 

A  repeated  attempt  of  R.  Eliezer  to  reinstate  his  infer¬ 
ence  by  disputing  R.  Akiba’s  new  objection,  having  been  frus¬ 
trated  by  the  latter’s  counter-arguments,  the  inference  was  fi¬ 
nally  rejected. 

xn.  Sophistical  inferences. 

§21. 

In  conclusion, we  wish  to  call  attention  to  some  sophistical 
inferences  of  V'p  mentioned  in  the  Talmudic  literature,  which 
are  refuted  simply  by  an  argument  ad  absurdum . 
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One  of  these  inferences  is  quoted  in  the  Mishna  Yadaimiv. 
7:  “The  Sadducees  said,  We  hare  a  strong  argument  against 
you  Pharisees.  You  teach  that  one  is  responsible  for  a  damage 
caused  by  his  ox  or  ass,  but  not  responsible  for  a  damage 
caused  by  his  slave  or  his  bondwoman;  is  this  not  contrary  to 
a  simple  rational  inference?” 

jpua  3"n  ys  m  nwD  ora  dk  no 

|pm  a*n  p  wk  mso  ana  r*n  'nnw  ■nnj? 

“If  I  be  responsible  for  my  animals  regardingwhichlhave 
no  religious  obligation,  how  much  more  must  I  then  be  respon¬ 
sible  for  the  damage  caused  by  my  servants,  regarding  whom  I 
have  a  religious  obligation?” 

The  Pharisees  promptly  answered:  “No 1 1  am  responsible 
for  my  animals,  which  have  no  free  will  and  deliberation,  but 
not  for  my  slaves,  who  have  knowledge  and  deliberation.  If  I 
offend  them,  they  may  go  and  deliberately  set  fire  to  my  neigh¬ 
bor’s  property.  Should  I  then  be  bound  to  pay?” 

Another  still  more  sophistical  V'p  is  mentioned  in  Mass. 
Derech  Eretz  Rabba,  chapter  I.  A  certain  Jose  b.  Tadai,  of 
Tiberias,  tried,  in  the  presence  of  R.  Gamaliel,  to  ridicule  the 
application  of  inferences  in  ritual  laws  by  the  following 
paralogism: 

nrua  tidk  na  nniD  vwk  hd 
nnaa  *yidk  rwiw  p  w*  ra  tick  nm 

“If  the  marriage  with  one’s  own  daughter,  is  prohibited, 
although  the  marriage  with  her  mother  is  permitted,  how 
much  more  unlawful  must  it  be  to  marry  another  married 
woman’s  daughter,  since  the  marriage  with  her  mother,  a  mar¬ 
ried  woman,  is  positively  prohibited?” 

The  fallacy  in  this  inference  is  that  the  conclusion  contra* 
diets  the  premise.  The  premise  is  that  the  marriage  with  one’s 
own  wife  is  lawful,  while  according  to  the  conclusion  any  mar¬ 
riage  would  be  prohibited.  But  R.  Gamaliel  answered  caus¬ 
tically:  “Go,  thou,  and  take  care  of  the  high-priest,  in  regard  to 
whom  it  is  written, Only  a  virgin fron  among  his  people  he  shall 
marry;  I  shall  then  take  care  ol  all  Israel.”  That  is  to  say, 
show  me,  in  the  first  place,  how,  according  to  the  inference,  the 
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CHAPTER  II 

THE  ANALOGY  OP  GEZERA  SHAYA 
Rule  II 
Introductory 
§22. 

Analogy,  in  the  ordinary  sense  of  the  word,  denotes  such 
resemolance  between  things,  as  enables  us  to  assume  of  one 
what  we  know  of  the  other.  Although  conclusions  drawn 
from  analogy  do  not  in  general  afford  certainty ,  but  only  some 
degree  of  probability  at  best,  much  recourse  is  often  taken  to 
such  conclusions  in  every  branch  of  human  knowledge,  espe¬ 
cially  when  all  other  means  of  argumentation  fail. 

The  argument  from  analogy  is  also  admitted  as  an  aid  in 
modern  legal  interpretation,  either  to  determine  an  ambiguous 
expression  in  a  law,  or  to  decide  a  case  not  expressly  provided 
for  therein,  or  to  supply  a  defect  in  one  law  by  reference  to  the 
fuller  contents  of  another  law. 

The  analogy  between  two  laws  may  be  either  real  or  formal 
It  is  real  when  these  laws  areof  the  same  nature  andThecases 
treated  of  in  them  resemble  each  other  in  material  points  and 
in  important  relations.  It  is  formal,  when  the  resemblance 
consists  merely  in  some  external  points  and  delations,  as  in 
the  wording  of  the  laws  or  in  the  connection  in  which  they  are 
set  forth.  Arguments  from  a  real  analogy  existing- between 
different  laws  are  very  often  applied  in  the  Rabbinical  interpre¬ 
tation.  Such  an  analogy  is  termed  HD  of  which  we  shall 
speak  in  the  following  chapter.  But  the  Rabbis  also  admit  the 
argument  from  a  formal  or  external  analogy.  Whether  also 
this  .kind  of  argumentation  be  in  accordance  with  logical  rea¬ 
soning,  depends  upon  the  nature  of  the  conclusion  which  is 
intended  to  be  drawn  therefrom.  If  the  external  relations 
upon  which  the  argument  proceeds,  imply  also  an  internal 
relation  which  has  a  bearing  on  the  conclusion,  it  is  logical 
and  valid,  otherwise  it  is  not.  There  are  especially  two  rules 
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of  Talmudical  interpretation  in  which  use  is  made  of  this  kind 
of  analogy.  These  are  termed:  1.  Gezera  Shava;  2.  Hakkesh. 

A.  GEZERA  SHAVA. 

I.— TERM,  CLASSIFICATION  AND  FORMULA. 

§23. 

_  The  term  Gezera  Shava  (mt?  m'Tl)  means  literally  either 
a  similar  section  (part)  or  a  similar  decision  (decree).  In  the 
Talmudic  phraseology  it  denotes  an  analogy  of  expressions,  that 
is,  an  analogy  based  on  identical  or  similar  words  occurring  in 
two  different  passages  of  Scripture.  The  Gezera  Shava  is 
used:  first,  as  an  exegetical  aid  to  determine  the  meaning  of  an 
ambiguous  expression  in  a  law;  second as  an  argument  in  con- 
struing  laws  with  reference  to  each  other,  so  that  certain  provis¬ 
ions  connected  with  one  of  them  may  be  shown  to  be  applicable 
also  to  the  other.  We  have,  then,  two  kinds  of  Gezera  Shava, 
and  in  order  to  distinguish  them  clearly  we  propose  to  call  the 
former  the  exegetical  and  the  latter  the  constructional  Gezera 
Shava.  The  usual  formula  for  both  kinds  of  Gezera  Shava  is: 

- jM  “1DKJ1 . Jto  “IDKJ 

1*0  Cjtt . HD 

Here  is  said: . There  is  said:. . . . 

As  there, . so  here. 

n. — THE  EXEGETICAL  GEZERA  SHAVA. 

§23. 

The  theory  of  the  exegetical  Gezera  Shava  is  expressed  in 
the  Talmudical  phrase  sometimes  used  in  connection  with  this 
kind  of  analogy:  BmSttft  ]E)  D1DD  “the  indefinite  is  to  be 

explained  by  the  definite,’  that  is  to  say,  if  an  expression  in  one 
passage  of  Scripture  is  used  ambiguously,  its  meaning  is  to  be 
ascertained  from  another  passage,  where  the  same  expression 
occurs  in  a  connection  in  which  it  is  clearly  defined. 

This  quite  rational  theory  is  also  adopted  in  modern  scien¬ 
tific  exegesis  in  reference  to  parallel  passages,  and  is  in  some 
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measure  admitted  even  in  the  legal  interpretation  of  statutes 
and  documents.1 

Examples  of  exegetical  Gezera  Shava: 

1.  In  Levit.  xvi.  29  the  law  relating  to  the  Day  of  Atone¬ 

ment  enjoins  D3VWSJ  n«  ljyn  “Ye  shall  afflict  your  souls,” 
without  defining  the  nature  of  this  affliction.  But  the  expres¬ 
sion  rUJ?  occurs  in  other  passages  in  a  connection  where  it  evi¬ 
dently  refers  to  the  suffering  of  want  and  hunger,  as  for  instance 
in  the  passage  Deut.  viii.  3.  (Compare  also  Psalm 

xxxv.  13  D1S2  Wiy).  Hence  the  expression  in  our  pas¬ 
sage  is  to  be  taken  in  the  meaning  which  tradition  has  put  on 
it,  i.  e.,  as  a  term  of  fasting. 

MTWBi  n«  uyn  jkd  idkj 
p'jm  ■pjm  -idmi 
pnyn  'lyy  no 
jwjh  wy  po  'wy  m 
Siphra  to  Levit.  xvi.,  and  Talmud  Yoma,  74. 

2.  In  the  law  restricting  the  time  of  slavery,  Exod.  xxi. 
2,  the  expression  iTap  Tapis  somewhat  ambiguous,  as  it  might 
mean  either  a  servant  of  a  Hebrew  (a  heathen  slave  belonging 
to  an  Israelite)  or  a  Hebrew  servant  (an  Israelite  who  has  been 
sold  as  a  slave).  That  the  expression  is  to  be  taken  in  the  lat¬ 
ter  sense  (the  word  iTSp  being  here  used  as  an  adjective  and 

l“One  of  the  chief  rules  in  ascertaining  the  meaning  of  doubtful 
words  is  to  try  first  to  ascertain  the  meaning — from  other  passages  of 
the  same  text  in  which  the  ambiguous  word  occurs,  so  used  that  it 
leaves  no  doubt — by  parallels.”  Francis  Lieber,  “Legal  and  Political 
Hermeneutics,”  page  91. — The  following  rule  of  interpretation,  which 
is  quoted  in  “Broom’s  Legal  Maxims,”  page  586,  comes  still  nearer  to 
the  character  of  Talmudical  Gezera  Shava :  “Where  an  act  of  Parlia¬ 
ment  has  received  a  judicial  construction  putting  a  certain  meaning  on 
its  words,  and  the  Legislature  in  a  subsequent  act  in  pari  materia  uses 
the  same  words,  there  is  a  presumption  that  the  Legislature  used  those 
words  intending  to  express  the  meaning  which  it  knew  had  been  put 
upon  the  words  before,  and  unless  there  is  something  to  rebut  that  pre- 
sumption  the  act  should  be  so  construed,  even  if  the  words  were  such 
that  they  might  originally  have  been  construed  otherwise.” 
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not  as  a  noun)  is  proved  by  a  reference  to  Deut.  xv.  12,  where 
in  a  repetition  of  the  same  law  the  servant  is  called  insyn  ym 
“thy  Hebrew  brother.”1 

■nayn  ■pnK  “idwi  'nay  nay  jto  now 
nano  airon  jaa  j^n1?  no 
nano  ainan  ^«nw  ;aa  ]«a  t)« 

Mechilta  to  Exodus  xxi. 

III. — THE  CONSTRUCTIONAL  GEZERA  SHAYA. 

§  25 

While  the  exegetical  analogy  is  limited  to  the  purpose  of 
ascertainin^the  meah\ng"ofAn  'ambiguous  word ,  the  construc- 
tionaTGezera  Shava  intends  to  supply  an  omission  in  one  law 
by  the  more  explicit  provisions  of  another  law.  For  this  pur¬ 
pose  use  is  made  of  an  identical  characteristic  word  occurring 
in  both  laws.  By  showing  that  this  characteristic  word  has 
some  bearing  on  certain  provisions  made  in  one  case,  it  is  ar¬ 
gued  that  the  same  provisions  must  apply  also  in  the  other 
case. 

IV.  —ILLUSTRATIONS. 

§  20. 

1.  Hillel,  the  elder,  who  first  mentioned  this  rule  of  inter¬ 
pretation,  applied  it  in  the  following  case:  The  eve  of  the  Pe- 
sach  festival  once  happened  to  be  on  a  Sabbath,  and  the  question 
was  whether  it  should  be  permitted  to  sacrifice  the  Paschal 
lamb  on  such  a  day.  Among  other  arguments  to  prove  the 
permission,  Hillel  referred  also  to  the  rule  of  Gezera  Shava. 
He  argued:  In  the  law  concerning  the  daily  offering  it  is  said 
(Num.  xxiii.  2)  that  it  was  to  be  brought  VTJMM  “in  its  due 
season,”  and  also  in  the  law  regarding  the  Paschal  lamb  we 

lThe  ancient  versions,  as  well  as  the  modern  commentaries  on  the 
Bible,  fully  coincide  with  the  Rabbinical  interpretation  of  this  expres¬ 
sion.  Strange  enough.  Saalschuetz,  in  his  “Mosaisches  Recht,”  page 
702,  tries  to  defend  the  other  interpretation  so  promptly  refuted  by  the 
Rabbis,  and  claims  that  nny  12V  refers  to  a  certain  class  of  heathen 
slaves  in  the  service  of  a  Hebrew.  Compare  Mielziner’s  “Die  Verhaelt" 
nisse  des  Sklaven  bei  den  alten  Hebraern,”  j  age  23. 
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read:  The  children  of  Israel  shall  keep  the  Passover  njflM 
“in  its  due  season.”  (Num.  ix.  2.)  But  concerning  the  daily 
offering  the  law  expressly  provides  that  it  was  to  be  brought 
also  on  the  Sabbath  day.  (Hum,  xxviii.  10.)  The  expression 
VJJ11D3  then  means  that  the  offering  must  take  place  at  the  ap- 
pointed  time  under  all  circumstances,  even  on  a  Sabbath;  there¬ 
fore,  the  same  expression  vnnoj  in  regard  to  the  Paschal 
lamb  likewise  enjoins  that  the  offering  take  place  at  the  time 
appointed,  even  on  a  Sabbath  day. 

■para  vrjna  iokji  nosa  vtjjid  now 
rcpn  n«  nnn  -pona  no«n  njnn  no 
natwi  nnn  nosa  mosn  njno  t)« 

Pesachim,  page  66  a. 

2.  Another  example,  taken  from  the  civil  law,  may  here 
be  added  to  illustrate  the  application  of  the  Gezera  Shava  in 
construing  a  law  which  appears  to  be  defective. 

In  Exod.  xxii.  6-8,  and  9-12,  are  contained  two  different 
|  laws  concerning  the  safe-keeping  of  the  property  of  a  fellow- 
man.  The  traditional  interpretation  correctly  distinguishes 
between  these  two  laws.  The  first  treats  of  a  gratuitous  guar¬ 
dian  while  the  other  relers  to  a  paid  depositary  who  hasTa 
greater  responsibility  than  the  former.  Now,  the  first  law 
seems  to  be  somewhat  defective.  It  provides  that  if  the  ob¬ 
jects  intrusted  have  been  stolen  from  the  house  of  the  guardian 
“Ke~ shall  be  brought  to  the  judges — that  he  has  not  put  his 
hand  to  his  neighbor’s  goods,”  but  nothing  is  said  of  the  way 
in  which  he  was  to  prove  this,  neither  is  it  said  whether  he  was 
free  from  making  restitution  if  he  succeeded  in  proving  this. 
The  Rabbis  supply  this  defect  by  means  of  a  Gezera  Shava. 
They  refer  to  the  second  law  in  which  (verse  10)  the  same 
phrase  occurs,  “that  he  has  not  put  his  hand  to  his  neighbor’s 
goods.  ”  Here  the  phrase  is  introduced  by  the  words,  1  ‘an  oath 
of  the  Lord  shall  be  between  them  both,”  and  is  followed  by  the 
words,  “and  shall  not  make  restitution.”  Hence,  according  to 
this  analogy,  the  phrase  in  the  first  case  must  also  be  supplied 
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viz. :  He  shall  be  brought  before  the  judges  to  take  an  oath  >  that 
he  did  not  act  fraudulently,  which  oath  frees  him  from  making 
restitution. 

ntynf?  n'  ninety  mowi  “ton1?  t  mn'to  mesa 

^  nyirtty1?  ^n1?  no 

Mechilta  to  Exod.  xxii.,  and  Baba  Metzia  41b. 

The  examples  given  above  illustrate  the  process  and  cha¬ 
racter  of  most  of  the  Gezeroth  Shavoth  which  are  quoted  in  the 
Talmud  in  the  name  of  the  great  authorities  of  the  Mishnic  per¬ 
iod.  The  external  analogy  (the  parity  of  expressions)  from 
which  the  argumentation  proceeds,  is  there  generally  of  such  a 
nature  as  to  imply  also  an  internal  or  real  analogy  which  jus¬ 
tifies  the  conclusion  to  be  drawn  from  it. 

Usually  the  two  words  which  form  the  basis  for  a  Gezera 
Shava  are  exactly  alike,  but  sometimes  even  such  words  are 
used  for  this  purpose  which,  though  different  in  expression,  are 
identical  in  their  meaning.  Thus,  for  instance,  a  certain  ana¬ 
logy  is  occasionally  formed  on  the  basis  of  the  expressions  attfl 
JPDn  “the  priest  shall  return ”  (Levit.  xiv.  89),  and  jroil 
“the  priest  shall  come”  (ibid. ,  44),  since  the  verb  “to  return” 
is  almost  identical  with  the  verb  “to  come”  (as  the  former 
means  to  come  again.) 

iwc  it  raw  *r»n  it  ,jran  rai  ] ran  am 

Siphra  to  Levit  xiv.,  and  very  often  quoted  in  the  Talmud. 

V. — THE  EXORBITANT  GEZERA  SHAVA. 

§  27 

There  is  a  peculiar  kind  of  Gezera  Shava  sometimes  resort¬ 
ed  to,  especially  by  Amoraim,  which  is  quite  different  from 
the*  rational  character  of  the  analogies  generally  used  by  the 
Tanaim.  Its  peculiarity  consists  in  this,  that  the  argument 
from  a  parity  of  expressions  is  also  aamiuea  in  cases  where 
the  two  laws  or  passages,  compared  with  each  other,  have  noth- 
ing  in  common  except  a  single,  often  very  insignificant  word 

'The  Septuagint  already  supplied  the  passage  in  this  way  by  adding 
to  “he  shall  appear  before  the  judges”  the  words  xai  o/ietrai  “and  he 
shall  swear.” 
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which  has  not  the  least  natural  bearing  on  the  conclusion  to  be 
drawn  therefrom. 

It  is  obvious  that  arguments  from  such  mere  verbal  ana¬ 
logies  easily  result  in  what  is  termed  in  Logic  a  fallacy ,  or 
sophistical  conclusion.  It  must,  however,  be  stated  that  the 
Amoraim  never  used  such  purely  verbal  analogies  for  the 
purpose  of  deducing  a  new  law  from  Scripture,  but  merely  as 
an  attempt  to  find  a  Scriptural  support  for  an  opinion  expressed 
by  one  of  the  authorities  in  the  Mishna.1 

This  kind  of  Gezera  Shava  is  externally  characterized  by 
being  usually  introduced  by  this  peculiar  formula 
or  “that  is  derived  from,”  followed  by  the  two 

identical  words  on- which  the  analogyin  question  is  assumed  to 
be  based. 

VI.  ILLUSTRATIONS  OF  EXORBITANT  USES  OF  GEZERA  SHAVA. 

§  28. 

a .  In  Mishna  Sanhedrin  I.  1,  it  is  stated  that  criminal 
cases  involving  corporal  punishment  (stripes)  could  be  decided 
by  a  minor  court  of  three  judges,  but  according  to  the  opinion 
of  R.  Ishmael,  such  cases  required  a  higher  criminal  court  of 
twenty-three  judges.  The  reason  for  this  divergence  of  opinion 
was,  probably,  that  this  Rabbi  regarded  the  infliction  of  corpo¬ 
ral  punishment  as  too  serious  a  matter  to  be  left  to  the  deci¬ 
sion  of  a  civil  court  of  three:  as  a  criminal  case  it  ought,  like 
a  case  of  capital  punishment,  to  be  judged  by  the  higher  court 
of  twenty-three.  But  the  Gemara,  commenting  on  this  Mishna, 
wants  to  know  the  Scriptural  ground  on  which  R.  Ishmael 
based  his  analogy,  and  in  answer  to  this  question  the  Babylo¬ 
nian  Amora,  R.  Ashi,  thinks  that  he  can  find  such  a  basis  in 
the  word  yan  “the  guilty”  or  criminal,  which  occurs  as  well  in 
the  law  referring  to  corporal  punishment  (Deut.  xxv.  2)  as  in 
that  regarding  the  execution  of  capital  punishment.  (Hum. 
xxxv.  31.) 

nwD  ^nD  ytan  ytsn  torn 

Talmud  Sanhedrin  10. 

’Compare  Z.  Frankel’s  “Palaestinishe  und  Alexandrinische  Schrift 
forshung,”  page  20. 
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K  Mishna  Kiddushin  I.  1  lays  down  the  law  that  one  of 
the  means  to  contract  marriage  was  t ps,  that  is,  the  giving  of 
a  piece  of  money  or  its  value  to  the  woman,  with  the  express  in¬ 
tention  of  engaging  her  for  this  consideration  as  his  wife.  The 
Gemara  asks  for  a  Biblical  basis  of  this  law,  and  the  following 
answer  is  given:  The  Law,  in  speaking  of  marriage,  uses  the 
expression  WK  Pip'  *0  “if  a  man  take  a  wife”  (Deut.  xxii. 
13);  but  np^  “to  take"  also  means  “to  acquire ”  property,  1  and 
is  used  elsewhere  in  connection  with  money  given  in  considera¬ 
tion  for  the  acquisition  of  property  \)DD  np  nWH  tpDTinj  (Gen. 
xxiii.  13);  hence  also  a  wife  is  acquired  by  means  of  money. 

jnsy  nwo  nmp  nrrp  -km 

Talmud  Kiddushin  2a. 

As  to  illustrations  of  Gezeroth  Shavoth  of  a  still  more  de¬ 
cidedly  sophistical  character,  we  refer  to  the  following  two 
examples  in  which  an  argument  from  analogy  is  based,  in  one 
instance,  on  an  identical  pronoun  (r6)  and  in  the  other  on  an 
identical  adverb  (DttO,  occurring  in  two  laws  or  passages  of  to¬ 
tally  ditferent  nature  and  contents.3 

na  a^n  nay  na  na^n  ntPNnt?  mxo  bz 
nawo  r6  rh  naan 

Talmud  Chagiga,  4a. 

‘In  the  Pentateuch,  however,  the  word  npb  nowhere  has  the  mean¬ 
ing  of  “to  acquire  or  to  buy;”  it  occurs  in  this  meaning  only  a  few 
times  in  some  of  the  other  books  of  the  Bible  (2  Sam.  iv.  6 ;  Prov.  xxxi. 
16,  and  Nehem  x.  32),  but  in  the  Talmudic  idiom  it  is  almost  exclusi¬ 
vely  used  in  this  sense.— The  formality  of  contracting  marriage  by 
means  of  a  piece  of  money  was  probably  of  a  late  origin,  and  was  per¬ 
haps  influenced  by  a  similar  Roman  custom— the  nuptials  by  coemptio . 
The  probability  of  such  an  influence  gains  some  ground  if  we  compare 
the  expression  of  the  Mishna  HK'33  DOT!  ntWn  mpl 

with  the  corresponding  expression  used  by  Gajus  I.,  §  11U,  in  speaking 
of  the  Roman  custom  :  “Feminae  olim  tribus  modis  in  manum  conve- 
niebant:  usu,  farreo,  coemptione.”  It  is  moreover  evident  that  the 
civil  law  of  the  Mishna,  though  in  doctrines  and  principles  so  widely 
different  from  the  Roman  law,  adopted  several  legal  formalities  from 
the  latter  and  modified  them  according  to  the  leading  Jewish  principles. 

3 A  very  extensive  use  of  this  kind  of  Gezera  Shava  was  made 
especially  in  the  Agada  (the  homiletical  explanation  of  moral  and 
historical  passages  of  Scripture),  where  it  was  not  restricted  by  any 
rules.  There  it  gave  rise  to  many  of  those  most  fanciful  interpretations 
and  legendary  narratives  quoted  in  the  Midrash  and  Talmud. 
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nBiij?  n'jjjjD  go  uv  kvik 

Aboda  Zara  29b. 

vn.  RESTRICTIONS  IN  THE  USE  OP  GEZERA  SHAYA. 

§.  29. 

The  exorbitancies  which  some  teachers  permitted,  themselves 
to  make  use  of  in  the  application  of  the  Gezera  Shava,  served 
only  to  demonstrate  the  weakness  of  the  theory  of  basing  ar¬ 
guments  upon  an  analogy  of  expressions.  It  having  been 
found  that  such  arguments  easily  run  into  vague  fallacies,  this 
whole  theory  seems  to  have  been  slighted  by  many.  That  such 
must  have  been  actually  the  case  is  evident  from  the  repeated 
admonitions  which  several  prominent  teachers  addressed  to 
their  contemporaries:  “Do  not  look  slightingly  upon  arguments 
from  the  analogy  of  Gezera  Shava,  since  very  important  in¬ 
junctions  of  the  traditional  law  can  derive  their  Scriptural  au¬ 
thority  in  no  other  way  than  by  means  of  such  an  analogy.”1 

But  as  an  arbitrary  application  of  the  analogy  of  Gezera 
Shava  could,easily  lead  to  misuse,  it  was  found  necessary  to 
subject  it  to  some  restrictions.  This  was  done  by  the  following 
rules : 

1.  The  identical  expression  occurring  in  two  different  laws 
must  aTTIeast  in  one  of  thembenJSID  “empty,”  that  is,  seemingly 
superfluous ,  or  pleonastic,  and  not  already  engaged  for  another 
deduction  of  the  traditional  interpretation,  to  enable  it  to  be 
used  for  an  analogy  of  Gezera  Shava.  Thus,  for  instance,  inDeut 
xxiii.  3,  the  law  provides  that  a  bastard  “shall  not  enter  into 
the  congregation  of  the  Lord,  even  to  the  tenth  generation .”  Im¬ 
mediately  after  this  law  follows  another,  with  a  similar  provis¬ 
ion,  in  regard  to  an  Ammonite  or  Moabite:  KiEven  to  the  tenth 
generation  they  shall  not  enter  into  the  congregation  of  the 
Lord  for  every  The  identical  expression  in  both  cases  are  the 
characteristic  words,  “even  to  the  tenth  generation.”  But  in 
the  second  case  this  expression  seems  to  be  somewhat  superflu¬ 
ous,  or  “empty,”  since  the  emphatic  words  “for  ever”  which 

r6p  7W  *rvn  \nn  Sx  Talmud  Kherithoth,  5a.  This 
admonition  is  there  repeated  in  the  name  of  four  different  teachers. 
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are  added  here  exclude  even  the  latest  generations  of  an  Am¬ 
monite  or  Moabite  from  the  congregation.  The  expression  is 
then  assumed  to  have  been  used  here  for  the  purpose  of  inti¬ 
mating  an  analogy  of  Gezera  Shava.  As  the  phrase,  “even  to 
the  tenth  generation,1’  is  here  clearly  defined  to  mean  for  ever 
or  the  latest  generations  ( ten  being  a  round  number  taken  to 
signify  perfection  and  completeness),  so  the  identical  expres¬ 
sion  in  the  former  law  must  be  likewise  taken  in  this  sense — 
a  bastard  and  his  descendants  are  for  ever  disqualified  from 
entering  the  community  of  Israel.1 

mna  B”pr6  rusra 
dVij?  tj>  jN3  Tinxn  >  in  na 
nj?  j^n1?  mpxn  •n'ary  “in  t)« 

Siphre  to  Deut.,  section  259;  compare  also  Talmud  Jeba- 
moth,  78b.  An  other  example  is  found  in  Tal.  Cliagiga  9a. 

A  Gezera  Shava  in  this  case  is  termed  intt  TiD  rOSHP 
“empty  on  one  side,”  and  is  regarded  admissible,  but  may  still 
be  rejected  for  certain  reasons.  Only  when  the  identical  ex¬ 
pression  is  found  to  be  superfluous  in  both  laws  under  consi¬ 
deration,  p-ny  ■Qffp  njgjp,  is  the  analogy  regarded  as  irrejec- 
table.  But  if  no  pleonasm  is  recognizable  in  either  of  the  two 
passages  of  the  law,  no  analogy  can  be  formed  between  them 
because  of  an  identical  expression  occuring  in  each  of  them. 
Baba  Kama  25b;  Jebamoth  70a;  Nidda  22b;  Sabbath  131a. 3 

2.  The  second  restrictive  rule  is  less  artificial  and  answers 
the  purpose  better  than  the  former.  It  is  this:  W'}  p  DIN 
1DXJ?D  (Pesachim  66;  Nidda  19b)  “No  one  is  permitted  to 
reason  from  a  Gezera  Shava  of  his  own.”  While  the  applica¬ 
tion  of  the  logical  inferences  of  Kal  Yechomer  could  be  left  to 
the  discretion  of  the  teachers  of  the  law,  the  use  of  the  un- 

*That  is,  according  to  Rabbinical  interpretation,  they  are  not  per¬ 
mitted  to  intermarry  with  Israelites. 

2 The  Talmud  further  makes  many  nice  distinctions  in  regard  to 
this  n:aiD»  which  however,  are  too  intricate  and  subtle  to  be  treated 
here.  Those  who  take  an  interest  in  the  derails  of  this  subject  will 
consult  with  advantage  Dr.  H.  S.  Hirschfeld :  Halachische  Exegese 
p.  462—467. 
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certain  conclusions  from  an  analogy  o t  expression  had  neces¬ 
sarily  to  be  restrained.  Such  an  analogy  must  be  sustained  by 
the  authority  of  tradition  in  order  to  be  valid  and  conclusive, 
or  as  a  post-Talmudic  addition  to  this  rule  explains:  “One  must 
have  received  the  analogy  from  his  teacher,  and  the  teacher 
from  his  teachers,  up  to  the  time  of  the  highest  legislative 
authority.” 

This  rule,  however,  hardly  meant  to  say,  as  many  interpreters 
understand  it,  that  either  the  special  application  of  a  Gezera 
Shava  in  a  certain  case  must  have  been  handed  down,  or  the 
identical  expression  on  which  the  analogy  is  based  must  have 
been  pointed  out  by  tradition.  If  so,  it  is  difficult  to  perceive 
how  so  many  controversies  could  have  been  raised  in  the  Tal¬ 
mud  in  which  analogies  of  Gezera  Shava  are  set  forth  and 
disputed,  or  withdrawn  and  replaced  by  others. 

The  true  meaning  of  that  rule  seems  rather  to  be  that  no 
new  laws  are  to  be  deduced  from  Scripture  by  means  of  a 
Gezera  Shava,  but  that  such  analogies  could  be  only  ap¬ 
plied  for  the  purpose  of  offering  a  biblical  support  to  a  law 
which  already  had  the  sanction  of  tradition.  Such  a  support 
might  be  found  in  one  way  or  another,  and  hence  arose  the 
difference  of  opinion  in  regard  to  some  analogies.1 

B.  H  E  C  K  E  S  H. 

VIII.  TERM  AND  THEORY. 

§  30. 

There  is  another  kind  of  analogy,  somewhat  similar  to 
Gezera  Shava,  which,  though  not  expressly  mentioned  among 
the  thirteen  rules  of  R.  Ishmael,  was  generally  adopted  and 
very  frequently  applied  in  the  Talmudic  interpretation  of  the 
law;  it  is  termed  Heckesh. 

The  word  pp'n,  derived  from  the  verb  W'pn,  to  compare, 
means  originally  a  comparison, }  an  analogy ,  in  which  general 
sense  it  also  occurs;  3  but  in  the  Talmudic  terminology  it 
usually  denotes  a  particular  kind  of  analogy,  based 

Compare  Frankel :  “Ueber  palaestinische  und  Alexandrinisc  be 
Schriftforshung  p.  16,  Note  6  and p.  20. 

9For  instance,  Talmud  Jerushalmi  Pesachim  vi.  1. 
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on  the  close  connection  of  two  subjects  in  one  and  the  same 
passage  of  the  Law. 

The  theory  of  this  peculiar  analogy  is  that  where  two 
subjects  are  connected  in  the  law  by  a  common  predicate,  the 
same  provisions  otherwise  made  in  regard  to  one  of  them  are 
under  certain  circumstances  applicable  also  to  the  other. 

Within  certain  limits  this  theory  is  not  inconsistent  with 
logical  reasoning,  since  the  connection  of  two  subjects  by  a 
common  predicate  indicates  that  they  in  some  respects  have  a 
relation  to  each  other.  In  modern  rules  of  legal  interpreta¬ 
tion  also  is  a  maxim:  ‘‘Coupling  words  together  shows  that 
they  ought  to  be  understood  in  the  same  sense.  ”»  But  in 
their  endeavor  to  provide  every  traditional  law  with  a  Biblical 
support,  the  rabbis  sometimes  carried  also  this  theory  beyond 
its  legitimate  limits  and  beyond  the  natural  scope  of  the 
written  law. 

IX.  ILLUSTRATIONS. 

§  31. 

The  following  examples  will  illustrate  the  different  modes 
in  which  the  theory  of  Heckesh  is  applied: 

a.  According  to  the  traditional  law,  women  are  exempted 
from  the  performance  of  all  periodical  rites  and  religious  duties 
incumbent  on  male  Israelites.  In  regard  to  prohibitory  com¬ 
mandments,  however,  no  difference  is  made  between  man  and 
woman.  Her  obligation  in  this  respect  is  derived  by  the  analo¬ 
gy  of  Heckesh  from  the  words  of  Scripture  (Numbers  v.  6). 
“When  a  man  or  woman  shall  commit  any^in,”  etc.,  in  which 
passage  women  are  placed  in  one  category  with  men  in  regard 
to  a  trespass  against  the  law. 

m«n  nstan  tea  w  vd  wk  ik 
miruttf  ptwiy  bzb  Brt6  naw  siron  man 

Kiddushin  35a. 

b.  Among  other  rules  and  regulations  concerning  civil 
and  criminal  courts,  the  traditional  law  provides  that  the  ses¬ 
sions  of  a  court  must  be  opened  in  day  time  only;  and  further, 

‘Copulatio  verborum  indicat  acceptionem  in  eodem  sensu.  Bacon, 
Max.  Beg.  3;  Broom,  Max.  3d,  Lond.  edition,  523. 
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•saivoiaaaa  kohj  HsasoaH  *x 
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dlUL  UrtlQU  4!U..«  QSIU 

qu  uu&  uaiu  sb  dxa.  usur 
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belonging  to  one  subject.  In  this  case,  the  verbs  constituting 
the  common  predicate  are  treated  as  verbal  nouns.  "Such  a 
Heckesh  is,  for  instance,  applied  to  prove  that  a  wife  may  be 
taken  in  matrimony  by  means  of  a  written  contract  of  marriage 
which  is  handed  to  her.  The  law  (Deuteronomy  xxiv.  2),  in 
speaking  of  a  case  where  a  divorced  woman  contracts  a  second 
marriage,  uses  the  words:  nJVm  ‘ 1 when  she  has  departed 

out  of  his  house  she  may  become  another  man's  wife.”  As  the 
departing  out  of  his  house  (divorce)  is  by  means  of~~  a  written 
document  (bill  of  divorcement),  so,  also,  the  becoming  a  wile 
may  be  effected  by  means  of  a  document  written  for  that  pur¬ 
pose. 

nn n  wpn 

rrnn  iws*1  nn 

Talmud  Kiddushin  5.  As  to  other  examples  compare  B. 
Karama,  71a,,  and  Chagiga,  4 b. 

XI.  HECKESH  IRREFUTABLE. 

§  33. 

Arguments  from  Heckesh  are,  in  general, regarded  as  being 
more  conclusive  than  those  from  Gezera  Shava,  the  latter 
admitting  of  a  refutation,  but  not  the  former,1  But_as 
Gezera  Shava,  so  also  Heckesh  could  be  applied  only  for  the 
purpose  ~of  supporting  a  traditional  law, 

1  C'pVin  by  pa  Menachoth  82b;  Baba  Kamma  106b.  Con¬ 

cerning  the  prevalence  of  one  or  the  other  of  these  two  kinds  of 
analogy  in  cases  where  they  seem  to  be  in  conflict  with  each 
other,  compare  the  divergence  of  opinions  in  Gittin  41,  and  Zebachim  48. 


CHAPTER  III 

THE  GENERALIZATION  OP  SPECIAL  LAWS 
Rule  hi,  Binyan  Ab. 
i.  Theory  and  Term. 

§  34. 

It  is  an  established  principle  of  modern  interpretation  of 
laws:  “When  the  law  is  special,  but  its  reason  general,  the  law 
is  to  be  understood  generally”*.  This  principle  is  also  applied 
in  the  rabbinical  legal  interpretation,  as  may  be  seen  from  the 
following  example:  In  Dent,  xxiv,  6,  the  law  provides  “No 
man  shall  take  the  mill  or  the  upper  millstone  as  pledge:  lor 
he  taketh  a  man’s  life  to  pledge.”  This  law  is  special,  prohib¬ 
iting  certain  specified  utensils,  the  hand-mill  and  the  mill-stones, 
to  be  taken  as  pledges. 

The  reason,  however,  which  the  law  expressly  assigns  to 
this  prohibition  is  general;  by  taking  away  from  the  poor  debtor 
these  utensils,  so  essential  for  daily  domestic  use,  you  are 
depriving  his  family  of  the  means  ol  preparing  their  lood.  Hence 
the  Rabbis  feel  justified  in  generalizing  this  law,  so  that  “Every¬ 
thing  which  is  used  for  preparing  food  is  forbidden  to  be  taken 
as  pledge.”2  In  a  similar  way  the  special  law:  “Thou  shalt 
not  plow  with  an  ox  and  an  ass  together”  (Deut.  xxii,  10)  is 
generalized  by  the  Rabbis  so  as  to  equally  prohibit  the  yoking 
together  of  any  two  other  animals  of  different  species  and 
strength.  Ox  and  ass  are  here  mentioned  especially  as  being 
those  animals  ordinarily  employed  in  agriculture.  And  not 
only  in  plowing,  but  also  for  any  other  purpose  it  is  prohibited 
to  yoke  such  different  animals  together.3  From  the  quite  ra¬ 
tional  principle  just  illustrated,  developed  the  Rabbinical  rule  of 

iQuando  lex  specialis,  ratio  autem  generalis,  generaliter  lex  esfc 
intelligenda. 

sNin  v ai  '3  syao  Saw  in  paw  am  Ss  3311  D'nn  to 

*>mn.  Mishna  B.  Metzia  ix,  13. 

"See  Siphre  P.  131;  compare  also  Mishna  Khilayim  viii,  2. 
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generalizing  special  laws.  According  to  the  theory  of  this  rule  it 
is  not  even  necessary  to  investigate  whether  the  reason  of  a 
certain  law  is  general  or  not,  but  any  special  law  found  in  the 
Mosaic  legislation  is  assumed  to  be  applicable  to  all  similar  or 
analogous  cases.  Only  where  Scripture,  in  some  of  those  ways 
which  arc  defined  by  the  Rabbis,  indicates  that  the  law  in  ques¬ 
tion  is  provided  exclusively  for  the  particular  case  mentioned 
therein,  it  is  not  applicable  to  similar  cases.  But  otherwise, 
the  provisions  of  the  law  are  to  be  taken  in  a  comprehensive 
and  general  sense,  and  the  particular  case  expressly  mentioned 
is  to  be  regarded  only  as  an  illustrative  example  for  its  ap¬ 
plication.1 

This  theory  is  termed  Binyan  Ah  pn),  the  construc¬ 
tion  of  a  leading  rule  i.  e.  the  Generalization  of  a  special  lawf 

ii.  Method  op  generalizing  a  law. 

§  35. 

In  Generalizing  a  special  law  so  as  to  make  it  applicable 
to  other  cases,  the  Rabbis  apply  the  following  method: 

They  try  to  point  out  in  the  special  case  some  character¬ 
istic  peculiarities  which  taken  together  are  the  probable  reason 
for  the  provision  made  by  the  law  for  this  case.  Any  other  case 
having  the  same  peculiarities  is  regarded  as  an  analogous  case, 
subject  to  the  same  provision  of  the  law. 

The  formula  of  this  method  is  usually: 

_ -03  two)  ...So  t|K  ...ty  nnvD  w)  no 

1A  somewhat  similar  view  is  expressed  by  a  modern  law-writer, 
the  celebrated  Frenchman  Toullier  in  his  Le  Droit  Civil  Francais 
snivant  Vordre  du  Code ,  liv  3. 1. 1.  c.  1.  “It  is  analogy  which  induces 
us,  with  reason,  to  suppose  that,  following  the  example  of  the  Cre¬ 
ator  of  the  Universe,  the  lawgiver  has  established  general  and  u- 
niformla^s,  which  it  is  unnecessary  to  repeat  in  all  analogous  cases.” 

9  In  the  application  of  this  theory  sometimes  the  phrase  is  used: 
DK  run  nr  “this  (special  rase)  establishes  the  general  rule  or  law”,  f . 
ex.  Sanhederin  30a;  B.  Kaznma  77b.  Sota  2b.  In  this  phrase,  the  word 
meaning  father,  chief,  ruler  is  taken  in  the  sense  of  principal  or 
general  rule  (compare  the  terms  niDN,  pp'tfrVQN).  Hence  3K 

to  build  or  construct  a  general  rule,  and  2 is  the  construction  of  a 
general  rule,  the  generalization  of  a  special  law. 
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“As  A  (the  case  mentioned  in  the  law)  being  characterized 
by  (that  and  that  certain  peculiarity)  is  subject  here  to  a  cer¬ 
tain  provision,  so  any  case  similar  to  it  (by  having  the  same 
pecularities),  is  subject  to  the  same  provision. 

Where  it  is  to  be  shown  why  the  generalized  law  does  not 
apply  to  a  certain  not  quite  analogous  case,  the  formula  is: 

...ss’  ...to  t)N  -m)  no 

“As  A  (having  those  certain  peculiarities)  is  here  subject  * 
to  that  provision,  so  any  other  case  (similar  to  it  by  having 
the  same  peculiarities).  The  case  of  B  however  is  excepted 
from  that  provision,  because  of  its  not  having  the  same 
peculiarities.” 

Illustrations. 

§  36. 

a .  In  Leviticus  chapter  xi  and  Deut.  chap,  xiv,  the  law 
treats  of  clean  and  unclean  animal  food.  Concerning  the  quad 
rupeds,  fishes  and  flying  insects,  general  rules  are  given 
pointing  out  certain  criteria  by  which  to  distinguish  between 
the  clean  and  the  unclean.  For  the  distinction  between  clean  and 
unclean  fowls,  however,  no  general  rule  is  given,  but  there  is 
merely  a  list  of  nineteen  or  twenty  specified  birds  which 
are  unclean.  To  have  a  general  rule  also  for  this  kind 
of  animals  was  the  more  necessary  as  many  of  the  spe¬ 
cified  fowls  can  not  easily  be  identified.  The  Rabbis  therefore 
tried  to  find  such  a  rule  by  generalizing  the  eagle  which 
stands  at  the  head  of  the  specified  list  of  unclean  fowls.  The 
eagle,  they  say,  has  four  peculiarities:  1.  it  has  not  a  “pro¬ 
longed  toe”;  2.  it  has  no  crop;  3.  the  inner  coat  of  its  giz¬ 
zard  cannot  easily  be  peeled  ofl  from  the  fleshy  part:  4,  it 
“strikes”  with  its  claws  the  prey  in  eating  it.  Hence  any 
fowl  resembling  it  in  these  peculiarities,  is  to  be  regarded  as 
unclean.1 

b.  In  Deut.  ch  xix,  the  law  contains  some  particulars 
supplementary  to  a  former  law  concerning  the  cities  of  refuge 

*>niNi  D-ini  tjSpJ  unpmp  pxi  psn  mw  iS  jw  wd  n&o  hd1 

Talmud  Chullin  61a.  KDtt  in  fcWO  5n  NDD 
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which  were  designed  to  serve  partly  as  a  protection,  partly 
as  a  punishment  and  atonement  for  him  who  unintentionally 
had  committed  a  homicide.  In  this  connection  the  special 
provision  is  made,  that  when  a  man  goes  into  a  forest  with  his 
neighbor  to  hew  wood,  and  the  iron  of  the  axe  slips  out  from 
the  handle  and  accidentally  kills  the  neighbor,  the  slayer  shall 
flee  into  one  of  those  cities. 

This  special  provision  is,  of  course,  generalized  by  the  Rab¬ 
bis,  so  as  to  be  applicable  to  analogous  cases,  e.  g.  if  one  in 
breaking  down  a  wall  kills  a  man  accidentally  by  one  of  its 
falling  stones.  If,  however,  such  an  accident  happened  in 
private  premises,  where  the  man  who  was  killed  had  no 
right  to  enter,  he  who  unintentionally  caused  his  death  is  en¬ 
tirely  acquitted,  without  having  to  flee  to  the  city  of  refuge; 
for  “as  the  forest  mentioned  in  the  law  is  a  public  place  which 
the  slayer  and  the  slain  man  equally  had  a  right  to  enter,  so 
that  law  applies  only  to  accidents  occurring  on  places  which 
both  of  them  were  permitted  to  enter,  but  not  in  private 
premises,  where  the  man  who  was  killed  was  neither  permitted 
nor  expected  to  be.”1 

Remark.  Where  it  is  not  intended  to  raise  a  special  provision  to  a 
general  law  applicable  to  all  similar  cases,  but  merely  to  draw  from 
it  an  analog}'  for  one  single  similar  case,  there  the  method  is  termed 

HD  (abbrev.  DUD),  from  tbo  phrase  by  which  such  an  analogy  is 
usually  introduced;  .  .  .  U'SD  HD  ,7as  we  find  concerning  ...  so  here’*; 
e.  g.  Yebamoth  7b:  rtX  n C>XD  0"D  Nedarim  4b:  DnTJE  D"D* 

Incorrectly  the  is  sometimes  termed  3N  as  in  Menachoth 
76a;  y'rUJ  WOriD  X”3;  see  Rashi 's  commentary  on  that  passage. 

hi.  Generalization  op  two  special  provisions. 

§  37. 

In  the  instances  of  Binyan  Ab  mentioned  above,  the 
general  law  is  drawn  merely  from  one  special  provision.  Such 
generalization  is  qualified  as  SirOD  3X  pjD  “a  general 
law  drawn  from  one  passage  (or  provision).”  But  sometimes 
it  is  formed  by  a  combination  of  two  special  provisions  found 
either  in  one  and  the  same  passage  or  in  two  different  passages 
of  Scripture.  In  this  case  it  is  termed  D'mrD  WO  “a 

1  Mdshna  Maccoth  n,  3.  DXD'b  pn&bl  men  nm  HO 

h  men  jw  man  -ran  pnobi  pv£>  men  h 
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general  rule  drawn  from  two  provisions”1  It  makes  no  es¬ 
sential  difference  whether  the  two  provisions  are  found  in  the 
same  or  in  different  passages,  as  the  same  method  is  applied 
in  either  case. 

The  method  of  generalizing  two  special  provisions,  so  as 
to  make  of  them  one  general  law,  is  indicated  by  the  formula 
always  used  for  this  purpose.  It  is: 

nr  'nro  m  '-in  kVi  m  m  nn  xb 
•— jra  nwn  ivn 

“Behold,  this  case  is  not  like  the  other,  and  the  other  not 
like  this;  the  common  peculiarity  is....”  That  is  to  say,  first  a  dif¬ 
ference  between  the  two  special  provisions  is  stated,  and  then 
again  those  points  are  set  forth  which  are  common  to  both 
of  them,  and  which  form  their  characteristic  peculiarity.  Any 
other  case  having  the  same  peculiarity  is  then  subject  to  the 
same  law. 

Remark.  The  reason  why  a  difference  of  the  two  special  provisions 
has  first  to  be  demonstrated  before  generalizing  them,  is  explained  in 
the  following  way: 

It  is  a  Talmudic  rule  of  interpretation  that  iruo  D'ftOn  MIDD  W 
piD^D  p&C  “wherever  two  provisions  of  the  law  are  found  in  Scripture 
which  are  so  identical  that  one  of  them  is  seemingly  superfluous,  as 
it  might  as  well  have  been  derived  from  the  other  by  way  of  an  ana¬ 
logy*  then  no  further  deduction  from  either  of  them  can  be  admitted” 
(Kiddushin  24a  and  elsewhere).  In  making  a  Binyan  Ab  by  a  combina¬ 
tion  of  two  special  provsions  it  is  therefore  necessary  first  to  show  that 
they  are  not  so  identical  as  to  be  regarded  as  "into  D'DIDD  W,but 

that  they  really  do  differ  in  some  points. 


1  This  definition  is  according  to  the  opinion  of  R.  Abraham  b. 
David  (Rabed)  in  his  exposition  of  the  hermeneutic  rules.  Some  com¬ 
mentators,  however,  call  the  generalization  of  one  special  provision  of 
a  law  :  U'VQ  HD  ;  the  generalization  of  two  provisions  if  found  in  one 
passage:  mnM  K"3r  and  if  found  in  two  different  passages  of 

Scripture:  Ml  TO 
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Illustration  of  generalizing  two  special  provisions. 

§38. 

In  Exodus  XXI,  26  and  2 Y,  the  law  provides,  that  “if  a 
man  smite  the  eye  of  his  servant  and  destroy  it,  he  shall  let  him 
go  free  for  his  eye’s  sake.  And  if  he  smite  out  his  servant’s 
toothy  he  shall  let  him  go  free  for  his  tooth’s  sake.” 

Here  two  provisions  are  made,  one  concerning  the  eye  and 
one  concerning  the  tooth  of  the  servant.  Though  different  in 
their  nature,  eye  and  tooth  have  that  in  common  that  they  are 
essential  parts  of  the  human  body  and  the  loss  of  them  cannot 
be  restored.  Hence  the  Rabbis  draw  from  these  two  provisions 
the  general  law  that  the  mutilation  of  any  member  of  the  ser¬ 
vant's  body  in  consequence  of  brutal  treatment  on  the  part  of  the 
master,  causes  the  immediate  manumission  of  that  slave.1 

rv.  Generalizing  several  special  provisions. 

§39. 

There  are  some  instances  where  a  Binyan  Ab  is  formed  by 
a  combination  of  three  or  even  four  different  special  provisions. 
The  method  of  operation  in  such  cases  is  just  the  same  as  in  the 
case  of  generalizing  two  provisions. 

An  example  of  a  combination  of  four  different  provisions 
for  the  purpose  of  forming  one  general  rule  is  furnished  in  the 
first  Mishna  of  Baba  Kamma.  There,  reference  is  made  to 
four  principal  damages  provided  for  in  the  law:  1)  the  damage 
caused  by  a  goring  beast  (Exod.  XXI,  28.  35.  36.);  2)  the  dam¬ 
age  caused  by  an  uncovered  pit  (Exod.  XXI,  33.  34.)  3)  the 
damage  caused  by  depasturing  foreign  fields  (Exod.  xxii.  4)  and 
4)  damage  caused  by  unguarded  fire  (ibid,  verse  5.). 

Of  these  four  provisions  the  general  law  is  formed  that  a 
man  is  responsible  and  has  to  make  restitution  for  any  damage 

jnp  inns?  mtwi  ivn  nna  rv  nn  rv  nro  nn  *6 1 
mtnb  JW  annas  '&.<n  ba  -mri h  pfty  r^  wi 

pin  p  p'Sv 

Mechilta  Mishpatim  P.  ix;  of.  also  Talmud  Kidd.  24a. 
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caused  by  his  neglect  to  guard  that  property  which  is  under 
his  care  and  liable  to  do  damage.1 

V,  Recapitulation. 

§40. 

Briefly  recapitulating  this  whole  chapter  on  Generaliza 
tion,we  shall  find  that  according  to  the  Talmudical  view  every 
provision  of  the  Mosaic  law  is,  as  far  as  possible,  to  be  taken 
as  a  general  law,  applicable  to  all  analogous  cases.  A  plain 
application  of  a  special  provision  to  one  analogous  case  is  termed 
TO.  The  generalization  of  special  provisions,  so  as  to 
make  them  applicable  to  all  analogous  cases  is  termed  a#  pn 
the  construction  of  a  general  rule.  If  such  a  general  rule  is 
derived  merely  from  one  special  provision,  it  is  termed  pj 2 

nns  mrDD.  A  general  rule  formed  by  a  combination  of  two 
(or  more)  special  provisions  which,  though  different,  have  some 
characteristic  points  in  common,  is  termed 
These  common  characteristics  are  termed  nittfn  !¥#"!. 

rm  nr  -n^n  nru  nno  *in  moon  nna  nn  vh 1 
nun  nro  pnrfr  prur  nnmt6i  D«n  nn  u  nnsD^nnn  jna 

ybv  jm'DBn  pnnb  p-w  \raw  rwn  nvn  p'inbt  m  jw 

Examples  of  Binyan  Ab  formed  of  three  provisions  are  found  in 
Sanhedrin  66a;  Maccoth  4b;  ChuHin  66b. 


CHAPTER  IV 

THE  GENERAL  AND  THE  PARTICULAR 
Introductory 
§41.  • 

In  order  to  understand  the  different  hermeneutic  rules  un¬ 
der  this  heading,  it  is  necessary  to  have  a  clear  conception  of 
the  meaning  of  the  two  talmudical  terms  and  ^0. 

means  the  General,  that  which  comprehends  a  class  of 
objects;  that  which  is  applicable  to  a  number  of  things  agree¬ 
ing  in  a  certain  point  in  common. 

10"IS  means  the  Particular  or  the  Special,  that  which  sin¬ 
gles  out  an  individual  from  among  a  number  or  class. 

Hence,  any  general  term  or  any  noun  with  the  adjective 
hi  “all”  “what soever”,  is  regarded  as  ^3;  while  any  term  de¬ 
noting  only  a  single  object  is  taken  as 

The  law  usually  speaks  either  in  general  or  in  particular 
terms,  as:  “He  that  smiteth  a  man,  so  that  he  die,  shall  be 
put  to  death”  (Ex.  XXI,  12);  “Thou  shalt  not  eat  any  abominable 
thing ”  (Deut.  XIV,  3).  In  these  two  cases  the  terms  are  gener¬ 
al.  But  in  the  law:  “Thou  shalt  not  seethe  the  kid  in  its  mother's 
milk”  (Ex.  XXIII,  19),  the  terms  are  particular.1 

It  is  obvious  that  where  the  law  speaks  in  general  terms 
it  intends  to  refer  to  everything  included  in  those  terms. 
Where,  however,  it  uses  particular  terms,  the  whole  tenor  of 
the  law  will  decide  whether  it  refers  exclusively  to  the  single 
objects  mentioned  and  enumerated  or  also  to  others  of  a  simi¬ 
lar  nature. 

But  it  sometimes  occurs  that  the  law  uses  both  kinds  of 
terms  together,  so  that  either  1)  the  general  is  succeeded  by 

lThe  terms  and  DID  are  applied  by  the  Rabbis  even  to  verbs .  A 
verb  denoting  an  indefinite  act,  as  to  do,  to  take,  is  regarded  as- 
while  a  verb  denoting  a  special  kind  of  act,  as  to  bake,  is  a  tans;  e.  g* 
Kiddushin  2ib.  fe"nnp!?U  Menachoth  55b:  D“iErrtDKn  vb,  ionTUPyri 
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particulars,  taiSl  bb2,  or  2)  the  particulars  are  succeeded  by  a 
general,  S3"iB,or  3)  one  general  term  preceding  and  another 
succeeding  the  particulars,  ^31  bb$-  In  each  of  these  three 
cases  the  contents  of  either  the  general  or  that  of  the  particu¬ 
lars  are  modified  in  some  way.  These  modifications  are  defined 
by  the  following  three  rules. 

Rule  IT.  General  and  Particular. 

§42. 

.tffisa®  no  bbi2  tr.Bi  bbs 

In  the  case  of  General  and  Particular ,  the  general  includes 
nothijig  but  the  particular. 

That  is,  when  a  general  term  is  followed  by  an  enumer¬ 
ation  of  particulars,  the  law  is  assumed  to  refer  exclusively  to 
the  enumerated  particulars.  The  particulars  are  then  not  re¬ 
garded  as  a  mere  illustrating  example  of  the  preceding  general, 
but  an  indication  that  the  contents  of  the  latter  are  restricted 
solely  to  that  of  the  particulars.1 

The  following  examples  will  illustrate  the  application  of 
this  rule: 

a.  In  Levit  I,  2.  The  law  defines  the  offerings  to  be 
brought  on  the  altar  by  the  following  words:  “you  shall  bring 
your  offering  of  the  beast  (nonsn  JD),  of  the  herd  or  of  the 
flock."  The  general  term  is  here  tlthe  beast  (nDH2)  which 
otherwise  includes  any  kind  of  quadrupeds,  both  wild  and  tame 
(cf.  Deut.  XIV,  4.  5);  but  the  special  terms  “herd  and  flock"  limit 
the  offering  to  these  domesticated  animals.  The  law  is  then  to  be 
construed  in  the  following  way:  of  the  beast,  viz.  only  of  the  herd 
and  of  the  flock  you  shall  bring  your  offering. a 

1  Somewhat  analogous  to  this  Rabbinical  rule  of  interpretation  is 
the  following  rule  of  construction  of  modern  laws:  “Where  a  general 
enactment  is  followed  by  a  special  enactment  on  the  same  subject,  the 
latter  enactment  overrides  and  controls  the  earlier  one”.  See  Broom's 
Legal  Maxims  p.  650. 

s  rrn  sill  ■)!>  'mOK  “lpa.  Tab  Zebachim  34a. 
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-ads  a  Xq  paAioqoj  si  [axonaS  aqj  sa  jng  •pajtqtqo.td  aq  ppto.«. 
diqsuoiitqax  jo  aaxSap  £ua  qjm  aSBiJiBnua^ut  aqj  norpipjapn 
{B.xauaS  siqj  oi  Saipjoooy  1 ratq  0%  uiqjo  jeau  st  qBqi  ina 

qoBoadda  qaqs  noi  jo  auo^;,,  tsuuaj  |B.totiaS  aqj  qjtiv  smSaq 
saSau-tBui  pajtqiqoxd  no  Avq  aqj  'bs  9 ‘ill AX  ‘1IA8rI  nI  ’» 

,-nanti  pna  iooav  jo  ajtijxira  b  oj  paqouiso.1  aq  oj  jjnjs  pai 
-Snim jo  juauiJBS  b  SnuBOAt  jo  noijtqtqojd  aqj  paaSax  stqqa'a;  aqj 
aonaq  (<fxaqjaSojnauq  puB<tooAV,,  sJBtnotqjad  aqq  iq  paAvoqoj  st 
‘sqxos  quo.iojjip  jo  ajnqxiui  a  Suiuaatn  ‘45^QU  auaq  [BjanoS  aqq 
8.10H  '((.taqqaSoq  nauij  pua  iooav  ‘(CUCXI)  jjnqs  ptjSum  a  xaaii 
qoti  Jiaqs  noqi,,  :spaax  aabi  aqj  u  ‘HXX  ‘5naa  ^1  *q 

g9 1  annoixtryj  hhx  qnt  nyaaKao  aHx 
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This  rule  is  applied  in  the  following  law  in  Exodus  XXII, 9: 

“If  a  man  delivereth  to  his  neighbor  an  ass,  or  an  ox,  or  a 
sheep,  or  any  beast  to  keep,  and  it  die,  etc.  ” 

Here  the  enumerated  particular  terms  ass ,  ox9  sheep  are 
followed  by  the  general  term  “any  beast".  Hence  this  law  re¬ 
fers  to  any  kind  of  animal  which  is  delivered  to  be  guarded.1 

Rule  VI.  General,  Particular  and  General. 

§  44. 

A  case  of  one  general  preceding  and  another  following  the 
particular  can,  in  some  respects,  be  regarded  as  an  combina¬ 
tion  of  the  two  former  cases,  namely  of  General  and  Particular 
and  of  Particular  and  General ,  and  the  rule  for  this  combina¬ 
tion  is,  consequently,  a  kind  of  amalgamation  of  the  two  rules 
given  above  concerning  these  two  cases.  While  in  the  case  of 
General  and  Particular  (Rule  IV)  the  general  includes  nothing 
but  the  strict  contents  of  the  particular,  and  in  the  case  of  Par¬ 
ticular  and  General  (Rule  V)  the  contents  of  the  particular  are 
extended  to  the  whole  comprehension  of  the  general,  it  is  held 
that  a  particular  between  two  general  terms  is  to  be  extended 
only  as  far  as  to  include  that  which  is  similar  to  the  contents  of 
this  particular,  or  as  the  rule  is  expressed  in  the  talmudic  phra¬ 
seology: 

.taisn  ]'j?3  p  nn«  ■»«  bb^  nisi  bbn 

construction  that4 ‘where  an  Act  of  Parliament  begins  with  words  which 
describe  things  or  persons  of  an  inferior  degree  and  concludes  with 
general  words,  the  general  words  shall  not  be  extended  to  any  thing 
or  person  of  a  higher  degree  that  is  to  say,  where  a  particuhir  class 
[of  persons  or  things]  is  spoken  of,  and  general  words  follow,  the 
class  first  mentioned  is  to  be  taken  as  the  most  comprehensive,  and  the 
general  words  treated  as  referring  to  matters  ejusdetn  generis  with 
such  class,  the  eifect  of  general  words  when  they  follow  particular 
words  being  thus  restricted*. 

1  Mechilta  on  this  passage  : 

rt;>'  is  non  is  nt?  |>x 

nom  bai  V'n  v  po  non 3  ba  iNty 
ibbaa  ban  onan  b'j  H'dids?  Won 
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In  a  case  of  General ,  Particular  and  General \  do  include  only 
that  which  resembles  the  particular . 

An  example  illustrating  the  application  of  this  rule  is  fur¬ 
nished  in  Ex.  XXII,  8,  where  the  law  is  laid  down  that  in  all 
cases  when  a  person  has  been  found  guilty  of  having  embezzl¬ 
ed  property,  that  person  shall  pay  the  double  amount  of  the  em¬ 
bezzlement.  This  law  is  introduced  by  the  words:  “For  any  mat¬ 
ter  of  trespass  (General),  for  ox;  for  ass,  for  sheep,  for  raiment 
(Particulars),  for  anything  lost  (General)...  he  shall  pay  double 
to  his  neighbor.” 

Applying  the  rule  of  General,  Particular  and  General,  the 
Rabbinical  interpretation  of  this  law  is  to  the  effect  that  the 
restitution  of  the  twofold  value  is  to  be  made  only  for  such  em 
bezzled  property  which  resembles  the  particular  (the  specified 
objects:  ox,  ass,  sheep,  raiment)  in  this  that  it  is  movable  pro¬ 
perty,  and  that  it  is  an  object  of  intrinsic  value.  Hence  the  fine 
of  double  payment  for  the  embezzled  property  does  not  apply 
where  it  concerns  real  estate  which  is  not  movable,  and  neither 
where  it  concerns  bills  or  notes  which  have  no  intrinsic  but 
only  a  representative  value.1 

Remark  1.  In  regard  to  the  limitation  of  “that  which  res¬ 
embles  the  particulars”  (tD^Sn  pj }D),  the  Talmud  expresses  two 
opinions  which  differ  from  each  other  slightly. 

According  to  one  opinion  it  is  assumed  that  in  a  connection 
of  General ,  Particular  and  General  fc$p*n  NDp  tfbb^  “'the  first 
general  is  prevailing  and  deciding,”  so  that  such  a  connection 
is  to  be  treated  mainly  in  accordance  with  the  rule  forta*l£l  hbs 
viz.  that  the  general  comprises  nothing  but  the  strict  contents 
of  the  particular.  These  contents  are,  however,  in  our  case 
modified  by  the  succeeding  general,  so  that  it  now  comprises 

1  Baba  Kamma  62  b;  bb^  —  VW2  nTT  ba  by 

trm  —  rttab^  by)  pik>  by  -non  by  w  py 
bbm  nm  —  nraw  ba  bv 

jidd  baboon  nan  bhidd  anan  riD 
jidd  ibw  baboon  nan  b:>  *)« 
pbaboD  pw  roypnp  won 
boa  |qu  pbo  booty  &"yKty  rvnoty 

Other  examples  are  furnished  in  Nazir  35  b ;  Shebuoth  4  b  ;  48  a. 
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anything  which  resembles  the  particular,  at  least,  in  three 
points  (p-m 

But  the  other  opinion  assumes  that  in  a  connection  of  Ge¬ 
neral ;  Particular  and  General  tfpn  Knrc  abbs  “the  last  gener¬ 
al  is  prevailing  and  deciding”.  Hence,  such  a  connection  is  to 
be  treated  rather  in  accordance  with  the  rule  for  bb^l  tnS,  so 
that  the  contents  of  the  particular  are  extended  to  everything 
comprised  in  the  general.  This  extension  is,  however,  in  our 
case  modified  by  the  first  general  in  as  lar  as  it  excludes  that 
which  resembles  the  particular  only  in  one  point  (in#  TX), 
while  anything  resembling  it  in  more  than  one  point  ('Wa 
is  included.  See  Talm.  Erubin  28a;  compare  also  Rashi 
on  Chullin  65b  sub  voce  n# '51. 

Remark  2.  Two  general  terms  either  preceded  or  followed  by  a 
particular  are,  according  to  some  auchorithies,  also  treated  as  a  case 
of  General,  Particular  and  General : 

mb  nr  pmoon  mbba  w  ksid  nnKP  d ipD  bn 
bbm  trim  bbnn  pm  jrwa  trm  bon 

Chullin  66  b ;  B.  Kamma  64  b. 

Remark  3.  The  rule  of  General  and  Particular  applies  only  when 
both  are  found  in  one  and  the  same  passage  of  the  law,  but  not 
when  in  different  passages : 

tnsi  iJ'em  vb  nro  m  ppmwn  tm  fej 

B.  Kamma  85  a ;  Menachoth  55  b. 


CHAPTER  V 

MODIFICATIONS  OF  THE  RULES  OF  GENERAL 
AND  PARTICULAR. 

The  Rules  VII-XI  contain  five  different  modifications  of 
the  preceding  rules  concerning  the  General  and  Particular. 

Fibst  Modification.  Rule  VII. 

§  45 

bbsb  ■pi  Kinff  taisi  cns1?  71s  «nnty 

There  is  a  general  that  requires  the  Particular,  and  a  P articu- 
lar  that  requires  the  General \ 

That  is  to  say,  the  preceding  rules  of  General  and  Particu¬ 
lar  do  not  apply  to  cases  where  either  the  general  needs  the 
supplement  of  the  particular,  or  where  the  particular  necessari¬ 
ly  requires  the  supplement  of  the  general  in  order  to  express 
a  full  and  clear  meaning.  For,  an  ambiguous  general  term 
cannot  be  treated  as  a  general;  neither  can  an  indefinite  special 
term  be  regarded  as  a  particular. 

Thus,  in  Leviticus  XVII,  13  the  law  enjoins  that  he  who 
taketh  in  hunting  any  beast  or  fowl  that  may  be  eaten,  shall 
pour  out  the  blood  thereof  iriDDI  “and  cover  it  with  dusi'\ 

In  this  passage  the  word  inMl  might  have  been  taken 
as  a  general  expression,  since  there  are  various  ways  of  cover¬ 
ing  a  thing;  nDjjn  again  is  a  particular  term,  and  according  to 
the  rule  of  Klal  u-Phrat  (Rule  IV)  the  interpretation  of  this 
law  would  be,  that  the  blood  must  be  covered  with  dust  and 
with  nothing  else. 

But  the  general  expression  nDD  is  ambiguous,  as  it  admits 
of  different  meanings;  it  means  as  well  to  cover  (i.  e.  to  overlay, 
to  envelop),  as  also  to  hide  (to  conceal,  to  withdraw  from  the 
sight).  Without  the  addition  of  1BJD  we  might  suppose  that 
the  law  only  intended  to  enjoin  that  such  blood  oe  put  out  of 
sight  or  concealed  in  a  closed  vessel.  Hence  the  expression ; 
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inDD’l  is  “a  General  that  requires  the  Particular”,  to  express 
that  the  meaning  is  to  overlay  it  with  something. 

Consequently  the  rule  of  K’lal  u-Phrat  cannot  be  applied 
here,  and  the  term  is  not  necessarily  to  be  taken  in  its 
strictest  sense,  but  may  be  extended  so  as  to  include  anything 
resembling  the  dust.1 

The  same  passage  can  also  serve  to  illustrate  the  second 
part  of  our  rule.  The  special  term  nS}D  without  the  general 
expression  'lHOOl  would  have  been  quite  meaningless,  as  no 
verb  would  be  there  indicating  what  to  do  with  the  dust. 
Hence  it  is  “a  Particular  that  requires  the  supplement  of  the 
General”.  Another,  somewhat  intricate,  example  in  Talmud 
Bechoroth  19a. 

Second  Modification.  Rule  VIII. 

§46. 

icM  ftsn  |d  sri  rrw  in 
.ks1*  ite  by  no1?1?  ks'  idxjj  by  nott  n1? 

When  a  single  case ,  though  already  included  in  a  general  law , 
is  expressly  mentioned,  then  the  provision  connected  with  it ,  applies 
to  all  other  cases  included  in  that  general  law . 

This  rule  is  illustrated  by  the  two  following  cases: 

a.  The  practice  of  witchcraft  was  according  to  the  gener¬ 
al  law  in  Ex.  XXII,  It  (rrnn  tib  nBtWD)  a  capital  crime. 
The  nature  of  the  capital  punishment  is,  however,  not  defined 
in  this  general  law.  But  in  regard  to  a  certain  kind  of  witch¬ 
craft,  namely  (having  a  familiar  spirit  and  being  a 

wizard)  the  law  specifies  the  punishment  as  that  of  stoning 
(Lev.  XX,  27).  Hence  this  punishment  applies  to  the  practice 
of  any  kind  of  witchcraft3. 

JTal.  Chullin  88bs  DID  1 UMI  ND'K 

?  fcOnriK  'TD  PK  -1EW 

tilth  T'lvn  mm  mm 
.Bis)  ima  pi  pw 

•Talm.  Sanhederin  67b:  VH  O'EttOD  31K 

qb  itih)  d mSa  w'pnb  ?  no^>i 
.n^pDn  qs  rb'pDi  'mm  ma  no 
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b.  Deut.  XXII 1-3,  the  law  treats  of  the  duty  to  restore 
found  property  to  its  owner.  After  having  enjoined  this  duty 
concerning  animals  found  going  astray,  it  is  added:  “And  so 
shalt  thou  do  with  his  garment ;  and  so  slialt  thou  do  with  every 
lost  thing  of  thy  brother’s,  which  he  hath  lost,  and  thou  hast 
found.. .’’In  interpreting  this  law  the  Rabbis  say  :Why  is  garment 
expressly  mentioned,  though  contained  in  the  general  term  of 
“every  lost  thing”?  It  is  to  indicate  of  what  nature  the  found 
things  must  be  concerning  which  it  is  your  duty  to  advertise 
in  order  to  restore  them  to  their  owner.  Every  garment  had 
certainly  an  owner  and,  besides,  it  has  some  marks  by  which 
he  could  identify  it.  So  the  duty  of  advertising  tound  things 
refers  only  to  such  property  which  obviously  had  an  owner  who 
will  reclaim  it  and  which  has  certain  marks  by  which  he  might 
be  able  to  identify  it.1 

Third  Modification.  Rule  IX. 

§  47. 

iwjtt  Hint?  triK  jjnta  jiytaf?  n*w  nan 

.T'nnr6  ^>pr6 

Wherever  a  single  case ,  though  already  included  in  a  general 
law,  is  expressly  mentioned  with  a  provision  similar  to  the  general } 
such  a  case  is  mentioned  for  the  purpose  of  alleviating,  but  not 
of  aggravating . 

An  example  is  furnished  in  Ex.XXXY,3:  “you  shall  kindle 
no  fire  throughout  your  habitations  on  the  Sabbath  day”. 
Now  kindling  fire  being  regarded  as  a  labor,  is  included  in  the 
general  prohibition  of  doing  any  labor  on  the  Sabbath  day. 
Since  here  expressly  mentioned,  it  is  for  the  purpose  of  alle¬ 
viating  this  special  case  by  exempting  it  from  the  rigor  of  the 
general  law  in  regard  to  labor  on  the  Sabbath  day,  so  that  he 

1Miahna  B.  Metzia  II,  5:  nb«  b  bpDl  nrvn  ftboPn 

'vnb  n'bx  w'prb  ?nfcwn&bi 
trymn  nb  m  d^d’d  m  sw  mrona  rho®  n» 
man?  mn  trinin  ib  m  d'jd'd  12  nm  bs 

Other  examples  are  furnished  in  Tal.  Yehamoth  7a,  and  Kberi* 
fchoth  2b. 
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who  kindles  fire  on  that  day,  transgresses  only  a  prohibitory 
law,  but  is  not  subject  to  that  severe  punishment  which  the 
preceding  verse  appoints  for  other  kinds  of  labor.' 

Fourth  Modification.  Rule  X. 


§48. 

U'jjtt  nW  in«  jin  to  jiyto^  kx'i  rrntf  -on 

.■vonnfo  ay 

Wherever  a  single  case,  though  included  in  a  general  law ,  is 
separately  mentioned  with  a  provision  differing  from  that  contained 
in  the  general ,  such  a  case  is  mentioned  for  the  purpose  of  alleviat¬ 
ing  as  well  as  of  aggravating . 

This  rule  may  be  illustrated  by  the  passage  in  Ex.  XXI, 
28-82.  There  the  law  provides  that  if  a  man  or  woman  has 
been  killed  by  a  beast  that  had  not  been  duly  guarded  by  the 
proprietor,  though  its  savage  nature  was  known  to  him,  that 
proprietor,  besides  losing  the  mischievous  animal,  had  to 
pay  (to  the  bereaved  family)  such  an  indemnification  as  may 
be  laid  upon  him  by  the  court  After  this  general  provision 
the  law  adds  that  if  a  male  or  female  slave  was  killed  by  such 
a  vicious  animal,  its  proprietor  has  to  pay  to  the  master  of 
the  slave  an  indemnification  of  thirty  shekels.  Now  the  case 
of  male  or  female  slave,  though  included  in  the  preceding  gen¬ 
eral  law  of  man  and  woman,  is  here  separately  mentioned 
with  a  provision  different  from  the  general  in  this,  that  the 
amount  of  the  indemnification  is  fixed.  This  separate  provision 
is  for  the  purpose  of  alleviating  as  well  as  aggravating;  alle¬ 
viating  in  the  case  of  the  actual  value  of  the  killed  slave  being 

lTalm.  Sabbath  70a,  and  Sanhederin  35b:  n* V1  mjDTl. 

There  is  however  another  opinion  represented  by  R.  Nathan  who, 
interpreting  this  special  prohibition  of  “kindling  fire”  according  to 
the  second  modification  (Rule  VIII),  holds  :  pbr6  mjnn,  this 

special  prohibition  of  one  kind  of  labor  is  an  indication  that  each  of 
several  labors  done  on  a  Sabbath-day  is  to  be  regarded  as  a  separ¬ 
ate  desecration  of  that  day,  for  which  the  transgrassor,  under 
circumstances,  had  to  bring  a  separate  sin  -  offering.  Talm.  ibid. 
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more,  and  aggravating  in  the  case  of  its  being  less  than  thirty 
shekels. 

See  Mechilta,  Mishpatim,  Parsha  XI  and  Mishna  6.  Kam- 
ma  IV,  5. 

Fifth  Modification.  Rule  XI. 

§49. 

annn  nans  jn1?  ^an  p  KS'i  ^aa  n'nv  nan  ^a 
ima  Maf?  ainan  unwr  ny  mno  nn« 

Wherever  a  single  case ,  though  included  in  a  general  law ,  ts  ex¬ 
cepted  from  it  by  an  entirely  new  provision ,  such  a  case  is  not  to  be 
brought  again  under  the  general  law ,  unless  this  be  expressly  indic¬ 
ated  in  the  Scripture. 

An  illustrating  example  is  furnished  in  Lev.  XIV,  11-16. 
One  of  the  two  sacrifices  which  the  healed  leper  had  to  bring 
for  his  purification  was  a  trespass-offering  (cti'K)-  But  while 
the  blood  of  trespass-offerings  in  general  was  sprinkled  only 
on  the  altar,  the  offering  of  the  healed  leper  made  an  excep¬ 
tion  in  this,  that  some  of  its  blood  was  applied  to  the  person 
of  him  that  was  to  be  cleansed  (verse  25).  This  peculiar  way 
of  sprinkling  is  ttnnn  nan  the  entirely  new  (extraordinary) 
provision  by  which  this  sacrifice  is  excepted  from  the  general 
law  of  trespass-offerings.  Hence  it  would  have  to  be  excepted 
also  from  the  other  ordinances  and  rites  regarding  trespass-offer¬ 
ings,  had  not  the  Scripture  expressly  brought  it  again  under 
the  general  law  by  adding  (verse  13  Kin  DffKn  riKtona)  that 
this  offering  was  otherwise  to  be  sacrificed  as  a  trespass-offer¬ 
ing  in  the  usual  way.  Talm.  Zebachim  49a. 


CHAPTER  YI 

RULES  XII  AND  XIII 
The  Explanation  from  the  Context.  Rule  XII 
§  50. 

isidd  TD^n  -d*ti  u^jjd  -rn^n  -in 

A  word  (or  passage)  is  to  be  explained  from  its  connection  or 
from  what  follows . 

That  is  to  say,  the  true  meaning  of  a  law  or  of  a  clause  in  a 
law  is  sometimes  to  be  interpreted  by  considering  the  whole 
context  in  which  it  stands  or  by  looking  to  that  which  follows.1 

Examples: 

a.  Explaining  an  ambiguous  word  from  the  context: 

The  word  notS^ri  occurs  in  Levit.  XI,  18,  among  the  names 

of  unclean  fowls,  and  again  in  verse  30  among  the  creeping 
things  on  earth.  Hence,  it  is  concluded,  that  the  law  does  not 
refer  to  the  same  animal,  but  in  the  former  place  to  a  certain 
kind  of  bird  (namely  according  to  LXX  the  swan,  and  accord¬ 
ing  to  the  Talmud,  to  the  bat),  and  in  the  other  place  to 
the  mole .* 

b.  Explaining  the  meaning  of  a  passage  from  the  context. 

In  Ex.  XVI,  29,  we  read:  “Abide  you  every  man  in  his 

place,  let  no  man  go  out  of  his  place  on  the  seventh  day.”  If 
taken  out*  of  its  connection,  this  passage  would  contain  an  in¬ 
junction  that  no  Israelite  shall  leave  his  place  on  the  Sabbath 
day.  But  if  we  look  to  the  context,  we  find  that  it  refers  to 

1  Compare  the  following  mle  of  modern  jurisprudence  with  refer¬ 
ence  to  the  mode  of  construing  deeds  and  written  instruments  :  Ex 
antecedentibus  et  consequentibus  fit  optima  interpretaUo .  “A  passage 
will  be  best  interpreted  by  reference  to  that  wich  precedes  and  fol¬ 
lows  it”.  (Broom,  Legal  Maxims  577).  Compare  also  the  maxim:  Nos - 
citur  a  sociis  “The  meaning  of  a  clause  may  be  ascertained  by  ref¬ 
erence  to  the  meaning  of  1  expressions  associated  with  it”  (ibi.  588). 

’Chullin  63a:  '131  WJMD  TJ1  fniD1Un^  DIKl  DB&On 
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the  manna  gatherers,  prohibiting  them  to  go  out  on  the  Sab¬ 
bath  day  with  the  intention  to  seek  manna.1 

c.  Interpreting  a  clause  in  a  law  by  a  clause  which  follows: 

In  Deut.  XIX,  5  relating  to  the  cities  of  refuge  for  the 
manslayer,  the  law  says:  “Lest  the  avenger  of  the  blood  pur¬ 
sue  the  slayer  and  overtake  him  and  slay  him  ;  and  he  is  not 
worthy  of  death  etc.”  This  last  clause  is  somewhat  ambiguous, 
whether  referring  to  the  blood  avenger  or  to  the  manslayer. 
The  latter  interpretation  is  supported  by  the  clause  following 
it:  ilin  as  much  as  he  hated  him  not  in  time  past.m 

Reconciliation  of  Conflicting  Passages.  Rule  XIII. 

§  61. 

nr  n«  pit  wrom  cmro 

owa  ynrpi  nmnn  Nzpty 

Two  passages  contradictmg  each  other  are ,  if  possible,  to  be  re¬ 
conciled  by  a  third  one .  3 

As  an  instance  of  contradictory  passages  we  may  refer  to 
Ex.  XIII,  6  and  Deut.  XYI,  8.  While  the  former  passage  en¬ 
joins:  “ Seven  days  shalt  thou  eat  unleavened  bread,”  the  lat¬ 
ter  passage  says:  “Six  days  thou  shalt  eat  unleavened  bread.” 

In  a  plain  way,  the  contradiction  between  these  two  pas- 

^his  plain  interpretation  according  to  the  context  is  also  adopt¬ 
ed  by  Eashi  in  his  commentary  on  this  passage.  Talmudical 
interpretation,  however,  disregarded  in  this  case  the  context,  and 
deduced  from  the  words  of  this  passage  the  general  prohibition  that 
no  Israelite  shall,  on  a  Sabbath-day,  go  farther  than  2000  cubits 
from  the  place  of  his  abode  (nnp  Dinn  “the  Sabbath  way”};  for 
that  was  the  distance  of  the  holy  tabernacle  from  the  remotest 
part  of  the  Israelitish  camp  in  the  desert.  See  Talm.  Erubin  51a. 

’Maccoth  10b:  131D  niDDH  rm"Q  ,niD  pK  fa 

?cnn  nSk  ik  nvra  mix  nnN 
mew  biono  to  toie»  ib  -idin  ttmea 
wd  mron  rram  mis  'in 

1  Compare  the  following  rule  of  interpretation  established  in 
modern  jurisprudence  (Potter,  Dwarris  treatise  on  statutes  p.  144)  : 
“Where  there  is  a  discrepancy  or  disagreement  between  two  statutes, 
such  interpretation  should  be  given  that  both  may,  if  possible,  stand 
together.” 
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sages  may  be  removed  by  taking  the  latter  passage  in  the 
sense  that  six  days  unleavened  bread  shall  be  eaten,  but  that 
on  the  seventh,  besides  this  observance,  a  holy  convocation 
shall  be  held;  or,  that  unleavened  bread  shall  be  eaten  during 
six  days  besides  the  first,  the  celebration  of  which  had  been 
treated  more  fully  in  the  preceding  verses. 

In  a  more  artificial  way,  the  rabbinical  interpretation 
tries  to  reconcile  the  contradictory  passages  according  to  our 
Rule  by  referring  to  a  third  passage,  namely  Lev.  XXIII,  14 
where  the  law  enjoins  that  no  use  whatsoever  was  allowed  to 
be  made  of  the  new  corn  until  the  offering  of  an  Omer  of  the 
first  produce  of  the  barley  harvest  had  taken  place  on  the 
morning  after  the  first  day  of  Pesach.  Hence  unleavened 
bread  prepared  of  the  new  corn  was  to  be  eaten  only  during 
the  six  remaining  days  of  that  festival.  Referring  to  this  cir¬ 
cumstance,  the  passage  in  Deut.  XVI,  8  speaks  of  six  days, 
while  the  passage  in  Ex  XIII,  6  refers  to  the  unleavened  bread 
prepared  of  the  produce  of  the  former  year’s  harvest  which 
might  be  eaten  during  seven  days.1 

Remark.  Some  of  the  Rabbis  however,  apply  in  their  interpret¬ 
ation  of  Deut.  XVI,  8  the  Rule  VIII  and  arrive  at  the  conclusion 
that,  just  as,  according  to  this  passage,  the  eating  of  unleavened  bread 
on  the  seventh  day  was  optional,  so  it  was  also  optional  on  the  first 
six  days,  so  that  it  was  not  obligatory  to  eat  just  that  which  iB  prop¬ 
erly  called  unleavened  bread  (Jfatza),  provided  that  nothing  is  eaten 
which  is  leavened  (Chametz).  Only  on  the  first  eve  of  this  festival 
the  eating  ot  such  unleavened  bread  was  regarded  as  obligatory,  as  the 
law  concerning  the  paschal-lamb  on  the  eve  expressly  enjoins  (Ex. 
XH,  8)  “with  unleavened  bread  and  with  bitter  herbs  they  shall  eat  it.”* 

1  Mechilta,  Bo,  VIII  (compare  also  Talmud  Menachoth  66a): 

mot?  itttK  nnx  mnai  rw  nn«  ni ro 
?  nunpe  'ie'  w'piT  ix’3 
.)B”n  p  nyas?  ennn  p  ne'e'  to* 

•  Pesaolum  180a:  men  D’»>  ne'e'  *|K  men  ’yue'  no 


CHAPTER  VII 

ADDITIONAL  RULES 
A.  Juxtaposition 
§  52. 

A  peculiar  kind  of  analogy  which  has  some  similarity  to 
Heckesh  (above  p.  152)  is  that  called  pTOD  contiguous  passages, 
or  the  analogy  made  from  the  juxtaposition  of  two  laws  in  Script¬ 
ure. 

The  theory  of  this  rule  is  that  the  meaning  of  a  law  is 
sometimes  explained  from  another  law  or  passage  which  is 
placed  near  by,  either  preceding  or  following  it. 1 

The  following  examples  will  illustrate  this  rule: 

1.  The  word  Mamzer  (usually  translated  a  bastard)  in  the 
law  Deut.  XXIII,  3:  “A  Mamzer  shall  not  enter  the  congrega¬ 
tion  of  the  Lord”  denotes,  according  to  rabbinical  interpreta¬ 
tion,  one  born  of  incest  or  adultery.  This  interpretation  is 
based  on  the  circumstance  that  a  preceding  law  (ib.  verse  1.) 
interdicts  an  incestuous  connection.’ 

2.  The  law  prohibits  every  labor  on  Sabbath,  without 
specifying  the  occupations  included  in  that  interdiction,  thus 
leaving  a  wide  scope  to  individual  opinion  on  the  nature  of 
Sabbatical  labor.  Tradition,  in  order  to  prevent  arbitrariness 
in  so  important  a  point,  tried  to  fill  out  this  void  by  a  detailed 
definition  of  the  nature  of  work,  and  minutely  specified  the 
labors  which  are  allowed  and  which  are  forbidden  on  Sabbath. 
The  Talmud  distinguishes  thirty  nine  chief  labors  JTDS^D  JTQN, 
comprising  all  those  occupations  which  were  necessary  for  the 

•  This  rule  was  probably  introduced  by  R.  Akiba,  see  Siphre, 
Numbers  131:  '131  naiDDB'  ntSHB  !?3  1B1K 

V3K  new  n«  sp'K  np’  *6 

HDD  NIT  t6  iTP  -pDDI 


*  Yebamoth  49a. 
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construction  of  the  holy  tabernacle.  This  is  based  on  the  cir¬ 
cumstance  that  Scripture  repeatedly  (Exod.  XXXI  1-17; 
XXXV,  1  sq.)  brought  the  Sabbath  law  in  juxtaposition  with 
the  description  of  the  tabernacle.1 

Remark.  The  theory  of  pmtDD  which  Ben  Azai,  one  of  R.  Akiba’s 
disciples,  even  applied  in  the  construction  of  criminal  laws,  was  not 
generally  adopted.  R.  Jehuda  ben  Ilai,  another  disciple  of  R.  Akiba, 
is  especially  mentioned  as  having  been  opposed  to  its  general  application. 
He  strongly  objected  to  a  deduction  based  by  the  former  on  that  the¬ 
ory  in  the  case  of  a  certain  capital  crime,  remarking  with  astonishment: 
“How,  shall  we  inflict  the  punishment  of  stoning  upon  a  criminal  be¬ 
cause  two  laws  are  incidentally  in  juxtaposition?”  (Yebamoth  4a;  San¬ 
hedrin  67b.). 

He  admitted  the  analogy  from  juxtaposition  only  in  cer¬ 
tain  cases,  especially  in  regard  to  laws  found  in  the  book  of  Deutemomy 
where  the  laws  are  evidently  arranged  according  to  a  certain  plan, 
while  in  regard  to  the  other  books  of  the  Pentateuch  it  is  held  : 
mini  “iniKDI  DlpID  “there  is  no  certain  order  for  the  sequence  of  the 
laws”  (Pesachim  6b), hence  no  analogy  must  there  be  based  on  the  jux¬ 
taposition  of  two  laws  (Sanhedrin  ibid.). 

§  58. 

Another  kind  of  jvyiDD  consists  in  the  method  of  sepa¬ 
rating  the  final  part  of  a  clause  or  sentence  and  connecting  it 
with  the  beginning  of  the  following  clause  or  sentence,  and  in 
this  way  artificially  forming  a  new  sentence,  the  sense  of  which 
is  to  support  a  certain  traditional  law. 

This  peculiar  method  may  be  illustrated  by  the  following 
examples. 

1.  It  was  a  traditional  rule  of  law,  based  on  common 
sense,  that  a  judge  was  unfit  to  sit  in  court  when  known  to 
nourish  inimical  feelings  either  against  the  defendant  or  against 
one  of  his  fellow  judges.  In  the  absence  of  an  express  passage 

1  Talm.  Sabbath  49b:  p^on  niUV  1331  HUK;  see  Ra.*hi’s 

Commentary  on  this  passage.  Other  examples  of  this  kind  of  analogy 
are  found  in  Pesachim  96a;  Yebamoth  4a. 
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in  the  Mosaic  law  bearing  on  this  rule,  the  Rabbis  construed 
an  artificial  support  in  the  following  way.  In  Numbers  XXXV, 

23,  in  the  law  about  unintentional  murder,  it  is  said . 

“whereas  he  was  not  his  enemy,  and  did  not  seek  his  harm”. 
These  words  plainly  refer  to  the  slayer  and  the  slain  man,  but 
by  connecting  them  with  the  beginning  of  the  following  sen 
tence  (verse  24):  “the  congregation  (i.  e.  the  court)  shall 
judge...”,  the  new  sentence  is  construed:  Being  no  enemies  and 
not  seeking  his  harm,  they  shall  judge  as  a  court.1 

2.  In  Lev.  XXIII,  22  we  read:...  “and  the  gleaning  of 
thy  harvest  thou  shall  not  gather  ;  unto  the  poor  and  the  stranger 
shalt  thou  leave  them.  ”  By  closely  connecting  the  end  of  the 
first  clause  with  the  beginning  of  the  next  clause,  the  sentence 
is  formed  :  uihou  shalt  not  gather  unto  the  poor"}  intimating  that 
the  owner  of  the  field  has  no  right  to  gather  the  gleaning  in 
behalf  of  a  certain  poor  and  thereby  depriving  the  other  poor 
of  their  claim  to  that  gleaning  warranted  them  by  the  laws.3 

B.  Restrictive  Rules  in  the  Application  op  Analogy. 

§  54 

By  way  of  a  plain  analogy,  particular  provisions  of  the 
law  concerning  a  certain  case  are  in  the  Talmud  often  trans¬ 
ferred  to  another  case.  This  method  is  termed  HD ; 
(compare  abo\re  p.  159).  The  phrases  used  in  this  process  are 
cither....  ]0  or  ....p  p’noj,  we  derive,  learn  (this  pro¬ 

vision)  from  (that  other  case  of...). 

The  use  of  analogy  for  such  purpose  presupposes  consisten¬ 
cy  in  the  law,  so  that  its  provisions  in  one  case  were  intended 
to  apply  also  to  an  another  similar  case.  But  though  the  two 
cases  from  the  comparison  of  which  an  analogy  is  drawn  need 
not  to  be  alike  in  all  respects,  still  they  must,  at  least,  be¬ 
long  to  the  same  sphere  of  the  law.  The  provisions  con 

1  'til  uDMnvan  ppiifc  ib  ntt 

(pT  *6  fcurcn)  nn 
nn*a  p*n  paw  pwuw  rt"n  wh  ttk 

Talm.  Sanhedrin  29a:  compare  Rashi's  commentary. 

•  Tal.  Gittin  12a:  ’Jj)n  X1K  ST'on  *6  Bpi>n  e6 


180 


Hermeneutics  op  the  Talmud 


nected  with  the  one  case  cannot  be  applied  to  another  case 
which  is  totally  different  in  its  legal  nature.  Hence  the  follow¬ 
ing  restrictive  rules  in  the  application  of  analogy: 

1.  pifiV*  Kb  KJIDDD  KTIDK 
p'S^  *6  KTIDKD  KJIDD 

In  a  ritual  case  we  do  not  apply  an  analogy  from  a  civil 
case,  and  vice  versa.  Berachoth  19a;  Baba  Metzia  20a;  Kid- 
dushin  3b. 

2.  p*»£>^  Kb  KDJpD  KJIDD 

In  a  case  concerning  pecuniary  restitution  we  do  not  apply 
an  analogy  from  a  case  concerning  fine.  Kethuboth  46b;  Kid- 
dushin  3b. 

3.  p^DJ  Kb  D'BHpD  J^in 

In  a  case  concerning  profane  things  we  do  not  apply  an 
analogy  from  laws  concerning  sanctified  things.  Pesachim  45a; 
Shebuoth  26b;  Nazir  36b. 

4.  p'-iDj  Kb  »nno 

From  an  extraordinary,  exceptional  case  we  make  no  ana¬ 
logy.!  Pesachim  44b;  Moed  Katon  ?b;  Chullin  98b. 

C.  Limited  or  Unlimited  Effect  of  an  Analogy, 

§55. 

When  provisions  of  one  law  (A)  are  to  be  applied  to  an¬ 
other  law  (B)  by  virtue  of  a  traditional  analogy  (the  construc¬ 
tional  Gezera  Shava,  compare  above  §  24),  the  question  arises 
whether  those  laws  are  to  be  treated  alike  in  every  respect,  so 
that  all  particulars  found  in  A  are  applicable  to  B  or  whether 
the  consequences  of  such  an  analogy  are  to  be  restricted  to 
the  main  provision  only.  Concerning  this  question  two  differ¬ 
ent  opinions  are  expressed. 

1  A  similar  rule  is  also  laid  down  in  modem  law  interpretation; 
compare  Fr.  Lieber,  Legal  and  Political  Hermeneutics,  p.  276:  “An  ex¬ 
ceptional  case  can  of  itself  sustain  no  analogy,  since  the  instance  from 
which  we  reason,  the  analogon,  must  always  be  one  which  implies  the 
rule”. 
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One  opinion, represented  by  R.  Meir,  holds:  rttD1!  rUD  ]YT 
“deduce  from  it,  and  again  from  it”,  that  is  to  say,  any  further 
provision  connected  with  A  may  be  transferred  to  B. 

But  the  other  opinion  is:  tfnnfcO  'pIKl  rttD  JVT  “deduce 
from  it,  and  (as  for  the  rest)  leave  it  in  its  place”,  that  is  to 
say,  after  having  transferred  the  main  provision  of  A  to  B,  we 
are  to  let  B  retain  its  own  character  and  the  provisions  ex¬ 
pressly  connected  with  it. 

The  difference  between  these  two  opinions  maybe  illustrat¬ 
ed  by  the  following  example. 

In  Deut.  XXIII,  3,  the  law  provides  that  a  Mamzer ,  that 
is,  one  born  of  incest,  “shall  not  enter  the  congregation  of  the 
Lord,  even  to  the  tenth  generation .”  A  similar  provision  has  an¬ 
other  law  concerning  an  Ammonite  and  a  Moabite:  “ Even  to 
the  tenth  generation  they  shall  not  enter  into  the  congregation 
of  the  Lord,  for  ever”  By  a  Gezera  Shava  the  conclusion  is 
made  that  also  in  the  former  law  concerning  Mamzer  the  phrase 
“even  to  the  tenth  generation”  is  to  be  understood  “for  ever”. 
(See  above  p.  150). 

But  while  the  term  Mamzer  implies  the  female  as  well  as 
the  male,  the  masculin  form  of  the  words  'OK1D1  is  taken 
by  tradition  strictly,  referring  to  males  only,  but  not  to  females 

(rviioj?  kVi  •oiojj). 

According  to  the  opinion  of  rtfOi  HJD  |VT,  a  female  Mamzer , 
after  the  tenth  generation,  might  be  admitted  to  enter  the  con¬ 
gregation  ;  her  case  being  then,  in  all  respects,  analogous  to 
that  of  a  female  Amonite  who  is  exempted  from  the  prohibi¬ 
tion. 

But  according  to  the  opinion  of  sprite  '•pltf*!  HJD  |YT*  the 
two  laws  are  analogous  only  in  respect  to  the  meaning  of  the 
phrase  “even  to  the  tenth  generation”,  while  the  expression 
Mamzer  always  retains  its  comprehensive  meaning,  including 
females  as  well  as  males.  See  Yebamoth  78b.  Another  ex¬ 
ample  Shebuoth  31a. 
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D.  Refutation  and  Reinstatement  of  Hermeneutic 
Arguments. 

§56. 

The  generalization  of  a  Special  Law  (above  Chapter  III) 
may  be  refuted  by  the  objection  that  a  particular  circumstance 
is  connected  with  that  special  law  which  renders  it  unfit  to  be 
generalized  or  to  be  applicable  to  other  cases. 

The  phrase  used  in  such  a  refutation  is  the  same  as  that 
which  is  used  in  refuting  the  premise  of  an  inference  of  Kal 
Vechomer  (see  above  p.  137),  namely: . pitf  HD 

“Why  is  that  special  provision  made  for  the  case  A?  Be¬ 
cause  that  certain  peculiarity  is  connected  with  this  case”.... 

After  such  a  refutation,  the  attempt  is  usually  made  to  de¬ 
fend  the  Binyan  Ab  by  a  reference  to  case  B  having  the  same 
provision,  though  not  connected  with  that  peculiarity.  If  then 
also  the  generalization  of  case  B  is  objected  to,  on  account  of 
an  other  peculiarity  connected  with  its  provision, this  objection 
is  again  removed  by  a  reference  to  case  A  in  which  that  pecu¬ 
liarity  is  not  found.  The  common  provision  of  A  and  B  is  then 
generalized  according  to  the  usual  method  of 
D'Diro.  (See  above  p.  160).  The  procedure  of  this  combined 
generalization  is  usually  introduced  by  the  following  phrase: 

rvnrn  ixn  n?  'nrD  nr  m  ab  pin  ■urn 

“The  conclusion  returns  (that  is,  the  former  argument  is  to 
be  reinstated),  for  A  is  not  like  B,  and  vice  versa,  but  the 

common  point  of  both  is . ”  Examples:  Maccoth  2b ;  Sanhed 

rin  66a. 

Remark.  The  same  dialectic  procedure  and  the  same 
phrases  are  also  applied  where  a  refuted  inference  of  Kal  Ve¬ 
chomer  is  to  be  reinstated  by  a  combination  of  two  similar  cas¬ 
es,  as  in  Bcrachoth  35a  ;  Kiddushin  5  b;  B.  Metzia  4a,  and 
often. 

E.  The  Theory  of  Extension  and  Limitation. 

§  57. 

The  term  means  extension ;  EIJPD  limitation .  The  idea 
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connected  with  each  of  these  two  terms  when  applied  separate¬ 
ly,  was  explained  in  the  introductory  chapter  §  6  and  §  ?. 
We  have  here  to  consider  their  meaning  when  applied  con¬ 
jointly  '12*1  to  signify  a  theory  in  contradistinction  to 

that  ot  tanBl  bbl  (chapter  IT). 

In  as  much  as  a  general  term  (^3)  denotes  an  indefinite 
number  of  individuals  having  something  in  common,  it  may  also 
be  regarded  as  ’’Cl,  an  extension  of  the  meaning;  and  in  as 
much  as  a  particular,  singular  term  (oi£)  restricts  the  mean¬ 
ing  to  definite  individuals,  it  maybe  regarded  as  Bijl’D,  a  lim¬ 
itation. 

That  which  in  the  theory  ofR.  Ishmael  is  called  tSISl  bbl, 
is  according  to  the  theory  of  R.  Eliezer  and  R.  Akiba  regard¬ 
ed  as  tflljpDl  *’131- 

There  is  the  following  difference  between  these  two  the¬ 
ories. 

a)  In  a  combination  of  t3“t31  bbl,  the  particular  is  regard¬ 
ed  as  the  explanation  of  the  preceding  general,  so  as  to  narrow 
down  its  comprehension  to  the  strict  contents  of  the  particular, 
excluding  even  that  which  is  similar  to  this  (HD  bb32  pit 
B*l32ty,  see  above  §  42). 

According  to  the  other  theory,  the  t31JPO  merely  limits  the 
extension  of  the  preceding  vq-\,so  as  to  include  everything  sim¬ 
ilar.  and  exclude  that  only  which  is  not  similar  to  it. 

nan  irxiy  taym  .‘on  nan  .bijpdi  ’on 

b)  In  a  combination  of  Vtel  BIB  the  general  following  a 
particular  includes  everything  falling  under  the  general  (comp. 
Rule  T.  §  43).  But  according  to  the  other  theory,  the  'lai  fol¬ 
lowing  the  aiJl'D  includes  that  only  which  is  similar  to  that 
EnjnD. 

c)  In  a  combination  of^Di  B1B1  ^3  we  include  only  that 
which  resembles  the  particular  (comp.  Rule  TI.  §  44). 

But,  according  to  the  other  theory,  the  rule  for  'lai 

yq*V|  is,  that  the  113*1  includes  everything,  even  that  which  is 
not  similar  to  the  toljTD,the  effect  of  the  latter  being,  however, 
to  exclude  merely  one  single  thing  which  has  the  least  simil- 
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arity  to  it.  To  define  this  one  thing  to  be  excluded,  is  entire¬ 
ly  left  to  the  judgment  of  the  expounding  Rabbis.’ 

“TnK  bjpd  k^i  ,^Dn  nil  'un  bijpdi 

The  theory  of  tOljl'Dl  'la*),  being  not  as  clear  and  exact  as 
that  of  taisi  bbs,  is  rejected  by  most  of  the  Tanaim,  and  ad¬ 
mitted  only  in  some  special  cases. 2 

The  difference  between  these  two  theories  is  illustrated  by 
the  following  example. 

In  Levit.  Y,  21-23,  the  law  provides  that  if  an  embezzler 
without  having  been  convicted  before  a  court,  but  prompted 
by  his  conscience,  wants  to  expiate  the  sin  of  his  injury  to 
some  person  in  respect  to  property,  then  he  has  to  restore  the 
fraudulently  acquired  property,  with  the  addition  of  one  fifth 
of  its  value,  and  besides  bring  a  trespass-offering.  The  law  in¬ 
troduces  the  case  by  the  words: 

“If  a  person  commits  a  misdeed,  and  lies  to  his  neighbor 
(General)  concerning  a  trust  or  a  deposit  (Particulars),  etc.  etc. 
or  whatever  it  may  be  about  which  he  has  sworn  falsely  (General), 
then  he  shall  restore  etc”. 

According  to  the  theory  of  bbl,  these  expres¬ 

sions  are  to  be  construed  in  a  way  that  the  mulct  of  one  fifth 
of  the  original  amount  is  required  for  such  embezzled  objects 
only  which  are  movables ,  and  have  an  intrinsic  value ,  the  former 
excluding  real  estate ,  and  the  latter  excluding  bills  or  notes. 

But  according  to  the  theory  of  tOlp’DI  Mil,  the  law  refers 
to  any  kind  of  embezzled  property,  including  real  estate ,  exclud¬ 
ing,  however,  bills  or  notes  which  have  merely  a  representative 
value. 

The  argumentation  according  to  these  two  theories  is  expressed  in 
the  following  way: 


’See  Rashi  on  Talm.  Kiddushin  81b,  and  on  Shebuoth  4b. 
’See  B.  Kamma  64b;  Shebuoth  6a;  Chullin  67a. 
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Example:  Speaking  of  the  cities  of  refuge  to  which  he  who 
unintentionally  killed  a  fellow-man  was  to  flee,  the  law  illustrates 
the  case  of  such  an  unintentional  homicide  by  the  following 
words:  As  when  a  man  goeth  into  the  the  woods  with  his 
neighbor  to  hew  wood,  and  his  hand  fctcheth  a  stroke  with  the 
axe  to  cut  down  the  tree,  jD  f?T"Dn  and  the  iron  slip - 
peth  from  the  wood ,  and  findeth  his  neighbor,  that  he  die,  etc.” 
(Deutr.  XIX,  5.) 

According  to  the  opinion  of  DK,  this  passage  refers 

only  to  the  case  where  the  killing  happened  by  the  iron  of  the 
axe  slipping  from  the  helve.  But  according  to  the  opinion  of 
m Dtt  the  letters  of  the  word  bwft  admit  that  word  to  be 
read  in  the  Piel  form,  so  as  to  give  the  sense  “and  the  iron 
splints  a  piece  from  the  tree”,  hence  this  passage  refers  only 
to  a  case  where  the  killing  happened  by  a  piece  of  wood  which 
the  axe  cut  from  the  tree. 

/a'ro  Wji  ,miDo^  ox  vr>  -cd  'a-i 
p'np  Strri  /XipD^  ox  vr>  naD  pan 

Maccoth  7b;  other  examples  Pesachim  86a,  and  Sanhedrin  4a. 

In  this,  as  in  most  of  other  cases,  the  opinion  of  XipD^  DX 
prevailed.  The  opposite  opinion  was  accepted  only  where  it 
served  to  support  a  traditional  interpretation  of  a  law;  for  in¬ 
stance,  that  the  expression  of  cnDfi  niB3  (Levit  XXIII,  40) 
which  the  Masora  spells  nsa  (without  i)  refers  only  to  one 
branch  of  the  palm  tree  (Talm.  Succah  32a). 

CLOSING  REMARK. 

Concluding  this  exposition  of  the  principal  rules  ofTalmu- 
dical  Hermeneutics,  we  must  remind  the  student  that  this  sys¬ 
tem  of  artificial  interpretation  was  mainly  calculated  to  offer 
the  means  of  ingrafting  the  tradition  on  the  stem  of  Scripture, 
or  harmonizing  the  oral  with  the  written  law. 

Modern  scientific  exegesis,  having  no  other  object  than  to 
determine  the  exact  and  natural  sense  of  each  passage  in  Scrip¬ 
ture,  must  resort  to  hermeneutic  rules  fitted  to  that  purpose, 
and  can  derive  but  little  benefit  from  that  artificial  system. 
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Thus  already  the  great  Jewish  Bible  commentators  in  the  Mid¬ 
dle  Ages,  Ibn  Ezra,  Kimchi,  and  others  who  are  justly  re¬ 
garded  as  the  fathers  of  that  thoroughly  sound  and  scientific 
system  of  exegesis  that  prevails  in  modern  times,  remained  in 
their  interpretation  of  the  Bible  entirely  independent  of  the 
hermeneutic  rules  of  Hillel,  R.  Ishmael  and  R.  Akiba.  Never¬ 
theless,  this  system  deserves  our  attention,  since  it  forms  a  very 
essential  part  of  the  groundwork  on  which  the  mental  structure 
of  the  Talmud  is  reared.  It  must  be  known  even  in  its  details, 
if  the  Talmudic  discussions,  which  often  turn  on  some  nice 
point  of  the  rules  of  that  system,  are  to  be  thoroughly  under¬ 
stood. 


PART  III 
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TALMTJDICAL  TERMINOLOGY  AND  METHODOLOGY 
Prefatory 

Like  any  other  branch  of  science  and  literature,  the  Talmud 
has  its  peculiar  system  of  technical  terms  and  phrases  adapted 
to  its  peculiar  methods  of  investigation  and  demonstration. 
To  familiarize  the  student  with  these  methods  and  with  the 
terms  and  phrases  most  frequently  used  in  the  Talmud  is  the  ob¬ 
ject  of  the  following  chapters.  As  the  Mishna  is  the  text  on 
which  the  Geraara  comments,  we  begin  with  the  explanation 
of  some  of  the  terms  in  reference  to  certain  features  in  the 
structure  of  the  Mishna.  We  shall  then  proceed  to  the  various 
modes  and  terms  used  by  the  Gemara  in  explaining  and  discus¬ 
sing  the  Mishna.  This  will  be  followed  by  an  exposition  of  the 
ways  in  which  the  Talmud  generally  discusses  the  reports  and 
opinions  of  the  Amoraim.  Finally,  the  methods  and  processes 
of  Talmudical  argumentation  and  debates  as  well  as  the  terms 
and  stereotyped  phrases  connected  therewith,  will  be  set  forth. 


A.  THE  MISHNA 


CHAPTER  I 

Terms  and  Phrases  regarding  the  Structure  of  a  Mishna 
Paragraph. 

ODD 

SI* 

Alishna  very  often  simply  lays  down  the  law  without 
mentioning  its  author  or  any  conflict  of  opinions  that  existed 
in  regard  to  it.  Such  a  Paragraph  of  the  Mishna  is  termed 
PPP?  an  anonymous  and  undisputed  Mishna.  Examples:  Bera- 
choth  I,  4;  III,  1-3. 

Such  anonymous  and  undisputed  Mishna  paragraphs  are 
generally  regarded  as  authoritative.  They  are  mostly  of  a  ve- 
ry  ancient  origin,  having  been  incorporated  into  the  work  of  R. 
Jehuda  Hanasi  from  older  Halacha  collections  made  by  former 
teachers,  especially  that  of  R.  Meir.  fm\  JWjnD  PHD 

Sanhedrin  86a. 

npi'jnn 

§2. 

Often  also  the  Mishna  reports  a  conflict  of  opinions  in  regard 
to  a  certain  law.  Such  a  conflict  is  termed  np^no  a  division 
or  difference  of  opinion. 

The  conflicting  opinions  are  set  forth  in  different  ways: 
a.  After  having  laid  down  the  anonymous  rule  of  law,  the 
dissenting  opinion  of  a  certain  teacher  is  added  by:  nP'iK 
Rabbi  A  says....  In  such  cases,  the  anonymous  author  of  the 
first  opinion  is  termed  in  the  Gemara  KPp  tfjn  the  former  tea¬ 
cher.  Example:  Berachoth 

Remark.  As  the  anonymous  opinion  represents  that  of  the  teachers 
in  general,  the  Gemara  sometimes  calls  it  also  D'DDn  the  words 
(the  collective  opinion)  of  the  sages;  f.  i.  Sanhedrin  31a. 

b;  A  rule  of  law  is  laid  down  with  the  addition  ,m\  *n;n 
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'«  these  are  the  words  of  Rabbi  A,  and  then  the  dissent¬ 
ing  opinion  is  introduced  by  '2  '11  but  Rabbi  B 

says...;  or  the  question  of  law  is  propounded,  and  then  the  dis¬ 
senting  opinions  concerning  it  are  introduced  by  'K  'n 
1D1K  '2  'Tl.  Examples:  Berachoth  II,  1  and  3. 

Such  a  difference  of  opinion  in  which  the  opposite  views 
are  represented  by  single  teachers  is  teimed  in  the  Gemara 
"VTP1  TrP  np^riD  a  difference  between  individuals. 

c.  The  opinion  of  a  single  teacher  concerning  a  question 
of  law  having  been  set  forth,  the  collective  opinion  of  other 
contemporary  teachers  difl'ering  therefrom  is  introduced  by: 

D'DSm  but  the  (other)  sages  say....  Example  :  Bera¬ 
choth  VI,  4. 

Such  a  conflict  of  opinions  between  an  individual  and  a 
majority  of  other  teachers  is  termed  in  the  Gemara  fiPibno 
□'’2^1  T'n'1  <*  "conflict  between  ~an  individual  ~anH  ~UTt  ~majortiy.  Gene¬ 
rally,  the  opinion  ot  tne  majority  prevails.  This  rule  is  phrased: 
~d ggg  nbfo  ggg  rrf>  _wnere  an  individual  and  the  majority 
dillei-  llom  each  other,  tne  opinion  of  the  majority  is  Halacha 
(tlie  accepted  law),  -berachoth  9a. 

d.  The  conflicting  opinions  are  represented  by  different 
schools,  especially  those  ofShamaiand  Hillel. 

Examples:  Berachoth  I,  1;  VIII,  l.  5.  7.  8. 

Remark.  In  &  conflict  between  those  two  schools  the  opinion  of 
the  School  of  Hillel  generally  prevails.  HIK’D  HJ'K  H"3  D1DDD  W" a  Be¬ 
rachoth  36b. 

§  3. 

Where  a  Mishna  paragraph  contains  provisions  for  two 
of  More  ca8es)t,^ie  ^orine:r  case  *3  signified  by  (the  case  at 
tne  beginning)  and  tneionowmg  or  last  case  by  (the  case 
at  tne  end).  Tne  case  between  these  two  is  termed 
the  middle  case,  ~  - * - 

Example  for  a  Mishna  paragraph  with  two  cases:  B.  Metzia 
I,  3;  for  one  with  three  cases:  B.  Metzia  I,  4.  See  also  Gema* 
ra  Kiddushin  63a;  Kerithoth  lib;  Chullin  94b, 

In  a  paragraph  divided  into  two  main  parts,  A  and  B 
each  containing  two  cases,  a  and  b,  the  case  of  A  b  is  termed 
WTT  ND'D,  and  that  of  B,  a  fcwn. 
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Example:  Shebuoth  VI,  7.  Compare  Talmud  Shebuoth 
43b;  B.  Metzia  34b. 

Remark.  A  part  of  a  Mishna  paragraph  referring  to  a  separate 
case  or  proposition  is  also  termed  K31  (gate,  section,  clause);  hence 
the  terms  fcOl  the  clause  of  the  first  proposition,  603 

the  clause  of  the  subsequent  proposition.  Sabbath  3a;  Yebamoth  18b,  j 

d  v  a 

§  4. 

The  Mishna,  in  general,  simply  lays  down  the  rule  of  law 
without  stating  its  reason.  At  times,  however,  the  reason  is 
added.  The  reason  of  a  law  is  termed  tip®.  It  is  either  based 
a)  on  a  biblical  passage  and  its  interpretation,  and  is 
then  usually  introduced  by  or  b)  on  common  sense 

(tnab) ;  or  c)  on  a  general  principle  (^o). 

Examples:  a)  Berachoth  IX,  5;  B.  Metzia  II,  7.10.  b)  B. 
Metzia  I,  7;  II,  11.  c)  B.  Kamma  III,  10.11. 

Remark.  The  Gemara  generally  investigates  the  reason  of  the 
law  where  it  is  not  stated  in  the  Mishna, 

§  5. 

Also  the  different  opinions  of  the  teachers  concerning  a  point 
of  the  lawtare  generally  set  forth  in  the  Mishna  without  the  reason 
of  the  difference  being  added.  Occasionally,  however,  not  only 
the  reason  of  one  or  both  of  the  contradictory  opinions  is  stated, 
but  even  a  shorter  or  longer  controversy  is  recorded  in  which 
the  teachers  argue  in  opposition  to  each  other  on  some  questions 
of  law.  Such  a  controversy  is  termad  in  the  Gemara  xnjfe. 
The  elaborate  argumentation  pro  and  con  is  also  termed 

or  in  Aramaic  (literally,  a  taking  and  giving 

of  arguments,  i.  e.,  a  discussion ).  Examples  of  controversies  in 
the  Mishna:  Berachoth  I,  3;  Pesachim  VI,  2;  Taanith  I,  1;  B. 
Kamma  II,  5. 

n  t?  y  d 

§  6. 

The  Mishna  sometimes  adds  to  its  rule  of  law  or  to  its 
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opinions  of  the  contesting  teachers  the  report  of  a  certain  case 
in  which  a  celebrated  anthority  gave  a  decision  either  1)  in 
accordance  with  or  2)  in  contradiction  to  the  rule  just  laid 
down  or  the  opinion  just  expressed.  Such  a  report  is  usually 
introduced  by  the  word  ntypp  it  is  a  reported  fact  that. ,.7, 
it  once  occured  that... 

Examples  ad  1:  Beraehoth  I,  1;  Bechoroth  IV,  4;  ad  2:  B. 
Metzia  VIII,  8;  Gittin  I,  5. 

§  r. 

The  word  often  occuiTing  the  Mishna,  signifies  a  gener¬ 
al  rule,  a  guiding  principle  of  a  law.  Such  a  general  rule  either 
precedes  or  follows  the  details  of  a  law. 

Where  it  precedes  the  details,  it  is  usually  introduced  by 
the  words  rtStt  *?te  they  (i.  e.  the  former  teachers)  established 
the  following  rule  concerning.... 

‘  Examples:  Pea  1,  4;  Shebiith  VII,  1.  2;  Maaseroth  I,  1. 
Sabbath  VII,  1. 

Where  the  general  law  follows  the  details,  it  is  introduced 
by  bbDH  fit  this  is  the  general  rule . 

Examples:  Beraehoth  VI,  7;  Pesachim  III,  1:  B.  Metzia 
IV,  1. 

Remark.  The  Gemara  usually  investigates  the  necessity  of  this  ge¬ 
neral  rule  by  asking:  'virws^>  wliat  is  this  to  addY  i.  e;  which  new 

cases~is  this  general  rule  to  imply  besides  those  explicitly  stated  in  the 
details  of  the  lawV  "  " 

- — -  p n  ,ten  <te 

§  8. 

Paragraphs  of  the  Mishna  containing  a  generalizing  or 
comprehensive  provision  are  introduced  by  te  or  ten  “all”, 
“every”,  “whatever”.  Mostly  some  exceptions  from  such  a 
generalizing  provision  are  added  by  the  word  y\ n  “except”.. 

Examples:  Chagiga  I,  1;  Kiddushin  I,  6.  7.  9;  Gittin  II, 
5.;  Chullin  1,1. 

Remark.  The  Gemara  finds  that  such  comprehensive  provisions 
are  not  always  exact,  as  they  often  admit  of  exceptions  besides  those 
expressly  stated  in  the  Mishna.  Erubin  27a;  Kiddushin  34a. 
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K3"3D 
§  9. 

Without  laying  down  a  general  rule,  the  Mishna  sometimes 
states  the  exact  number  of  cases  to  which  a  certain  law  refers 
and  then  specifies  those  cases  more  fully,  f.  T.  “there  are  four 
mam  kinds  of  damages  to  property,  namely....”  B.  Kamma  I, 
1;  or:  “Marriage  maybe  contracted  in  three  ways,  namely...” 
Kiddushin  I,  1.  Such  a  stated  number  is  termed  fcWOP* 

Remark.  The  Gemara  finds  that  such  a  number  is  intended  to 
limit  the  law  exactly  to  those  cases  mentioned  in  the  Mishna,  so  aa  to 
exclude  certain  other  cases,  and  the  question  is  generally  made  : 
*NP  what  cases  are  excluded  by  this  limiting  number? 

KVI  IT 

§  10. 

Another  limitation  of  the  Mishna  occurs,  where  certain 
cases  are  enumerated  by  the  introductory  words  “these 
are...”  or  ton  IT  “this  is...” 

Examples:  Peal,  1;  Pesachim  II,  5;  Yebamoth  III,  8.  5. 

Remark.  Also  where  these  limiting  words  are  used  in  the  MiftVma 
the  Gemara  usually  asks:  'KB  'Biypb  what  cases  are  excluded  by  thin 
limitation? 

....pa 
§  ii. 

Still  another  limitation  admitting  of  no  other  exceptions 
than  those  expressly  mentioned, is  found,  where  the  Mishna  points 
out  the  only  difference  that  in  certain  legal  respects  exists 
between  two  things,  by  the  limiting  phrase:  px 

“there  is  no  difference  bet  ween...  and.,.,  except  in  regard...” 

Examples:  Megilla  I,  4-11. 

wan  tun 
§12. 

Where  the  Mishna  enumerates  different  cases  to  which  a 
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certain  law  applies  without  fixing  their  number  and  without  using 
any  of  those  limiting  terms  mentioned  above,  the  enumerated 
cases  do  not  always  exclude  other  cases  to  which  the  same  law 
applies.  The  Gtemara  uses  in  this  case  the  phrase:  “P’SJM  ton 
“the  Mishna  teaches  concerning  certain  cases,  and  leaves 
others  to  be  added”. 

Examples:  Taanith  14a;  B.  Kamma  10a;  Maccoth  21b. 

IT  t)K  IT 
§  13. 


Where  in  enumerating  certain  cases  of  a  law  a  subsequent 
case  is  more  unexpected  than  the  preceding,  the  Gemara  uses 
the  phrase  ynp  IT  IT  “the  Vlishna  teaches  not  only  that, 
but  even  this,”  that  is,  the  Mishna  intended  to  arrange  the 
cases  in  a  climax,  starting  from  that  which  is  plain,  and  adding 
that  which  is  more  unexpected.  — ~ ^  ~ 

Examples  :  B.  Metzia  III,  4  and  5.  See  Talm.  B.  Metzia 

38a. 


Remark.  The  climax  in  the  arrangement  of  several  cases  is  also  ex¬ 
pressed  by  the  Talmudical  phrase:. vh 
the  author  of  the  Mishna  states  here  a  case  of  “not  only**;  not  only  as 
to... but  even  ..,  i.  e.,  the  Mishna  adds  here  to  that  which  is  unquestion- 
able  (plain  and  obvious  enough)  that  which  is  more  unexpected. 

Examples:  Betza  37a;  B.  Kamma  54b;  Kiddushin  78b. 


IT  "ID11?  pKl  IT 
§  14. 

On  the  other  hand,  the  Mishna  sometimes  arranges  the 
cases  of  a  law  in  an  anticlimax,  so  that  the  subsequent  case  is 
self-evident  from  the  preceding.  This  is  expressed  in  the  Ge¬ 
mara  by  the  phrase:  IT  "folk  7ns  IT  “that, and  it  is  unnec¬ 
essary  to  say  this”  i.  e.  after  having  stated  the  law  in  the 
former  case,  it  applies  the  more  to  the  following  case. 

Example:  Rosh  Hashana  IT,  8;  see  Talm.  E.  Hashana 
32b,  33a. 
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Wi  »n^nna^ 

§  15. 

Of  these  two  antithetical  terms  the  Gemara  makes  frequent 
use  in  the  interpretation  of  the  Mishna,  especially  in  questions 
of  the  ritual  law,  j^nng^  means,  literally,  as  for  the  beginning, 
at  the  outset,  beforehand,  previously.  The  term  denotes  the 
question  of  law  concerning  an  act  to  be  done,  whether  it  may 
properly  be  done  in  that  certain  manner  or  not. 

WH  (contraction  of  w)  means  if  he  has  done.  In 
contradistinction  to  the  former,  this  term  denotes  the  question 
of  law  concerning  an  act  already  done ,  whether  it  is  valid  and 
acceptable  or  not. 

~  The  phrases  in  connection  with  these  two  terms  are : 

i-  or  n^nro*?  even  directly ,  i.  e.  the  ex¬ 

pression  of  the  Mishna  indicates  a  direct  permission  to  do  the 
act  under  consideration,  so  that  it  may  be  done  unhesitatingly. 
*  Example:  Tal.  Chullin  2a. 

2.  »b  n^nna^  pH  WU  if  done,  yes,  but  directly  not_  i.  e. 
only  if  it  has  already  been  done,  it  is  acceptable  and  legiti- 
mate,  but  directly  permissible  it  is  not. 

Example:  Chullin  13b;  15b. 

3.  TBty  tayn  n^nro^  directly  not,  but  if  done_  it_  is 
right ,  i.  e.  it  ought  not  to  be  done,  bnt  if  already  done,  it  is 
acceptable  and  valid1. 

Examples:  Mishna  Berachoth  II,  3.  Terumoth  I,  6;Talm. 
Berachoth  15a  b. 

4.  '03  Tajpn  even  if  done,  it  is  not  accepted  as  valid. 

Examples:  Uerachoth  15a;  Megilla  lSb. 

*  Compare  the  phrase  in  the  civil  law:  Fieri  non  debet,  sed  fee- 
turn  valet. 


B.  THE  GEMARA  EXPLAINING  AND  DISCUSSING 
THE  MISHNA 

CHAPTER  II. 

Modes  of  Treating  an  Anonymous  Mishna  Paragraph. 

§  16. 

The  Gemara  uses  a  great  variety  of  modes  in  commenting 
the  Mishna  and  discussing  its  contents.  Generally,  the  com¬ 
ments  are  introduced  by  a  query  which  is  intended  to  call  at¬ 
tention  to  the  point  that  requires  elucidation.  This  method  of 
introducing  a  statement  or  explanation  by  queries  is  to  some  ex¬ 
tent  already  found  in  the  Mishna  itself,  as  ViD'frsD  from  what 
time  on  may  we  read....?  Berachoth  I,  1.  2;  Taanith  I,  l;..TTO 
how  are  benedictions  to  be  recited..?  Berachoth  VI,  1;VII, 
3;...nD31~..nC3  with  what... and  with  what...?  Sabbath  II,  1; 
IY,  1  ;  YI,  1;...  pJD  whence  is  it  derived...?..  lnVW—  inPK 
which  are.. .and  which  are...?  B.  Kamma  II,  4;  B.  Metzia  Y,  1, 
and  many  other  similar  interrogative  phrases.  But  in  the 
Gemara  this  method  is  more  commonly  applied. 

The  following  is  an  outline  of  the  different  modes  and 
phrases  mostly  used  in  the  Gemara  at  the  outset  of  its  com¬ 
mentation  and  discussion  on  the  Mishna. 

1.  Explaining  Words  and  Phrases  of  the  Mishna. 

§  n. 

Such  explanations  are  mostly  introduced  by  the  question: 
what  A...?  or,  what  means ....? 

Examples:  Berachoth  59a;  Pesachim  2a;  Kiddushin  29a. 

In  answer  to  this  query,  the  explanation  is  generally  given 
in  the  name  of  a  certain  Amora.  Sometimes,  two  teachers  dif¬ 
fer  in  the  answer;  f.  ex.  Berachoth  29a;  Pesachim  2a.  Where 
the  schools  of  Babylonia  and  Palestine  differ  in  the  interpreta¬ 
tion,  that  difference  is  usually  expressed  by  ...  IDinn  frOH 
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1“lDK  nnn  here  (in  Babylon)  they  explain.,.,  but  there  (in  Pales¬ 
tine)  they  say...; or... id wn  ton  **r*th«y  explain,..  nDS  'S  'Tl, 
but  a  certain  (Palestinian)  Rabbi  says....;  f. ex.  R.  Hashana 
30b,  Sanhedrin  25a;  B.  Metzia  20a.  Sometimes,  however, 

refers  to  Sura  in  opposition  to  other  Babylonian  schools; 
f.  ex.  Pesachim  42b;  B.  Bathra  61a. 

Remark.  Where  the  question  is  followed  by...  if  to 

say,.  ?  is  it  to  say ....?  an  anticipated  explanation  is  to  be  rejected  as 
wrong;  f.  ex.  Berachoth  9b;  Kiddushin  29a. 

2.  Asking  for  the  Meaning  or  Construction  of  a  Whole 

Sentence  or  of  a  Statement  in  the  Mishna 
§  18. 

a.  IDKp  '•KD  what  does  he  (the  author  of  this  Mishna)  in¬ 
tend  to  say  here? 

The  answer  to  this  question  is  generally  introduced  by: 
■on  thus  he  says....  Example  :  Sabbath  41a;  Taanith  2fa. 

b.  yDPE  what  does  he  let  us  hear? 

Examples:  Sabbath  84b;  Sanhedrin  46b. 

Remark.  Different  is  the  meaning  of  the  question  JJDEPD 11 ND, when 
followed  by.... in  which  case  it  is  to  be  translated  by:  What  proves 
that.,..?  f.  ex.  R.  Hashana  21b;  22b. 

3.  Asking  for  the  Object  of  a  Seemingly  Indifferent  or 

Superfluous  Statement. 

§  19. 

a.  for  what  practical  purpose  is  this  (state¬ 
ment)  ? 

Examples:  R.  Hashana  2a;  Yebamoth  39a ;  Kethuboth82a. 

b.  ]b  JNWDp  *»KD  (abbr.  V'Dp  'KD)  What  does  he  intend 
to  let  us  hear?  What  does  he  want  to  teach  us,  here? 

The  answer  to  the  latter  question  is  mostly  introduced  by 
—V'Dp  Kil  This  he  intends  to  teach  us,  that... 

Examples:  Pesachim  89a;  Sebachim  85b;  Meilah  21a. 

C.  What  is  this  to  say?  Why  teach  this? 
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Example:  Nazir  13a. 

4.  Investigating  the  Particular  Circumstances  op  a 
Case  referred  to  in  the  Mishna. 

§20. 

a.  |j*p*Dy  'WDa  Of  what  case,  of  what  circumstances  do 
we  treat  here? 

Examples:  Betza  2a;  B.  Metzia  12b;  Gittin  37b. 

b.  iDl  *0VI  (abbr.  YH)  How  shall  we  imagine  this  case? 

Examples:  Megilla  18a;  Gittin  78a;  B.  Kamma  28b. 

Both  of  these  two  interrogative  phrases  are  mostly  follow¬ 
ed  either  by  . . .  if  to  say . . ;  is  it  to  say . . .  ?  anticipating  an 

answer  which  is  rejected  at  once;  or  by  a  dilemma... 

if...?  and  if..?  presenting  two  anticipated  alternatives  to  either 
of  which  the  law  under  consideration  cannot  well  refer. 

The  answer  to  such  questions  is  introduced  either  by  sin 
pipDy  Here  we  treat  of  the  case....,  or  by...  tib, 

no  (i.  e.  not  as  you  anticipated,  but)  necessarily ....  (we  have  to 
imagine  the  case  under  the  circumstances  that...),  or  by.... 
obtyb,  however ,  still  (i.  e.  notwithstanding  your  objection)  I 
say.... 

This  last  phrase  is  especially  used  when  one  of  the  altern¬ 
atives  is  defended  against  the  objection  made  to  it. 

5.  Investigating  the  Biblical  Source  of  a  Law  Laid  down 
in  the  Mishna. 

§21. 

The  question  introducing  such  an  investigation  is  either: 

]b  SID,  contr.  (abbr.  V':d)  Whence  do  we  have  this? 

Example:  Kidd.  14b;  22b  and  very  often. 

Or  \jn  K2D,  contr.  'DrUD  (abbr.  D'nD)  Whence 
are  these  words  (laws)? 

Examples:  Berachoth  30b;  35a  a.  v.  o. 

Both  of  these  questions  correspond  to  the  Mishnic  pJD, 
whence  is  it  derived? 
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Correctly  the  question  V'jd  is  applied  where  the  source  of 
only  one  single  point  of  the  law  is  to  be  investigated,  while 
D"HD  is  used  where  several  points  or  provisions  are  under 
consideration.  But  this  distinction  is  not  always  strictly  re¬ 
garded. 

In  answer  to  this  question  either  an  Amora  is  quoted  who 
points  to  the  source,  by  the  phrase:  nOfcH  for  Scripture 

says....,  or  reference  is  made  to  a  Baraitha  in  which  the  law 
in  question  is  artificially  derived  from  a  biblical  passage.  This 
reference  is  introduced  by:  n’TH  for  the  Rabbis  have  taught.. 

Remark  1.  Instead  of  answering  the  question  of  j^JD,  the  Gema- 
ra  sometimes  repeats  the  same  question  with  astonishment:  as 

if  to  say,  How  can  you  ask  such  a  question,  since  the  source  of  the 
law  under  consideration  is  obvious  enough  from  a  plain  biblical  pas¬ 
sage?  The  original  question  is  then  set  forth  in  a  modified  form  by  the 
phrase:  pnDfitp  'DPI  pK  We  mean  to  say  (ask)  thus:...;f.  ex.  Megilla  2a; 
Sanhedrin  68b;  Sebachim  89a. 

Remark  2.  In  answering  the  question  of  the  Amoraim  often 
differ,  one  deriving  the  law  from  this,  and  another  from  another  pas¬ 
sage.  After  having  investigated  the  merits  of  their  different  deriva¬ 
tions,  the  Gemara  sometimes  adds  another  biblical  basis  given  by  a 
Tana  in  a  Baraitha.  In  this  case,  the  phrase  is  used  :  n*>  wv'D  fcOfil 
N3HD  but  a  Tana  derives  it  from  this  passage... 

Example:  Betza  15b;  Chagiga  9a;  Kiddushin  4b;  see  Rashi  on  the 
first  mentioned  passage. 

6.  Investigating  the  Reason  or  the  Underlying  Principle 

of  a  Law. 

§22. 

Such  an  investigation  is  generally  introduced  by  the  query 
KDJJD  ’’SD  (abbr.  tD"D)  What  is  the  reason? 

Examples:  Berachoth  33a;  R.  Hashana  32b;  Megilla  24a; 
B.  Metzia  38a. 

This  query  is  especially  made  in  regard  to  such  anonymous 
Mishna  paragraphs  where  the  law  contained  therein  is  evi¬ 
dently  not  based  on  scriptural  grounds, but  merely  on  a  rabbin- 
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ical  institution  or  principle.  But  in  regard  to  a  Mishna  con¬ 
taining  a  difference  of  opinion,  the  question:...  'TTHDJ7D  'KD 
“What  is  the  reason  of  the  dissenting  Rabbi  A?”  is  often  also 
answered  by  a  reference  to  a  biblical  passage;  f.  ex.  Berachoth 
15a. 

Remark  1.  Exceptionally  the  question  is  found  in  Moed 
Katon  19a  in  the  sense  of  'ND  jOyb  “in  what  respect?”  See  Kashi  on 
that  passage. 

Remark  2.  Where  the  reason  of  one  of  two  cases  or  one  of  two 
opinions  contained  in  a  Mishna  paragraph  is  clear  enough,  but  not  the 
other,  the  query  is  usually  set  forth  in  the  following  phrase: 

?KDJ/B  'KB  -..D'lB'D . 

It  is  all  right  (in  the  one  case)....,  there  it  is  on  account  of....,  but 
in  the  case  of...  what  is  there  the  reason? 

Examples:  Berachoth  33b;  52b;  Yebamoth  41b. 

Remark  3.  Sometimes,  both  questions  and  D"iiJD  are  made. 
In  this  case  the  former  asks  for  the  underlying  principle,  and  the  lat¬ 
ter  for  the  biblical  basis  of  that  principle;  for  ex.  Sabbath  24b.  The 
reversed  order  is  found  in  Betza  15b;  see  Rashi  on  that  passage. 

7.  Investigating  the  General  Basis  op  the  Particulars 
of  a  Law. 

§23. 

The  Mishna  sometimes  starts  with  the  particulars  of  a  law 
without  having  stated  the  principal  law  to  which  those  partic¬ 
ulars  refer.  In  this  case  the  Gemara  asks: 

....■on pn  *»Kp  fcO'n  wn  Where  (on  what  basis)  does  the 
author  of  this  Mishna  stand,  that  he  here  teaches....?  i.  e.  to 
what  general  law  does  he  refer?  or  where  is  the  principal  law 
of  these  particulars? 

Examples:  Berachoth  2a;  Taanith  2a;  see  also  Khebuoth 

17b. 

The  answer  is  introduced  by  the  phrase:  'Wp  onn  “he 
refers  to  the  passage  there”....  (in  which  the  required  basis  is 
stated). 
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8,  Investigating  the  Authorship  of  an  Anonymous  Mishna 

§24. 

The  Gemara  often  endeavors  to  trace  an  anonymous  Mish¬ 
na  to  its  author,  i.  e.  to  find  out  whether  or  not  that  anony¬ 
mous  Mishna  represents  the  opinion  of  a  certain  Tana  expressed 
elsewhere  in  another  Mishna  or  in  a  Baraitha.  Such  an 
investigation  is  introduced  by  one  of  the  following  phrases. 

a.  ...fron  jKD  Who  is  that  Tana  (author)?...,  Berachoth 
40a;  Yoma  14a;  Megilla  19b. 

b.  ...jfVJfiD  or...*0£  jIVOnDWhose  opinion  represents 
our  Mishna?,..  B.  Kamma  33a;  Gittin  10a;  Nedarim  87a. 

c.  ton  '£)  '1  ?^D  Kn  Whose  opinion  is  this?  It  is  that  of 
Rabbi  A...  B.  Metzia  40b. 

d.  $bl  im:nD  Our  Mishna  does  not  represent  the 
opinion  of....  B.  Kamma  32a. 

Remark  1.  Where  the  investigation  is  merely  problematical  with 
a  negative  result,  it  is  generally  preceded  by  ND'b  (or  ND'J),  is  it  to 
say...?  The  answer  is  then  usually:  ...KDTl  you  may  even  say... 

(our  Mishna  agrees  with  the  opinion  of  that  Tana);  as:  [rPJniD 
ton  'SH  *0  Is  it  to  say  that  our  Mishna  does  not  represent  the 
opinion  of  that  certain  Rabbi  in  the  Baraitha  ?  B.  Kamma  30a;  B. 
Metzia  2b;  Kiddushin  52b.  Sometimes,  it  is  also  phrased:  pn 
NDnD..'“D  (N^t)  Is  it  to  say,that  that  which  is  taught  here  anonymously 
does  (or  does  not)  agree  with  the  view  of  that  Rabbi?  Berachoth  25b; 
Betza  27b;  Bechoroth  28a, 

Remark  2.  Also  where  the  Mishna  records  a  dissenting  opinion 
of  the  sages  collectively  by  D'EOm,  the  Gemara  often  investig¬ 
ates  D'DSfl  Who  is  the  representative  of  these  sages  ?  f .  ex.  Gittin 

22a;  B.  Metzia  60b;  Sanhedrin  66a. 

9.  Investigating  the  Force  of  a  Comprehensive  or  a  Limiting 

term. 

A.  Comprehensive  Terms. 

§25. 

As  stated  above  chapter  I,  T.  8,  the  Mishna  often  intro- 
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daces  the  provisions  of  law  by  general  and  comprehensive 
terms,  as  V1DH  ^3  HT  ,f?3“  ,^0  which  terms  are  assumed 
to  imply  other  cases  in  addition  to  those  expressly  mentioned. 
Investigating  the  force  of  such  a  comprehensive  term,  the  Ge- 
mara  usually  asks  :  'HD  "UIH^  What  is  this  to  include?  What 
is  this  term  to  add? 

Examples:  Pesachim  8a  ;  Chagiga  2a ;  Gittin  19a.  See 
Erubin  2a-3b. 

B.  Limiting  Terms. 

§  26. 

Where  the  Mishna  is  making  use  of  a  limiting  term  (see 
above  I.  9.  10),  the  question  of  the  Gemara  is:  'HD  'BlpDf? 
What  is  this  to  exclude? 

Examples:  Pesechim  76b;  Kiddushin  3a;  B.  Kamma  13b. 

10.  Investigating  the  Reference  of  a  Certain  Statement 
in  the  Mishna. 

§  27. 

After  having  laid  down  certain  provisions  of  the  law,  the 
Mishna  sometimes  adds  either  a  modification  or  a  dissenting 
opinion  without  clearly  stating  to  which  of  the  preced¬ 
ing  provisions  this  addition  refers.  Investigating  such  a 
case  the  Gemara  usually  asks:  H'VtH  to  which  ?  i.  e.  to  which 
of  the  preceding  provisions  or  cases  does  this  addition  refer  ? 
This  question  is  generally  followed  by:....HD'^'H  shall  I  say.... 
(it  refers  to  the  latter  or  to  the  former  case)? 

Examples:  Berachoth  34b;  Kiddushin  46a;  Sanhedrin  79a. 

11.  Qualifying  a  Provision  of  the  Mishna. 

§  28. 

Without  an  introductory  question,  the  Gemara  often  quali¬ 
fies  a  provision  of  the  Mishna  by  limiting  its  application  to 
certain  circumstances.  The  phrases  used  for  this  purpose  are: 

a.  Ht?....^3H...-Ht?H  1JU?  H^>  they  only  taught  this  in  reference 
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to....  (a  case  under  that  certain  circumstance),  but.,  (under 
the  different  circumstance  of...)  not. 

Examples:  Berachoth  42b;  Succah  32a;  B.  Kamma  28a. 

b.  Kf?....f?3K....KpT)TI  only.... but...  not. 

Examples:  Yebamoth  98b;  B.  Bathra  146a;  Aboda  Zara 

74b. 

c.  The  shortest  phrase  for  this  purpose  is:  ....( tt  Him 
provided  that. ... 

Examples:  Sabbath  53a;  B.  Metzia  11a;  Maccoth  6a. 
Remark.  The  phrase  &6x  «!>  corresponds  to  the  Miahnin 

phrase  D'HDX  Dnm  HD3  or  'riD'N. 

12.  Extending  a  Provision  of  the  MiSHNA. 

§  29. 

Opposite  to  the  preceding  case,  the  Gemara  often  also  ex¬ 
tends  the  effect  of  a  provision  above  the  limits  or  circumstan¬ 
ces  indicated  in  the  Mishna.  The  usual  phrase  for  such  an  ex¬ 
tension  is: ....  l^SK  J^DD....^  not  strictly.,  (to  the  circum¬ 
stance  stated  in  the  Mishna  refers  this  law)  but  even... 

Examples:  Berachoth  53b;  Kethuboth  23a;  B.  Metzia  34a. 

Remark.  This  phrase  introducing  an  extension  of  the  law  is 
often  shortened  to  the  simple  word: ...  ib'DN  or  1  S' 2 XI  and  even...;  f.  i. 
B.  Metzia  22b;  26b;  Aboda  Zara  41a. 

13.  Making  Conclusions  and  Deductions  from  the  Mishna. 

§  30. 

A  conclusion  or  deduction  made  either  from  the  contents 
or  from  the  wording  of  the  Mishna  is  termed  xpT'l  (B.  Metzia 
8a)  or  topn  (Kethuboth  31b).  Such  conclusions  at  the  outset  of 
the  Gemara  form  generally  the  basis  of  a  subsequent  question 
and  are  introduced  by  one  of  the  following  technical  terms  and 
phrases: 

a . hence...,  consequently...,  f.  ex.  Yoma  14bj 

Betza  9b;  B.  Metzia  37  a. 
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b.  NDJJtD  the  reason  (of  the  decision  given  in  this 

Mishna)  is....,  but...  (under  different  circumstances  the  decision 
must  be  different)  ;  f.  ex.  Pesachim  9a  ;  B.  Kamma  47b;  B. 
Metzia  18a;  25a. 

Remark.  This  latter  phrase  is  especially  used  where  a  conclusion 
is  made  from  a  positive  statement  to  the  negative,  or  vice  versa.  Such 
conclusions  are  sometimes  also  phrased:  *£>..  (Kn)  ptf...  (in  this  case) 
yes,  but...  (in  the  opposite  case)  not;  f.  ex  Berachoth  17b;  Nazir  34b; 
Chullin  18a. 

C.  ...nWD  J)DP(abbr.  hear  from  this ,  conclude  from 

this  that ...  f.  ex.  Berachoth  18a.  Interrogatively  it  is  phrased 
njJDiy  do  you  not  conclude  from  this...?  Yoma  37b;  San¬ 
hedrin  71a;  B.  Metzia  97b. 

Remark.  is  mostly  used  in  deductions  by  which  a  legal  prin¬ 
ciple  is  finally  to  be  established.  At  the  end  of  an  argument  the  phra¬ 
se  expresses  the  acceptance  of  the  preceding  conclusions  as 
proved  and  correct,  and  is  then  to  be  translated  by:  you  may  hear  it 
herefrom,  it  is  proved  herefrom. 

d  ....  in  this  is  implied  that. . ,  from  this  follows  that. . . ; 
f.  ex  Pesachim  45a,  Sanhedrin  66a.  This  term  of  inference  is 
often  preceded  by:...  •tfnpTO  since  the  Mishna  teaches..,  as  : 

since  he  teaches....,  it  follows....;  f.  ex.  Bera¬ 
choth  43a,  B.  Kamma  2a;  or... ^DD.-Wlp  KVl—  WpTO  since 
he  teaches.... and  not....,  it  follows...;  f.  ex.  Kethuboth  90a. 

e . rn OW  HKT  ^is  tells,  this  teaches  that....  This 

phrase  introduces  deductions  of  a  general  principle  from  a  spe¬ 
cial  case  in  the  Mishna,  f.  ex,  Berachoth  20b;  Rosh  Hashana 
22a;  B.  Kamma  35b. 


CHAPTER  III 

THE  GEMARA  CRITICISING  THE  MISHNA 

Another  kind  of  questions  with  which  the  Gemara  intro¬ 
duces  its  comments  on  the  Mishna  are  those  of  astonishment 
and  surprise  at  finding  therein  either  an  incongruity  or  an  in¬ 
consistency,  a  superfluity  or  an  omission,  or  another  difficulty. 
The  following  are  the  different  modes  in  which  questions  and 
objections  of  this  kind  are  set  forth  and  answered. 

1.  Finding  an  incongruity  of  Expressions. 

§  81. 

A.  Incongruity  in  one  and  the  same  Mishna  paragraph. 

...  2  D^DT  ...3  nns  “Why  begin  with...  (this  term  or 
expression)  and  then  end  with... (a  different  one)?” 

Example:  fV2rn  D^Dl  122  nns  B.  Kamma  27a.  Other 
examples:  Moed Eaton  lib,  B.  Bathra  17b. 

The  answer  is  usually.. . .  lyn. . .  .*i3'**n  it  is  this... it  is  the  same-, 
i.  e.  both  expressions  are  identical,  mean  the  same  thing. 

B.  Incongruity  of  Expressions  in  Different  Parts  of  the 

MiSHNA. 

...  nm  enn  ’kdi  ....•urn  son  kjp  i«o  (abbr.  tr'D) 
“Why  is  the  Mishna  using  here....  (this  expression),  and  there., 
(a  different  one)?” 

Examples:  Sabbath  2b;  Kiddushin  2a;  Shebuoth  5a. 

Remark.  The  answer  to  this  question  is  sometimes  :  ton 

b'Dp  Xnm  anm  “by  that  change  of  expression  it  was  intended 
to  add  something  new  and  unexpected  here  as  well  as  there”:  f.  ex. 
Kidd.  59b.  " 

2.  Finding  a  Tautology  in  the  Mishna. 

§  32. 

The  technical  phrase  used  in  the  objection  to  a  tautology  is: 
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...Uv»n  ....uv»n  ‘’Is  not....  (this  expression  or  case)  the  same  as... 
(that  other  one)?”;  why  then  this  repetition? 

Examples:  Rosh  Hashana  23b;  B.  Kamma  ltb;  Shebu- 
buoth  12b. 

3.  Objecting  to  the  Order  op  the  Stated  Cases. 

§  38. 

Kttrna....»am  MttMKD  Why  does  the  Mish- 
na  just  teach  the  case  of....  first,  instead  of  teaching  that 
other  case  of. . .  first  ? 

Examples:  Berachoth  2a:  B.  Bathra  108a;  Bechoroth  13a. 

4.  Objecting  to  a  Certain  Mode  of  Expression. 

§  34. 

a.  •..yn'6  ••••  HD1?  Why  does  the  author  of  the 

Mishna  use  the  expression....,  instead  of  using....  (that  other 
expression)? 

Examples:  Sabbath  90b;  B.  Metzia  2a;  B.  Bathra  98b. 

b.  fcOTK  '$0  What  docs  he  intend  to  teach 
in  using  this  expression,  instead  of....? 

Examples:  Yebamoth  84a;  Kiddushin  69a. 

Remark.  The  answer  to  such  an  objection  is  often:  23N 

rrrrttK  (In  using  this  expression)  he  lets  us  hear  something  by 
the  way,  namely...  ;  f.  ex.  Berachoth  2a. 

5.  Objecting  to  a  Certain  Limitation  op  a  Provision  in 
the  Mishna. 

§35. 

WD  Why  just  teaching.... since  the  law 

applies  also  to....? 

Examples:  Pesachim  50b;  Gittin  34b;  B.  Bathra  59b. 

6.  Finding  an  Omission  of  a  Distinction  between  two  Cases. 

§  36. 

The  objection  to  such  an  omission  is  generally  phrased  in 
the  following  way; 
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...kjp  sh  '3m  p^ds  «p 

...Kotow 

“The  Mishna  decides  here...* without  distinguishing  be¬ 
tween....  and...  ;it  is  right...  (concerning  the  one  case), but  why 
should  the  law  apply  also  to.... (the  other  case)?” 

Examples:  Succah  29b;  Gittin  10b;  Sanhedrin  18b. 

7.  Finding  an  Expression  to  be  Incorrect  or  too  Indefinite. 

§3  7. 

yijn  Kp^D  (abbr.  Y'D)  Does  this  enter  your  mind?  i.  e.,do 
you  indeed  mean  to  say  this? 

Examples;  Yoma  67b;  Pesachim  42b;  Kiddushin  29a. 

The  corrected  version  is  then  usually  introduced  by; 
..KD'K  but  rather  say.... 

8.  Finding  a  Term  or  Provision  to  be  out  of  Place. 

§38. 

n'DV  JKD  Who  mentioned  the  name  of  this?  i.  e.  what 
has  this  to  do  here?  how  is  this  to  be  mentioned  in  this  con¬ 
nection? 

Examples.  Sabbath  67a,  Pesachim  8b,  Nazir  4a. 

The  answer  to  this  question  is  generally  introduced  by  the 
phrase:  *iDKp  'OPI  thus  he  means  to  say,  or  by  :  tfnDIYD  ■niDn 
ynp  *OPn  something  is  omitted  here  which  must  be  supplied 
by  construction,  namely.... 

9.  Finding  a  Certain  Provision  of  the  Mishna  Unnecessary, 
being  too  Plain  and  Obvious  to  be  expressly  Mentioned. 

§39. 

KttWfi  “this  is  too  plain!”  i.  e.,  why  make  this  provision 
for  a  case  which  is  so  plain  ?  why  state  that  which  is  a  mat¬ 
ter  of  course? 

Examples:  Berachoth  20b;  47b;  Pesachim  21b;  Megilla  25a. 
The  full  phrase  of  this  elliptical  expression  is  KtD'tPD 
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KntD^oVit  is  too  plain,  why  then  expressly  say  (teach)  it?  f.  ex, 
Nedarim  16a. 

In  answer  to  this  objection,  the  Gemara  generally  tries  to 
show  that  under  certain  circumstances  the  provision  under  consi¬ 
deration  is  not  as  plain  and  self-evident  as  it  appears  to  be  ;  or 
that  it  was  needed  in  order  to  prevent  some  possible  misunder¬ 
standing  in  the  application  of  the  general  law.  Such  an  answer 
is  mostly  phrased  cither: 

....  (jljO)  *6  it  is  not  so  (plain),  as  it  is  needed 

for  the  case...;or:..,  Nj'DK  *jnjn  Xpbo  THfiftPtfit  was  necessary 
to  state  this,  since  you  might  have  misunderstood  me  to  say...; 
or:  ^'Dp....ND,,n*nnD  what  you  might  have  supposed  is  that...,; 
therefore  the  author  informs  us  (of  this  provision). 

Remark.  Different  from  this  meaning  of  the  word  as  an 

elliptical  expression  of  astonishment  and  objection  is  that,  when  the 
word  precedes  a  propounded  question  of  problem,  where  two  cases 
are  set  forth  one  of  which  is  plain  and  obvious  enough,  but  not  the 
other.  In  such  a  connection  the  word  is  simply  a  statement  of  self¬ 
evidence,  and  is  to  be  translated  by:  this  case  is  clear  and  plain,  but 
(my  question  concerns  that  other  case);  f.  ex.  Berachoth  12a;  B.  Kamma 
8b;  Kiddushin  8b.  This  kind  of  is  generally  explained  in  Rashi’s 

commentary  by  the  remark  KDinon  “in  calmness”  i.  e.  to  be  read  here 
not  as  a  question  but  in  a  calm  manner  as  a  plain  statement,  while  the 
other  kind  of  is  explained  by  rporp  “in  astonishment”.  As  a 

simple  statement  preceding  a  question  of  doubt  and  problem,  the  term 
is  sometimes  supplied  in  the  Talmud  by  the  word  ^  “this  case 
is  plain  to  me”;  f .  ex.  Sabbath  3b;  Megillah  3b. 

10.  Finding  an  Unnecessary  Repetition  of  the  Same  Provision 

ALREADY  STATED  ELSEWHERE. 

§  40. 

The  question  objecting  to  such  a  repetition  is  phrased: 

a.  (MD'T  tnn)  WOn  V'DD  What  does  he  inform  us 
here,  since  I  have  already  once  before  been  informed  thereof  in 
another  passage  of  the  Mishna? 
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Examples:  Berachoth  50a;  Kethuboth  42a;  65b. 

b.  frODV  Win  WMn  (wn)  But  I  learned  this  already  once 
before.... 

Examples:  Sabbath  89b;  B.  Metzia  55a;  Sanhedrin  20b. 

c.  ...n'b  w:n  wn  'b  mb  in  wn  Why  do  I  need  this  again, 
since  he  taught  this  already  once  before?  Example:  Gittin  15a. 

The  answer  is  introduced  in  different  ways  according  to 
its  different  nature: 

a.  ...V'Dp  Wn  this  he  intends  to  inform  us  here,  that,... 

b . n'b  fcCntDXW  WD^D  on  account  of  the  addition  to  be 

made  here,  this  repetition  was  necessary. 

c.  ...fcO'IS  it  was  necessary  (to  repeat  here  this  provi¬ 
sion),  since.... 

d.  V'Dp  ••  wr*DK  mn  *»WnD  'K  if  to  derive  it  from  that 
other  Mishna,  1  might  have  supposed  that.,..,  therefore  here 
the  additional  information. 

Remark.  Where  a  similar  provision  is  found  in  two  Masechtoth 
concerning  different,  though  analogous,  cases,  the  question  of  unne¬ 
cessary  repetition  is  not  raised,  but  the  Gemara  simply  states: 

....fcO'Ttt  ')))  'XH  ’3....^  'DJ  pni  also  in  reference  to.. ..the  Mishna 
provides  for  a  case  similar  to  this,  but  both  of  these  provisions  are 
necessary,  for,... 

Examples:  Kiddushin  50a;  Gittin  74a;  B.  Metzia  119a. 

11.  Finding  in  a  Mishna  an  Unnecessary  Abundance  of 
Analogous  Cases. 

§41. 

a.  'b  mb  'On  Why  are  all  these  cases  needed? 

Examples:  Succah  17a;  Kethuboth  23b;  Bechoroth  2a. 

b.  (yi  wn)  'bmb  in  wn  Why  is  this  case  still  added 
(since  both  cases  are  identical)? 

Examples:  Yebamoth  23b;  Kiddushin  65a;  Shebuoth  27b. 

c.  n'b  nsVl  ...'imb  mb  Why  does  he  need 
to  teach... and  then  teach  again...? 

Examples:  B.  Metzia  33b;  Shebuoth  27b;  Kiddushin  60b. 

The  answer,  always  introduced  by  “it  is  necessary” 
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or  tS'iS  “all  the  mentioned  cases  are  necessary”,  generally  at¬ 
tempts  to  show  that  with  each  of  the  stated  cases  a  peculiar 
circumstance  is  connected  on  account  of  which  the  analogy 
with  the  other  case  might  have  been  objected  to,  hence  the  ex¬ 
press  statement  of  all  cases.  The  phraseology  of  this  answer  is 
mostly:  VtSp  ...  Kl'CN  mn  ...  tfjn  'tn  tor  if  the  author  had 
only  taught...  (that  other  case)  I  might  hare  supposed....;  the¬ 
refore  he  lets  us  hear  this. 

Remark.  The  question  “why  are  all  these  cases  needed?”  is  some¬ 
times  omitted  and  the  Gemare  starts  with  the  explanation:  tO'IVI  it 
was  necessary  (to  state  all  these  cases J,  since. .. ;  f .  ex.  Sabbath  122a; 
Kiddushin  50b;  B.  Kamma  32b. 

12.  Finding  one  of  two  Cases  Superfluous,  since  a  fortiori 
Implied  in  the  Other. 

§42. 

The  question  based  on  the  argument  a  fortiori  is  generally 
phrased: (pp  bs  *6)  ...(ion)  -fnDS  ...(nnn  noi)KntPn 

if  (there  in  the  one  case)  you  say...  (that  the  decision 
is...)  can  it  here  (in  our  case)  be  questionable  ?  i.  e.,  is  it  not 
here  the  more  so,  why  then  state  the  other  case? 

Examples:  Hosh  Hashana  32b;  Pesachim  55b;  Tebamoth 
30a;  Shebuoth  32b. 

Remark.  The  answer  to  this  objection  is  sometimes,  that  the 
Mishna  intended  to  arrange  cases  in  a  climax  (U  IT  Rosh  Hashana 
32b),  or  in  an  anticlimax  (n  JW  1T>  Kethuboth  68a).  Concern¬ 

ing  these  two  phrases  see  above  §  13  and  §  14 

13.  Finding  an  Omission  op  Cases  where  the  Mishna  ex¬ 
pressly  Limits  their  Number. 

§43. 

a.  ...'DJ  (or  should  not  the  author  also  have 
added  the  case  of....? 

Examples:  B.  Metzia  55a;  Yebamoth  53a;  Zebachim  49b. 
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b.  ....  KD'K  «m  (K3^)  K^  mi  are  there  not  more  cases? 
but  behold,  there  is  the  case  of....  (which  is  not  mentioned). 

Examples:  Gittin  9b;  86a;  Chullin  42a;  Menachoth  74b. 

14.  Finding  a  General  Rule  op  Law  not  Cover  g  all  cases. 

§44. 

....v-in  Kin  K^51  Is  this  a  general  rule  ?  behold  the  case 
of...  (to  which  it  does  not  apply.) 

Examples:  Kiddushin  34a;  66b;  Temurah  14a;  Chullin  59a. 

15.  Finding  a  Decision  of  the  Mishna  not  in  Accordance 

with  an  Established  Principle. 

§45. 

...•Km  'NDK  or  i«DKl  Why  so  ?  How  is  this?  Is  this  not 
against  the  principle  of...? 

Examples:  Berachoth  47b;  Betza  31b;  B.  Metzia  94a. 

Remark.  The  question  'KDN  is  sometimes  omitted,  and  must  be 
supplied,  f.  ex.  in  B.  Metzia  99a;  Gittin  22b. 

16.  Finding  a  Different  Decision  regarding  two  Cases 

WHICH  OUGHT  TO  HAVE  BEEN  TREATED  ALIKE. 

§  46. 

KB'D  fcOttf  'KD1  VW+\  KW  'KD  What  difference  is  there 
between  the  former  and  the  latter  case  ?  i.  e.,  since  the  two 
cases  mentioned  in  the  Mishna  are  seemingly  alike,  why  does 
the  decision  in  the  one  case  differ  from  that  in  the  other? 

Examples:  B.  Metzia  65b;  B.  Bathra  20a;  Kiddushin  64a. 

17.  Finding  an  Inconsistency  of  Principles  in  one  and  the 
same  Mishna  Paragraph. 

§  47. 

The  phraseology  mostly  used  in  such  objection  of  inconsist¬ 
ency  is: 

....  ....  mDKI...  KD^K....rnBK,  WVp  H&Q  KH  is  this 

not  self-contradictory  ?  you  say  ...hence....  and  then  you  say..., 
hence...?  i.  e.,  the  underlying  principle  or  the  consequence  of 
one  part  of  this  Mishna  contradicts  that  of  the  other  part. 
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Examples:  Beraclioth  50a,  B.  Kamma  39,  B.  Metzia  31a. 

When  the  self-contradiction  is  more  obvious,  the  objection 
is  simply  phrased: 

....KSSm  max  xm  but  did  you  not  say  in  the  first  part...? 

Examples:  Betza  31b;  Moed  Katon  13a;  Gittin  21b. 

Remark,  In  answer  to  such  an  objection,  the  Gemara  usually  at¬ 
tempts  to  reconcile  the  contradictory  members  of  the  Mishna.  Some¬ 
times,  however,  the  contradiction  is  admitted  by  tn?  ohrase:  'ft  fc03n 
IT  7)W  TT  H3W  verily,  (or,  here  is  a  break!)  he  who  taught  this  part 
did  not  teach  the  other;  i.  e.,  this  Mishna  does  not  represent  the  opinion 
of  one  author,  bub  the  opposite  opinions  of  two  different  teachers;  f.  ex, 
Sabbath  92b;  B.  K.  47b. 

18.  Finding  a  Law  Report  quoted  in  the  Mishna  to  be 
Contrary  to  the  Preceding  Law. 

§48. 

As  stated  above  §  6,  the  Mishna,  after  having  laid  down  a 
rule  of  law,  occasionally  adds  the  report  of  a  certain  case(nt^yD) 
in  which  a  celebrated  authority  gave  a  decision  in  accordance 
with  that  law.  Sometimes,  however,  that  decision  is  just  con¬ 
trary  to  the  preceding  law.  In  this  case,  the  Gemara  starts 
with  the  question :  mnD^  is  this  report  to  contradict 

(the  preceding)?  i.  e.,  instead  of  corroborating  the  preceding 
law,  it  just  conflicts  with  it. 

Examples:  Betza  24a;  Gittin  66a,  B.  Metzia  102b. 

This  question  is  generally  answered  by:  fcnoriD  *mDn 

^np  something  is  missing  here,  and  thus  the  Mishna  ought  to 
read....  i.  e.,  the  Mishna  evidently  omitted  here  a  dissenting 
opinion  which  must  be  supplied  by  construction,  and  to  this 
opinion  the  report  refers. 

19.  Finding  a  Conflict  of  Authoritative  Passages. 

§  49. 

Anonymous  and  undisputed  paragraphs  of  the  Mishna  and 
of  the  Baraitha  are  generally  regarded  to  be  authoritative 
(See  above  §  1).  But  the  Gemara  often  finds  such  a  paragraph 
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of  the  Mishna  to  be  in  conflict  with  another  passage  of  the  Mish 
na  or  of  a  Baraitha.  This  objection  of  contradiction  is  usually  in¬ 
troduced  by: ...  inWYI  (contraction  of  KJK  ‘‘Dm)  I  raise 
against  this  the  question  of  a  conflict  of  authorities,  i.  e.  I 
find  this  Mishna  in  conflict  with  the  following  passage  in  another 
Mishna  or  in  a  Baraitha.... 

Examples:  Berachoth  26a;  Taanith  4b,  Sanhedrin  33a, 

The  answer,  mostly  introduced  by  :  this  is  no  dif- 

ficulty y  generally  removes  the  contradiction  by  showing  either, 
that  the  conflicting  passages  treat  of  different  cases  or  circum¬ 
stances  or  that  those  passages  represent  the 

opposite  views  of  different  teachers  ('a  'i  xm  'K'n  an). 

Remark  1.  Where  not  the  plain  Mishna,  but  its  underlying 
principle  or  its  consequence  is  in  disharmony  with  an  other  Mishna 
or  a  Baraitha,  there  the  question  in^DTI  is  preceded  by  an  argument 
pointing  out  that  principle  or  consequence.  Examples:  Berachoth  17b; 
Yoma  14b;  B.  Metzia  18a. 

Remark  2.  The  introductory  phrase  is  often  omitted 

and  the  question  of  a  conflict  of  authorities  is  started  simply  by  ...pnni 
but  are  we  not  informed  in  another  Mishna  ...?  or  ...K'onni  is  it  not 
stated  in  a  Baraitha  (differently)  ?  Examples:  Rosh  Hashana  27a;  B. 
Kamma  61a;  Gittin  23b. 


CHAPTER  IV 

TREATMENT  OP  A  MISHNA  CONTAINING  A  DIFFER¬ 
ENCE  OF  OPINION 

l.  Asking  fob  the  Reason  of  the  Dissenting  Teacher. 

§50. 

....'•VT  KOytO  what  is  the  reason  of  Rabbi....  (the  dis¬ 
senting  teacher)? 

The  answer  is  usually  followed  by  the  further  question 
KDp  Mm  and  the  first  anonymous  teacher  ?  or  and  our 
other  teachers?  i.  e.,  what  have  they  to  say  against  this  reason? 

Examples:  Berachoth  15a ;  44a;  R.  Hashana  22a;  B. 
Kamma  23b. 

2.  Asking  fob  a  Counter-argument. 

§51. 

The  Mishna  sometimes  records  an  argument  of  one  of  the 
dissenting  teachers  against  his  opponent  which  is  neither  ac¬ 
cepted  nor  refuted  by  the  latter.  In  this  case,  the  Gemara 
usually  asks  for  the  probable  counter-argument  of  that  oppon¬ 
ent,  in  the  following  way: 

?(3)  '11  (3)  '-fy  («)  '1  TV'b  -iDNp  Very  well  did  Rabbi 
A  argue  against  Rabbi  B,  What  then  had  the  latter  to  say? 

Examples:  R.  Hoshana  26a;  Megilla  2Tb;  Kiddushin  61a. 

3.  Finding  two  of  Several  Opinions  to  be  Identical. 

§  52. 

After  having  laid  down  an  opinion  concerning  a  case,  the 
Mishna  sometimes  adds  two  dissenting  opinions, one  of  which 
does  not  at  all  seem  to  differ  from  that  which  had  been  laid 
down  first.  The  Gemara  then  usually  asks: 

KCp  ton  inn  •—'I  (or  Q'Dan)  Is  not  the  opinion  of  R. 
So  and  So  (or  of  the  sages)  identical  with  that  of  the  first  men¬ 
tioned  teacher? 
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Examples:  Berachoth  30a;  Sanhedrin  15b;  Aboda  Zara  7b. 
The  answer  to  this  question  is  generally... W'JO  KD’K 
there  is  a  difference  between  them  concerning.... 

4.  Investigating  the  Principle  Underlying  the  Difference 

of  Opinion. 

§  53. 

"CD  (3)  'TI..."CD  (K)  "1  7'jfaiDp  'KD3  In  what  (principle) 
do  they  differ?  R.  A  holds...  and  R.  B  holds.... 

Examples:  Succah  16a;  Betza  26a;  Gittin  64b. 

Remark.  Where  such  an  investigation  is  problematic  only,  it  is 
introduced  by:  ,,.-OD  H01....*I3D  10T  'jfacp  «rD  ND'b  is  it  to  say, 
that  they  differ  concerning  the  principle  of....,  so  that  one  holds  that 
...»  and  the  other  holds  that....?  The  answer  is  then  generally: 
•••’13D  Nofa  No,  both  of  them  agree  concerning  this  principle, 

but  they  differ  concerning  another  principle,  namely.... 

Examples:  Pesachim  46b;  Nazir  62b;  Sanhedrin  28a. 

6.  Limiting  the  Point  of  Difference  between  the  Dissent¬ 
ing  Teachers. 

§  54. 

••••fan  ,nrr....faN  ...3  npifaD  the  difference  concerns 
only...,,  but  regarding... .  all  agree  that.... 

Examples:  Berachoth  41a,  Betza  9a,  B.  Kamma  61a. 

Remark.  Wher©  such  a  limitation  of  the  difference  between.  Ta- 
naim  is  to  offer  a  basis  for  a  subsequent  question,  it  is  usually  phrased 
as  follows: 

.  *n....fa«....Kfa  ’J’fa  tti)  |N3  ny  so  far  only  they  differ  that . 

but  emu;. -ruing... .both  of  them  agree  that...etc. 

Examples:  Sabbath  182a;  Yebamoth  50b;  B.  Metzia  28b. 

6.  Inquiring  why  the  Dissent  of  the  Teachers  in  one  Case 

DOES  NOT  EXTEND  ALSO  TO  THE  OTHER. 

§  55. 

•O'fai  ks'd  vte  «fa  Kirn  km  'KD 
What  difference  is  between  the  former  and  this  case,  that 
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they  dissent  here  and  not  also  there  (though  both  cases  are 
seemingly  alike)? 

Examples:  Yebamoth  38a;  Kethuboth  78a;  Gittin  65a. 
Remark.  Sometimes  that  question  is  phrased  shorter  : 

'DJ  Ought  not  this  teacher  also  to  differ  in  the  other  case? 
Ex.  Sabbath  39a;  Nazir  11a;  Yeb.  118a. 

7.  Finding  an  Inconsistency  op  Opinion  in  one  op  the  Con¬ 

testing  Teachers. 

§  56. 

a . (tfonm)  prim . 'n  *nDl  Does  this  teacher  hold 

the  opinion....?  but  in  that  other  Mishna  (or  in  that  Baraitha) 
he  expresses  the  opposite  opinion? 

Examples;  Yebamoth  44a;  122a;  Kethuboth  56a;  Chul- 
lin  100b. 

b.  n'b  Does  this  teacher  not  hold  that 

...,  but  in  that  other  Mishna  he  expresses  himself  differently? 
Examples:  B.  Kamma  61b;  Aboda  Zara  6b. 

8.  Finding  an  Inconsistency  op  Opinion  in  both  of  the  Con¬ 

testing  Teachers. 

§57. 

....13D  (3)  ..'11  ....  13D  (K)  -'ll  KICD1? 

....  (warn)  pm  inS  ja'jHa®  kod'k  «m 

Is  this  to  say  that  Rabbi  A  holds  that ....,  and  Rabbi  B 
that....;  but  from  that  other  Mishna  (or  Baraitha)  we  under¬ 
stand  just  the  reverse. . .  ? 

Examples:  Berachoth  17b;  Pesachim  49b;  Kiddushin64b; 
Sanhedrin  21a. 

Remark.  The  contradiction  is  generally  removed  by  the  answer 
that  in  one  of  the  conflicting  passages  nD'Wn  “the  position  of 

the  contesting  teachers  is  to  be  reversed0,  or  shorter  -pQ'K  “I  reverse0, 
that  is,  I  correct  the  Mishna  or  Baraitha  by  placing  Rabbi  A  instead 
of  Rabbi  B  and  vice  versa.  To  such  a  correction  suggested  by  one  of 
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the  Amoraim,  another  sometimes  objects:  “you  do  not  need 

to  reverse”,  as  I  have  to  oiler  another  way  of  reconciling  these  two 
passages. 

9.  Hypothetical  Conclusion  from  the  Opposite  Opinions  of 
Dissenting  Teachers. 

§58. 

•—(3)  'i  •nai1? ....(«) 't  -iDif?  Kxoruw 

If  you  should  find  (conclude)  that  according  to  the  opinion 
of  Rabbi  A....  (a  certain  case  must  be  decided  in  a  certain 
way),  then  according  to  the  opinion  of  Rabbi  B....  (that  case 
must  be  decided  differently). 

Examples:  Pesachim  lib,  121a;  B.  Metzia  40b;  Sanhed¬ 
rin  18a. 


CHAPTER  V 

THE  GEMARA  QUOTING  THE  MISHNA  AND  KINDRED 

WORKS. 

1.  Terms  Used  in  Referring  to  the  Mishna. 

§  59. 

In  contradistinction  to  the  extraneous  Mishna  or  Baraitha, 
also  called  tfjvjfiD,  the  authorized  Mishna  of  R.  Jehuda  Ha- 
nasi  is  termed  prPJHD  or  unjtyo  our  Afishna,  and  the  author  of 
a  teaching  contained  in  a  paragraph  of  this  Mishna,  is  desig¬ 
nated  as  pH  our  teacher ,  in  contradistinction  to 

the  teacher  in  the  Baraitha;  f.  ex.  Moed  Katon  17b;  B.  K.  61a. 

Quotations  from  the  Mishna  are  introduced  by: 

a.  pn  (contraction  of  p#  we  learn,  study)  we  are  taught 
(in  a  Mishna). 

b.  onn  pn  we  are  taught  there .  This  phrase  is  mostly 
used  when  a  Mishna  belonging  to  another  Masechta  is  to  be 
quoted;  f.  ex.  Yoma  2a;  B.  Metzia  9b.  Exceptionally,  how¬ 
ever,  it  refers  also  to  a  passage  in  the  same  Masechta;  f.  ex. 
Pesachim  4b ;  Maccoih  16a. 

c.  fcO'On  (=,iyw)  we  have  learned ,  we  have  been  taught 
in  a  Mishna  (rarely  referring  also  to  a  Baraitha). 

This  term  is  used  only  in  certain  phrases  as  tfyon  V'Dp  ‘WD 
What  does  he  inform  us  here,  since  we  have  already  been  taught 
thereof  in  that  Mishna?  f.  ex.  Berachoth50a,or  KJWl  pK  C|N 
we  have  also  a  Mishna  to  the  same  effect,  f.  ex.  Berachoth  27a. 

2.  Terms  Used  in  Quoting  the  Tosephta  and  Baraitha. 

§60. 

a.  one  has  taught ,  without  adding  any  subject,  mostly 
quotes  a  passage  from  the  Tosephta,  f.  ex.  Pesachim  53b;  B. 
Metzia  28a. 

b.  pan  Ufi  (abbr.  y'jn)  our  Rabbis  taught ,  refers  to  a 
well  known  Baraitha,  especially  to  passages  from  the  Mechilta, 
Siphra  and  Siphre. 
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C.  K'Ufi  it  is  a  teaching ,  refers  to  a  Baraitha  in  general. 
Remark.  Two  or  more  Baraithoth  contradicting  each  other  are 
generally  introduced  by:....*]TK  awnW-TTK  'in  in  one  Ba¬ 

raitha  it  is  taught...;  in  the  other....  and  again  in  another....;  £.  ex. 
Maccoth  7b. 


3.  Different  Purposes  of  Such  Quotations. 

§  81. 

1.  pn  or  nnn  pn,  at  the  outset  of  the  Gemara,  intro¬ 
duces  another  Mishna  which  directly  or  indirectly  has  some 
bearing  upon  the  passage  of  the  Mishna  under  consideration^ 
it  is  intended  to  use  the  latter  as  an  argument  in  a  discussion  on 
the  quoted  Mishna. 

Examples:  Sabbath  2a;  Pesachim  lib:  B.  Metzia  9b. 

Remark,  pnni  at  the  outset  of  the  Gemara  as  well  as  under  a  dis¬ 
cussion  in  the  same,  raises  a  question  of  contradiction  or  incongruity 
from  the  cited  Mishna  ;  pm  or  pm  or  pn  'B  adduces  a  support 
from  that  Mishna. 

2.  ton,  at  the  outset  of  the  Gemara,  usually  introduces  a 
brief  quotation  from  the  Tosephta  explaining  or  qualifying  a 
certain  point  in  the  Mishna  under  consideration. 

Examples:  Berachoth  50b;  Yoma  19a;  B.  Metzia  28a. 

3.  at  the  outset  of  the  Gemara,  introduces  a  pas¬ 
sage  from  a  Baraitha  in  which  a  difference  of  opinion  mentioned 
in  the  Mishna  is  more  fully  set  forth  with  the  addition  of  some 
arguments. 

Examples:  Berachoth  12b;  Pesachim  27b;  Maccoth  7b. 

Remark  1.  fcOtfirn  raises  a  question  of  contradiction  from  that 
Baraitha.1  or  or  tom^D  refers  to  the  Baraitha  as  an  ar- 

i  Exceptionally,  fcoinrtt  is  sometimes  used  not  as  a  question  of 
contradiction,  but  as  an  argument  in  support  of  a  statement,  in  the 
sense  of  NBHV  In  this  case,  Rashi  in  his  commentary  generally  re¬ 
marks:  tfrnrnn  “in  calmness”,  or  OTSTD  “a  support”,  i.  e.,  the  phrase 
is  here  not  a  question,  but  a  calm  statement  in  support  of  the 
preceding;  f.  ex.  Moed  Katon  19b  in  the  first  line;  Gittin  74b;  Kidd.  60b. 
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gument  tn  support  of  something  stated  in  a  discussion.  The  phrase: 

'DJ  N'JD  we  have  also  a  Baraitha  to  the  same  effect ,  is  used  to 
show  that  an  explanation  or  opinion  just  expressed  by  an  Amora  is 
corroborated  by  that  Baraitha,  while  the  phrase:  ...T  riTflD  fcOJn  we 
have  a  Baraitha  coinciding  with  ....  is  a  reference  in  support  of  an 
opinion  of  one  Amora  against  that  of  his  opponent. 

Remark.  2.  In  quotations  following  after  the  phrases  “I 

raise  a  question  of  contradiction  against  this”  and  'nwiD  “they  object 
to  this  by  appealing  to  a  higher  authority”  the  terms  pn  as  well  as 
are  always  omitted,  thus  leaving  it  uncertain  whether  the  quotation  is 
from  the  Mishnaor  from  the  Baraitha.  In  most  cases,  however,  this 
can  be  ascertained  by  looking  up  the  parallel  passages  which  are  mark¬ 
ed  in  the  marginal  glosses  of  the  Talmud. 

4.  pan  1j H  (abbr.  n#/n)  introduces  longer  passages  from 
a  well  known  Baraitha,  mostly  from  the  Tosephta,  Mechilta, 
Siphra  and  Siphre  which  stand  in  some  connection  with  the 
Mishna-paragraph  under  consideration.  Such  quoted  passages 
are  then  usually  explained  and  discussed  in  the  Gemara  in  the 
same  way  as  a  Mishna-paragraph. 

Examples:  Berackoth  16a;  Sabbath  19a;  B.  Kamma  9b. 

Remark.  YTH  “for  the  Rabbis  taught’*  usually  introduces  the 
answer  to  the  question  of  or  D"rt  SOD.  (See  above  §  21.)  Y'ri  is 
never  used  as  a  question  or  objection,  hence  not  n"n  fetflh  but  instead 
thereof,  KMnm  is  used. 

5.  n"m  KrJH  “what  we  read  in  this  Mishna  has 
reference  to  that  which  the  Rabbis  taught”.  The  meaning  of 
this  often  used  phrase  is,  the  Mishna  before  us  supports  the 
following  Baraitha,  so  as  to  make  it  authoritative. 

Examples:  B.  Metzia  25a;  Maccoth  8b;  Kiddushin  29a. 

4.  Referring  back  to  a  Preceding  Quotation. 

§62. 

There  are,  besides,  two  peculiar  terms  of  reference  which 
are  often  used  in  the  Gemara  for  the  purpose  of  indicating  that 
a  quotation  incidentally  made  in  a  preceding  discussion  is  now 
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to  be  taken  up  as  a  main  subject  of  investigation  and  discus¬ 
sion.  The  terms  indicating  this  are: 

a.  nD  “IDK  the  master  (teacher)  said  above .... 

Examples.  Berachoth  2a;  Pesachim  5b;  B.  Kamma  33b. 

b.  SSli  (the  body,  the  substance,  the  subject)  meaning, 
that  which  was  mentioned  above  incidentally  is  now  to  to  be  the 
main  subject.  This  term  is  usually  translated  by:  it  was  stated 
above ;  our  text  says;  returning  to  our  subject . 

Examples:  Berachoth  40b;  Pesachim  16a;  Sanhedrin  24a. 

The  difference  between  these  two  terms  is  that,  as  a  rule, 
the  former  is  used  in  reference  to  a  quotation  from  the  Mishna 
or  Baraitha,and  SDO  in  regard  to  a  quoted  saying  of  an  Amora. 

Remark  1,  This  rule  admits,  however,  some  exceptions,  as  on 
the  one  hand,  nD  “IDK  is  occasionally  also  applied  to  a  saying  of  an 
Amora;  f.  ex.  Rosh  Hashana  20b;  Yoma  21b;  Gittin  12b;  on  the  other 
hand,  NDU  is  sometimes  found  as  a  reference  to  a  Baraitha  and  even 
to  a  Mishna,  especially  a  Mishna  belonging  to  those  sections  to  which  no 
Gemara  is  extant;  f.  ex.  Berachoth  18a;  Succah  14a;  Kiddushin  4a. 
See  Kashi  on  Succah  14a,  s.  v.  D1PD-  In  B.  Kamma  13a,  both  terms 
are  used  as  references  to  the  same  Baraitha. 

Remark  2.  Different  from  **)D  "lDtt,  in  ihe  above  mentioned  sense, 
are  the  phrases  id  IDKl  ‘‘for  the  teacher  said”  and  ID  IDKm  “but  did 
not  the  teacher  say?”  which  are  used  where  in  an  argument,  reference 
is  made  to  a  well  known  saying  of  an  anonymous  author;  f.  ex.  Be¬ 
rachoth  4a;  B.  Metzia  6a. 


a  MEMRA 

CHAPTER  VI 

Definition  of  and  Phrases  concerning  Memra 


§  63. 

In  contradistinction  to  the  teachings,  opinions  and  deci¬ 
sions  of  the  Tanaim,  contained  in  the  Mishna  and  Baraitha,  a 
reported  teaching,  opinion  or  decision  of  the  Amoraim  is  termed 
Memra  (NiD'D),  a  saying. 

This  term,  like  that  of  Amora,  is  derived  from  the  verb 
nDK  to  say,  which  verb  is  mostly  used  in  reference  to  the  ex¬ 
pounders  of  the  Mishna;  while  the  verbs  nJtP  and  \jn  are  more 
restricted  to  references  to  Mishna  and  Baraitha. * 

As  a  characteristic  term  designating  a  reported  teaching 
of  the  Amoraim,  the  word  Memra  is  but  rarely  met  with  in  the 
Talmud ;  f.  i.  Gittin  42b;  B.  Bathra  48a.  More  frequently  it 
occurs  in  the  post  -  Talmudic  literature.  In  the  Gemara  such 
reported  opinions  and  decisions  of  Amoraim,  especially  con¬ 
cerning  legal  matters  are  generally  termed  SPmaatthafaririysw 
that  which  was  heard  by  tradition,  f.  ex.  Berachoth  42a;  Sab¬ 
bath  24b;  Chullin  46a),  in  contradistiction  to  Agadaika ,  a  re¬ 
ported  homiletical  teaching. 

A  Memra  is  generally  introduced  by  the  word  nOK  a  certain 
Amora  said,  related;  sometimes  also  this  word  is  preceded  by 
the  term  nDfitf  (contraction  of  ^DSnS)  it  has  been  said,  it  is 
reported. 


*  Compare,  for  instance,  the  two  modifying  phrases: 
and  pDK  the  former  exclusively  used  in  reference  to  a  state¬ 
ment  of  the  Mishna,  and  the  latter  to  a  teaching  af  an  Amora.  In 
connection  with  a  Memra  the  verb  &on  is  used  only  in  certain  phrases 
as:  ...KnK...^sn  Nil!?  ’OHDT  tO'X  “some  report  the  just  quoted  saying 
of  that  Amora  in  reference  to*  the  following  case....*';  f.  ex.  Berachoth 
8b;  Sanhedrin  28b;  Aboda  Zarah  8b. 


Phrases  concerning  Memra 

A.  IDS 
§  64. 

a.  IDS  preceding  the  name  of  a  teacher,  as  2*1 IDS,  gener¬ 
ally  introduces  an  interpretation,  opinion,  principle  or  decision 
of  law  originated  or  reported  by  that  Amora,  and  not  disputed 
by  another,  while  ids  following  the  name,  as  ‘ids  3*1  indicates 
at  once  that  he  is  to  be  contradicted  by  another  teacher,  hold¬ 
ing  a  different  view  on  that  subject,  as  IDS  ^SlDtPV-IDS  21. 

b.  '2  'Jl^B  IDS  'S  IDS  refers  to  a  report  which  a 
disciple  or  a  contemporary  makes  concerning  a  teaching  which 
he  received  orally  from  its  author,  as  ^SlDttf  IDS  min’  21 IDS 
Rab  Juda  said  that  Samuel  said  (Berachoth  12a). 

But  ('1  n'DlPD  or)  'B  Clw’D  'B  IDS  refers  to  a  report  con¬ 
cerning  a  teaching  which  he  indirectly  received  from  an  author¬ 
ity  of  a  former  generation,  as :  'DV1  '1  □ttt'D  p!TP  '1  IDS  R- 
Jochanan  reported  in  the  name  of  R.  Jose  (Berachoth  7  a). 

Where  a  different  version  existed  concerning  the  teacher 
who  reported  or  in  whose  name  something  is  reported,  that  dif¬ 
ferent  version  is  conscientiously  added  either  by  nb  'IDS'!  and 
some  say  it  was....  (Berachoth  4a);  or  SDTPSl  (contracted  of 
SDT)  'SI)  there  are  some  who  say  it  was....  (Berachoth  5a), 
or  Dlt^D  H3 1DD1  and  some  differ  therefrom,  saying  it  was  in 
the  name  of...  (Rosh  Hashana  10a). 

d.  liTYnn  '1DS1  '2  'S  'JI^B  Both  of  the  two  teach¬ 
ers  A  and  B  said...  This  phrase  introduces  an  opinion  con¬ 
cerning  which  two  Amoraim  fully  agree,  though  they  mostly 
differ  from  each  other,  as  ‘inilin  'IDSI  ^S7Dt51  31  Both  Rab 
and  Samuel  said..  (Berachoth  36b). 

b.  ions 

§  65. 

The  word  IDJIS  it  was  said,  it  is  reported ,  especially  at  the 
beginning  of  a  passage  in  the  Gemara,  generally  introduces  a 
Memra  containing  a  difference  of  opinion  or  a  controversy 
(SnjI^B)  between  two  or  more  Amoraim.  Such  differences  ana 
controversies  concern  either: 


•qos 

'S  ‘^6 Z  qi'Rqq'BS  tlioqotuag  -xa  7  fmiq  jCq  uoat 3  notspep 
jbuots'booo  uv  m  paqdnit  j£|9J9ra  si  51  jnq  ‘unq  iCq  paq'ejs  ^Cjssa.idx©  ion 
sbav  y  uiotov  oj  paqx.iosB  uoimdo  8q?  CCSd-Ua  XUCIL  Xc^N  QC(£N  NUCJL 
LIN  Uj^lCfc  c;nv  :  S*B  ‘sesxuqd  urejjao  m  pssn  si  pjoai  siqi  ‘sapisag  -qgg 
*g  ‘qgx  umiO  'xo  7  i***siqj  Soiujeouoo  psqj'cmaj  SuiA'Bq  po^jod 
-9J  'eioray  ui^jeo  v  jou  si  UN  NUGL  dc^U^uo  Jqgj  *X9  7  *109  jj9 

anres  oqj  01  XiTJoqim?  jouuoj  u  jo  «e  os\v  9At?q  qai  NUOL  CCU 

•••:9SBiqd  aqi  ^q  12  jo  ray  J9;t?[  b  jo  uoitndo  ©qj  joajjoo  jo  ajiuoqojjoo  oj 
jepjo  ui  'Eimapj  v  qons  oj  ©pram  si  90U9J9J9J  ajaqAv  ‘^n'nioedsa  niqs 
-npPDI  90UB1SUI  joj  ^sjsaojiuoo  on  Suturejuoo  'BJuiejAl  u  01  osi'B  paqd 
-d'B  jfqBUOis'Gooo  si  nu9j  siqj  ‘pireq  jeqjo  ©qj  uq  “eg  'e.ruz  ‘epoqy  fqg 
'eranres  ’a  iT3g  uini*)  'xe  7  ‘NUQL  toj9J  oqj  Xq  peonpoajin  Suieq  jno 
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CHAPTER  VII 

TREATMENT  OF  A  MEMRA  CONTAINING  A  SINGLE 
OPINION. 

1.  Questioning  the  Authenticity  op  the  Reported  Memra 

§66. 

The  correctness  of  the  Memra  is  questioned,  since  the 
same  author  expressed  elsewhere  an  opinion  which  is  in  con¬ 
flict  with  that  contained  in  this  Memra.  Such  a  question  is  al¬ 
ways  phrased  :  (JOSPK) . nDK  SHI  'OH  '3  'Dl  Did  that 

Amora  really  say  so  ?  But  is  he  not  reported  as  having  said.... 
(something  implying  just  the  opposite  opinion)? 

Examples:  Berachoth  24b;  Pesachim  30a;  B.  Kamma  29b. 

In  answer  to  such  a  question,  the  Gemara  generally  tries 
to  show,  that  in  one  or  the  other  way  the  two  contradicting 
Memras  can  be  reconciled. 

Remark.  All  Amoraim  being  regarded  as  having  equal  authority, 
the  objection  that  another  Amora  expressed  an  opinion  conflicting 
with  the  Memra  under  consideration  is  generally  not  admitted. 
Where  such  an  objection  is  attempted,  it  is  rejected  by  the  phrase  : 
/VD-i  Np  how  will  you  raise  an  objection  from  the  opinion 

of  one  man  (teacher)  against  that  of  another  (who  has  the  same  au¬ 
thority  and  is  entitled  to  have  an  opinion  of  his  own)?  Taanith  4b; 
Sanhedrin  6a;  B.  Kamma  43b, 

Sometimes,  however,  such  an  objection  is  admitted,  especially  in 
the  case  where  the  opinion  of  an  Amora  is  in  conflict  with  the  gener¬ 
ally  accepted  decision  of  a  former  leading  authority  among  the  Amo¬ 
raim.  In  this  case,  the  objection  is  phrased:  ....Km?  'J'K  Is  that  so? 
but  that  other  Amora  (expressed  an  opinion  which  conflicts  with 
that  under  consideration).  Examples:  Berachoth  14a;  Moed  Katon 
20a;  Betza  9a  ;  compare  Kashi’s  remark  on  the  last  mentioned  pas- 
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2.  Finding  the  Memra  to  be  Colliding  with  a  Mishna  or 
a  Baraitha. 

§  6T. 

The  objection  is  raised  against  the  author  of  the  Memra 
that  the  latter  is  in  conflict  with  an  undisputed  Mishna  or  Ba¬ 
raitha,  the  authority  of  which  is  superior  to  that  of  an  Amora. 
Such  an  objection  is  generally  introduced  either  by  the  phrase 
MWO  they  (i.  e.  the  members  of  the  academy)  refuted  it,  they 
raised  a  point  of  contradiction  from  the  higher  authority  of  a 
Mishna  or  Baraitha,  or  fTOVYW  he  raised  against  this  a  point 
of  contradiction  from  a  higher  authority,  or  a  cer¬ 

tain  teacher  refuted  this,  or  simply  by  pnm  but  are  we  not 
taught  in  the  Mishna  ?  K^nni  are  we  not  taught  in  the  Ba¬ 
raitha.  . . .  (differently)  ? 

Examples:  Berachoth  10b;  RoshHashana  6b;  B.  Metzia  10a. 

Remark.  Such  an  objection  or  refutation  from  a  higher  autho¬ 
rity  is  termed  KD3VD*  The  argument  of  the  objection  often  closes 
with  the  phrase  K]"DVn  this  is  a  refutation  of  that  Amora;  or 

Knnvn  ?  NJU1TI  is  this  not  a  refutation  of  that  Amora  ?  It  is  a 
refutation!  (i.  e.,  the  point  of  refutation  is  well  taken).  Mostly  how¬ 
ever  the  objection  is  removed  by  showing  that  the  Mishna  or  Baraitha 
referred  to  treats  of  a  different  case  or  different  circumstances,  and  such 
a  defense  is  introduced  by  the  phrase:  ...'a  ifr  “ION  that  Amora  might 
Bay  (in  answer  to  this  objection)  that...;  f.  ex.,  Berachi  th  84a;  B. 
Karnma  14a. 


3.  Finding  the  Memra  to  be  Superfluous. 

§  68. 

The  Memra  is  shown  to  be  unnecessary,  since  the  same 
opinion  which  the  Amora  expresses  therein  is  already  stated 
in  a  Mishna.  This  objection  is  phrased:  freon  V'Dp  what 
does  that  Amora  let  us  hear,  since  we  have  already  been 
taught  that  in  the  following  Mishna..? 

Examples:  Berachoth  45b;  Taanith  10a,  B.  Kamma  35b. 
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Remark  1.  This  objection  is  mostly  removed  by  showing  that 
the  Memra  contains  something  in  addition  to  the  Mishna. 

Remark  2.  The  question  V'Bp  ’ND  n°t  raised  where  the  opinion 
of  the  Memra  is  not  expressly  but  merely  impliedly  contained  in  the 
Mishna.  In  this  case  the  Mishna  is  referred  to  just  to  corroborate  the 
Memra  by  the  phrase  JIN  we  have  also  a  Mishna  to 

the  same  effect;  f.  ex.  Berachoth  27a;  Yoma  26b;  Aboda  Zara  8a. 

4.  Corroborating  the  Memra  by  a  Baraitha. 

§69. 

Such  a  corroborating  Baraitha  is  generally  introduced  by 
the  phrase:  *on  tom  (abbr.  n"in)  a  Baraitha,  too,  teaches 
thus;  or,  we  have  also  a  Baraitha  to  the  same  effect. 

Examples:  Berachoth  9b;  Taanith  10a;  Sanhedrin  23a. 

Remark.  The  question  :  “Why  does  the  Amora  need  to  teach 
that  which  is  already  stated  in  the  Baraitha  V 9  is  never  raised,  since 
the  Amora  was  expected  to  know  every  Mishna,  but  not  every  Ba¬ 
raitha. 

6.  CORROBORAITING  THE  MEMRA  BY  ONE  OF  ANOTHER  AUTHORITY. 

§70. 

Sometimes  one  Memra  is  corroborated  by  another  one 
•which  is  introduced  by  ...’’DJ  ions  we  have  also  another  Mem¬ 
ra  to  the  same  effect.  Such  is  especially  the  case  where  the 
Memra  of  a  Babylonian  Amora  is  supported  by  one  of  a  Pa¬ 
lestinian  authority. 

Examples:  Chagiga  24a;  Gittin  13b;  Sanhedrin  29a. 

6.  A  Different  Report. 

§71. 

After  a  Memra  has  been  treated  in  the  above  stated  ways, 
a  different  report  (*>no«T  W'K  some  say, some  report....)  is  some¬ 
times  introduced  in  which  the  Amora  referred  to  just  expresses 
the  opposite  opinion.  The  discussion  then  turns  the  tables,  so 
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that  every  objection  which  was  made  to  the  former  report,  be¬ 
comes  now  a  support,  and  every  former  support  an  objection* 

Examples:  Berachoth  10b;  Betza  13a;  Maccoth  3b. 

1 .  Correcting  the  Memra. 

§»2. 

Strong  objections  having  been  raised  against  a  Memra,  it 
is  sometimes  re-established  in  a  rectified  form  by  the  phrase: 

iDH  '■K  but  if  such  Memra  was  report¬ 
ed,  it  must  have  been  reported  in  the  following  way.... 

Examples:  Berachoth  15b;  Yoma  28a;  Kiddushin  lib. 


CHAPTER  VIII 

TREATMENT  OF  A  MEMRA  CONTAINING  A  DIFFER¬ 
ENCE  OF  OPINION. 

1.  The  Difference  concerning  the  Correct  Reading  of  a 

Mishna  Paragraph. 

§73. 

Each  of  the  contesting  teachers  argues  for  the  correctness 
of  his  way  of  reading;  the  argument  being  based  either  on  the 
context  of  the  Mishna  under  consideration,  or  on  a  common 
sense  reason.  The  question  is  then  finally  settled  by  referring 
to  another  Mishna  or  to  a  Baraitha  in  support  of  one  of  the 
two  ways  of  reading. 

Examples:  B.  Kamma  37a;  B.  Metzia  80a;Shebuoth  16a. 

Remark.  Sometimes,  both  ways  of  reading  are  declared  to  be 
admissible  by  the  phrase:  *6  |ND1  |N». 

“He  who  reads  the  Mishna  in  this  way  is  not  wrong,  and  he  whc 
reads  it  in  the  other  way  is  neither  wrong,  for...” 

Examples:  Succah  50b;  Yebamoth  17a;  Aboda  Zara  2a. 

2.  The  Difference  concerning  the  Explanation  of  a  Term 

or  Passage  in  the  Mishna. 

§74. 

The  supposed  arguments  for  and  against  each  of  the  differ¬ 
ent  explanations  are  investigated  in  the  following  way: 

Question  1:  '3  “IDS  S*?  B"0  'N  Why  does  the 

Amor  a  A  not  explain  as  Amor  a  B? 

Answer:  nDS  he  might  say.,.  (I  have  the  following 

objection  to  his  explanation..) 

Question  2:  ?  ypm  and  the  other  (teacher  B)  ?  i.  e., 

how  will  he  remove  this  objection? 
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The  answer  having  been  given,  question  1  is  again  direct¬ 
ed  to  B:  why  does  he  not  explain  as  A?  This  question  is  then 
treated  in  a  similar  way  as  the  former. 

Examples:  Gittin  17a;  B.  Kamma  22a;  Sanhedrin  25a. 

3.  The  Difference  concerning  the  Reason  of  a  Law. 

§  t5. 

The  practical  consequence  of  adopting  either  of  the  two 
reasons  assigned  to  the  law  by  the  contesting  Amoraim  is  in¬ 
vestigated  by  asking: 

irP'J'2  'KD  what  is  the  difference  between  them?  i.  e.,  in 
what  respect  does  it  make  a  difference  in  the  application  of  the 
law, whether  this  or  the  other  reason  be  assigned  to  it? 

The  answer  is  always  introduced  by  the  phrase  : 
...1h"J'2  there  is  (it  makes)  a  difference  concerning.... 

Examples:  Gittin  2b;  B.  Metzia  15b;  Sanhedrin  24b. 

4.  Investigating  the  Principle  underlying  the  Difference 

of  Opinion. 

§  T6. 

Where  the  difference  between  the  contesting  Amoraim  in¬ 
volves  a  principle  of  law,  that  principle  is  investigated  by  the 
question  :  'KM  in  what  do  they  differ?  Or,  What  is 

the  point  of  difference  ?  On  what  general  principle  do  they 
disagree  ? 

Examples:  Pesachim  68b;  Gittin  34a;  B.  Metzia  15b. 

Remark.  Before  defining  the  difference,  sometimes  the  points 
are  stated  in  which  both  sides  agree,  and  which  therefore  are  exclud¬ 
ed  from  the  discussion.  This  is  usually  done  in  the  following  phrase: 
....'J'bs  '3  'J'bs  (mbv  '!>«). ...N3'n  i>3  As  regards.... they  (both  of 
the  contesting  teachers)  do  not  disagree,  but  they  differ  concerning..,. 

Examples:  Toma  6b;  Pesachim  30b;  B.  Metzia  31b. 

6.  Showing  Consistency  of  Opinions  in  both  of  the 
Contesting  Teachers. 

§  11. 

After  having  stated  the  difference,  the  Gemara  shows  that 


Memra  containing  a  difference  of  opinion 


233 


the  divergence  of  opinions  in  this  case  is  in  full  accordance 
with  the  opposite  views  or  principles  expressed  elsewhere  by 
the  same  teachers.  The  phrases  used  in  showing  such  consist¬ 
ency  of  opinion  in  both  of  the  contesting  Amoraim  are: 

a.  they  go  according  to  their  principles, 

i.  e.,  they  differ,  each  following  his  own  principle. 

Examples:  Sabbath  34b;  Pesachim  29a,  Shebuoth  15b. 

b . PPDyirt  'N  Amora  A  follows 

his  principle,  and  also  Amora  B  follows  his  principle.... 

Examples:  Pesachim  29b;  Gittin  24b;  B.  Kamma  53a. 

Remark.  The  phrase  VlTfcO  is  nsed  where  reference  is 

made  to  another  dispute  between  the  same  teachers,  while  'D 

refers  to  a  principle  laid  down  by  either  of  the  two  teachers  independ 
ently  from  each  other. 

6.  Discussing  the  Difference  of  Opinion. 

§78. 

By  the  introductory  phrase:  (abbr.  p"n)  Come 

and  hear,  or:  pfQWK  or:  a  certain  teacher  or  they  (the 

members  of  the  academy)  objected  (by  appealing  to  a  higher  au¬ 
thority),  a  Mishna  or  a  Baraitha  is  referred  to  in  suport 
(jWD  or  Knj^D)of  the  opinion  of  one,  and  as  a  refutation  (snrPH) 
of  that  of  the  other  of  the  contesting  Amoraim.  A  discussion 
then  usually  follows  with  the  object  of  rejecting  the  support 
or  repelling  the  attack.  The  result  of  that  discussion  is  ei¬ 
ther  that  the  question  at  issue  remains  undecided,  or  it  is  decided 
against  one  and  in  favor  of  the  other  of  the  contesting  Amoraim. 
The  usual  phrase  in  the  latter  case  is: 

(.'2  ■O’lften  nvyro  Krooni)  l  Kravn  ? '«  ■o'fon  Knaivi  “is 

this  not  a  refutation  of  the  opinion  of  Amora  A?  It  is  a  refu¬ 
tation!  And  the  decision  is  according  to  the  opinion  of  Amora  B.” 

Examples  :  Sanhedrin  27a;  B.  Metzia  21b-22b;  Chullin 
28a.  Examples  of  not  distinctly  decided  discussions:  Pesachim 
30b-31b;  B.  Kamma  56b-57b;  B.  Metzia  38b. 
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Remark.  Commenting  on  a  Mishna-paragraph  which  has  some 
bearing  on  a  weU  known  difference  of  opinion  between  Amoraim,  the 
Gemara  sometimes  starts  with  the  question,  whether,  or  not  this  Mishna 
offers  an  argument  in  favor  of,  or  against,  the  opinion  of  one  of  these 
Amoraim.  The  phrases  used  in  such  an  investigation  are: 

a.  n'h  P"DD  is  it  to  say,  that  this  Mishna  supports  the 

Amora  A? 

Examples:  Succah  15b;  Betza  11a ;  B.  Kamma  62b. 

b . T  Nrovn  'inn  KD'i?  is  it  to  say,  that  this  Mishna  is  a  refuta¬ 

tion  of  Amora  B? 

Examples:  Sabbath  9b;  Succah  15a;  Yoma  19a, 

7.  Tracing  back  the  Difference  between  Amoraim  to  one 

BETWEEN  TANAIM. 

§  79. 

After  having  treated  a  Memra  in  accordance  with  the  above 
stated  methods,  the  Gemara  often  attempts  to  show  that  the 
same  difference  of  opinion  between  the  two  Amoraim  is  already 
found  among  two  Tanaim.  For  this  purpose  a  Mishna  or  a 
Baraitha  is  quoted  containing  a  difference  between  Tanaim 
concerning  a  subject  which  has  some  bearing  upon  the  differ¬ 
ence  under  consideration.  The  point  of  discussion  becomes 
now  whether  or  not  the  principle  underlying  the  difference  be¬ 
tween  those  two  Tanaim  is  identical  with  that  under  considera¬ 
tion,  so  that  Amora  A  agrees  with  Tana  A,  and  Amora  B  with 
Tana  B.  The  phrases  introducing  this  investigation  are: 

a.  HD'1?  (or,  ND':)  is  it  to  say,  that  this  difference 
is  like  that  between  Tanaim? 

Examples:  Pesachim  31a;  Gittin  14b;  Sanhedrin  27a. 

b.  ^S'Dp  ('2VK  CKJn)  ...1  is  it  to  say, 

that  these  Amoraim  differ  according  to  the  difference  of  opinion 
between  those  Tanaim  A  and  B? 

Examples:  Shebuoth  25a;  Maccoth  11b;  Nedarin  5b. 
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Remark.  Like  other  investigations  of  the  Gemara  introduced  by 
ND'i)  or  KD'J,  also  this  attempt  leads  generally  to  a  negative  result,  as 
it  is  finally  shown  that  the  principle  implied  in  the  difference  between 
the  Tanaim  does  not  at  all  concern  the  case  under  consideration.  But 
where  after  a  discussion  between  Amoraim  the  Gemara  simply  states: 

“this  is  like  the  difference  between  Tanaim’',  or  N’H  'fcon  “this 
difference  is  identical  with  that  of  the  Tanaim”,  (f.  i,  Berachoth  22a; 
R.  Hashana  15a;  B.  Metzia54a)  that  statement  is  generally  not  disputed. 

8.  Supporting  Each  of  two  Contesting  Teachers  by  a 
Baraitha. 

§  80. 

Two  anonymous  Baraithoth  are  referred  to,  one  of  which 
agrees  with  the  opinion  of  one,  and  the  other  with  that  of  the 
other  of  the  contesting  Amoraim.  The  phrase  used  in  this  case  is, 

'2  rrnrD  soan 's  rrrma  tojn  there  is  a  Ba- 
raitha  agreeing  with  the  opinion  of  Amora  A,  and  a  Baraitha 
agreeing  with  the  opinion  of  Amora  B. 

Examples:  Yoma  4a;  Betza  6a;  Gittin  18a. 

9.  Ascertaining  the  Authorship  of  two  Opposite 
Opinions. 

§  81. 

There  are  Memras  reporting  that,  concerning  a  certain 
question,  two  Amoraim  A  and  B  differed  from  each  other,  one 
holding  one,  and  the  other  the  opposite  opinion,  without  clear¬ 
ly  stating  which  is  which,  that  is,  who  of  the  contesting  Amo¬ 
raim  holds  the  one,  and  who  the  other  opinion,  as: 

...1DK  nm...1D8  *rn  '2  'H  ...nans  it  is  reported, 
that  concerning.... the  Amora  A  and  Amora  B  expressed  differ¬ 
ent  opinions,  one  holding. . . .  and  the  other. . . 

In  treating  such  a  Memra,  the  Gemara  usually  tries  to  find 
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out  the  representative  of  each  opinion  by  referring  to  another 
case  in  which  one  of  these  two  teachers  expressed  a  certain 
view  which  coincides  with  one  of  the  two  opinions  under  con¬ 
sideration. 

Such  an  investigation  is  always  introduced  by  the  phrase: 
—1DST  Kin  o^non  it  may  be  ascertained  that  it  is  the 
Amora  A  who  holds.... If  the  argument  is  accepted,  this  is  in¬ 
dicated  by  the  closing  term  D'VIDXI  it  is  correctly  ascertained, 
or  D"t V,  hear  it  from  this. 

Examples:  Berachoth  45a;  Megillah  27a;  B.  Eamma  20b. 


CHAPTER  IX 

D.  ASKING  AND  ANSWERING  QUESTIONS 
Classification  of  Questions 
§  82. 

According  to  their  different  nature,  the  questions  asked 
in  the  Talmudic  discussions  may  he  divided  into  the  following 
classes: 

1.  Questions  of  investigation. 

2.  Questions  of  astonishment. 

3.  Questions  of  objection. 

4.  Questions  of  problem. 

Remark.  The  Talmud,  besides,  often  makes  use  of  the  rhetoric 
interrogation ,  that  is,  that  figure  of  speech  which  puts  in  the  form  of  a 
negative  question  what  is  meant  to  be  strongly  affirmative,  and  in  the 
form  of  a  positive  question  what  is  meant  to  be  a  decided  negation,  as: 
is  it  then  not — ?  =  it  is  certainly  so. 

pn  fc<b  'D  are  we  not  taught  in  the  Mishna  ?  =  we  are  certainly 
taught  so. 

•OH  1DN  did  he  say  so  ?  =  he  cannot  have  said  so. 

rVUD  'D  do  you  think..?  =  you  can  not  think  so 

1.  Questions  of  Investigation. 

§  83. 

As  already  stated  above  (§  16.),  the  Talmud  mostly  in¬ 
troduces  its  explanations  and  investigations  by  a  query,  the 
object  of  which  is  to  call  attention  to  the  point  which  requires 
elucidation,  as  what  is  the  meaning  of....?  KDJJD  what 
is  the  reason....?  whence  do  we  have  this? 

Such  questions  are  generally  asked  anonymously,  while  the 
answer  is  mostly  given  in  the  name  of  a  certain  teacher,  's 
the  teacher.... said  (in  answer  to  this  question)... 

Remark.  To  investigate  a  subject  by  questioning  is  sometimes 
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termed  'a  T\2  17]  a  certain  teacher  asked  inveBtigatingly  concerning 
this  matter  (B.  Kamma  7a;  Kethuboth  58b;  Nedarin  38b);  fD  p’Un 
we  asked  investigatingly  concerning  it  (Berachoth  45b;  Sabbath  6b; 
Gittin  4b  and  frequently).  This  latter  phrase  is  especially  used  where 
reference  is  made  to  investigating  questions  asked  in  another  passage 
of  the  Talmud.  Also  the  noun  of  this  verb  is  occasionally  used, 
as  btttBBH  211  nVIH  the  investigating  questions  of  Kab  and  Samuel 
(Berachoth  20a)  X21]  "2X1  nVIH  (Succah  23a;  B.  Bathra  134a). 

2.  Questions  of  Astonishment. 

§  84. 

A  question  of  astonishment,  termed  nn^ri/  expresses  wond¬ 
er  and  surprise  at  an  unexpected  statement  or  argument  just 
heard;  as:  is  this  so?  tfbl  is  this  not  the  case?  -jnjn 

does  this  enter  thy  mind?  i.  e.,  do  you  really  mean  to  say  this  ? 
N*UDm  how  can  you  understand  (explain)  it  in  this  way? 
itfD  what  is  thisl  how  can  you  say  this? 

Such  a  question  does  in  general  not  expect  an  answer, 
though  the  latter  mostly  follows  the  question. 

To  this  kind  of  questions  belongs  also  the  counter-question 
in  which  a  question  asking  for  information,  instead  of  being 
answered,  is  repeated  with  surprise,  as  if  to  say,  how  can  you 
ask  such  a  strange  question,  as:  IjbjD  ?  jbjD  (Megilla  2a ; 
Sanhedrin  68b),  lp\30  ?p^E  (Chullin  42b.). 

Remark.  A  peculiar  phrase  expressing  a  question  of  astonish¬ 
ment  is  :  nb  ntfp  'NO  nb  '“iNpYl  he  who  asks  (or  objects)  this,  what 
does  he  ask  (object)  here  ?  i.  e.,  why  ask  a  question  where  the 
answer  is  obvious  enough  ?  or,  why  raise  an  objection  so  easily  re¬ 
moved?  Yoma  30b;  Yebamoth  11a;  B.  Bathra  2b.  1 


According  to  a  tradition  mentioned  by  Joshua  b.  Joseph  Halevi 
(Halichoth  Olam  p.  9a;  compare  Frankel  Mon  atsscli  rift  1861,  p.  267), 
all  passages  of  the  Talmud  introduced  by  this  peculiar  phrase  of 
question  belong  to  the  additions  made  by  the  Saburaim. 
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3.  Questions  of  Objection 
§  85. 

These  are  questions  in  which  a  point  of  difficulty,  disagree¬ 
ment,  incongruity  or  contradiction  is  raised  against  a  state¬ 
ment,  construction  or  argument.  The  Gemara  uses  different 
terms  for  such  questions: 

The  general  term  for  a  question  of  this  kind  is  fcWip  a 
difficulty ,  also  used  as  a  verb  *»pptf  to  ask  an  objecting  question, 
to  raise  a  point  of  objection,  to  show  a  difficulty.  The  question 
is  mostly  introduced  by  the  interjection:  sm  but  lol  which  is 
often  prefixed  to  the  following  word,  as  pnm  but  lo  I  are 
we  not  taught  in  the  Mishna...?  is  it  not  taught  in 

the  Baraitha...  ?  noriKm  was  it  not  said  by  an  Amora....  ? 
mDKm  but  did  you  not  say....? 

The  answer  to  such  a  question  is  termed  pTfl  a  re¬ 
conciliation ,  a  satisfactory  answer ,  and  is  usually  introduced  by 
the  phrase:  K'ffp  there  is  no  difficulty.  Where  no  satis¬ 
factory  answer  can  be  found,  it  is  indicated  by  the  closing  term 
tOttfp  the  difficulty  remains,  the  point  of  objection  is  well  taken, 
f.  ex.  Moed  Katon  22b,  Maccoth  5b. 

Remark  1.  When  two  different  questions  are  raised  at  the  same 
time,  the  second  is  introduced  by  ini  and  again...  (I  further  ask...); 
f.  ex,  Berachoth  2a. 

Where  the  same  question  is  answered  by  the  Gemara  in  two  dif¬ 
ferent  ways,  the  second  answer  is  introduced  by:  NO'N  TOTNl  and  if 
you  wish,  you  may  say...,;  f.  ex.  Berachoth  3a.  In  this  case  the  se¬ 
cond  answer  has  generally  more  force  than  the  former.  Sometimes, 
however,  both  answers  are  introduced  by  this  phrase,  as  ...ND'tf  JVJQ'K 
...ND'N  JVyTNI  you  may  either  answer....  or  you  may  answer. f.  ex. 
Berachoth  4b.  In  this  case  both  answers  are  of  equal  force. 

The  same  question  is  often  answered  by  two  or  more  teachers,  by 
each  in  a  different  way.  In  this  case,  the  former  teacher  is  introduced 
by  'D  DN/  and  each  of  the  following  by  nDK  'B;  f.  ex.,  Sanhedrin  32 
a.  b,  where  four  teachers  belonging  to  different  generations  (R.  Cha- 
nina,  Raba,  Rab  Papa  and  Rab  Ashe)  offer  different  answers  to  the 
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same  question,  Great  ingenuity  is  in  this  respect  displayed  by  some  of 
the  teachers,  especially  by  the  rivaling  contemporaries  Abaye  and 
Raba,  in  showing  that  a  question  already  answered  by  the  other  tea¬ 
cher  might  also  have  been  answered  in  a  different  way;  f.  ex,,  Pesa- 
chim  5b;  Kiddushin  5a;  B.  Metzia  52a. 

Remark  2.  The  answer  to  a  question  or  an  objection  is  often  re¬ 
futed,  and  a  new  answer  is  then  offered  either  by  the  refuter,  or  by 
another.  In  this  case,  the  new  answer  is  generally  introduced  by 
'E>  the  word  but  indicating  that  the  point  of  refutation 
against  the  former  answer  was  well  taken.  Examples:  Berachoth  30b; 
Pesachim  9b;  B.  Metzia  31a. 

Where  of  two  answers  given,  the  latter  is  refuted,  the  accept¬ 
ance  of  the  former  is  indicated  either  by  the  phrase  WnYlTO 

but  more  correct  is  the  answer  of  the  first  teacher  (f.  ex.  Taanith  4b; 
Chullin  117a),  or  in  case  that  answer  had  been  given  anonymously,  by 
the  phrase  fcnp'JflD  JPJBHD  NTTWriD  more  correct  is  as  we  answered 
at  first  (f.  ex.  Pesachim  17b;  Maccoth  2b;  B.  Metzia  3a). 

Remark  3.  In  questions  of  investigation  as  well  as  of  objection, 
the  questioner  sometimes  anticipates  an  answer  which  he  shows  to  be 
inadmissible.  Such  anticipation  (termed  in  rhetoric  prolepsis )  in 
questions  of  investigation  is  introduced  by:...  is  it  to  say...?  f. 

ex.  Berachoth  9b;  Kiddushin  29a;  Gittin  9a.  In  questions  of  objec¬ 
tion  it  is  introduced  by:...KO'n  and  if  you  will  say  (answer)...,  f.  ex. 
Sanhedrin  6a;  Kiddushin  3b;  Gittin  3b.  On  the  other  hand,  where  in 
giving  an  answer  or  explanation,  an  objection  is  anticipated  which  is 
to  be  removed,  it  is  introduced  by  iDKn  DM  (abbr.  '*M)  but  if  you 
will  say  (object)...,  f.  ex.  Succah  16b  ;  Gittin  lib;  B.  Metzia  10a  : 

urotPD  iV'w. 

Some  Special  Kinds  op  Objection. 

§  86. 

The  terms  toon  and  snavn  are  but  species  of  the  general 
term  fcOttflp  a  question  of  objection. 

a.  Where  the  objection  consists  in  raising  a  point  of  con¬ 
tradiction  between  two  statements  of  equal  authority,  as 
between  two  passages  of  Scriptures  or  between  passages  of  the 
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Mishna  and  the  Baraitha,  it  is  termed  fcOD'n  (of  the  verb 
to  cast,  to  throw  against,  to  bring  in  opposition)  setting 
authority  against  authority,  bringing  authorities  in  opposition 
to  each  other.  Such  a  question  of  objection  or  contradiction 
is  generally  introduced  by  the  phrase  :  ^3  a  certain 

teacher  asked  the  following  question  of  contradiction  between 
two  passages....;  or  by  :  ...VO^DTI  I  raise  against  this  the  ques¬ 
tion  of  a  conflict  of  authorities,  i.  e.,  I  find  this  Mishna  to  be 
in  conflict  with  the  following  passage  in  an  other  Mishna  or  in 
a  Baraitha....  Omitting  this  introductory  phrase,  such  a 
question  is  often  set  forth  simply  by  :  ...pnm  but  are  we  not 
taught  in  (another)  Mishna...?  are  we  not  taught  in 

a  Braitha...?  (See  above  §  49) 

b.  KrDVn  (the  Aramaic  form  of  the  Hebrew  word  rDWJl 
an  answer,  gainsaying,  objection,  refutation)  signifies  an  ob¬ 
jection  raised  against  an  Am  ora  as  being  in  conflict  with  the 
superior  authority  of  a  statement  in  a  Mishna  or  Baraitha,  It 
is  generally  introduced  by  ^3  aVID  a  certain  teacher  raised 
the  following  objection  from  a  higher  authority...;  or  rVOWK 
he  objected  to  him  from  a  higher  authority ;  or  :  they 

(the  teachers  of  the  Academy)  raised  the  following  objection 
(See  above  §  67) 

The  answer  to  such  a  point  of  objection  is  termed 
a  difference  or  distinction ,  in  as  much  as  it  mostly  attempts  to 
remove  the  contradiction  by  showing  that  the  two  statements, 
seemingly  in  conflict  with  each  other,  actually  refer  to  different 
cases  or  circumstances.  The  answer  is  generally  introduced 
by :  ...fcOH  V  here  is  a  different  case,  or  by  :  ...,Dnn  .... ]tO 
here...  there...,  or  ....tfn  .—Mi  in  this  case...,  but  in  the  other 
case....,  or  by;  ....p'poj;  HtM  ton  here  we  treat  of  the 
special  case  that . 

Remark  1.  These  distinctions  for  the  purpose  of  removing  a 
contradiction  a  re  often  very  strained,  and  are  in  this  case  sometimes 
characterized  by  the  Talmud  itself  as  Kp'rn  a  forced  or 

strained  answer,  f.  ex.  :  B.  Kamma  48a.  ;  106a. ;  Kethuboth  42b. 
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Remark  2.  The  answer  to  an  objection  is  also  termed  NpWS  (from 
pIQ  to  redeem,  to  rescue,  to  unload  ;  hence,  to  free  one  from  the  burden 
of  an  objection)  ;  as  KpIVQ  B.  Kamrna  14a.  More  frequently 

used  is  the  verb,  as  r6  plDD  wm  r6  TITOD  fcttn  he  asked  a  question 
of  objection,  and  he  answered  it,  Kiddushin  44b;  Gittin  53a.  B.  Kamma 
43b.  ;  or  nb  m'plDDl  he  asked  me  questions  of  objection, 

and  I  answered  them,  B.  Metzia  84a. 

The  Dilemma. 

§  8T 

Objections  are  sometimes  set  forth  in  the  form  of  a  dilem¬ 
ma  (termed  iprsi  HDD),  presenting  two  or  more  alternatives 
of  a  case  or  an  opinion,  and  showing  it  to  be  equally  objection¬ 
able  whichever  alternative  we  may  choose,  as : 

a.  (tfWp)  ..'Wl  (fcPPp)  IPM  HD  what  is  thy  wish  1 
i.  e.,  which  alternative  do  you  choose  ?  (then  my  objection 
is  :  ....)  and  if....  (then  my  objection  is : ....).' 

Examples  :  Sabbath  46a;  B.  Kamma  38a;  Chullin  12a. 

b.  (ttn?p)  ....W  (fcp&p)  ...^  W  rf*//  w 

imagine  this  easel,  if, ....  (then  my  objection  is....)  */.... 

(then  I  have  to  object....). 

Examples  :  Kethuboth  t2a  ;  B.  Metzia  21a  ;  B.  Bathra  T8b. 

C.  .../K  p^pDy  of  what  circumstance  do  we 

treat  here  1  if....  (objection),  and  if....  (objection). 

Examples:  Sabbath  30a,  Gittin  3Tb,  B.  Metzia  12b. 

d . .,„•»«  "DDp  what  is  his  opinion  1  If  he 

holds  that....  (then  I  object....),  and  if  he  holds....  (I  also 
object....). 

Examples:  Berachoth  3a;  Sanhedrin  2b;  Kiddushin  6b. 

The  answer  to  a  dilemma  either  shows  a  middle  ground  between 
the  two  alternatives,  or  defends  one  of  the  alternatives  against 
the  objection  made  to  it.  In  the  first  case,  it  is  introduced  by 

1  The  phrase  of  HD  is  also  used  in  introducing  an  argument 
in  defense,  proving  that  a  decision  or  opinion  is  equally  correct  which¬ 
ever  of  the  two  alternatives  we  may  choose.  Examples:  Betza  10b. 
Gittin  43b;  B.  Metzia  6b. 
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the  phrase  ...n  WHS  tfb  it  is  not  necessary  so  (namely  to 
choose  just  one  of  the  presented  alternatives),  for,...  (a  third  al¬ 
ternative  is  imaginable  to  which  none  of  your  objections  ap¬ 
plies).  In  the  second  case,  the  answer  is  generally  introduced 
by  the  word  ubtyb  which  in  this  connection  stands  for 

KD'K  still  I  maintain  (one  of  the  alternatives  with  some  mo¬ 
difications). 

Rejoinder. 

§88. 

Where  the  answer  to  an  objection  or  to  a  refutation  is 
found  to  be  insufficient,  the  weak  points  thereof  are  set  forth 
in  a  rejoinder.  The  phrases  mostly  used  in  such  a  rejoinder  are: 

a . CpD  CpD  (literally:  the  end  of  the  end...)  anyhow  t  at 

all  events ,  that  is,  however  extreme  my  concession  to  the  suppo¬ 
sition  of  your  answer  may  be,  my  former  objection  still  remains... 

Examples:  Megilla  3a;  Gittin  24a;  B.  Metzia  16a. 

b.  Where  the  rejoinder  goes  to  demonstrate  that  the 
answer  does  not  cover  all  cases  the  following  phrase  is  used: 

nD'DS  WK  ....3  ....3  nrn  you  may  be  right...  (i.  e., 
your  defense  is  acceptable  concerning  one  case),  but  concer¬ 
ning...  (that  other  case  of....)  what  have  you  to  say? 

Examples:  Pesachim  11a;  Gittin  4b;  B.  Metzia  3a. 

c.  Where  the  answer  is  found  to  be  based  only  on  a  dis¬ 
puted  principle,  tbe  rejoinder  is  phrased; 

“ID'dV  SO'N  'KD  ...-IONT  ]KD^>  Kmn 

That  is  all  right  according  to  him  who  holds..., but  accord¬ 
ing  to  him  who  holds....  (the  opposite  opinion),  what  is  there  to 
say?  Examples:  Berachoth  12a;  Yoma  3a;  Sanhedrin  3a. 

4.  Questions  of  Problems. 

§  89. 

Problem  is  a  question  proposed  for  solution  concerning  a 
matter  difficult  of  settlement.  The  pages  of  the  Talmud  are 
full  of  such  questions.  The  doubt  involved  in  those  questions 
concern  there  either  the  correct  reading,  or  the  proper  con- 
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struction  and  meaning  of  the  Mishna,  or  the  decision  of  a  case 
not  provided  for  in  the  Mishna. 

Such  questions  are  termed  TWyz  problems,  questions  of 
doubt,  and  are  generally  introduced  by  *yz  a  certain  tea¬ 
cher  asked  the  following  difficult  question,  he  propounded  a 
problem  for  solution,  or  ^*6©  'yz  A  asked  B  to  solve 

the  following  question  ;  or  when  such  a  question  was  asked 
anonymously  in  a  school,  it  is  introduced  by:  \T\b  WJD'K  the 
following  problem  was  proposed  by  them  (i.  e.  by  the  members 
of  the  academy). 

The  point  of  the  question  is  generally  followed  by  the 
interrogative  inD  how  is  it  ?  The  two  sides  of  the  question 
are  usually  set  forth  by  :  ....KD^T  IS  ....jJHDK  'D  shall 

we  say....  or  perhaps .  Sometimes,  however,  the  phrase 

JTHDK  is  omitted,  and  must  be  supplied. 

Examples  of  problems :  1,  Concerning  the  proper 

reading  or  construction  of  the  Mishna :  Sabbath  36b  j 
Yoma  41b ;  B.  Kamma  19a. 

2  Concerning  the  source  or  reason  of  a  law : 

Taanith  2b;  Aboda  Zara  6a;  Gittin  45a. 

3  Concerning  cases  not  provided  for  in  the  Mishna  : 

Sabbath  3a  Pesachim  4b  Kiddushin  7b;  B.  Bathra  5b. 

Kemark.  Where  the  propounded  problem  appears  to  be  merely 
theoretical,  the  practical  consequence  of  its  solution  is  investigated 
by  the  query :  ptf'D  Kp&J  for  what  case  win  it  be  of 

consequence  ?  Examples  :  Pesachim  4a;  B.  Kamma  24a;  Gittin  86b. 

Solution  op  the  Problem. 

§  90 

The  solution  of  a  problem  (the  verb  is  BPS)  is 
introduced  by  the  phrase  yw  (abbr.  p'Tl)  come  and 
hear.  When  rejected,  another  solution  introduced  by  the  same 
phrase  is  generally  attempted.  The  final  acceptance  of  a 
solution  is  indicated  by  the  closing  phrase  rV^D  yDttf  hear 
it  therefrom,  i.  e.,  this  settles  the  question,  this  is  the 
correct  solution. 
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Where  no  solution  is  found,  it  is  indicated  by  the  term 

(=D1p'»n)  it  stands,  i.  e.,  the  question  remains  unsolved. 

Where  the  questioner  himself  finds  a  solution,  the  phrase 
is  :  ntDttfQ  vrn  'yyi  *\T\2  after  having  propounded  this 
question,  he  again  solved  it.  Examples  :  Sabbath  4b;  Kid- 
dushin  9b;  Sanhedrin  10a. 

If  out  of  several  problems  only  one  can  be  solved,  the 
solution  is  introduced  by  the  phrase  *nn  KHD  BltfB  you 
may  solve,  at  least,  one  of  them :  £  ex.  B.  Metzia  25a; 
Gittin  44a. 

A  Series  op  Problems  Linked  together. 

§  91 

Sometimes,  a  series  of  problems  concerning  imaginary 
cases  of  a  certain  law  are  set  forth  by  a  teacher,  and  so 
arranged  that  if  one  of  them  be  solved,  the  following  one 
would  still  remain  doubtful.  Each  problem,  except  the  first 
one,  is  then  generally  introduced  by  the  phrase... ^0*6  KXDH  DKl 
and  if  you  should  be  able  to  say....  (to  solve  it  in  one  way) 
1  still  ask...  (the  following  case). 

Examples :  Pesachim  10b;  Kiddushin  7b;  Kethuboth  2a; 
B.  Metzia  21a;  24a. 

Remark.  Some  of  the  Babylonian  teachers,  especially  Baba,  R. 
Jirmiah,  Rab  Papa,  were  noted  for  having  indulged  in  propounding 
such  problems  concerning  imaginary  cases  in  order  to  display  their 
ingenuity.  R.  Jirmiah  was  at  a  certain  occasion  even  expelled  from  the 
academy  for  having  troubled  his  colleagues  by  his  imaginary  and  trif¬ 
ling  problems  (B.  Bathra  28b).  Of  Raba  and  some  other  teachers  it  is 
expressly  stated  that  they  occasionally  propounded  such  problems, 
merely  for  the  purpose  of  examining  the  ability  and  acuteness  of  their 
pupils;  Enibin  51a;  Menachoth  91b;  Ghullin  183a. 

Questions  laid  before  higher  Authorities  for  Decision. 

§  92. 

Different  from  the  questions  of  problem  just  spoken  of  are 
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those  questions  which  were  directed  to  a  higher  authority, 
either  to  a  celebrated  teacher  or  to  an  academy,  especially  of 
Palestine,  to  consider  and  decide  upon  %  difficulty  or  a  dis¬ 
pute.  Such  questions  are  usually  introduced  by  the  phrase  : 
••..lin  WDV1  'yy\b&b  STP1?  they  sent  to  a  certain  teacher 

(asking,):  may  our  teacher  instruct  us  concerning, .  The 

answer  is  then  introduced  by  :  ...jnb  nhw  he  sent  to  them 
(the  answer).... 

Examples  :  Sanhedrin  8a;  B.  Kamma  27b;  Gittin  66b. 

Remark.  Also  the  phrase  DJ1D  in^  they  sent  from  there  fi.  e. 
from  Palestine  to  Babylon)  means,  they  sent  an  answer  to  a  question 
directed  to  them;  f.  ex.,  Betza  4b;  Gittin  20a;  Sanhedrin  17b* 


CHAPTER  X 

E.  ARGUMENTATION 

1.  Terms  and  Phrases  Introducing  an  Argument 
§93 

An  argument,  that  is.  the  reason  offered  to  prove  or  dis¬ 
prove  any  matter  of  question,  is  termed  DJJtD  (the  reason). 

In  the  Talmudic  discussion,  arguments  are  mostly  intro¬ 
duced  by  one  of  the  following  phrases  : 

a.  KD  iND  what  is  the  reason?  Berachoth  3b,  a.  elsewhere. 

b.  yDfcy  come  and  hear,  i.  e.,  you  may  derive  it  from 
the  following...;  Berachoth  2b,  a.  elsewhere. 

c  ym  you  may  know  (infer)  it  from  the  following.  Berachoth 
15a;  B.  Metzia  5b,  a.  elsewhere. 

d.  fib  frOD  whence  do  I  maintain  this  ?on  what  do  I 

base  my  opinion  ?  Berachoth  25a;  Sabbath  lib,  a.  elsewhere. 

e.  KJDl  and  whence  may  you  say  (prove)  that....? 
Sabbath  23a;  B.  Metzia  11a. 

f.  '»TPt 1  let  us  see  (into  the  subject),  let  us  argue  on  the 
subject.  Berachoth  2Ta;  B.  KammaSlb;  B.  Metzia  8b. 

g.  K"cnDD  it  is  reasonable,  it  is  in  accordance  with  com¬ 
mon  sense.  Berachoth  2b;  Sabbath  25a;  Kiddushin  5a. 

h.  K12HDD  '01  *On  so  it  is  also  reasonable;  this  may  be 
proved  by  the  following  reasoning.  Yoma  16a;  B.  Kamma  26a; 
B.  Metzia  10a. 

i.  >01  KpH  it  is  also  proved  by  a  conclusion.  Berachoth 
26a,  a.  elsewhere. 

The  last- mentioned  phrase  is  especially  used  where  the 
argument  is  based  on  a  conclusion  drawn  from  the  wording 
of  a  passage. 
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2.  Classification  of  Arguments 
§  94 

Arguments  are  either  direct  or  indirect.  In  the  first  case, 
the  grounds  or  reasons  are  laid  down,  and  the  correctness  of 
the  proposition  to  be  proved  is  inferred  from  them.  In  the 
second  case,  the  thesis  is  not  proved  immediately,  but  by 
showing  the  falsehood  of  its  contradictory. 

In  the  Talmud,  the  arguments  mostly  used  in  direct  as 
well  as  indirect  reasoning,  are  the  following : 

a.  The  argument  from  common  sense. 

b.  The  argument  from  authority. 

c.  The  argument  from  construction  and  implication. 

d.  The  argument  from  analogy. 

e.  The  argument  a  fortiori. 

a.  Argument  from  Common  Sense. 

§  95 

A  common  sense  argument  is  termed  K12D,  so  in  the 
phrases:  Kin  K~DD  it  is  a  common  sense  reasoning;  Pesachim 
21b;  Sanhedrin  15a,  B.  Metzia  27b.  K"3K1  K13D  KD’K  n’J?3  'K 
Kip  if  you  wish,  I  refer  to  common  sense,  and  if  you  wish, 
I  refer  to  a  biblical  passage;  Berachoth  4b,  Yebamoth  39b, 
Kiddushin  35a. 

Common  sense  reasons  are  generally  introduced  by  the 
conjunctives :  ....Km  for  behold...,  ....1  Won  because,  jVO 

,...T  since . 'S1?  because,  ....1  DlffO  on  account  of,  ’JSO 

....t y  for...,  because.... 

b.  Argument  from  Authority. 

§  96. 

An  argument  from  authority,  termed  rPK'l  the  proof, 
the  evidence,  is  that  which  appeals  to  the  authority  ot  the 
Bible  (Kip  IDKn  lor  Scripture  says;  iTOl  for  it  is  written; 
*10K3tt!  for  it  is  said),  or  to  the  authority  of  the  Mishna  (jim 
for  it  is  taught  in  the  Mishna),  or  to  that  of  the  Baraitha 
(Kijrn;  n"fn),  or  to  the  accepted  teaching  of  an  Amora  (“IDKT 
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*1^6),  or  to  an  accepted  tradition  we  have  learned  by 

tradition,  Berachoth  2$a,  Succah  5b;  pitDpl  we  have  received 
it  by  tradition,  Erubin  5a,  Gittin  32b,  Maccoth  10b),  or  to 
a  settled  rule  and  established  principle  of  law  (j^>  for 

it  is  established  among  us,  it  is  a  generally  accepted  opinion 
or  maxim,  Yebamoth  6a,  Gittin  28b;  p“HDfrn  for  we  generally 
say,  hold  the  opinion,  Yebamoth  3b,  B.  Metzia  25b), 

The  Talmud  being  occupied  chiefly  with  questions  of  law, 
arguments  from  authority  are  there  of  supreme  importance. 

The  inference  from  the  cited  authority  is  generally  intro¬ 
duced  by  hence,  consequently  (Pesachim  2a-3a),  or  by 

in  this  is  implied,  from  this  follows,  or  by  rWD  jJDttf 
hear  from  this,  i.  e.  you  may  infer  herefrom,... 

Remark  1.  The  phrase  rVl'D  VDE5>  is  also  used  to  express  the  final  ap¬ 
proval  of  the  preceding  argument,  and  is  then  to  be  translated  by:  It 
follows  therefrom  the  argument  is  accepted;  Pesachim  3a  a.  elsewhere. 

Remark  2.  Where  the  argument  from  authority  is  based  merely 
on  the  supposition  of  a  certain  interpretation  of  the  quoted  passage 
or  on  a  supposed  circumstance  to  which  it  refers,  that  supposition 
is  introduced  by  'ND  is  it  not  (to  be  supposed j  that....? 

In  answering  such  an  argument,  the  opponent  generally  denies 
that  supposition  by  ...tfb  it  is  not  so,  but...  ;  f.  ex.,  Pesachim  16b; 
Sanhedrin  24b;  B.  gamma  15b. 

c.  Argument  from  a  Close  Construction  of  a  Passage. 

§  97. 

This  is  an  argument  which  draws  conclusions  from  a 
careful  consideration  of  the  words  in  which  a  law  is  framed. 
Such  an  argument  is  termed  KpVH  (from  the  verb  pn  to 
examine  minutely,  to  consider  a  thing  carefully),  and  is  most¬ 
ly  introduced  by  the  phrase:  tfpH  it  is  also 

proved  by  a  conclusion  from  the  expression  used  in  this  Mishna 
or  Baraitha. 

Examples:  Succah  3a;  Kiddushin  3a;  Shebuoth  29b. 

Remark.  Hereto  belongs  also  that  argument  in  which  conclusions 
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are  drawn  from  a  positive  statement  to  the  negative,  and  vice  versa, 
by  emphasizing  either  the  subject  or  the  predicate  or  the  modification 
in  the  clause  of  a  law  under  consideration.  The  phrase  used  in  such 
conclusions  is  either:  ....an  NDJJD  the  reason  (the  force,  stress) 
of  this  law  is  in  the  expressly  stated  case  of....  but....  (in  the  opposite 
case,  the  decision  of  the  law  is  the  reverse);  f.  ex.,  Kiddushin  5b; 
B.  Kamma  48b;  B.  Meztia  25a.  Sometimes  the  phrase  is:  p*f... 

&^>...  strictly  in  this  case  yes,  but... [other wise)  not;  f.  ex.,  Yoma 
85b;  B.  Metzia  30a;  34a. 

Such  arguments  resting  merely  on  the  emphasis  of  an  expression 
are  often  very  arbitrary  and  fallacious,  and  are  in  this  case  prompt' 
ly  refuted  in  the  Talmud. 

d.  Arguments  prom  Analogy. 

§  98. 

An  argument  from  analogy,  termed  or  is  that 

which  infers  from  the  similarity  of  two  cases  that,  what  has 
been  decided  in  the  one,  applies  also  in  the  other. 

Such  arguments  are  introduced  by  one  of  the  fol¬ 
lowing  phrases: 

a . i  K'DVT  in  similarity  with  the  case  of...;  Kiddushin 

12a;  B.  Bathra  28b. 

b . xnb  K'OT  $b  sn  this  is  rather  like  that  other 

case  of...;  Sabbath  12a;  Kiddushin  7a;  B.  Metzia  30a. 

c . •QJ  jnDtysiD  as  we  find  concerning...;  Berachotk  20b. 

d . N  mm  “H'D  something  which  is  found  concerning..., 

i.  e.,  just  as  in  the  case  of...;  Sabbath  6a;  Kiddushin  4a; 
Gittin  8b. 

Also  the  phrase:  (fcOjn)  pn  $b  'ft  are  we  not  taught  in  the 
Mishna  (or  Baraitha)  ?  mostly  introduces  an  argument  from 
analogy;  Pesachim  7a,  9a;  Kiddushin  7a. 

The  application  of  the  analogous  case  to  the  case  under 
consideration  is  generally  introduced  by  'DJ  fcOP!  ...Dnn 
as  there...  so  here,  too. 
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e.  Argument  a  Fortiori 
§  99. 

The  argument  a  fortiori ,  termed  “iDlTTl  bp>  is  a  kind  of 
argument  from  analogy,  and  consists  in  proving  that  a  thing 
being  true  in  one  case  is  more  evidently  so  in  another  in  which 
the  circumstances  are  more  favorable. 

In  regard  to  Biblical  interpretation,  this  argument  was 
treated  in  Part  II  of  this  book  as  the  first  rule  of  the  Tal- 
mudical  Hermeneutics.  Its  application  in  the  discussions  of 
the  Gemara  is  less  artificial  than  there.  The  phraseology  used 
in  setting  forth  this  argument  is: 

a.  wyzn  ton  ....mot*  ....nnn  (noi)  xrwn  now,  (since) 
there...  (in  that  other  case  of...)  you  say....,  could  it  here  be 
questioned  ? 

Examples:  Gittin  15b;  B.  Bathra  4a;  Maccoth  6b. 

b.  p®  ‘o  t6  ton  ....nnn  noi  town  now,  if  there...., 
how  much  the  more  (or  the  less)  here. 

Examples:  Yoma  2b;  B.  Metzia  2b;  Yebamoth  32a. 

Remark.  In  the  Agadic  passages  of  the  Talmud,  the  final  con¬ 
clusion  of  such  an  argument  is  generally  expressed  by  riD3  Flflt*  bll 
tiom;  f.  ex-  Gittin  35a;  Nedarim  10b;  Maccoth  24a. 

3.  Indirect  Argumentation. 

§  100. 

The  mode  of  proceeding  in  indirect  argumentation  is  to 
assume  the  denial  of  the  point  in  question  or  a  hypothesis 
which  is  the  contradictory  of  the  proposition  to  be  proved,  and 
then  to  show  that  such  a  denial  or  hypothesis  involves  some 
false  principle,  or  leads  to  consequences  that  are  manifestly  ab¬ 
surd.  The  assumed  contradictory  thus  shown  to  be  false,  the 
original  proposition  must  consequently  be  true. 

This  method  is  very  frequently  applied  in  the  Talmudic 
discussion.  The  phrases  used  in  indirect  argumentation  are: 

a.  (K'Wp)....'3n  80’n  X1?  “W  for  if  you  do  not  say  so  (i.  e. 
if  you  deny  my  proposition),  the  difficulty  or  the  objection  is.... 
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Examples:  Berachoth  26b;  Yoma  15a;  B.  Metzia  5b. 

b.  (KMtp)....rnDK'tnforifyou  say...  (the  contrary),  then... 
(objection). 

Examples:  Berachoth  2b;  Yoma  24b;  Gittin  35b;  B. 
Metzia  28b. 

c.  (K'Bfp)*— “injn  ’NT  tor  if  it  should  enter  your  mind, 
(i.  e.,  if  you  should  assume  the  contrary...),  then...  (it  will 
lead  to  the  following  objectionable  consequence). 

Examples:  Berachoth  13a;  Sanhedrin  6a;  B.  Metzia  5b. 

Indirect  arguments  are  often  introduced  by  the  phrase 
K"CnDD  it  is  proved  by  the  following  reasoning...  or  'qj  '•an 
S-ianCD  it  may  thus  also  be  proved  by  reasoning..,.. 

The  conclusion  from  an  indirect  argument  is  generally  ex¬ 
pressed  by  is  it  then  not...?  or  rPJ'D 

is  it  then  not  to  be  concluded  herefrom...  (the  correctness  of 
the  proposition  which  was  to  be  proved)?  In  direct  arguments, 
the  phrase  is  simply:  n'J'D 

Remark.  Arguments  introduced  by  tnanDD  or  by  NpH 

are  generally  regarded  conclusive.  As  to  the  exceptions,  see  To- 
saphoth  Yoma  84a,  s.  v.  o*jn  and  Tosaphoth  Sebachim  13a  and 
Chullm87b,  a.  v.  ’DJ  Np't. 

4.  Direct  and  Indirect  Arguments  Combined. 

§  101. 

To  support  a  proposition  against  the  contrary  view  of  an 
opponent,  the  Talmud  often  uses  a  combination  of  direct  and 
indirect  arguments,  by  referring  to  an  authority,  and  showing 
it  to  be  in  harmony  with  the  proposition  and  in  disharmony 
with  the  contradictory.  The  phrases  used  in  such  argument¬ 
ations  are: 

a.  (TSttO  ....K&toa  men  ■<«  (=moK 
(K'ffp)  . mDK  'N 

it  is  well,  if  you  say...  (if  you  accept  my  proposition),  then  every 
thing  is  all  right;  but  if  you  say...  (the  contradictory),  then... 
(you  meet  some  difficulty). 
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Examples:  Berachoth  26b;  Sabbath.  23a;  B.  Metzia  3a. 

b.  (lr'H  or)  -MW  . 'TH^ 

K'Pp  ....*p'*6 

it  is  well  according  to  my  view....;  but  according  to  your 
view...  (there  is  a  difficulty). 

Examples:  Yoma  4a;  Pesachim  46b;  Moed  Katon  2b. 

C.  (1PM)  TDtP  ....IDKT  }KO^> 

K'tPp 

it  is  well  according  to  him  who  holds....;  but  according  to  him 
who  holds.. ..(the  contrary  view).... (there  is  the  difficulty). 
Examples:  Berachoth  41a;  Yoma  40a;  B.  Kamma  22a. 


CHAPTER  XI 

REFUTATION 
Definition  and  Terms 
§  102. 

A  refutation  consists  either  in  proving  that  a  given  pro¬ 
position  is  false,  or  in  overthrowing  the  arguments  by  which 
it  has  been  supported.  In  the  first  case,  it  is  termed  : 

(the  Aramaic  word  for  the  Hebrew  pDluH  an  answer,  gainsay¬ 
ing,  refutation),  and  in  the  second  case;  frOTS  (from  the  verb 

to  break  into  pieces,  to  crumble;  hence,  to  destroy,  to  in¬ 
validate),  or:  rr»m  (from  the  verb  to  push  aside,  to  over¬ 
throw  to  supersede). 

A.  The  Refutation  of  a  Proposition. 

§  103. 

The  strongest  argument  against  a  proposition  advanced 
by  an  Amora  is  to  show  that  it  conflicts  with  the  authoritative 
decision  laid  down  in  a  Mishna  or  a  Baraitha.  Such  a  refuta¬ 
tion  is  generally  introduced  by:  rPZrPK,  or  lyfys  yriD,  or 
WD;  see  above  §  86b. 

A  proposition  is  refuted  indirectly  by  showing  that,  assum¬ 
ing  it  to  be  true,  a  certain  passage  of  a  Mishna  or  Baraitha 
bearing  on  that  subject  ought  to  have  been  expressed  differently 
or  could  not  well  be  explained.  The  phrases  mostly  used  in 
such  negative  argumentation  after  quoting  such  a  passage  are: 

a.  (K'typ)  (n^  '$2'Q) . mos  now,  if  you  say.,  (main- 

tain  your  proposition),  then...  (we  meet  with  a  difficulty). 

Examples:  Gittin  53a;  Kiddushin  32a;  B.  Metzia  10a. 

b.  (K’Bfp)  Sp^D  ’SI  now,  if  you  assume...  (your 

proposition  to  be  true),  then... 

Examples:  Sabbath  1  b;  Betza  9b;  B.  Metzia  10b. 

c.  (fcPSSPp)  now,  ifitwereso..  (as  you  main¬ 

tain),  then.... 

Examples:  R.  Hashana  3b;  Pesachim  25a,  Betza  18a. 
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Remark.  A  proposition  is  also  refuted  indirectly  by  proving  the 
truth  of  its  contradictory.  The  confirmation  of  one  of  two  antagonis¬ 
tic  opinions  is  thus  the  virtual  refutation  of  the  other,  and  vice  versa. 
Hence  the  Talmudic  phrases:  (3)  KTOVni  (K)  .Tb  IT  DO 

this  Mishna  is  a  support  (confirmation)  of  the  opinion  of  A,  and  a 
refutation  of  the  (opposite)  opinion  of  B  ;  f.  ex,  Yebamoth  53a,  and: 
(3)  'VVtb  (K)  3TID  he  refuted  A  in  support  of  B;  f. 

ex.,  Yoma  42b;  B.  Bathra  45b;  Chullin  10a;  Zebachim  10a. 

B.  Refutation  of  Arguments. 

§  104. 

Such  refutations  are  very  often  introduced  by  the  phrase; 
nb  CppHD  a  certain  teacher  asked  a  strong  question 
against  this  (argument)....;  (f.  ex.,  Sabbath  4a;  R.  Hashana 
13a;  Sanhedrin  4a;  Maccoth  3a).  Occasionally,  it  is  introduced 
by:  ...'£  "J'HS  a  certain  teacher  refuted  this  argument  (f.  ex. 
Kiddushin  13a;  Yebamoth  24a;  Sliebuoth  41b),  or... '3  p!3  CpJD 
a  certain  teacher  ridiculed  this  argument,  in  showing  its  ab¬ 
surdity  (Sabbath  62b:  Kidd.  71b;  Sanhedrin  3b;  Aboda  Zara 
35a;  Zebachim  12a).1 


t)  The  term  cj'pnD  (from  Pjpn  to  overpower ,  to  attack;  hence, 
to  overthrow,  to  confute  an  argument,)  is  mostly  used  only  in  re¬ 
ference  to  refuting  questions  asked  by  the  later  Amoraim  from  the 
time  of  Rabba  and  Rab  Joseph,  though  in  Temura  7a  it  is  exceptionally 
applied  to  a  question  raised  by  Resh  Lakish. 

meaning,  literally,  to  break  into  pieces ,  to  crumble ;  hence, 
to  invalidate  an  argument,  to  refute ,  is  by  the  earlier  Amoraim 
used  as  a  term  of  refuting  especially  a  Kal  vechomer  or  a  Binyan  Ab 
(in  the  phrase  ND'K,  and  as  a  noun  fcOTD).  As  a  term  of  refu¬ 

ting  any  argument  it  is  mostly  used  by  Rab  Acha.  The  Talmud  com¬ 
mentators  Rashi  and  Tosaphoth  often  use  the  verb  -pa  in  the  general 
sense,  to  ask  a  question. 

The  term  cfUD  is  mostly  used  by  R.  Abuha,  and  only  once  by  R. 
Jirmija  and  once  by  R.  Chanina. —Tosaphoth  Yebamoth  2b,  s.  v. 
calls  attention  to  the  circumstance  that  some  of  the  Amoraim  used 
their  own  peculiar  terms  in  setting  forth  a  question.  See  Kohut's 
Arucli  Completum  s.  v.  PpJ. 
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The  procedure  of  refuting  a  particular  argument  varies 
with  the  nature  of  the  latter,  as  will  be  shown  in  the  following 
paragraphs. 

§  105. 

1.  An  argument  from  common  sense  (see  above  §  95)  is 
overthrown  by  showing  that  good  common  sense  rather  sides 
with  the  opposite  view. 

The  phrase  used  in  such  counter-argument  is:  i"DT7K 
(also  spelled  on  the  contrary ,  or  more  emphatically : 

K12HDD  frOS'N  rUYlK  on  the  contrary,  the  reverse  is  more 
reasonable. 

Examples:  Sabbath  3b;  Pesachim  28a;  Gittin  23b. 

Remark  1.  The  term  rQYlK  or  Nrrntf  (a  contraction  of  the 
words  nm  H  bVi  literally,  on  that  which  is  greater  or  stronger,  i.  e., 
on  the  contrary  side  is  a  stronger  argument)  must  not  be  confoun¬ 
ded  with  the  words  rUYlK  and  meaning  against  the  view 

of  Rabba  or  of  Raba,  in  the  phrases  :  H3T1N  mvi  N'Pp  Gittin  27a, 
and  KimK  KITT  wwp  B.  Bathra  30a. 

Remark  2.  A  similar  meaning  as  the  term  nxVTK  on  the  contra¬ 
ry,  is  expressed  by  the  phrase  rp’b  'Sita  literally:  where  does  this  turn? 
i.  e.,  on  the  contrary,  the  opposite  view  is  more  reasonable;  f.  ex.  Pe- 
sachim  5b;  B.  Metzia  58b. 


§  106. 

2.  An  argument  from  authority ,  (see  above  §  96)  is  defeat¬ 
ed  in  different  ways: 

a.  By  showing  that  the  whole  argument  is  based  on  a 
misapprehension  of  the  passage  referred  to.  In  demonstrating 
this,  either  of  the  following  phrases  is  used: 

snaom  how  do  you  reason?  How  can  you  understand  that 
passage  in  this  way? 

Examples:  Pesachim  26a;  Yebamoth  15a,  B.  Kamma  14a. 

*6...rrDD  'D  do  you  think..., do  you  understand  the  pas¬ 
sage  in  this  way  ?  It  is  not  so,  but.... 

Examples:  Pesachim  29a;  Kiddushin  7a,  B.  Metzia  32b. 

b.  By  showing  that  the  authority  referred  to  does  not 
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necessarily  concern  the  case  under  consideration.  This  is 
phrased  either:  (fcon  or)  onn  'SOW  there  (or,  here)  the  case 
is  different,  for.... 

Examples:  Pesachim  5a;  Shebuoth  15a;  B.  Metzia  10a. 

Or:  iCH  here  we  treat  of  the  special  case 

of... 

Examples;  Gittin  12a;  B.  Kamma  8a;  B.  Metzia  10b. 

c.  By  showing  that  the  passage  referred  to  is  not  autho¬ 
ritative,  as  it  only  expresses  the  individual  opinion  of  one 
Mishna  Teacher,  disputed  by  another  authority. 

tun  he  holds  it  with  that  other  teacher 

...;£  ex.,  Maccoth  10b;  12a. 

Or:  UD  Nfi  whose  opinion  is  here  accepted  ? 

that  of....;  f. ex.,  Sabbath  lib; Pesachim  32a;  B.  Kamma  10a. 

Or:  ton  ifcOfi  concerning  this  matter,  the  Tanaim  differ. 

Examples:  R.  Hashana  19b;  Betza  9a;  B.  Metzia  62a. 

§107. 

8.  An  argument  from  a  close  construction  or  from  impli  ca¬ 
tion  (see  above  §  97)  is  refuted  by  showing  it  to  be  too  arbitra¬ 
ry,  as  the  same  construction,  if  applied  to  another  clause  of 
the  same  passage,  would  result  in  a  contradiction  of  the  con¬ 
clusions  from  the  two  clauses. 

This  refutation  is  mostly  introduced  by:  (fcWn)  KD'W 
tell  me  the  other  clause...  (and  apply  to  it  the  same  construc¬ 
tion).... 

The  result  of  this  counter-argument  is  often  added  in  the 
phrase: 

nj»D  yoWftb  hence  nothing  can  be  proved 

herefrom. 

Examples:  Kiddushin  5b;  Yebamoth  76b;  B.  Metzia  26b. 

§  108. 

4.  An  argument  from  analogy  (see  above  §  98)  is  refuted 
by  impugning  the  premise,  in  showing  that  the  resemblance 
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between  the  two  cases  is  merely  superficial,  or  that  points  of 
difference  have  been  overlooked  which  vitiate  the  analogy. 
The  phrases  used  in  such  refutations  are: 

a . *an....Dnn 'm  'D  are  the  two  cases  alike?  there..,. 

here.... 

Examples:  Sabbath  6a;  Kiddushin  7a;  Gittin  3a. 

b.  ...frOIT.-Drin  ''Dn  now,  is  this  sol  i.  e.,  is  this  ana¬ 

logy  correct?  There....;  but  here.... 

Examples:  Berachoth  21a;  It.  Hashana  28a;  Kiddushin  Ya. 

Remark.  The  phrase  'D  is  used  in  refuting  an  analogy  which 
was  intended  to  support  a  proposition,  while  that  of  '3H  in  re¬ 

futing  the  analogy  on  which  an  objection  to  a  proposition  was  based. 
In  other  words,  the  former  phrase  is  mostly  applied  in  attacking  a  pro¬ 
position,  and  the  latter  in  repelling  such  an  attack. 

C.  ST1  WYWD  NJ1  fcontf  does  this  prove  any - 

thing?  This  case  as  it  is,  and  the  other  case,  as  it  is  ;  i.  e.,  the  two 
cases  are  not  as  analogous  as  you  presume,  since  the  circum¬ 
stances  are  quite  different. 

Examples:  Succah  43b;  Gittin  33a;  B.  Metzia  14b. 

Remark.  This  phrase  is  applied  especially  in  refuting  an  analogy 
based  on  the  parallelism  or  the  juxtaposition  of  two  cases  in  one  and 
the  same  Mishna  paragraph  (XS'DI  KC"!). 

§109. 

5.  An  indirect  argument  (see  above  §  100)  is  often  refut¬ 
ed  by  a  counter-argument,  showing  that  a  similar  objection,  as 
had  been  raised  against  the  contradictory  proposition,  might 
also  be  raised  against  the  original  proposition.  To  remove  the 
latter  objection,  a  distinction  must  necessarily  be  made,  but  this 
distinction  at  the  same  time  removes  the  objection  against  the 
contradictory  proposition,  and  thus  destroys  the  whole  indirect 
argument. 

The  phrases  used  in  introducing  such  a  counter-argu¬ 
ment  are: 
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a.  (...'DJ  ^pn)  (?  «rr»J  'D)  but  according  to 

your  own  opinion...  (does  it  agree  with  the  passage  re 
ferred  to?)  (is  there  not  also  an  objection  to  be  raised?..) 

Examples:  Yoma  8b;  Posachim  19b;  Botza  8a. 

b.  (tf'ffp  ^DJ)  (?  mDtfjnD)  ...'•SO  and  what  then?., 
(shall  it  be  so  as  you  say?  i.  e.  do  you  want  me  to  accept 
your  proposition  ?)  but  also  against  this  the  objection  is.... 

Examples:  Berachoth  27a;  Betza  13a;  B.  Metzia  8a. 

Remark.  The  words  introducing  such  a  counter-argu¬ 

ment  must  not  be  confounded  with  the  same  words  in  a  different 
connection  in  which  they  are  to  be  translated  by:  what  then  is...? 
what  then  means ?  as:  imN  'NO  N^N  “but  what  means  the  expres 
sion  tfViN  “(Rosli  Hashana  22b),  or  in  the  frequent  phrase:  'NO  «Sn 
ID'ob  “|b  JVN  “but  what  then  remains  for  you  to  say?  (Yoma  8b). 
In  Rosh  Hashana  13a,  we  find  on  the  same  page  the  words  'KD  n!?N 
in  three  different  connections  and  meanings. 

§  no. 

6.  A  mode  of  refutation  very  frequently  applied  in  the 
Talmudical  discussions,  consists  in  showing  that  the  advanced 
argument,  if  admitted  at  all,  would  prove  too  much,  that 
is,  it  proves,  besides  the  intended  conclusion,  another  which 
is  manifestly  inadmissible.  The  characteristic  phrases  used 
in  this  mode  of  invalidating  an  argument  are: 

a.  *On  if  so,  even. ...  also ,  i.  e.  if  that 
argument  (or  conclusion)  were  correct,  its  consequences 
ought  also  to  extend  to  that  other  case  of...  to  which, 
however,  they  do  not  extend. 

Examples:  Berachoth  13a;  Pesachim  7b;  Betza  8b. 

b.  iD3  W!  V  if  so,  why  just 

teaching ...  (this  case)  ?  since  it  ought  to  apply  also  to  the 
case  of... 

Examples:  Berachoth  16b;  Betza  8a;  Gittin  10a. 

§111. 

7.  A  similar  but  more  effective  mode  of  overthrowing  an 
argument  is,  to  introduce  another  analogous  case  where  the 
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application  of  that  argument  would  lead  to  a  palpable  absur¬ 
dity. 

The  phraseology  of  this  kind  of  refutation  is: 

nnyD  but  now  (according  to  your  argument 
or  conclusion),  can  it  apply  also  to  that  other  case  of...? 

Examples:  Berachoth  13a;  Pesachim  6a;  Gittin  23a. 

§112. 

8.  Propositions  as  well  as  arguments  are  often  refuted  by 
the  objection  that  the  advanced  opinion  is  without  parallel  and 
example,  and  against  common  sense,  or  against  the  establish¬ 
ed  principles  in  law. 

...."I  '•TD  KD'K  'D  is  there  anything  like  this,  that...? 

Examples:  Yoma  2b;  Betza  13b;  Sanhedrin  55a. 

§  113. 

9.  A  mild  and  polite  mode  of  refuting  an  argument  is  that 

which,  instead  of  a  decided  objection, merely  intimates  a  certain 
possibility  which  would  invalidate  the  argument  under  consider¬ 
ation.  Such  refutations  are  introduced  either  by . KDW 

but  I  might  say...;  f.  ex.  Yoma  2b,  or,  by...  but  per¬ 

haps....;  f.  ex.  Sabbath  5a;  B.  Metzia  8b. 

The  answer  to  such  a  mild  objection  or  refutation  is  often: 
tib  this  cannot  enter  thy  mind,  i.  e.,  you  can  impos¬ 
sibly  think  so,  since...;  f.  ex.,  It.  Hashana  13a. 


CHAPTER  XII 

THE  DEBATE 
1.  Definition  and  Terms 
§114. 

Besides  the  minor  discussions  to  be  found  almost  on 
every  page  of  the  Talmud,  and  consisting  either  of  a  query, 
an  answer,  and  a  rejoinder,  or  of  an  argument,  an  objection, 
and  a  defense,  the  Talmud  contains  also  numerous  more 
elaborate  discussions  or  debates  in  which  two  or  more 
teachers  holding  different  opinions  on  a  certain  question 
contend  with  each  other  in  mutual  argumentation.  Such  an 
interchange  of  arguments  between  opposing  parties  is 
termed  (literally,  taking  up  and  throwing  back, 

namely,  argnments).  A  debate  displaying  great  dialectical 
acumen  is  termed  ^iB^B.  These  debates  generally  concern 
either  the  interpretation  and  application  of  a  provision  of 
the  Mishna,  or  a  new  principle  of  law  advanced  by  an  Amora. 

2.  The  Principal  Debaters. 

§  115. 

The  debates  recorded  in  the  Talmud  are  generally  between 
the  associate  members  of  an  academy,  or  between  a  teacher 
and  his  prominent  disciples.  The  most  noted  among  them 
are  the  following: 

R.  Jochanan  with  Resh  Lakish. 

Rab  Huna  with  Rab  Nachman;  also  with  Rab  Shesheth 
and  Rab  Chisda. 

Rab  Nachman  with  Rab  Shesheth;  also  with  Raba. 

Rab  Chisda  with  Rab  Schesheth;  also  with  Rab  Nach¬ 
man  b.  Isaac. 

Rabba  with  Rab  Joseph;  also  with  Raba  and  with  Abaye. 

Raba  with  Abaye,  and  both  of  them  also  with  Rab 
Papa  and  with  Rabina  I. 

Abaye  with  Rab  Dime. 
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Rab  Ashe  with  Amemar,  also  with  Rabina,  with  Mar  Zutra 
and  Rab  Acha. 

Of  most  of  the  other  numerous  Amoraim  only  opinions, 
remarks,  traditions  and  occasional  discussions,  but  no  formal 
debates  are  recorded  in  the  Talmud. 

Some  contemporary  authorities,  as  Rab  and  Mar  Samuel, 
though  widely  differing  from  each  other  in  many  legal  questions, 
are  rarely  (f.  i.,  B.  Kamma  75a;  Aboda  Zarah  86a)  mentioned 
as  having  been  personally  engaged  in  debates  with  each  other. 
But  their  differences  of  opinion  are  frequently  quoted,  and 
made  a  basis  of  academical  discussions  between  the  teachers 
of  later  generations. 


3.  Illustration  of  Debates. 

§  116. 

The  following  synopsis  of  a  debate  between  Rabba  and 
Rab  Joseph,  the  former  being  seconded  by  Abaye,  may  serve 
to  illustrate  the  usual  procedure  in  the  Talmudical  controver¬ 
sies. 

In  Baba  Kamma  56b  the  question  is  as  to  the  degree  of 
legal  responsibility  of  nTOtf  now,  that  is,  of  the  keeper  of  a 
lost  object  waiting  for  its  owner  to  claim  it. 

Rabba  maintains  that  the  responsibility  of  that  keeper  is 
only  that  of  a  gratuitous  depositary  (njn  who  is  not 

liable  for  the  loss  of  the  object  entrusted  to  his  care,  except  in 
the  case  of  gross  negligence. 

Rab  Joseph  holds  that  he  has  the  greater  responsibility  of 
a  paid  depositary  (VDttf  nDVtf)  who  is  liable  for  all  losses  ex¬ 
cept  those  caused  by  inevitable  accident. 

The  reasons  for  each  of  these  two  opinions  are  stated. 

Rab  Joseph  opens  the  debate  with  the  attempt  to  refute 
the  opinion  of  his  opponent  E|DY»  31  rrOTPK)  by  showing 

it  to  be  in  conflict  with  a  passage  in  the  Mishna. 

Rabba  parries  this  attack  by  construing  that  Mishna  pas¬ 
sage  differently. 
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R.  J.  objects  to  this  construction 

Rabba  removes  the  objection. 

R.  J.  renews  his  attack  by  appealing  to  a  Baraitha  from 
which  he  infers  that  the  keeper  of  a  lost  object  has  the  greater 
responsibility  of  a  paid  depositary. 

Rabba  admits  the  correctness  of  this  inference  in  the  special 
case  mentioned  in  that  Baraitha,  but  denies  its  general  applica¬ 
tion  to  the  question  at  issue. 

After  having  thus  far  been  successful  on  the  defensive, 
Rabba  assumes  the  offensive  (DDP  lib  T\2~\  fPSTM),  by  calling 
attention  to  another  Baraitha  which  he  dialectically  interprets 
in  such  a  way  as  to  be  a  refutation  of  his  opponent’s  opinion. 

R.  J.  overthrows  the  refutation  by  showing  that  there  was 
no  necessity  for  construing  this  Baraitha  just  in  the  way  as 
done  by  his  opponent. 

Now,  Abaye,  a  disciple  of  Rabba,  enters  the  arena  to  sec¬ 
ond  the  opinion  of  his  master.  Addressing  himself  to  the  op¬ 
ponent  of  the  latter,  he  quotes  a  reported  decision  of  the 
acknowledged  authority  of  one  of  the  former  Amoraim  in  Pales¬ 
tine  (R.  Jochanan)  from  which  decision  he,  by  indirect  reasoning, 
draws  the  conclusion  that  the  keeper  of  a  lost  object  has  only 
the  responsibility  of  a  gratuitous  depositary. 

Rab  Joseph  rejects  this  conclusion  by  restricting  the  deci¬ 
sion  of  the  quoted  authority  to  certain  circumstances  which 
alter  the  case. 

Abaye  denies  that  the  case  is  altered  even  under  the  sup¬ 
posed  circumstances,  and  the  discussion  continues  without 
leading  to  a  definite  result.  But  later  authorities  decided  in 
favor  of  Rab  Joseph’s  opinion  which  is  adopted  in  the  Rabbi¬ 
nical  codes. 

Other  examples  of  such  debates  are  furnished:  Yoma 
6b — 7b  ;  Pesachim  46b — 47a  ;  Moed  Katon  2b  ;  Kiddushin 
59a;  Gittin  32b — 33a;  Nedarim  25b — 27a;  B.  Kamma  61a — 
62a;  B.  Metzia  43a;  B.  Bathra  45a — 46a. 

Kemark.  Different  from  these  debates  in  which  two  Amoraim 
holding  opposite  opinions  argue  personally  against  each  other,  are  the 
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discussions  of  the  Gemara  on  a  reported  difference  between  authorities 
of  a  former  generation  (f.  ex.  Gittin  2a  eqq.)  in  which  discussions,  ar¬ 
guments  for  and  against  either  of  those  authorities  are  advanced, 
refuted  or  defended.  See  above  §§  74—80. 

4.  Anonymous  Discussions  and  Debates. 

§m. 

Dicussions  and  debates  are,  as  a  rule,  reported  very  care¬ 
fully  with  the  names  of  those  engaged  therein.  But  in  nu¬ 
merous  instances,  the  names  are  omitted,  so  that  either  a 
question  or  an  answer,  or  both  of  them  are  reported  anonymously* 
Sometimes,  a  lengthy  discussion  carried  on  anonymously  is  in¬ 
terrupted  by  an  answer  made  by  an  authority  mentioned  by 
name.  At  other  times  again,  a  debate  started  by  named 
authorities  is  continued  anonymously. 

The  omission  of  names  in  a  discussion  is  probably  indicative 
that  this  was  a  general  discussion  among  the  members  of  the 
academy,  while  only  the  questions  and  answers  of  the  prominent 
teachers  were  recorded  with  the  names  of  their  authors. 

In  consequence  of  the  succinct  and  elliptical  mode  ol 
expression,  so  prevalent  in  the  Talmud,  and  in  the  absence  ol 
all  punctuation  marks,  the  anonymous  discussions  especially, 
often  offer  great  and  perplexing  difficulties  to  the  inexperienced 
student,  as  question  and  answer  are  there  sometimes  so  closely 
connected  that  it  requires  a  considerable  practice  in  Talmud 
reading  to  discern  where  the  one  ends  and  the  other  begins. 
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OUTLINES  OP  TALMUDICAL  ETHICS 

Ethics  is  the  flower  and  fruit  on  the  tree  of  religion. 
The  ultimate  aim  of  religion  is  to  ennoble  man's  inner 
and  outer  life,  so  that  he  may  love  and  do  that  only 
which  is  right  and  good.  This  is  a  biblical  teaching  which  is 
emphatically  repeated  in  almost  every  book  of  Sacred  Scrip¬ 
tures.  Let  me  only  refer  to  the  sublime  word  of  the  pro¬ 
phet  Micah:  4<He  hath  showed  thee,  0  man,  what  is  good, 
and  what  doth  the  Lord  require  of  thee,  but  to  do  justice 
and  to  love  kiodness  and  to  walk  humbly  with  thy  God,“ 
(Micah  vi,  8). 

As  far  as  concerns  the  Bible,  its  ethical  teachings  are 
generally  known.  Translated  into  all  languages  of  the  world, 
that  holy  book  is  accessible  to  every  one,  and  whoever 
reads  it  with  open  eyes  and  with  an  unbiased  mind  will 
admit  that  it  teaches  the  highest  principles  of  morality, 
principles  which  have  not  been  surpassed  and  superseded 
by  any  ethical  system  of  ancient  or  modern  philosophy. 

But  how  about  the  Talmud,  that  immense  literary  work 
whose  authority  was  long  esteemed  second  to  that  of  the 
Bible  ?  What  are  the  ethical  teachings  of  the  Talmud  ? 

Although  mainly  engaged  with  discussions  of  the  Law, 
as  developed  on  the  basis  of  the  Bible  during  Israel's  se¬ 
cond  commonwealth  down  to  the  sixth  century  of  the 
Christian  era,  the  Talmud  devotes  also  much  attention  to 
ethical  subjects.  Not  only  are  one  treatise  of  the  Mishna 
(Pirke  Aboth)  and  some  Baraithoth  (as,  A  both  d'R.  Nathan, 
and  Derech  Ereiz)  almost  exclusively  occupied  with  ethical 
teachings,  but  such  teachings  are  also  very  abundantly 
contained  in  the  Aggadic  (homiletical)  passages  which  are 
so  frequently  interspersed  in  the  legal  discussions  throughout 
all  parts  of  the  Talmud.1 

1  Also  the  Midrash ,  a  post-Talinmlic  collection  of  extracts 
from  popular  lectures  of  the  ancient  teachers  on  Biblical  texts, 
contains  an  abundance  of  ethical  teachings  and  maxims  advanced 
by  the  sages  of  the  Talmud,  which  must  likewise  be  taken  into 
consideration,  when  speaking  of  Talmudical  Ethics. 
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It  must  be  borne  in  mind  that  the  Talmudical  litera¬ 
ture  embraces  a  period  of  about  eight  centuries,  and  that 
the  numerous  teachers  whose  ethical  views  and  utterances 
are  recorded  in  that  vast  literature,  rank  differently  in  re¬ 
gard  to  mind  and  authority.  At  the  side  of  the  great  lumi* 
naries,  we  find  also  lesser  ones.  At  the  side  of  utterances 
of  great,  clear-sighted  and  broad-minded  masters  with 
lofty  ideas,  we  meet  also  with  utterances  of  peculiar  views 
which  never  obtained  authority.  Not  every  ethical  remark 
or  opinion  quoted  in  that  literature  can,  therefore,  be  re¬ 
garded  as  an  index  of  the  standard  of  Talmudical  ethics, 
but  such  opinions  only  can  be  so  regarded  which  are 
expressed  with  authority  and  which  are  in  harmony  with 
the  general  spirit  that  pervades  the  Talmudic  literature. 

Another  point  to  be  observed  is  the  circumstance  that 
the  Talmud  does  not  treat  of  ethics  in  a  coherent,  philo¬ 
sophical  system.  The  Talmudic  sages  made  no  claim  of 
being  philosophers;  they  were  public  teachers,  expounders 
of  the  Law,  popular  lecturers.  As  such,  they  did  not  care 
for  a  methodically  arranged  system.  All  they  wanted  was  to 
spread  among  the  people  ethical  teachings  in  single,  concise, 
pithy,  pointed  sentences,  well  adapted  to  impress  the  minds 
and  hearts,  or  in  parables  or  legends  illustrating  certain  moral 
duties  and  virtues.  And  this,  their  method,  fully  answered 
its  purpose.  Their  ethical  teachings  did  actually  reach  the 
Jewish  masses,  and  influenced  their  conduct  of  life,  while 
among  the  Greeks,  the  ethical  theories  and  systems  re¬ 
mained  a  matter  that  concerned  the  philosophers  only, 
without  exercising  any  educating  influence  upon  the  mas¬ 
ses  at  large. 

Furthermore,  it  must  be  remembered  that  the  Talmu¬ 
dical  ethics  is  largely  based  on  the  ethics  of  the  Bible. 
The  sacred  treasure  of  biblical  truth  and  wisdom  was  in 
the  minds  and  hearts  of  the  Rabbis.  This  treasury  they 
tried  to  enrich  by  their  own  wisdom  and  observation.  Here 
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they  develop  a  principle  contained  in  a  scriptural  passage, 
and  give  it  a  wider  scope  and  a  larger  application  to 
life’s  various  conditions.  There  they  crystallize  great  moral 
ideas  into  a  pithy,  impressive  maxim  as  guide  for  human 
conduct.  Here  they  give  to  a  jewel  of  biblical  ethics  a 
new  lustre  by  setting  it  in  the  gold  of  their  own  wisdom. 
There  again  they  combine  single  pearls  of  biblical  wisdom 
to  a  graceful  ornament  for  human  life. 

Let  us  now  try  to  give  a  few  outlines  of  the  ethical 
teachings  of  the  Talmud.  In  the  first  place,  concerning 
Man  as  a  Moral  Being. 

In  accordance  with  the  teaching  of  the  Bible,  the  rab¬ 
bis  duly  emphasize  man’s  dignity  as  a  being  created  in  the 
likeness  of  God.1 *  By  this  likeness  of  God  they  understand 
the  spiritual  being  within  us,  that  is  endowed  with  intel¬ 
lectual  and  moral  capacities.  The  higher  desires  and  inspi¬ 
rations  which  spring  from  this  spiritual  being  in  man,  are 
called  Yetzer  tob ,  the  good  inclination;  but  the  lower  appe¬ 
tites  and  desires  which  rise  from  our  physical  nature  and 
which  we  share  with  the  animal  creation,  are  termed  Yeizer 
ha-ra ,  the  inclination  to  evil.3  Not  that  these  sensuous  de¬ 
sires  are  absolutely  evil;  for  they,  too,  have  been  implant¬ 
ed  in  man  for  good  purposes.  Without  them  man  could 
not  exist,  he  would  not  cultivate  and  populate  this 

earth  *,  or,  as  a  Talmudical  legend  runs:  Once,  some 
overpious  people  wanted  to  pray  to  God  that  they 

might  be  able  to  destroy  the  Yetzer  ha-ra,  but  a  war¬ 
ning  voice  was  heard,  saying:  1  ‘Beware,  lest  you  destroy 

this  world  !”4  Evil  are  those  lower  desires  only  in  that 

1  Aboth  I-i,  14:  R.  Akiba  used  to  say:  “How  distinguished 
is  man,  since  created  in  the  image  of  God,  and  still  more  dis¬ 

tinguished  by  the  consciousness  of  having  been  created  in  the 
image  of  God  I” 

3  Mishna  Berachoth  IX, 6:  jn  'Ml 

*  Midrash  R.  Bereshith  IX:  ^  in"*'  jn  W  DT  *JND  mm 

4  Yoma  69b:  .T->  'tO  lin 


270 


Outlines  of  Talmudical  Ethics 


they,  if  unrestrained,  easily  mislead  man  to  live  contrary 
to  the  demands  and  aspirations  of  his  divine  nature.  Hence 
the  constant  struggle  in  man  between  the  two  inclinations.1 
He  who  submits  his  evil  inclination  to  the  control  of  his 
higher  aims  and  desires,  is  virtuous  and  righteous.  “The 
righteous  are  governed  by  the  Yetzer  tob,  but  the  wicked 
by  the  Yetzer  ha-ra.'  “The  righteous  have  their  desires  in 
their  power,  but  the  wicked  are  in  the  power  of  their 
desires.’” 

Free-will. 

Man’s  free  will  is  emphasized  in  the  following  sentences: 
“Everything  is  ordained  by  God’s  providence,  but  freedom 
of  choice  is  given  to  man.’”  “Everything  is  foreordained 
by  heaven,  except  the  fear  of  heaven”4  or,  as  another 
sage  puts  it:  Whether  man  be  strong  or  weak,  rich  or  poor, 
wise  or  foolish  depends  mostly  on  circumstances  that 
surround  him  from  the  time  of  his  birth,  but  whether  man 
be  good  or  bad,  righteous  or  wicked,  depends  upon  his  own 
free  will.* 

God’s  Will,  the  Ground  of  Man’s  Duties. 

The  ground  of  our  duties,  as  presented  to  us  by  the 
Talmudical  as  well  as  the  biblical  teachings,  is  that  it  is 
the  will  of  God.  His  will  is  the  supreme  rule  of  our  being. 
“Do  His  will  as  thy  own  will,  submit  thy  will  to  His 
will”.’  “Be  bold  as  a  leopard,  light  as  an  eagle,  swift 
as  a  roe,  and  strong  as  a  lion,  to  do  the  will  of  thy  Father, 
who  is  in  heaven”.8 

Man  Accountable  to  God  for  his  Conduct. 

Of  man’s  responsibility  for  the  conduct  of  his  life,  we 

1  Kiddushm  80b:  0!'  ^3  tTmno  DIN  W-  Berachoth  5b: 

.inn  bv  did  ny  din  mv  nWb 

*  Berachoth  61b.  3  Mid  rash  Bereshith  XXXIII* 

*  Aboth  III,  15.  4  Berachoth  83a.  4  Nidda  16b. 

*  Aboth  IIf  4.  •  Ibid.  Y,  20. 
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are  forcibly  reminded  by  numerous  sentences,  as:  “Consider 
three  things,  and  thou  wilt  never  fall  into  sin;  remember 
that  there  is  above  thee  an  all-seeing  eye,  an  all  hearing 
ear,  and  a  record  of  all  thy  actions".1  And  again,  “Con¬ 
sider  three  things,  and  thou  wilt  never  sin;  remember  whence 
thou  comest,  whither  thou  goest,  and  before  whom  thou  wilt 
have  to  render  account  for  thy  doings.’" 

Higher  Motives  in  Performing  our  Duties. 

Although  happiness  here  and  hereafter  is  promised  as 
reward  for  fulfillment,  and  punishment  threatened  for  neglect 
of  duty,  still  we  are  reminded  not  to  be  guided  by  the  con¬ 
sideration  of  reward  and  punishment,  but  rather  by  love 
and  obedience  to  God,  and  by  love  to  that  which  is  good 
and  noble.  “Be  not  like  servants,  who  serve  their  master 
for  the  sake  of  reward.”’  “Whatever  thou  doest,  let  it 
be  done  in  the  name  of  heaven”4  (that  is,  for  its  own 
sake). 

Duty  of  Self-Preservation  and  Self-Cultivation. 

As  a  leading  rule  of  the  duties  of  self-preservation  and 
self-cultivation ,  and,  at  the  same  time,  as  a  warning  against 
selfishness,  we  have  Hillel’s  sentence:  “If  I  do  not  care 
for  myself,  who  will  do  it  for  me  ?  and  if  I  care  only  for 
myself,  what  am  I  ?”5 

The  duty  of  acquiring  knowledge ,  especially  knowledge  of 
the  divine  Law  (Thora)  which  gives  us  a  clearer  insight  in 
God’s  will  to  man,  is  most  emphatically  enjoined  in  nume¬ 
rous  sentences:  “Without  knowledge  there  is  no  true  moral¬ 
ity  and  piety.”4  “Be  eager  to  acquire  knowledge,  it  does 
not  come  to  thee  by  inheritance”.7  “The  more  knowledge, 
the  more  spiritual  life.”7  “If  thou  hast  acquired  knowledge, 
what  doest  thou  lack  ?  but  if  thou  lackest  knowledge,  what 

‘  Ibid.  II,  1.  »  Ibid.  Ill,  1. 

*  Aboth  I,  3.  4  Ibid.  II,  13.  •  Ibid.  1, 14. 

•  Ibid.  II,  5.  »  Ibid.  II,  12,  •  Ibid,  n,  7. 
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hast  thou  acquired  ?m  But  we  are  also  reminded  that  even 
the  highest  knowledge  is  of  no  value,  as  long  as  it  does 
not  influence  our  moral  life.  “The  ultimate  end  of  all 
knowledge  and  wisdom  is  man’s  inner  purification  and  the 
performance  of  good  and  noble  deeds.”*  “He  whose  know¬ 
ledge  is  great  without  influencing  his  moral  life,  is  compared 
to  a  tree  that  has  many  branches,  but  few  and  weak  roots; 
a  storm  cometh  and  overturneth  it.”* 

Labor. 

Next  to  the  duty  of  acquiring  knowledge,  that  of  indust¬ 
rious  labor  and  useful  activity  is  strongly  enjoined.  It  is 
well  known  that  among  the  ancient  nations  in  general, 
manual  labor  was  regarded  as  degrading  the  free  citizen. 
Even  the  greatest  philosophers  of  antiquity,  a  Plato  and 
Aristotle,  could  not  free  themselves  of  this  deprecating  view 
of  labor.4  How  different  was  the  view  of  the  Talmudic  sages 
in  this  respect  I  They  say:  “Love  labor,  and  hate  to  be  a 
lord.”5  “Great  is  the  dignity  of  labor;  it  honors  man.”« 
“Beautiful  is  the  intellectual  occupation,  if  combined  with 
some  practical  work.”7  “He  who  does  not  teach  his  son  a 
handicraft  trade,  neglects  his  parental  duty.”5  “He  who  lives 
on  the  toil  of  his  hands,  is  greater  than  he  who  indulges 
in  idle  piety.’7® 

In  accordance  with  these  teachings,  some  of  the  most 
prominent  sages  of  the  Talmud  are  known  to  have  made 
their  living  by  various  kinds  of  handicraft  and  trade. 

Cardinal  Duties  in  Relation  to  Fellow-men. 

Regarding  man’s  relation  to  fellow-men,  the  rabbis 
consider  justice,  truthfulness,  peaceableness  and  charity  as 
cardinal  duties.  They  say,  “The  world  (human  society) 
rests  on  three  things — on  justice,  on  truth  and  on  peace.”14 

*  Midrash  Levit.  I:  JV3p  HO  mon  Wl  /HlOn  HD  1 VJp  Hjn 

*  Berachoth  17a.  8  Aboth  III,  17. 

4  Arist.  Polit,  VIII,  3.  5  Aboth  1, 10.  •  Gittin  67a;  Nedarim  49a. 

T  Aboth  II,  2.  8  Kiddushin  29a.  9  Berachoth  Sa. 

19  Aboth  I,  18. 
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Justice 

The  principle  of  justice  in  the  moral  sense  is  expressed 
in  the  following  rules:  “Thy  neighbor’s  property  must  be 
as  sacred  to  thee,  as  thine  own.”1  “Thy  neighbor’s  honor 
must  be  as  dear  to  thee,  as  thine  own.”9  Hereto  belongs 
also  the  golden  rule  of  Hillel:  “Whatever  would  be  hateful 
to  thee,  do  not  to  thy  neighbor.”* 

Truth  and  Truthfulness. 

The  sacredness  of  truth  and  truthfulness  is  expressed  in 
the  sentence:  “Truth  is  the  signet  of  God,  the  Most  Holy.”4 
‘‘Let  thy  yea  be  in  truth,  and  thy  nay  be  in  truth.”* 
“Truth  lasts  forever,  but  falsehood  must  vanish.”4 

Admonitions  concerning  faithfulness  and  fidelity  to  given 
promises  are:  “Promise  little  and  do  much.”7  “To  be  faith¬ 
less  to  a  given  promise  is  as  sinful  as  idolatry.”8  “To  break 
a  verbal  engagement,  though  legally  not  binding,  is  a  mor¬ 
al  wrong.”*  Of  the  numerous  warnings  against  any  kind 
of  deceit,  the  following  may  be  mentioned:  “It  is  sinful  to 
deceive  any  man,  be  he  even  a  heathen.”10  “Deception  in 
words  is  as  great  a  sin  as  deception  in  money  matters.”11 
When,  says  the  Talmud,  the  immortal  soul  will  be  called  to 
account  before  the  divine  tribunal,  the  first  question  will 
be,  “hast  thou  been  honest  and  faithful  in  all  thy  dealings 
with  thy  fellow-men  ?”ia 


Peacefulness. 

Peace  and  harmony  in  domestic  life  and  social  inter¬ 
course  as  well  as  in  public  affairs  are  considered  by  the 
Talmudic  sages  as  the  first  condition  of  human  welfare  and 
happiness,  or  as  they  express  it:  “Peace  is  the  vessel  in 
which  all  God’s  blessings  are  presented  to  us  and  preserved 

1  Ibid.  II,  13.  *  Ibid.  II,  10.  ■  Sabbath  30a. 

4  Sabbath  45a.  *  B.  Metzia  45a..  •  Sabbath  104a.  T  Aboth  1, 15. 

•  Sanhedrin  93a.  •  B.  Metzia  48a.  l0Chullin  94a.  11  B.  Metzia  68b. 

19  Sabbath  28b. 
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by  us.”1  “Be  a  disciple  of  Aaron,  .loving  peace,  and  pur¬ 
suing  peace.”3  To  make  peace  between  those  in  disharmony 
is  regarded  as  one  of  the  most  meritorious  w'orks  that 
secure  happiness  and  bliss  here  and  hereafter.8 

As  virtues  leading  to  peace,  those  of  mildness  and 
meekness ,  of  gentleness  and  placidity  are  highly  praised 
and  recommended.  “Be  not  easily  moved  to  anger”4  “Be 
humble  to  thy  superior,  affable  to  thy  inferior,  and  meet 
every  man  with  friendliness.”®  “He  who  is  slow  to  anger,  and 
easily  pacified,  is  truly  pious  and  virtuous.”®  “Man.  be  ever 
soft  and  pliant  like  a  reed,  and  not  hard  and  unbending  like 
the  cedar.”7  “Those  who,  when  offended,  do  not  give  offence, 
when  hearing  slighting  remarks,  do  not  retaliate — they  are 
the  friends  of  God,  they  shall  shine  forth  like  the  sun  in 
its  glory.”8 

Charity. 

The  last  of  the  principal  duties  to  fellow-men  is  charity , 
which  begins  where  justice  leaves  off.  Prof.  Steinthal  in  his 
work  on  General  Ethics,  remarks,  that  among  the  cardinal  virt¬ 
ues  of  the  ancient  philosophers,  we  look  in  vain  for  the  idea 
of  love  and  charity ,  whereas  in  the  teachings  of  the  Bible,  we 
generally  find  the  idea  of  love,  mercy  and  charity  closely  con¬ 
nected  with  that  ofjustiee.9  And  we  may  add,  as  in  the  Bible 
so  also  in  the  Talmud,  where  charity  is  considered  as  the  highest 
degree  on  the  scale  of  duties  and  virtues.  It  is  one  of  the  main 
pillars  on  which  the  welfare  of  the  human  world  rests.10 

The  duty  of  charity  (Gemilath  Chesed)  extends  farther 
than  to  mere  almsgiving  (Tzedaka).  1  ‘Almsgiving  is  practiced 
by  means  of  money,  but  charity  also  by  personal  services  and 
by  words  of  advice,  symphaty  and  encouragement.  Alms¬ 
giving  is  a  duty  towards  the  poor  only,  but  charity  towards 


1  Mishna  Oketzin  III,  12.  3  Aboth  I,  12. 

*  Mishna  Peah  I,  1.  *  Aboth  II,  10.  6  Ibid.  Ill,  12.  8  Ibid.  V,ll 

1  Taanith  20b.  8  Yoma  23;  Gittin  3**b* 

•  AUgemeine  Ethik.  p.  108.  18  Aboth  I,  2. 
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the  rich  as  well  as  the  poor,  nay,  even  towards  the  dead 
(by  taking  care  of  their  decent  burial)’11 

By  works  of  charity  man  proves  to  be  a  true  image  of  God 
whose  atributes  are  love,  kindness  and  mercy.2  “He  who 
turns  away  from  works  of  love  and  charity  turns  away  from 
God”.8  “The  works  of  charity  have  more  value  than  sacrifices; 
they  are  equal  to  the  performance  of  all  religious  duties.”4 

Concerning  the  proper  way  of  practicing  this  virtue,  the 
Talmnd  has  many  beautiful  sentences,  as:  “The  merit  of  cha¬ 
ritable  works  is  in  proportion  to  the  love  with  which  they 
are  practiced.”5  “Blessed  is  he  who  gives  from  his  substance 
to  the  poor,  twice  blessed  he  who  accompanies  his  gift  with 
kind,  comforting  words”.5  “The  noblest  of  all  charities  is  en¬ 
abling  the  poor  to  earn  a  livelihood”,7  He  who  is  unable  to 
give  much,  shall  not  withhold  his  little  mite,  for  1  ‘as  a  garment 
is  made  up  of  single  threads,  so  every  single  gift  contributes 
to  accomplish  a  great  work  of  charity”.8 

Duties  concerning  Special  Delations. 

Besides  these  principal  duties  in  relation  to  fellow- men  in 
general,  the  Talmud  treats  also  very  elaborately  of  duties  con¬ 
cerning  the  various  relations  of  life.  Not  intending  to  enter 
here  into  all  details,  we  shall  restrict  ourselves  to  some  of  its 
ethical  teachings  in  reference  to  the  domestic  relations,  and 
regarding  the  relation  to  the  country  and  the  community. 

The  Conjugal  Relation. 

“First  build  a  house  and  plant  a  vineyard  (i.  e.,  provide 
for  the  means  of  the  household),  and  then  take  a  wife”.8  “Let 
youth  and  old  age  not  be  joined  in  marriage,  lest  the  purity 
and  peace  of  domestic  life  be  disturbed”10  “A  man’s  home  means 


1  Succah  49b. 

•  Sotah  14a.  3  Kethuboth  61a.  4  Succah  49a;  B.  Bathra  9a. 

•  Succah  49a.  8  B.  Bathra  9b.  7  Sabbath  63a.  6  B,  Bathra  10b. 

•  Sotah  44a.  10  Sanhedrin  76a. 
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his  wife.”i  “Let  a  man  be  careful  to  honor  his  wife,  for  he 
owes  to  her  alone  all  the  blessings  of  his  house”.*  “If  thy 
wife  is  small,  bend  down  to  her,  to  take  counsel  from  her”.* 
“Who  is  rich  ?  He  who  has  a  noble  wife.”4  “A  manshould  be 
careful  lest  he  afflict  his  wife,  for  God  counts  her  tears.”*  “If 
in  anger  the  one  hand  removed  thy  wife  or  thy  child,  let  the 
other  hand  again  bring  them  back  to  thy  heart.”*  “He  who 
loves  his  wife  as  his  own  self,  and  honors  her  more  than 
himself,  and  he  who  educates  his  children  in  the  right  way, 
to  him  applies  the  divine  promise :  Thou  shalt  know  that 
there  is  peace  in  thy  tent.”7  “Tears  are  shed  on  God’s  altar 
for  the  one  who  forsakes  the  wife  of  his  youth.”*  “He  who 
divorces  his  wife,  is  hated  before  God”.9 

Parents  and  Children. 

“Parental  love  should  be  impartial,  one  child  must  not  be 
preferred  to  the  other”.10  “It  is  a  father’s  duty  not  only  to 
provide  for  his  minor  children,  but  also  to  take  care  of  their 
instruction,  and  to  teach  his  son  a  trade  and  whatever  is  ne¬ 
cessary  for  his  future  welfare”.11  “The  honor  and  reverence 
due  to  parents  are  equal  to  the  honor  and  reverence  due  to 
God”.,a  “Where  children  honor  their  parents,  there  Goddwels, 
there  He  is  honored”1*. 

Country  and  Community. 

Regarding  duties  to  the  country  and  the  community,  the 
Rabbis  teach:  “The  law  of  the  country  is  as  sacred  and  bind¬ 
ing  as  God’s  law”.14  “Pray  for  the  welfare  of  the  government; 
without  respect  for  the  government,  men  would  swallow  each 
other”.16  “Do  not  isolate  thyself  from  the  community  and 
its  interests”.16  “It  is  sinful  to  deceive  the  government  regard- 

1  Yoma  2a.  1  B.  Metzia  59a.  •  Ibid,  4  Sabbath  25b. 

8  B.  Metzia  69a.  •  Sota  47a.  7  Yebamoth  02b.  *  Gifctin  90b. 

•  Ibid.  >°  Sabbath  10b.  11  Kiddushin  29a.  19  Ibid  29b. 

19  Ibid  30a.  14  Gittin  10b;  Nedarim  28a;  B.  gamma  118a;  B. 
Bathra  54b.  "  Aboth  III,  2.  "  Ibid  II,  4. 
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ing  taxes  and  duties”.1  “Do  not  aspire  for  public  offices”*; 
“but  where  there  are  no  men,  try  thou  to  be  the  man”.* 
“Those  who  work  for  the  community  shall  do  it  without  self¬ 
ishness,  but  with  the  pure  intention  to  promote  its  wel¬ 
fare”.4 

General  Characteristics. 

To  these  short  outlines  of  Talmudical  ethics  let  us  add 
only  a  few  general  remarks.  Being  essentially  a  development  of 
the  sublime  ethical  principles  and  teachings  of  the  Bible,  the 
Talmudical  ethics  retains  the  general  characteristics  of  that 
origin. 

It  teaches  nothing  that  iB  against  human  nature,  nothing 
that  is  incompatible  with  the  existence  and  welfare  of  human 
society.  It  is  free  from  the  extreme  excess  and  austerity  to 
which  the  lofty  ideas  of  religion  and  morality  were  carried 
by  the  theories  and  practices  of  some  sects  inside  and  outside 
of  Judaism. 

Nay,  many  Talmudical  maxims  and  sayings  are  evidently 
directed  against  such  austerities  and  extravagances.  Thus 
they  warn  against  the  monastic  idea  of  obtaining  closer 
communion  with  God  by  fleeing  from  human  society  and 
by  seclusion  from  temporal  concerns  of  life:  “Do  not  sepa¬ 
rate  thyself  from  society.”4  “Man’s  thoughts  and  ways  shall 
always  be  in  contact  and  sympathy  with  fellow-men.”4  “No 
one  shall  depart  from  the  general  customs  and  manners.”7 
“Better  is  he  who  lives  on  the  toil  of  his  hand,  than  he  who 
indulges  in  idle  piety.”4 

They  strongly  discountenance  the  idea  of  celibacy ,  which 
the  Essenes,  and  later,  some  orders  of  the  Church  regarded 
as  a  superior  state  of  perfection.  The  rabbis  say:  “He  who 
lives  without  a  wife  is  no  perfect  man.”4  “To  be  unmarried 

*  Pesachim  112b:  D3D<1  p  -p¥tf  man  also  B.  Kamma  113a 

D3Dn  m  rror6  hdk. 

*  Aboth  I,  10.  8  Ibid.  II,  5.  4  Ibid.  II,  2. 

•  Aboth  II,  4.  •  Kethuboth  11a.  7B.  Metzia  86b, 

•  Berachot  8b.  *  Yebamoth  63a. 
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is  to  live  without  joy,  without  blessing,  without  kindness, 
without  religion  and  without  peace.”'  “As  soon  as  man  mar¬ 
ries,  his  sins  decrease.”4 

While,  on  the  one  hand,  they  warn  against  too  much 
indulgence  in  pleasures  and  in  the  gratification  of  bodily 
appetites  and  against  the  insatiable  pursuit  of  earthly  goods 
and  riches,  as  well  as  against  the  inordinate  desire  of  honor 
and  power,  on  the  other  hand,  they  strongly  disapprove  the 
ascetic  mortification  of  the  body  and  abstinence  from  en¬ 
joyment,  and  the  cynic  contempt  of  all  luxuries  that  beau¬ 
tify  life.  They  say:  “God’s  commandments  are  intended  to 
enhance  the  value  and  enjoyment  of  life,  but  not  to  mar  it 
and  make  it  gloomy.”3  “If  thou  hast  the  means,  enjoy  life’s 
innocent  pleasures.”1  “He  who  denies  himself  the  use  of  wine 
is  a  sinner.”4  "No  one  is  permitted  to  afflict  himself  by 
unnecessary  fasting.”4  “The  pious  fool,  the  hypocrite,  and 
the  pharisaic  flagellant  are  destroyers  of  human  society.”' 
“That  which  beautifies  life  and  gives  it  vigor  and  strength, 
just  as  riches  and  honor,  is  suitable  to  the  pious,  and 
agreeable  to  the  world  at  large.”4 

Finally,  one  more  remark :  The  Talmud  has  often  been 
accused  of  being  illiberal,  as  if  teaching  its  duties  only  for 
Jews  towards  fellow-believers,  but  not  also  towards  fellow- 
men  in  general.  This  charge  is  entirely  unfounded.  It  is 
true,  and  quite  natural,  that  in  regard  to  the  ritual  and  ce¬ 
remonial  law  and  practice,  a  distinction  between  Jew  and 
Gentile  was  made.  It  is  also  true,  that  we  occasionally 
meet  in  the  Talmud  with  an  uncharitable  utterance  against 
the  heathen  world.  But  it  must  be  remembered  in  what 
state  of  moral  corruption  and  degradation  their  heathen 
surroundings  were,  at  that  time.  And  this,  too,  must  be 


•  Ibid.  62a.  3  Ibid.  63b. 

•  Yoma  86b:  Dm  niD'ty  xSl  Dm  ’nV  4  Erubin  64a:  gw  BN 

1^  DtD'n.  4  Taanith  11a.  •  Ibid.  22b.  7  Mishna  Sota  III,  4. 

3  Baraitha,  Aboth  vi,  8:  D'p'iv^  nto  —'mam  -ieoym  rum  Ulfl 
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remembered,  that  such  utterances  are  only  made  by  individ¬ 
uals  who  gave  vent  to  their  indignation  in  view  of  the 
cruel  persecutions  whose  victims  they  were.  As  regards 
moral  teachings,  the  Talmud  is  as  broad  as  humanity.  It  tea¬ 
ches  duties  of  man  to  man  without  distinction  of  creed  and 
race.  In  most  of  the  ethical  maxims,  the  terms  Adam  and 
Beriyot ,  “man,”  “fellow-men/’  are  emphatically  used;  as:  “Do 
not  despise  any  man.»’i  “Judge  every  man  from  his  favorable 
side.”3  “Seek  peace,  and  love  fellow-men.”3  “He  who  is  pleas¬ 
ing  to  fellow-men  is  also  pleasing  to  God.”4  “The  right  way 
for  man  to  choose,  is  to  do  that  which  is  honorable  in  his 
own  eyes  (i.  e.,  approved  by  his  conscience)  and  at  the  same 
time,  honorable  in  the  eyes  of  his  fellow- men.”5  In  some  in¬ 
stances,  the  Talmud  expressly  reminds  that  the  duties  of 
justice,  veracity,  peacefulness  and  charity  are  to  be  fulfilled 
towards  the  heathen  as  well  as  to  the  Israelites;  as:  “It  is 
sinful  to  deceive  any  man,  be  he  even  a  heathen.”®  It  is 
our  duty  to  relieve  the  poor  and  needy,  to  visit  the  sick 
and  bury  the  dead  without  distinction  of  creed  and  race.  ”7 

“Thou  shalt  love  thy  neighbor  as  thyself1’  (Lev.  XIX, 
18);  this  is,  said  R.  Akiba,  the  all  embracing  principle  of 
the  divine  law.  But  Ben  Azat  said,  there  is  another  passage 
in  Scriptures  still  more  embracing;  it  is  the  passage  (Gen., 
v,  2):  “This  is  the  book  of  the  generations  of  man;  in  the 
day  that  God  created  man,  he  made  him  in  the  likeness  of 
God.”®  That  sage  meant  to  say, this  passage  is  more  embracing, 
since  it  clearly  tells  us  who  is  our  neighbor;  not,  as  it  might  be 
misunderstood,  our  friend  only,  not  our  fellow-citizen  only,  not 
our  co-religionist  only,  but  since  we  all  descend  from  a  com¬ 
mon  ancestor,  since  all  are  created  in  the  image  and  likeness 
of  God,  every  man,  every  human  being  is  our  brother,  our 
neighbor  whom  we  shall  love  as  ourselves. 


»  Aboth  IV,  8.  9  Ibid.  I,  6.  a  Ibid.  I,  12.  «  Ibid.  Ill,  10. 

•  Ibid.  II,  1.  •  Chullin  94a.  7  Gittiu  61a.  a  Siphra  on  Lev.  XIX,  18. 
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The  liberal  spirit  of  Talmudic  ethics  is  most  strikingly 
evidenced  in  the  sentence:  “The  pious  and  virtuous  of  all 
nations  participate  in  the  eternal  bliss,”1  which  teaches  that 
man’s  salvation  depends  not  on  the  acceptance  of  certain 
articles  of  belief,  nor  on  certain  ceremonial  observances,  but 
on  that  which  is  the  ultimate  aim  of  religion,  namely,  Morality, 
purity  of  heart  and  holiness  of  life. 


1  Tosephta  Sanhedrin  oh.  XIII;  Maimonides  Yad  Hachezaka, 
Teshuba  JR,  5;  Melachim  YIII,  11. 
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(M.)  for  Mielziner;  ( B .)  for  Dr.  Joshua  Bloch;  ( F .)  for  Dr.  Louis 

Finkelstein. 
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4.  As  to  the  opinions  of  Hoffmann,  Lerner  and  Halevy  concern¬ 
ing  the  origin  of  Mishna,  see  Strack,  Einl.,  p.  19  f.  Ginzberg 
(in  Journal  of  Jewish  Lore  and  Philosophy ,  Vol.  I,  p.  33  ff.) 
has  proven  that  Tamid  was  the  oldest  treatise  of  the  Mishna. 
Tamid  and  Middot,  however,  do  not  belong  to  the  Mishna.  The 
Mishna  of  the  Tannaim  consisted  of  only  58  tractates.  ( B .) 

5.  When  R.  Jehuda  Hanasi  arranged  the  final  collection  of  the 
Mishna,  he  entrusted  it  to  the  memory  of  R.  Isaac  b.  Abdimi 
(or  Roba))  who  made  some  changes  in  it,  introducing  the 
opinions  of  his  master.  See  Lewy,  Jahresbericht,  Breslau  Sem¬ 
inary,  1905,  p.  25,  and  Marx  JQR  N.  S.,  Vol.  13,  p.  353.  (B.) 
Paragraph  3. 

Since  several  of  the  colleagues  of  R.  Jehuda  Ha-Nasi  had 
arranged  their  own  Mishna-systems,  each  of  those  works  was 
distinguished  by  being  called  after  its  author.  Thus  the 
Mishna  of  Bar  Kappara  was  the  work  of  that  scholar,  the 
Mishna  of  R.  Hiyya,  was  the  work  of  another  scholar  of  the 
same  period.  Some  parts  of  these  works  are  preserved  in  quo¬ 
tations  in  the  Talmud,  and  have  been  incorporated  into  other 
books.  The  Mishna  of  R.  Jehuda  Ha-Nasi,  being  the  gener¬ 
ally  accepted  code,  was  called  Mishna,  without  further  descrip¬ 
tion.  ( F .) 

Note. 

The  question  of  whether  the  Mishna  was  actually  committed 
to  writing  or  not  has  further  been  discussed  by  the  following 
authors:  Jacob  Bruell,  Mebo  Ha-Mishna,  II,  10-13;  Jawitz, 
Toledot  Israel ,  p.  340fF.;  and  J.  S.  Bloch,  Einblicke  in  der 
Gesch.  der  Entstehung  der  Talmud.  Literatur,  Vienna,  1884. 
The  first  two  hold  that  it  was  committed  to  writing,  the  last 
that  it  was  not.  It  is  now  generally  believed  that  the  Mishna 
was  not  committed  to  writing  till  a  much  later  date,  but  that 
the  scholars  used  private  notes  as  an  aid  to  their  memory.  See 
Marx,  JQR  N.  S.,  XIII,  353.  (F.) 

7.  The  six  divisions  of  the  Mishna  are  sometimes  also  termed 
Shesh  Erke  Hamishna.  See  Pesikta  d.  R.  Kahana  7a  and  Cant. 
R.  6,  4.  (B.) 

8.  As  to  the  names  of  the  Masechtoth  and  the  order  of  their  ar- 
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rangement,  some  important  notes  are  given  by  Prof.  Louis 
Ginzberg  in  his  remarkable  study  Tamid  the  Oldest  Treatise 
of  the  Mishna;  in  Neumark’s  Journal  of  Jewish  Lore  and 
Philosophy ,  Vol.  I,  pp.  33-44,  197-209,  and  265-295.  (f?.) 

9.  As  to  the  particulars  concerning  each  Masechta  listed  herewith, 
consult  the  respective  articles  in  the  JE.  ( B .) 

11.  Baba  Kama .  As  to  particulars  concerning  this  and  the  two 
following  Masechtoth,  see  the  articles  Baba  Kamma,  Baba 
Mezia  and  Baba  Batra,  in  the  Jewish  Encyclopedia,  Vol. 
II.  (M.) 

On  Kethuboth  cf.  D.  Kaufmann,  Zur  Geschichte  der  K.  in 
MGWJ  41  (1897),  213-221;  E.  N.  Adler  in  JE  7,  472-478; 
S.  Krauss,  Archeol.  2,  44;  M.  Gaster,  Die  K.  bei  den  Samar- 
itanern,  MGWJ  54  (1910),  174  ff;  M.  Gaster,  The  Kethubah, 
Berlin,  1923.  (B.) 

12.  Eduyoth .  See  Herman  Klueger,  Ueber  die  Genesis  und  Com¬ 
position  der  Halachasammlung  Edujoth,  Berlin,  1898. 

Aboda  Zara .  See  article  Abodah  Zarah  in  Jewish  Encyclo¬ 
pedia,  Vol.  I, 

Aboth.  See  article  Abot  in  Jewish  Encyclopedia,  Vol.  I. 
Arachin.  See  article  Arakin  in  Jewish  Encyclopedia,  Vol. 
II.  (M.) 

Eduyoth.  See  J.  H.  Duenner,  Ueber  Ursprung  u.  Bedeutung 
des  Tracktates  Edojoth,  MGWJ  20  (1871),  33-42,  59-77;  H. 
Klueger,  Genesis  u.  Composition  der  Halacha-Sammlung  Edu- 
jot,  Breslau,  1895.  Cf.  MGWJ  41  (1897),  278-283,  330-333; 
D.  Feuchtwang,  Der  Zussammenhang  der  Mischna  im  Tractat 
Edujoth,  Hoffmann-Festschr,  92-96. 

Aboda  Zara.  See  P.  Fiebig,  ZDMG  57  (1903),  581-604;  N. 
Blaufuss,  Roemische  Feste  und  Feiertage  nach  den  Traktaten 
ueber  fremden  Dienst,  Nuernberg,  1909.  (2?.) 

13.  Middoth .  See  I.  Hildesheimer,  Die  Beschreibung  des  hero- 
dianischen  Tempels  im  Tractate  Middoth  u.  bei  Flavius  Jose¬ 
phus,  Berlin,  1877. 

Khelim.  See  D.  Graubart,  Le  veritable  auteur  du  traite  Kelim, 
REJ  32  (1896),  200-225.  (B.) 

15.  Addition  to  Bibliography  in  the  foot  note:  F.  Hillel,  Die  Nom¬ 
inal  bildungen  in  der  Mischna.  Frankf.  a.  M.,  1891. 

H.  Sachs,  Die  Partikel  der  Mischna,  Berlin,  1897.  (M.) 

Note  1. 

To  the  list  of  works  on  the  language  of  the  Mishna ,  must  now 
be  added  Segal,  Mishnaic  Hebrew  and  its  Relation  to  Biblical 
Hebrew,  JQR  XX,  617-737.  (F.) 

17.  Chapter  II. 

The  sixty  treatises  of  the  Tosefta  are  not  identical  with  those 
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of  the  Mishna.  There  is  no  Tosefta  to  Abot,  Tamid ,  Middot , 
or  Kinnim .  As  there  are  63  treatises  in  the  Mishna  (as  at 
present  divided)  that  would  leave  only  59  treatises  in  the 
Tosefta.  But  as  the  Tosefta  of  Kelim  is  divided  into  three 
parts  (called  Baba  Kamma,  Baba  Mezia  and  Baba  Bathra ) 
there  are  61  treatises  in  the  Tosefta.  In  the  Erfurt  Ms.  which 
is  the  basis  of  Zuckermandel’s  edition  the  treatise  Arlah  is 
omitted,  and  there  remain  therefore  in  that  edition  but  60 
treatises. 

The  nucleus  of  the  Tosefta  as  now  extant,  is  probably  that  of 
R.  Hiyya.  But  the  redactor  has  made  use  of  several  other 
sources.  It  is  clear  that  very  often  the  order  of  the  laws  in 
the  Tosefta  presupposes  an  earlier  arrangement  of  the  Mishna , 
than  that  found  in  our  texts  of  that  work.  A  complete  discus¬ 
sion  of  the  various  theories  advanced  as  to  the  nature  of  the 
Tosefta,  is  given  by  Malter,  JQR11,  75.  (F.) 

The  various  theories  bearing  on  the  origin  and  composition  of 
the  Tosephta  and  its  relation  to  the  Mishna  are  well  summa¬ 
rized  by  Strack.  See  his  Einl.  p.  75  if.,  and  bibliography  given 
there. 

In  the  Tosephta,  as  we  have  it,  are  to  be  found  side  by  side 
statements  and  supplements  to  the  Mishna  which  cannot  be 
understood  without  the  latter  and  enlarged  Mishnas  including 
both  the  text  of  our  Mishna  and  additions  to  it.  The  Tosephta 
frequently  follows  the  arrangements  of  an  earlier  form  of  the 
Mishna,  perhaps  that  of  R.  Meir.  (See  Brull,  Central  Anzeiger, 
p.  75.  Cf.  Marx,  JQR  N.  S.,  Vol.  13,  p.  354.)  The  Amoraim 
made  frequent  use  of  the  Tosephta  texts  in  statements  which, 
later,  were  quoted  in  their  own  names  by  their  pupils.  See 
Horowitz,  Magazin,  1891,  pp.  145-154.  (B.) 

18.  Section  8. 

The  Tannaitic  Midrashim  are  the  various  works  consisting 
mainly  of  the  explanations  given  by  the  Tannaim  on  the  Pen¬ 
tateuch.  These  works  were  developed  primarily  in  the  second 
century,  when  the  Rabbinic  world  was  divided  in  two  great 
schools,  the  School  of  Ishmael,  and  the  School  of  R.  Akiba. 
There  were  therefore  two  groups  of  such  midrashim  or  com¬ 
mentaries.  Each  group  consisted  originally  of  four  books, 
commentaries  on  Exodus,  Leviticus,  Numbers  and  Deuter¬ 
onomy.  There  was  no  such  commentary  on  Genesis  because  the 
main  legal  portions  of  the  Pentateuch  begin  with  Exodus  XII, 
and  it  was  in  the  legal  portions  of  the  Scriptures  that  these 
Sages  were  primarily  interested. 

It  so  happens  that  of  the  eight  works  that  were  extant  only 
four  have  survived  in  a  complete  form.  Two  of  these  are  from 
the  School  of  R.  Ishmael  and  two  from  that  of  R.  Akiba.  In 
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modern  times,  however,  scholars  have  succeeded  in  reconstruct¬ 
ing  partially  on  the  basis  of  quotations  in  early  books  and 
manuscripts  recovered  from  the  Genizah,  a  large  part  of  the 
lost  books.  We  therefore  now  have  the  following  books: 


On  the  From  the  school  From  the  school 

book  of  of  R.  Ishmael  of  R.  Akiba 

Exodus . Mechilta  of  R.  Ishmael  Mechilta  of  R.  Simeon 

b.  Johai . 

Leviticus . Sif  re  Sif r  a 

Numbers .  Sif  re  Zuta 


Deuteronomy . .  Mechilta  on  Deuteronomy  Sifre 
The  works  marked  in  italics  have  only  partially  been  recov¬ 
ered  in  modern  times.  It  is  somewhat  confusing  to  the  student 
that  the  two  parts  of  the  Sifre  (that  on  Numbers  and  that  on 
Deuteronomy)  should  be  from  two  different  schools.  It  is 
especially  confusing  since  they  are  usually  printed  together. 
But  it  is  only  within  the  last  generation  that  the  true  facts 
about  these  Midrashim  have  been  discovered,  mainly  through 
the  efforts  and  wide  learning  of  the  late  Professor  David 
Hoffmann. 

The  Mechilta  of  R.  Ishmael  is  sufficiently  described  in  the  text. 
The  Mechilta  of  R.  Simeon  b.  Johai,  has  been  published  by 
Dr.  D.  Hoffmann,  Frankfurt-a-M.,  1905.  It  is  ascribed  to 
R.  Simeon  b.  Johai,  the  disciple  of  R.  Akiba,  but  has  been 
revised  at  a  later  time,  by  Hezekiah,  the  son  of  the  R.  Hiyya 
who  is  mentioned  in  connection  with  the  Tosefta.  The  meth¬ 
ods  of  study  in  the  two  schools  were  quite  different  and  this  is 
reflected  in  a  difference  in  the  methods  of  interpreting  the 
Biblical  verses.  In  general  it  may  be  said  that  the  school  of 
R.  Ishmael  adhered  to  the  thirteen  hermeneutic  rules  laid  down 
by  their  founder,  while  the  school  of  R.  AkibaN  besides  using 
some  additional  rules  of  interpretation  laid  special  emphasis 
on  the  redundancy  of  words  and  letters.  Naturally  each  school 
had  its  technical  terms  by  means  of  which  it  is  easy  to  dis¬ 
tinguish  the  works  of  the  one  from  those  of  the  other. 

For  further  studies  on  the  Mechilta  of  R.  Simeon  b.  Johai,  see 
D.  Hoffmann,  Einleitung  in  d.  Hal.  Midrashim,  45-51;  J.  Lewy, 
Ein  Wort  u.  d.  Mechilta  d.  R.  Simon,  Breslau,  1889,  and  Ginz- 
berg,  in  Lewy  Festschrift,  p.  403-436. 

Mechilta  or  Mechilta  de  R .  Ishmael  are  designations  for  the 
Halachic  or  Tannaitic  Midrash  on  Exodus.  According  to 
Lauterbach  (JQR  n.s.  Vol.  II.,  1920-21,  pp.  169  ff.)  Mechilta 
is  a  later  name  for  the  older,  original  name  Sifre,  which  in¬ 
cluded  the  Midrash  on  Exodus.  He  also  finds  no  proof  from 
Talmudic  and  post-Talmudic  literature  in  support  of  the  inter¬ 
pretation  of  the  term  Mechilta  to  mean  a  Midrashic  collection. 
Hence  he  assumes  that  Mechilta,  originally  meant,  like  Me- 
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sichta,  Tractates,  and  its  correct  pronunciation  is  Mechilata  in 
the  plural,  since  the  Midrash  so  named  is  composed  of  many 
(9)  tractates.  The  original  arrangement  according  to  trac¬ 
tates  has  been  slightly  changed  later  on  and  adopted  to  an¬ 
other  arrangement  according  to  Sidras.  See  J.  Z.  Lauterbach, 
The  Arrangement  of  the  Mekilta  in  Hebrew  Union  College  An¬ 
nual,  Vol.  1,  1924,  p.  427.  The  views  as  to  the  meaning  of  the 
name  Mechilta  expressed  by  J.  Z.  Lauterbach  in  JE  8,  444  f., 
are  abandoned  by  him  in  the  above  mentioned  article.  ( B .) 

Of  the  Sifra,  it  must  merely  be  added,  that  while  it  originates 
in  its  present  form  mainly  from  the  school  of  R.  Akiba,  it  con¬ 
tains  large  parts  of  the  lost  commentary  of  the  school  of  R. 
Ishmael  on  Leviticus.  The  name  Sifra  d*be  Rab  may  mean 
merely  that  these  were  school  text  books  rather  than  they  were 
primarily  redacted  in  the  academy  of  Rab.  (F.) 

20.  Of  the  Sifre  it  must  be  remarked  that  since  that  on  Numbers 
comes  from  the  school  of  R.  Ishmael  while  that  on  Deuter¬ 
onomy  comes  primarily  from  the  School  of  R.  Akiba,  they  must 
be  discussed  separately.  The  Sifre  on  Numbers  is  more  Hala- 
kic  in  character  than  the  Mechilta  of  R.  Ishmael,  as  has  been 
pointed  out  by  the  author,  but  otherwise  its  earmarks  are 
those  of  the  works  of  that  school.  The  authorities  mentioned 
are  those  of  that  group,  the  technical  terms  are  the  same,  and 
the  methods  of  interpretation  are  the  same.  The  latest  edition 
of  this  work  is  that  of  Horovitz,  Leipzig,  1917.  At  the  end  of 
that  book  is  also  published  what  remains  of  the  Sifre  Zuta,  the 
commentary  to  Numbers  from  the  school  of  R.  Akiba. 

The  Sifre  on  Deuteronomy  is  the  work  to  which  the  Talmud 
refers  when  it  says  that  the  Sifre  is  mainly  the  work  of  R. 
Simeon  b.  Johai.  That  is  evident  from  the  fact  that  a  number 
of  statements  that  occur  anonymously  in  this  book  are  else¬ 
where  quoted  as  those  of  R.  Simeon.  But  as  the  names  of 
later  authorities  occur  in  it,  it  must  have  been  redacted  at  a 
later  time.  According  to  Hoffmann  (Einleitung  z.  d.  Hal. 
Midraschim)  its  final  redactor  was  R.  Johanan. 

As  was  the  case  with  other  books,  there  existed  also  a  Midrash 
on  Deuteronomy  from  the  school  of  R.  Ishmael.  Fragments  of 
this  work  have  been  found  in  the  Genizah  and  were  published 
by  Dr.  S.  Schechter  in  the  Jewish  Quarterly  Review.  These 
fragments  together  with  extracts  from  the  Midrash  Ha-Gadol, 
in  which  the  Sifre  and  this  work  were  found  side  by  side,  have 
been  published  by  Dr.  D.  Hoffmann  as  the  Midrask  Tannaim 
to  Deuteronomy  (1908).  (F.) 

Baraita. 

The  Baraitot  were  traditions  which  were  not  included  in  the 
standard  collections  of  Tannaitic  statements  studied  in  the 
academies.  When  the  Mishna  of  R.  Judah  Ha-Nasi  was  ac- 
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cepted  by  all  groups  as  the  authoritative  basis  for  academic 
study,  other  traditions  which  had  not  been  included,  were 
studied  “without”  the  academy.  Some  of  these  have  been 
shown  by  Professor  Ginzberg  to  have  been  of  high  antiquity. 
See  his  article  Baraita  in  Jewish  Encyclopedia,  lt9  513b. 
Baraita  is  generally  understood  to  be  the  technical  term  where¬ 
by  Tannaitic  traditions  not  found  in  the  Mishna  are  designated. 
Such  traditions  are  scattered  in  the  Talmuds  and  Midrashim 
such  as  Sifra,  Sifre,  Mekilta,  Tosefta,  etc.  In  post-Talmudic 
times  it  became  the  general  designation  of  those  works  which 
either  originated  or  were  claimed  to  have  originated  in  the 
time  of  the  Tannaim.  See  Ginzberg,  JE  2,  514-516;  Zunz, 
Gottesd.  Vortr.  2nd  ed.,  p.  52;  Strack,  Einl.,  p.  2.  ( B .) 

22.  On  the  Zugoth,  see  Franlcel,  Monatschrift,  1852,  pp.  405- 
421.  (M.) 

The  literature  dealing  with  the  important  teachers  of  the 
Mishna  and  Gemara  is  surveyed  by  Strack,  Einl.,  p.  116  f.  (B.) 

24.  The  differences  between  the  School  of  Shamai  and  that  of 
Hillel  have  been  discussed  by  several  scholars,  e.  g.,  Ad. 
Schwarz,  Die  Controversen  der  Schammaiten  u.  Hilleliten,  Wien, 
1893.  Cf.  D.  Feuchtwang,  MGWJ  39  (1895),  370-379;  S.  Men¬ 
delsohn,  JE  3,  115  f.;  Rosenthal,  Entst.  2,  16-48;  Strack, 
Einl.,  pp.  119-120.  (B.) 

Akabia  b.  Mahalalel  was  the  subject  of  a  study  by  J.  Kaempf, 
MGWJ  5  (1856),  pp.  146-158.  See  also  S.  Mendelsohn  REJ  41 
(1900),  31-44;  JE  1,  302;  Strack,  Einl.,  p.  120. 

Rabban  Gamaliel  the  Elder  (Spoken  of  as  the  teacher  of  the 
Apostle  Paul.  See  Acts  of  the  Apostles,  22,  3  and  cf.  5,  34  ff.; 
see  also  Weiss  Dor.  II.,  6)  was  the  son  of  Hillel.  The  assump¬ 
tion  that  he  was  HillePs  grandson  rests  on  a  single  prayer 
in  the  Talmud  which  states  that  Simon,  the  son  of  Hillel,  must 
have  been  GamaliePs  father  (Sab.  15a).  See  S.  J.  Kaempf, 
MGWJ  3  (1854),  39  ff.,  98  ff.;  Zipser  in  Ben  Chananja,  1886, 
supplement  4;  JE  5,  528-650;  Strack,  Einl.,  p.  120.  As  to  his 
ordinances,  cf.  Hollander,  Die  Institutionen  des  Rabban  Gama¬ 
liel,  Halberstadt,  1869.  (B.) 

25.  Paragraph  5. 

The  story  that  R,  Simeon  b.  Gamaliel  was  executed  by  the 
Romans  is  found  only  in  very  late  sources,  such  as  Masseket 
Semahot ,  chapter  8.  There  is  no  historical  corroboration  of 
the  legend  and  it  is  extremely  doubtful.  ( F .) 

R.  Jochanan  b .  Zaccai.  See  Rosenthal  Entst.  2,  §25-30;  A. 
Schlatter,  Jochanan  b.  Zakkai,  der  Zeitgenosse  der  Apostel, 
Guetersloh,  1899.  Cf.  L.  Blau,  MGWJ  43  (1899),  548-561.  <£.) 
Rabban  Gamaliel  II.  Cf.  Landau,  MGWJ  1  (1851-52),  pp.  283- 
295,  322-335;  A.  Scheinin,  Die  Hochschule  zu  Jamnia  u.  ihre 
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bedeutendsten  Lehrer  mit  besonderer  Ruecksicht  auf  Rabbi 
Gamaliel  II.,  Halle,  1878;  H.  Reich,  Zur  Genesis  des  Talmud, 
Wien,  1892;  JE  5,  560-662;  A.  Sulzbach,  Gamaliel  u.  Josua  in 
Jeschurun  4  (1917),  pp.  75-90.  (B.) 

26.  B.  Eliezer  b.  Hyrkanos,  Cf.  REJ  60,  pp.  107  f;  Ch.  Oppen- 
heim,  Beth  Talmud  4  (Wien,  1885),  311  if.,  332  ff.,  359  ff.; 
Zarkes  in  Suwalski's  Keneseth  Hagedolah  4  (1891),  pp.  65-71; 
Wassertrilling,  Die  halachische  Lehrweise  des  Eliezer  b.  Hyr¬ 
kanos  in  JLB,  1877,  No.  22,  f.  26;  Halevy,  Dorot  le,  293-296; 
S.  Mendelsohn,  JE  5,  113-115;  J.  Bassfreund,  MGWJ  42, 
(1898),  pp.  49-57.  The  view  of  C.  A.  R.  Totterman  (R.  Eliezer 
ben  Hyrkanos,  Leipzig,  1877)  that  R.  Eliezer  leaned  towards 
Christianity  is  without  foundation  or  proof. 

B.  Joshua  b.  Chanania.  Cf.  Graetz,  Geschichte,  4th  ed.  4, 
47-50,  and  Note  6;  Halevy,  Doroth  le,  317-318,  386-392.  See 
also  L.  J.  Mandelstamm,  Horae  Talmudicae  I.,  Berlin,  1860; 
Br.  Meissner,  ZDMG  1894,  194  f.;  M.  Guedemann,  Religions- 
geschichtliche  Studien,  Leipzig,  1876,  pp.  131-144;  Briill,  Jhb 
3,  180.  (B.) 

27.  B.  Elazar  b.  Azaria .  See  J.  Derenbourg  in  MGWJ  37  (1893), 

395-398;  JE  5,  97  f.;  Halevy,  Dorot  le,  362-368.  (B.) 

28.  B.  Tarphon  is  said  to  have  witnessed,  while  a  youth,  the  tem¬ 

ple  and  was  strongly  opposed  to  the  Judeo- Christian  worship 
(Sab.  111a).  His  permanent  home  was  Lydda  where  an  acad¬ 
emy  existed  already  three  decades  prior  to  the  destruction  of 
the  Temple.  See  S.  Klein,  Die  Beschluesse  zu  Lod,  in  Jeschu¬ 
run,  5  (1918),  522-535  and  JE  12,  56  f.  As  to  the  mention  of 
Tarphon  in  early  church  literature  cf.  Freimann,  MGWJ  55 
(1911),  565  ff.;  and  S.  Krauss,  JQR  5  (1892-93),  123-134.  (B.) 
B.  Ishmael  (6.  Elisha)  and  his  academy  are  frequently  men¬ 
tioned  in  Midrashic  literature  such  as  the  Mechilta,  Siphra  and 
Siphre.  See  Hoffmann,  Einleitung  in  d.  hal.  Midr.,  p.  87  f.; 
M.  Petuchowski,  Der  Tanna  Rabbi  Ismael,  Frankfurt,  1894; 
JE  6,  648-650.  (B.) 

29.  B.  Akiba,  As  to  fuller  characteristics  of  this  teacher,  see  L. 
Ginzberg’s  article,  Akiba  ben  Joseph,  in  JE  1,  pp.  304-310,  and 
cf.  Landau,  MGWJ  3  (1854),  45-51,  81-93,  130-148;  Is.  Gast- 
freund,  Toldoth  R.  Akiba,  Lemberg,  1871;  Halevi,  Dorot  le. 
455-467,  620-629,  659-664;  S.  Funk,  Ein  palaestinenischer 
Gelehrter  aus  dem  zweiten  nachchristl.  Jahrhundert,  Jena, 
1896;  J  .Hirsch,  Religionsgeschichtl.  Bedeutung  R.  Akibas, 
Prag,  1912;  L.  Stein,  R.  Akiba  u.  seine  Zeit,  Berlin,  1913;  P. 
Billerbeck,  R.  Akiba,  Leben  u.  Wirken  eines  Meisters  in  Israel, 
in  Strack’s  “Nathanael,”  1916-1918;  G.  J.  Horowitz,  Menorah 
Journal  1  (1915),  pp.  227-236;  Witkind,  Chut  Hameshulash, 
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Vilna,  1877,  pp.  9-60.  (B.) 

R.  Jochanan  b.  Nuri.  See  JE  7,  213.  (B.) 

30.  R .  Jose  the  Galilean.  See  JE  7,  240  f.  Cf.  Ch.  Oppenheim, 

Beth  Talmud  6,  138-146,  172-1V6.  (B.) 

R.  Jochanan  b.  Broka  was  the  pupil  of  R.  Joshua  b.  Chanania. 
See  Frankel,  Darke,  p.  131;  Briill,  Mebo,  137  i;  JE  1,  210.  (B.) 
Ben  Zorrva  who  belonged  to  the  second  generation  of  Tannaim 
was  a  famous  Darshan  (expounder)  who  became  absorbed  in 
theosophic  and  mystic  speculations  and  as  a  result,  he  is  said 
to  have  become  demented.  (B.) 

31.  R.  Meir .  Cf.  M.  Joel,  MGWJ  4  (1855),  88  ff.,  125  ff.;  Isaac 
Broyde,  JE  8,  432-435.  (B.) 

Of  R.  Meir’s  origin  little  is  known.  It  is  by  no  means  certain 
that  he  was  not  a  native  Palestinian.  As  to  the  story  of  his 
dying  in  Asia  Minor,  that  forms  the  subject  of  a  controversy 
between  Weiss  and  Graetz  on  the  one  hand,  and  Halevy  on  the 
other.  See  Halevy,  Dorot  Ha-Rishonimf  Ie,  p.  790-6,  and 
Weiss  II.,  p.  132  and  note.  (F.) 

Ben  Azai  really  belonged  to  the  second  generation  of  Tannaim 
and  flourished  in  the  second  century  C.E.  His  untimely  death 
is  ascribed  to  the  fact  that  he,  too,  was  absorbed  in  the  theo¬ 
sophic  speculations  of  his  time.  (B.) 

32.  R.  Jehuda  b .  Ilai.  See  M.  Joel,  MGWJ  6  (1857),  125-134; 

Lauterbach,  JE  7,  343  f.  As  to  his  controversies  with  R.  Nehe- 
miah  (see  p.  35)  and  anonymous  scholars,  see  Bacher,  Rab- 
banan,  Budapest,  1914,  pp.  23-30.  (B.) 

33.  R.  Jose  b.  Chalafta .  Cf.  M.  Joel,  MGWJ  6  (1857),  83-91; 

M.  Seligsohn,  JE  7,  341  f.;  Halevi,  Dorot  le,  781-788.  (B.) 

R .  Simon  b.  Jochai.  Cf.  M.  Joel,  MGWJ  5  (1856),  365  ff., 
401  ff.;  M.  Seligsohn,  JE  11,  359-363;  L.  Lewin,  R.  Simon  ben 
Jochai,  Frankfurt,  1893.  (B.) 

34.  R .  Elazar  b .  Shamua  was  born  in  Alexandria  and  was  a  loyal 

disciple  of  R.  Akiba  whom  he  visited  even  while  in  prison  in 
order  to  receive  instruction.  See  JE  5,  94  f.  Halevi,  Dorot  le, 
806-809.  (B.) 

R.  Jochanan  the  Sandelar.  Cf.  JE  7,  213  f.  (B.) 

35.  R.  Elazar  b.  Jacob.  S.  Horovitz  (Siphre,  p.  xviiif.)  is  in¬ 

clined  to  attribute  to  this  school  the  authorship  of  Siphre 
Zutta.  Cf.  JE  5,  116.  (B.) 

R.  Joshua  b.  Korcha.  Cf.  JE  7,  293.  (B.) 

R.  Simon  b.  Gamaliel  Cf.  Ph.  Bloch,  MGWJ  13  (1864),  81 
ff.,  121  ff.;  Lauterbach,  JE  11,  347  f.;  Ad.  Biichler,  La  con¬ 
spiration  de  R.  Nathan  et  R.  Meir  contre  le  Patriarche  Simon 
ben  Gamaliel,  REJ  28,  60-74.  (B.) 
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36.  R.  Nathan  usually  called  the  Babylonian,  because  he  had  emi¬ 

grated  from  Babylon  to  Palestine.  JE  9,  176  f.;  Halevi,  Dorot 
le,  819-830;  Bacher,  Tannaiten  2,  437-453.  (B.) 

37.  R.  Jehuda  Hanasi ,  also  spoken  of  as  Rabbenu  (Yeb.  45a)  or 

Rabbenu  Hakadosh  (Pes.  37a,  Sab.  156a)  because  of  his  strict 
ethical  conduct,  was  born  in  135  C.E.  Scholars  differ  as  to  the 
date.  See  Abr.  Krochmal,  Hechaluz,  2  (1853),  63-93;  3  (1854), 
118-146;  A.  Bodek,  Marc  Aurel.  Antoninus  als  Zeitgenosse 
und  Freund  des  Rabbi  Jehuda  ha-Nasi,  Leipzig,  1868;  H.  W. 
Schneeberger,  The  Life  and  Works  of  Rabbi  Jehuda  ha-Nasi, 
Berlin,  1870;  S.  Gelbhaus,  Rabbi  Jehuda  Hanassi  u.  die  Re- 
daktion  der  Mischna,  Wien,  1876;  A.  Biichler,  Der  Patriarch 
R.  Jehuda  u.  die  griechisch-roemischen  Staedte  Palaestinas; 
JQR  13  (1901),  683-740;  Die  Maultiere  u.  die  Wagen  des 
Patriarchen  Jehuda  I.,  MGWJ  48  (1904),  193-208;  JE  7,  333- 
337;  J.  Furst,  Antoninus  u.  Rabbi,  in  Mag.  1889,  41-45;  R. 
Leszynsky,  Die  Loesung  d.  Ant.  Ratsels,  Berlin,  1910;  S. 
Krauss,  Ant,  u.  Rabbi,  Wien,  1910;  La  lagende  de  la  naissance 
de  Rabbi,  REF  58  (1909),  65-74;  Zifronowitz  in  Hashiloah  23 
(1910),  pp.  246-255;  Strack,  Einl.,  133.  (B.) 

The  most  important  of  the  teachers  of  R.  Judah  Ha-Nasi  seems 
to  have  been  R.  Jacob  b.  Korshai  (Jer.  Sabbath  12.5,  10c).  (F.) 
Bar  Kappara  was  actually  named  R.  Elazar  b.  Elazar  Hakap- 
par  and  was  the  teacher  of  Hoshaya  and  of  R.  Joshua  b.  Levy. 
His  academy  was  located  in  Ceasarea.  See  Halevi,  Dorot  2, 
114  ff.,  123-126;  Bacher,  Tann.  2,  603-520;  L.  Ginzberg,  JE  2, 
503-505.  (B.) 

38.  R.  Jose  6.  Juda  (6.  Ilai)  /.  See  Rosenthal,  Entst.  3,  §64; 

Bacher,  Tann.  2,  417-421;  JE  7,  243.  (B.) 

R .  Elazar  b.  Simon .  See  JE  5,  104  f, ;  S.  Krauss,  R.  Elazar 
ben  Simon  als  roemischer  Befehlshaber,  MGWJ  38  (1894), 
151-156.  (B.) 

R.  Simon  6.  Elazar  is  often  mentioned  in  Tosephta.  See  JE 
11,  349.  (B.) 

39.  R.  Elazar  6.  Jose  ( b .  Chalafta).  JE  5,  99  f.  (B.) 

R.  Chiya  was  also  one  of  the  editors  of  the  Siphra.  See 
Bacher,  Tann.  2,  520-530;  Baer,  Mag.  1890,  28-49,  119-135; 
Is.  Broyde,  JE  6,  430  f.  (B.) 

R.  Oshaya  was  also  a  disciple  of  Bar  Kappara.  He  collected 
Mishnayoth.  See  Bacher,  Pal.  Am.  1,  89-108;  Halevi,  Dorot  2, 
253-258 ;  JE  6,  475  f .  Cf .  Bacher,  The  Church  Father  Origen 
and  Hoshaya,  JQR  3  (1890-91),  357-360.  (B.) 

40.  Expounders  of  the  Mishna.  See  the  article  Amora  in  Jewish 
Encyclopedia,  Vol.  I.  (M.) 

41.  The  question  as  to  whether  the  Babylonian  Amoraim  knew  the 
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Palestinian  Talmud  is  still  unsettled.  Rabbi  H.  Hirschenson 
in  Hamisderona  II.  (1888),  pp.  97-120,  is  against  such  an  as¬ 
sumption  while  Jerushalimski  in  Hakerem  (1887)  ,  pp.  144-154, 
and  Halevi,  Dorot,  Vol.  3,  pp.  111-113,  favor  such  a  view.  ( B .) 
R.  Chanina  6.  Chama ,  succeeded  R.  Ephes  in  Sephoris.  See 
Bacher,  Pal.  Am.  1,  1-34;  Halevi,  Dorot  2,  258  ff.;  JE  6, 
216  f.  (B.) 

R.  Hanina  b.  Hama  was  a  man  of  considerable  importance  even 
during  the  life  of  R.  Judah  Ha-Nasi.  That  scholar  on  his 
death-bed  commanded  that  R.  Hanina  should  succeed  him  as 
chief  lecturer  at  the  academy,  while  his  son,  Gamaliel,  was  to 
succeed  to  the  Patriarchate.  Thus  for  the  first  time  since  the 
days  of  Hillel  was  the  office  of  the  head  lecturer  separated  from 
the  Patriarchate.  R.  Hanina  refused  to  accept  the  office,  with¬ 
drawing  in  favor  of  the  older  R.  Efes.  (F.) 

R.  Gamaliel  III .  See  Weiss,  Dor.  3,  42-44;  Bacher,  Tann.  2, 
554;  Halevi,  Dorot,  2,  19-23;  JE  5,  562.  (B.) 

R.  Judah  IL  See  Bacher,  Pal.  Am.  3,  581;  JE  7,  337  f;  Halevi, 
Dorot,  2,  23-52.  Cf.  A.  Marmorstein,  I/opposition  contre  le 
patriarche  R.  Juda  II.,  REJ  64,  59-66.  (B.) 

R .  Judah  III ,  the  Patriarch,  was  likewise  an  Amorah  but  of  a 
later  date.  It  was  he  who  commissioned  R.  Ame  and  R.  Ashi 
to  establish  schools  for  children.  See  Graetz,  Gesch,  4  ed.,  4, 
276  f.;  Halevi,  Dorot,  2,  333  ff.;  Bacher,  JE  7,  338  f.  (B.) 

42.  R .  Ephes  was  also  Rabbi's  successor  as  head  of  the  Academy 
in  Sephoris.  See  JE  5,  50  f.  (B.) 

Levi  6.  Sissi  generally  quoted  as  R.  Levi.  He  should  not  be 
confused  with  another  Amora  bearing  the  same  name  who  was 
a  disciple  of  R.  Johanan  and  a  friend  of  R.  Abba  b.  Kahana. 
See  Bacher,  Pal.  Am.  2,  296-436;  Tann.  2,  536-539;  JE  8,  21; 
Halevy,  Dorot,  2,  119-121;  B.  Ratner,  Die  Mishna  des  Levi  b. 
Sissi,  in  Harkavy  Festschrift,  117-122;  A.  M.  Padua,  Chut 
Hameshulash,  Vilna,  1877,  pp.  61-104.  (B.) 

R.  Jochanan  b.  Napacha  is  said,  by  Sherira  Gaon,  to  have  been 
the  head  of  the  Academy  for  about  eighty  years.  Halevi,  Dorot, 
2,  298-332,  endeavored  to  prove  that  he  was  born  in  175-180  C.E., 
and  died  in  290.  See  Bacher,  Pal.  Am.  1,  205-339;  Graetz, 
Gesch.  4th  ed.,  4,  234-238,  and  Note  26;  J.  Bondi,  JLG  1,  233- 
268;  S.  Mendelsohn,  JE  7,  211-213;  Loewenmayer,  MGWJ  4 
(1855),  285-294;  321-328;  Horowitz,  Literaturblatt  d.  jud. 
Presse,  Berlin,  1871-1873;  S.  A.  Jordan,  Rabbi  Jochanan  bar 
Nappacha,  Budapest,  1895;  S.  J.  Zuri,  R.  Jochanan,  Berlin, 
1918;  Witkind,  Chut  Hameshulash,  Vilna,  1877,  pp.  105- 
142.  (B.) 

B.  Simon  b .  Lakish .  See  Bacher,  Pal.  Am.  I,  340-418;  Graetz, 
Gesch.  4  ed.,  238-240;  Halevi,  Dorot,  2,  317-327;  JE  11,  364  f. 

/  n  V  '  r  f 
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Note  1.  To  the  list  of  books  mentioned  must  be  added  now 
Halevi,  Dorot  Ha-Rishonim,  the  Jewish  Encyclopedia,  Hy¬ 
man’s  Toledot  Tannaim  v'Amoraim,  Bacher’s  Agada  der  Pal. 
Amoraer.  (F.) 

43.  R .  Joshua  b.  Levi .  I.  H.  Weiss,  in  his  Dor  Dor  III.,  p.  60, 
proves  that  Levi,  the  father  of  this  Amora,  was  not  the  cele¬ 
brated  Levi  bar  Sissi,  and  that  there  were  two  teachers  by  the 
name  of  Joshua  b.  Levi. 

R.  Joshua  6.  Levi,  one  of  the  most  prominent  Palestinian 
Amoraim.  A  pupil  of  Bar  Kappara,  Judah  b.  Pedaya  and  R. 
Phineas  b.  Jair,  he  flourished  during  the  first  half  of  the  third 
century  C.E.  He  organized  the  communities  in  Southern  Judea 
and  visited  Rome  as  collector  of  revenues  for  the  patriarch. 
See  Bacher,  Pal.  Am.  1,  124-194;  Halevi,  Dorot,  2,  293-296; 
JE  7,  293  f.;  J.  Rachlin,  Toldoth  R.  Joshua  b.  Levy,  N.  Y., 
1906. 

R.  SirrUai  b.  Abba  had  frequent  controversies  with  Christian 
dogmatists.  Bacher,  Pal.  Am.  2,  552-566;  Graetz,  Gesch.  4  ed., 
4,  241-246.  (£.) 

Abba  Areca  was  called  Areca  because  of  his  bodily  form.  See 
JE  1,  29  f.;  Graetz,  Gesch.  4  ed.,  4,  256-261;  Halevi,  Dorot,  2, 
210-223,  400-410;  Funk,  Jud.  in  Bab.  I.,  42-56;  Umanski,  in 
Graeber’s  Ozar  Hasifruth  (Krakau  1896),  159-212;  J.  S.  Zuri 
(Schesak),  Rab,  sein  Leben  u.  seine  Anschauungen,  Zurich, 
1918;  J.  E.  Melamed,  Raban  shel  kol  bene  hagolah,  Wilna, 
1914.  (B.) 

44.  Mar  Ukba  I,  was  Exilarch  210-240  C.E.  See  Hoffmann,  Mar 

Samuel  74  ff.;  Felix  Lazarus  in  Brull’s  Jhb.,  10,  74-84;  S. 
Funk,  Jud.  in  Bab.  I.  44,  63,  and  Note  4;  JE  5,  589.  Cf. 
Graetz,  Gesch.  4  ed.,  4,  Note  27;  Halevi,  Dorot,  2,  246-252.  (B.) 
Mar  Ukba  II.  was,  like  his  grandfather,  also  Exilarch.  See 
Funk,  lb.  107-109,  and  Note  4;  JE  5,  289.  (B.) 

45.  R.  Abbahu.  See  S.  Perlitz*  monograph  on  Rabbi  Abahu  in 
Monatschrift  XXXVI  (1887) ;  also  article  Abbahu  in  Jewish 
Encyclopedia,  Vol.  I.  (M.) 

R.  Elazar  6.  Pedath.  Bacher,  Pal.  Am.  2,  1-87;  Halevi,  Dorot, 
2,  327-332;  Bondi,  JLG  1,  253-256;  JE  5,  95  f.  (B.) 

R.  Ame.  See  JE  1,  522  f.;  Bacher,  Pal.  Am.  2,  143-173.  (B.) 

R.  Asst.  See  Halevi,  Dorot,  2,  232;  JE  2,  231.  (B.) 

The  R.  Assi  who  lived  his  whole  life  in  Babylon  is  said  to  have 
been  inferior  to  Rab  in  knowledge  of  traditional  teachings,  but 
his  equal  in  dialectic  ability  (Sanhedrin  36b).  It  can  hardly 
be  maintained  therefore  that  he  was  in  any  real  sense  a  disciple 
of  Rab’s.  When  Rab  came  to  Babylonia  he  found  this  Rab 
Assi  and  Rab  Kahana  in  Nahardea.  Rab  treated  him  with 
respect  as  an  equal  (Baba  Kamma  80b,  Kiddushin  44b).  ( F .) 
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R.  Chiya  bar  Abba  and  Simon  bar  Abba.  See  Graetz,  Gesch. 
4  ed.,  4,  280  f.;  Bacher,  Bab.  Am.  86  f.;  Pal.  Am.,  2,  174-204; 
JE  11,  348.  (  B.) 

R .  Abbahu ,  See  Perlitz,  MGWJ  36  (1887),  60-88,  119-126, 
177-183,  269-274,  310-320;  Graetz,  Gesch.  4  ed.,  4,  282-287; 
Bacher,  Pal.  Am.,  2,  88-142;  K.  Kohler,  JE  1,  36  f.  ( B .) 

46.  There  is  no  evidence  to  point  to  the  election  of  R.  Judah  to 
the  presidency  of  the  Sura  academy  after  the  death  of  R. 
Huna.  It  is  known,  however,  that  while  R.  Hisda,  who  occu¬ 
pied  toward  R.  Huna  the  relation  of  Talmid-Haber ,  i.  e.  a  pupil 
who  afterward  had  developed  into  a  colleague,  remained  at 
Sura,  most  of  R.  Huna’s  other  pupils  left  that  city  to  continue 
their  studies  under  R.  Judah  b.  Ezekiel  after  the  death  of  their 
master,  R.  Huna.  When  R.  Judah  died  two  years  later,  a 
number  of  the  students  of  Sura  returned  and  re-organized 
the  academy  under  the  presidency  of  R.  Hisda.  (F.) 

R.  Zeira  I.  (Must  not  be  confused  with  a  later  Palestinian 
Amora  who  bore  the  same  name  and  who  was  a  pupil  of  R. 
Jeremiah.)  L.  Bank,  REJ  38,  47-63,  points  out  that  there  were 
three  Amora im  bearing  this  name,  two  of  whom  were  Baby¬ 
lonians.  Cf.  Graetz,  Gesch.  4  ed.,  4,  300-302;  Bacher,  Pal. 
Am.  3,  1-34;  Halevi,  Dorot,  2,  242  ff.;  JE  12,  651  f.  (J3.) 

R.  Zeira .  See  JE  12,  652b;  S.  Berman  in  Luach  Erez  Yisrael 
X,  145-154.) 

R.  Huna .  See  Bacher,  Babl.  Am.,  52-60;  Graetz,  Gesch.  4  ed., 
4,  289-292;  Halevi,  Dorot,  2,  411  ff.,  417  ff.;  JE  6,  492  f.  S. 
Funk,  Jud.  in  Bab.  1,  111-116;  A.  Lapiduth  in  Rabinowitz's 
Keneseth  Yisrael  III.,  297-303.  Another  R.  Huna,  son  of  R. 
Joshua  was,  like  his  contemporary,  R.  Papa  (see  above  p.  51), 
a  disciple  of  Raba  and  was  rather  rich  as  well  as  scholarly. 
See  Bacher,  Babl.  Am.,  141;  Halevi,  Dorot,  2,  505  ff. ;  JE  6, 
493. 

46.  R.  Chisda .  A  distinguished  Casuist  (Er.  67a) ;  Bacher,  Babl. 

Am.,  61-71;  Graetz,  Gesch.  4  ed.,  4,  297;  Halevi,  Dorot,  2, 
421  f.;  JE  6,  422  f.;  Funk,,  Jud.  in  Bab.,  1,  116-123.  (B.) 

R.  Shesheth.  Graetz,  Gesch.  4  ed.,  4,  289;  JE  11,  285  f.; 
Bacher,  Bab.  Am.  76-79.  (£.) 

47.  Rab  Nachman  b.  Jacob..  I.  H.  Weiss,  in  his  Dor  Dor,  contra¬ 
dicts  the  generally  accepted  statement  that  Rab  Nachman  had 
an  academy  in  Shechan-Zib.  (M.) 

It  is  now  generally  agreed  that  while  R.  Abba  b.  Abuha,  the 
father-in-law  of  R.  Nahman,  was  a  member  of  the  family  of 
the  exilarch,  and  because  of  that  fact  and  through  his  wealth 
very  influential,  he  was  not  himself  the  Exilarch.  (See  Hal- 
evy,  Dorot  Ha-Rishonim  II.  207a.)  (F.) 

R.  Nachman  b.  Jacob  made  the  Masora  a  subject  of  study  in 
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his  home.  See  J.  Mann,  JQR  ns.  8,  352  1;  Graetz,  Gesch.  4 
ed.,  4,  298-300;  Halevi,  Dorot,  2,  412  ff.;  Bacher,  Bab.  Am.  79- 
83;  Funk,  Jud.  in  Bab.  1,  123-132;  JE  9,  143  f.  (B.) 

Rabba  bar  Chana  was  a  nephew  of  R.  Chiya.  See  Bacher, 
Bab.  Am.  pp.  87-93;  Heilprin,  Seder  Hadorot  II.,  331;  J.  Z. 
Lauterbach,  JE  10,  290  f.  (B.) 

Ulla.  See  Bacher,  Bab.  Am.  93-97;  JE  12,  340.  (B.) 

48.  Hillel  II.  Patriarch  330-365  was  the  son  of  Patriarch  Judah 
III.  See  Graetz,  Gesch.  4  ed.,  4,  316-318;  JE  6,  400;  Bacher, 
Pal.  Am.,  3,  203  f.  (B.) 

R .  Jeremiah.  See  Bacher,  Pal.  Am.,  3,  95-106;  Halevi,  Dorot 
2,  356-366;  JE  7,  108  f.  (B.) 

R.  Jonah  and  R.  Jose  were  at  350  C.E.  heads  of  the  academy 
in  Tiberias.  See  Bacher,  Pal.  Am.,  3,  220-237;  Halevi,  Dorot 
2,  366  ff.;  JE  7,  230  f.  (B.) 

49.  Rabba  bar  Hnna.  See  Heilprin,  Seder  Hadorot,  pp.  167b, 

168a;  Weiss,  Dor  III,  195;  Bacher,  Bab.  Am.,  pp.  62-63;  J.  Z. 
Lauterbach,  JE  10,  291.  (£.) 

Rabba  bar  Nachmani.  See  Heilprin,  Seder  Hadorot  II.,  332- 
334;  Weiss,  Dor  III.,  190-191;  Graetz,  Gesch.  4  ed.,  4,  320-325; 
Bacher,  Bab.  Am.,  97-101;  Halevi,  Dorot  2,  218-220,  435-440; 
Funk,  Jud.  in  Bab.  2,  25-33;  Lauterbach,  JE  10,  292  f.  (B.) 

R.  Joseph  ( bar  Chiya).  The  redaction  of  the  Targum  on  the 
Prophets  is  attributed  to  him.  Bacher,  Bab.  Am.,  101-107; 
Graetz,  Gesch.  4  ed.,  4,  325  f.  Halevi,  Dorot,  2,  440  ff. ;  Funk, 
Jud.  in  Bab.  2,  25-34.  (B.) 

Abaye.  There  was  another  Amora  by  that  name  who  flourished 
in  a  former  generation,  and  is  characterized  as  Abaye  the 
elder;  see  Jebamoth  24  a.  (M.) 

Abaye.  See  Graetz,  Gesch.  4  ed.,  4,  327-329;  Bacher,  Bab. 
Am.,  107-113;  JE  1,  27  f.;  Halevi,  Dorot,  2,  473-480;  Funk, 
Jud.  in  Bab.  2,  34-40.  (B.) 

50.  §5. 

Raba  is  stated  in  the  Talmud  to  have  been  born  when  R.  Judah 
died  (Kiddushin  72b).  Since  we  know  from  the  letter  of  R. 
Sherira  Gaon  (ed.  B.  Levin,  p.  85)  that  R.  Judah  died  in  top 
year  299,  it  has  been  assumed  by  some  that  Raba  was  born  in 
that  year.  But  the  correct  texts  of  the  Talmud  read  “Raba 
was  born  before  the  death  of  R.  Judah,”  and  that  is  the  sense 
of  the  passage  as  it  occurs  elsewhere.  We  may  therefore  as¬ 
sume  that  Raba  was  born  before  299.  That  view  is  corrob¬ 
orated  by  the  several  instances  in  the  Talmud  of  discussions 
between  Raba  and  R.  Huna  who  died  in  297.  On  the  basis 
of  these  facts  and  others  pointing  in  the  same  direction,  it  is 
now  the  generally  accepted  view  that  Raba  was  born  about 
280.  (F.) 
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Raba.  See  Bacher,  Bab.  Am.,  108  f.,  150,  and  Proom,  88; 
Graetz,  Gesch.  4  ed.,  4,  329-335;  J.  A.  Joffe,  Mag.,  1885,  217- 
224;  Halevi,  Dorot,  2,  473-480,  494-496;  S.  Funk,  Jud.  in  Bab. 
2,  66-77,  and  in  JLG  4.  204-213;  JE  10,  288  f.;  Antokolski  in 
Straschun’s  Heasif,  I.,  Sect.  2, 194-201;  A.  Lapiduth,  in  Rabino- 
witz’  Keneseth  Yisroel  III.,  333-340.  (D.) 

Rab  Nachman  b.  Isaac.  See  Bacher,  Bab.  Am.,  133-137;  Proom, 
88;  S.  Funk,  Jud.  in  Bab.,  2,  86-88;  Halevi,  Dorot,  2,  499-502; 
JE  9, 143.  (B.) 

51.  Rab  Papa.  See  Bacher,  Bab.  Am.,  141-143;  Graetz,  Gesch. 
4  ed.,  4,  336  f.;  Halevi,  Dorot,  2,  505-517;  JE  9,  510;  Piyoska 
in  Graeber’s  Ozar  Hasifruth  5,  213-218;  S.  Funk,  Jud.  in 
Bab.,  2,  89,  93.  His  disciple,  Huna  b.  Nathan,  who  is  fre¬ 
quently  mentioned  by  R.  Ashi,  was,  according  to  Sherira  Gaon, 
Exilarch.  See  JE  6,  493  f.  (B.) 

Rab  Ashe  (d.  427  C.E.).  See  Bacher,  Bab.  Am.,  144-147;  JE 

2,  187  f.;  Graetz,  Gesch.  4  ed.,  4,  348-353;  Halevi,  Dorot,  2, 

536-539;  S.  Funk,  Jud.  in  Bab.  2,  98-110,  140-143.  As  to  his 
relations  to  the  Exilarch,  Huna  bar  Nathan,  see  L.  Bank, 
REJ  32,  51-65.  (B.) 

Rab  Ashe.  As  to  fuller  characteristics  of  this  distinguished 
Amora,  see  in  Jewish  Encyclopedia,  article  Ashi,  Vol.  II.  (M.) 

52.  Rab  Zebid.  See  JE  12,  645.  (B.) 

Rab  Dime  also  called  Abudimi.  See  Bacher,  Pal.  Am.,  3,  691- 
693;  JE  4,  603  f.  Was  head  of  the  Academy  in  Pumbe- 
ditha.  (B.) 

Rafrarn  bar  Papa  was  a  pupil  of  R.  Chisda  (Sab.  82a)  in 
whose  name  he  translated  various  halachik  and  haggadic  say¬ 
ings.  See  Weiss,  Dor.  3,  207;  Halevi,  Dorot,  3,  85-89;  J.  Z. 
Lauterbach  in  JE  10,  307.  (B.) 

Mar  Zutro  who  was  on  friendly  terms  with  R.  Ashe,  died  in 
417  C.E.  See  Bacher,  Bab.  Am.  147.  His  successor,  Rab 
Acha  bar  Raba,  died  in  419  C.E.  JE  1,  278.  (B.) 

Rab  Gebiha.  See  JE  5,  578;  Funk,  Jud.  in  Bab.,  2,  102.  ( B .) 

Amemar.  See  Bacher,  Bab.  Am.,  146;  JE  1,  490  f;  Halevy, 
Dorot,  2,  615,  3,  68-73.  (B.) 

53.  Mar  bar  Rab  Ashe.  See  Graetz,  Gesch.  4  ed.,  4,  399  f.;  Hal¬ 
evi,  Dorot,  3,  93  f.;  Bacher,  JE  11,  665.  (B.) 

Rafram  II.  was  a  pupil  of  R.  Ashi  to  whom  he  frequently 
addressed  questions  (Ket.  96b;  Git.  42a).  See  Halevi,  Dorot, 

3,  85-89;  J.  Z.  Lauterbach,  JE  10,  307.  ( B .) 

54.  Rabina  (II.)  bar  Huna  was  a  nephew  of  Rabina  I.  See 

Halevi,  Dorot,  3,  6-16,  100-102;  J.  Z.  Lauterbach,  JE  10, 
300.  (B.) 

The  period  of  the  Saboraim,  which  is  by  most  Jewish  histo- 
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rians  limited  to  about  sixty  years,  is  one  of  the  activities  of 
which  we  know  little,  and  yet  to  which  we  owe  very  much. 
According  to  R.  Sherira  Gaon  in  his  letter  (ed.  Lewin,  p. 
70-1)  it  is  the  Saboraim  who  in  many  cases  fixed  the  decisions 
of  the  law  which  are  found  in  the  Talmud,  and  added  ex- 
plantory  remarks  and  editorial  signs  by  means  of  which  the 
study  of  the  Babylonian  Talmud  has  been  rendered  so  much 
less  difficult  than  the  study  of  the  Talmud_  of  Jerusalem  in 
which  this  editorial  work  is  lacking.  We  also  are  told  by 
R.  Sherira  that  it  was  a  tradition  of  the  academy  that  the 
long  passage  in  the  beginning  of  Kiddushin  2a-3b  dealing 
with  the  exact  use  of  the  words  in  that  first  Mishna  and  com¬ 
menting  on  each  of  them,  is  of  Saboraic  origin.  It  may  per¬ 
haps  be  assumed  on  the  basis  of  this  that  the  several  other 
passages  in  the  Talmud  of  like  character  are  of  the  same 
origin.  Besides  those  Saboraim  mentioned  in  the  text  there 
should  be  named,  R.  Simuna,  who  is  said  by  R.  Sherira  Gaon 
to  have  been  the  last  of  the  Saboraim,  R.  Ahai  who  is  men¬ 
tioned  by  name  several  times  in  the  Talmud  and  who  has  by 
some  commentators  erroneously  been  identified  with  the  R. 
Ahai  of  Shabha  of  the  eighth  century,  who  wrote  the  Sheeltot. 
The  period  of  the  Saboraim  was  one  of  persecutions,  at  one 
time  the  academy  at  Pumbedita  had  to  be  closed  because  of 
the  persecution  of  the  Persian  government.  A  criticism  of 
the  views  of  Weiss  and  Graetz  on  this  period  has  been  at¬ 
tempted  by  Halevi  in  Dorot  Ha-Rishonim  III.,  2a-32a,  but 
much  of  his  argument  has  been  refuted  by  Epstein  in  the 
Revue  d.  Etudes  Juives,  XXXVI.,  222-236.  See  also  Bacher 
in  JE  X,  610b.  (F.) 

Note  2.  As  to  Rabina  I.,  who  died  at  about  420  C.E.,  ste 
Halevi,  Dorot,  2,  536-550,  3,  74-85.  Cf.  JE  10,  300.  (B.) 

56.  Agada.  The  Agada  of  the  Talmud  served  as  a  fruitful  source 
for  many  subsequent  collections  of  Jewish  legends  For  a 
list  of  such  works,  see  Strack,  Einl.  pp.  172-175.  Cf.  also  Ch. 
11,  pp.  95  f.,  100  ff.;  H.  S.  Hirschfeld,  Die  hagadische  Exegese, 
Berlin,  1847;  J.  Ziegler,  Die  haggad.  Exegese  und  der  ein- 
fache  Wortsinn,  MGWJ  43  (1899),  159-167,  241-250;  N.  J. 
Weinstein,  Zur  Genesis  der  Agada,  Goettingen,  1901.  Cf. 
Leop.  Cohn,  MGWJ  47  (1903),  89-96;  Z.  Frankel,  Geist  der 
palaest.  u.  babylon.  Haggada,  MGWJ  2  (1853),  388-398,  3 
1854),  149-158,  191-196,  387-392,  453-361;  Bacher,  Rabbanan, 
Budapest,  1914;  Die  Prooem.;  Leipzig,  1913.  Cf.  V.  Apto- 
witzer,  MGWJ  60  (1916),  184-188;  J.  Bergmann,  Geschichte 
u.  Legende,  Schwarz-Festschr.,  89-108;  H.  G.  Enelow,  The 
Significance  of  the  Agada,  Year  Book,  CCAR  24,  pp.  283  ff.; 
Ginzberg,  Legends  of  the  Jews,  4  vols.,  Phila.,  1909-13;  Rapa- 
port,  Tales  and  Maxims  of  the  Talmud,  2  vols.,  London,  1912; 
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A.  S.  Isaacs,  Stories  from  the  Rabbis,  N.  Y.,  1911;  Berdi- 
zewsky,  Der  Born  Judas,  6  vols.  (2?.) 

58.  Section  27. 

As  the  author  has  shown  above,  bottom  of  p.  48,  the  state¬ 
ment  that  the  Palestinian  Talmud  was  completed  after  the 
Babylonian  is  not  to  be  taken  seriously.  There  can  be  no 
doubt  whatever  that  the  Talmud  of  Jerusalem  was  completed 
long  before  that  of  Babylonia.  (F.) 

The  appellation  Talmud  eretz  Yisrael  is  mentioned  already  by 
Saadia  Gaon,  but  in  later  Gaonic  literature,  the  Palestinian 
Talmud  is  also  called  Gemara  d’eretz  Yisrael  and  Talmud 
d’Maarba  as  well  as  other  appellations.  See  Harkawi,  Teshu- 
both  Hageonim,  Berlin,  1885  ff.;  Hakedem  II,  35;  REJ  58, 
183  f.  ( B .) 

59.  The  Babylonian  Talmud  is  so  called  to  distinguish  it  from  the 
Palestinian.  In  Gaonic  literature  it  is  frequently  referred  to 
as  Talmud  dilan  “our  Talmud.”  (2?.) 

63.  A  both  d’  Rabbi  Nathan.  See  article  under  ttyat  heading  in 
Jewish  Encyclopedia,  Vol.  I.  (M.) 

64.  The  following  are  the  seven  “minor  Treatises”:  (a)  Sefer 

Torah,  (b)  Mezuzah,  (c)  Tephillin,  (d)  Zizith,  (e)  Abadim, 
(f)  Kuthim,  (g)  Gerim.  English  translations  of  Kuthim  are 
found  in  Nutt’s  Samaritan  Targum,  p.  68-72,  and  J.  A.  Mont¬ 
gomery’s  Samaritans,  p.  196-203.  (B.) 

65.  For  a  larger  list  of  commentaries  on  the  Babylonian  Talmud, 

see  Strack,  Einl.,  pp.  160-167.  (2?.) 

66.  Paragraph  3. 

The  commentary  on  the  last  chapter  of  Pesahim  which  is 
ascribed  to  Rashi,  has  been  shown  by  Dienemann,  Lewy  Fest- 
scrift,  p.  259,  not  to  have  been  the  work  of  Rashi — at  least 
not  in  its  present  form.  That  the  commentary  on  Nedarim 
ascribed  to  Rashi  is  from  another  hand  is  well  known.  The 
commentary  ascribed  to  R.  Ger shorn,  which  is  substituted  after 
f.  22b,  for  that  ascribed  to  Rashi,  is  by  a  group  of  later  schol¬ 
ars  at  Mayence.  For  references  on  both  these  facts,  see 
Freimann  in  Hoffmann,  Festschrift,  p.  122,  and  Epstein  in 
Steinschneider,  Festschrift,  p.  116.  (F.) 

Note  4. 

The  Tosafot  to  most  of  the  treatises  are  those  of  R.  Eliezer 
of  Touques.  But  there  are  a  large  number  which  were  writ¬ 
ten  by  R.  Perez  or  his  pupils.  These  are  the  treatises,  Bezah, 
Nedarim,  Nazir,  Sanhedrin,  Maccot  and  Meila.  The  Tosafot 
on  Sabbath,  Erubin,  Sotah  and  Menahot,  are  those  of  R.  Sam¬ 
son  of  Sens,  while  those  on  Succah  are  a  reworking  of  his 
Tosafot,  in  many  cases  preserving  the  original  readings.  The 
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Tosafot  on  Yoma  are  those  of  R.  Meir  of  Rothenburg.  Be¬ 
sides  these  Tosafot  which  have  been  printed  with  the  ordi¬ 
nary  Talmud  editions,  there  are  a  large  number  that  have  been 
printed  separately,  and  many  that  are  fetill  in  manuscript.  (F.) 
The  Tosaphoth  and  their  authors  are  described  by  M.  Selig- 
sohn,  JE  12,  202-207;  P.  Buchholz,  Die  Tosaphisten  als  Meth- 
odologen,  MGWJ  38  (1894),  343-359,  398-404,  450-462,  549- 
556;  Ch.  Tschernowitz,  Schwarz-Festschrift  (Hebrew  sec¬ 
tion),  pp.  9-18.  ( B .) 

68.  For  a  fuller  list  of  commentaries  on  the  Mishna  cf.  Strack, 
Einl.,  pp.  156-159. 

For  other  commentaries  on  the  Babyl.  Talmud,  see  Strack, 
Einl.,  pp.  161-163,  and  the  literature  there  referred  to. 

Parts  of  Moses  Maimonides’  commentary  on  the  Mishna  in 
Arabic  have  been  published  by  Edw.  Pococke  and  J.  Dern- 
bourg,  and  formed  the  subject  for  quite  a  number  of  Doctor 
dissertations.  They  have  all  been  listed  by  Strack  in  his  Einl., 
p.  157  f.  Mention  should  be  made  of  J.  Gorfinkle’s  Eight 
Chapters  of  Maimonides  on  Ethics  N.  Y.,  1912.  Cf.  A.  Cohen, 
JQR  ns.  4,  475-479;  Husik,  JQR  ns.  Vol.  4,  p.  508  f.  An 
earlier  effort  to  translate  the  Eight  Chapters  was  made  in 
Raphall’s  Hebrew  Review,  Vols.  1  and  2  (1834-36).  Maimon¬ 
ides’  commentary  on  Pesachim  was  edited  with  a  Hebrew 
translation  by  J.  M.  Toledano,  Safed,  1915,  under  the  title 
Yede  Moshe,  from  a  MS.  Sassoon  which  the  editor  considered 
as  an  autograph.  See  Marx,  JQR  ns.  13,  360.  It  should  be 
mentioned  that  Maimonides  was  not  the  first  to  write  a  com¬ 
mentary  on  the  Mishna.  There  is  extant  a  Gaonic  commentary 
to  Sedar  Teharoth,  the  publication  of  which  J.  N.  Epstein  re¬ 
cently  undertook  for  the  Mekize  Nirdamim  and  to  which  he 
has  already  published  a  critical  introduction.  See  Malter, 
JQR  ns.  Vol.  13,  pp.  102-105.  (f?.) 

69.  Section  2. 

The  commentary  of  R.  Meir  b.  Baruch  of  Rothenburg  on 
Negaim,  Ahalot,  Parah  and  Mikvaot ,  has  been  printed  on  the 
margin  of  the  ordinary  Talmud  editions.  Similarly  a  com¬ 
mentary  ascribed  to  R.  Hai  Gaon  on  the  Mishna  of  the  Order 
Taharot  has  been  printed  in  the  late  Talmud  editions.  Both 
R.  Abraham  b.  David  (Rabad)  and  his  contemporary  R.  Zera- 
hiah  Ha-Levi  (Provence,  twelfth  century)  wrote  commenta¬ 
ries  to  the  treatise  Kinnim.  On  the  other  hand  the  commen¬ 
tary  on  Eduyot ,  ascribed  to  R.  Abraham  b.  David  in  the  Tal¬ 
mud  editions,  has  been  shown  not  to  have  been  written  by  him. 
To  the  list  of  modern  commentaries  must  be  added  the  Tiph- 
eret  Israel,  by  R.  Israel  Lifschitz,  a  popular  commentary  which 
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with  that  of  Bertinoro,  has  been  printed  in  all  recent  editions 
of  the  Mishna.  (F.) 

69.  Of  R.  Asher  b.  Yechiel’s  commentary  on  Zeraim  and  Teharoth, 

the  last  two  chapters  of  Sotah,  Kinnim  and  Middoth  is  printed 
besides  commentaries  on  various  Talmudic  treatises.  See  A. 
Freimann,  JLG  12,  1918,  237-317.  ( B .) 

70.  Add  to  the  commentaries  on  the  Palestinian  Talmud  the  fol¬ 

lowing:  Elijah  b.  Jehudah  Loeb,  Zeraim,  Amsterdam,  1710; 
Baba  Kama,  Meziah  and  Bathra,  Frankfurt,  1742;  N.  Tre- 
bitsch,  Shelom  Yerushalayim  on  Moed.,  Wien;  Elijah  Wilna, 
Hagaoth  Yerushalmi,  Konigsberg,  1858;  A.  Krochmal,  Yeru¬ 
shalayim  Habnuyah,  Lemberg,  1868;  D.  B.  Ashkenazi,  Shaare 
Yerushalayim,  Warsaw,  1866;  Joshua  Isaac  of  Slonim,  Noam 
Yerushalayim,  4  vols.,  Wilna,  1863-1869.  (£.) 

71.  Lunz  has  published  part  of  the  Talmud  of  Jerusalem  to  the 
order,  Zeraim ,  with  a  commentary.  Even  more  useful  to  the 
student  is  the  Ahabat  Zion  v’Y emshalaim,  by  B.  Ratner,  con¬ 
taining  numerous  references  to  the  early  codes,  compendia 
and  responsa  in  which  the  Talmud  of  Jerusalem  is  quoted. 
This  is  of  very  great  aid  not  merely  in  establishing  the  cor¬ 
rect  text,  but  very  often  the  quotation  is  accompanied  by  a 
clarifying  sentence  of  commentary  which  is  very  helpful.  Un¬ 
fortunately  the  author  did  not  live  to  complete  his  work.  The 
part  published  practically  covers  the  orders  Zeraim  and  Moed. 
Of  great  aid  in  re-establishing  the  text  of  the  Talmud  of 
Jerusalem,  has  proven  the  discovery  of  the  Genizah.  A  large 
number  of  fragments  bearing  on  the  Jerushalmi  have  been  found 
in  that  treasure.  These  have  been  published  as  Jerushalmi 
Fragments ,  by  Professor  L.  Ginzberg  (New  York,  1909).  The 
most  recent  edition  of  the  Jerushalmi,  that  of  Wilna,  1923, 
contains  a  republication  of  the  commentary  of  Sirillo  on  the 
treatise  Berakot ,  and  has  made  use  of  the  Ahabat  Zion  v'Ye- 
' mshalaim  of  Ratner  as  well  as  of  the  Jerushalmi  Fragments 
of  Ginzberg.  (F.) 

Lehman’s  edition  of  Syrileio’s  commentary  on  P.  Berachoth 
was  severely  criticized  by  R.  Kirchheim  in  Hamagid,  1875, 
pp.  220  if.  For  other  commentaries,  see  Strack,  Einl.,  p. 
85.  (B.) 

73.  The  code  of  Mordecai  b.  Hillel,  after  its  author,  the  Mordecait 
has  most  often  been  published  with  Alfasi,  but  there  is  at  least 
one  edition  (that  of  Riva,  the  text  of  which  differs  to  some 
extent  from  that  of  the  ordinary  editions)  in  which  the  Mor¬ 
decai  is  printed  separately.  It  is  compendium  like  that  of 
A sheri ,  but  can  hardly  be  described  as  a  commentary  on 
Alfasi.  (F.) 
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74.  Paragraph  c. 

R.  Meir  Ha-Cohen,  author  of  the  Hagahot  Maimomot,  was, 
like  R.  Asher  b.  Jehiel  and  R.  Mordecai  b.  Hillel,  a  disciple 
of  R.  Meir  b.  Barult  of  Rothenburg.  (F .) 


75.  Besides  the  commentary  on  R.  Joseph  Caro  on  the  Tur,  men¬ 
tion  should  be  made  of  that  of  R.  Joel  Sirkes  (Poland,  1561- 
1640),  called  Bet  Hadash  (usually  abbreviated  BaH.  (t .) 


77.  Besides  the  MSS.  mentioned  in  the  text  there  should  be  noted 
the  MS.  of  treatises  Rosh-Ha-Shanah,  Succah  and  Yoma  in  the 
Elkan  Adler  Collection  (Cat.  Adler  850)  and  that  of  Aboda 
Zara  in  the  library  of  the  Jewish  Theological  Seminary  of 
America.  The  Munich  MS.  of  the  Talmud  has  been  published 
in  a  photographed  edition  by  Strack,  while  the  Hamburg  Mb. 
containing  the  treatises  of  Baba  Kamma,  Baba  Mezia  ana 
Baba  Bathra  has  been  published  in  a  similar  way  by  Gold¬ 


schmidt.  ( F .) 


78.  Where  the  text  of  the  Mishna  published  by  Lowe  differs  from 
that  of  the  ordinary  editions  and  of  the  Talmud,  copies,  it  is 
very  often  supported  by  the  reading  of  the  Mishna  in  the 
Talmud  of  Jerusalem.  This  did  not  however  justify  Lowe  in 
calling  his  text  “that  on  which  the  Palestinian  Talmud  res  s. 
So  far  as  is  at  present  known  the  Mishna  as  studied  in  Pal¬ 
estine  and  in  Babylonia  was  practically  identical.  t 

Regarding  the  MSS.  of  the  Jerushalmi,  the  Leyden  MS.  is  one 
of  those  that  lay  at  the  basis  of  the  first  printed  edition.  Lunz 
found  in  the  library  of  the  Vatican  a  MS.  of  a  portion  of  the 
Order  Zeraim ,  which  he  utilized  in  his  edition.  There  are 
other  fragments  in  the  libraries  of  Oxford,  the  British  Mu¬ 
seum  and  Paris.  There  is  no  MS.  of  the  Talmud  of 
alem  known  to  exist  in  the  Parma  library  at  present.  Of  the 
Genizah  MSS.  which  were  utilized  by  Professor  Ginzberg  in  his 
Jerushalmi  Fragments  mention  has  been  made.  (F.) 

78  f.  For  additional  interesting  bibliographical  material  on  the 
various  editions  of  the  Babylonian  Talmud,  see  Strack,  Em  ., 
pp.  85-88.  ( B .) 

80.  End  of  Section  41.  See  M.  Jastrow,  The  History  and  the 
Future  of  the  Talmudic  text.  Philadelphia,  1897.  (AT.) 


Since  the  appearance  of  the  last  edition  of  this  book,  there 
have  been  printed  two  complete  editions  of  the  Palestinian 
Talmud.  They  are:  The  Pietrokow  Edition,  with  all  the 
commentaries  that  had  appeared  in  the  Shitomir  edition,  and 
also  a  new  commentary  by  Ridbaz  (R.  Jacob  David  of  Slutsk). 


(F.) 
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To  the  editions  of  the  Palestinian  Talmud  listed,  the  following 
should  be  added:  The  Krotoshin  edition  was  reprinted  in 
1919  by  L.  Lamm,  Berlin.  A  new  edition  of  the  text  with  all 
MSS.,  variants  and  commentaries  was  published  in  Wilna,  1922. 
The  Shitomir  edition  was  reprinted  in  Petrokow,  1900-02.  (7?.) 

81.  On  the  Aruch  and  its  author,  see  Dr.  H.  G.  Enelow’s  illu¬ 
minating  article,  Nathan  ben  Jehiel,  in  JE  9,  pp.  180-183.  (£.) 

Lexicons. 

Dr .  D .  G.  H.  Dalman,  Aramaisch-Neuhebraisches  Handwor- 
terbuch  zu  Targum,  Talmud  und  Midrasch,  Frankfurt,  1922. 
5.  J .  Fuenn ,  Ozar  Leshon  Hamikra  Wehamishnah,  4  vols., 
Warsaw,  1912-1913. 

JuL  Fuerst ,  Glossarium  Graeco-Hebraeum  Oder  der  griech. 
Woerterschatz  der  jued.  Midrasch  werke,  Strassburg,  1891. 
Cf.  Jos.  Cohn,  MGWJ  37  (1893),  283-285,  341  f.,  429-434,  485- 
488,  and  J.  Furst,  Zur  Erklaerung  grieschischer  Lehnworter 
in  Talmud  u.  Midrasch,  MGWJ  38  (1894),  305-311,  337-342. 
Samuel  Krauss,  Griechische  und  lateinische  Lehnwoerter  in 
Talmud,  Midrasch  und  Targum,  Berlin,  1898.  Cf.  also  his 
Zur  griech.  u.  latein.  Lexikographie  aus  jued.  Quellen,  in 
Byzantinische  Zeitschrift  2  (1893),  493-548.  (£.) 

82.  Grammars. 

Margolis,  Max  L.  A  Manual  of  the  Aramaic  Language  of  the 
Babylonian  Talmud.  Miinchen,  1910.  Cf.  Bacher  in  JQR, 
Vol.  1,  n.s.  pp.  265-273. 

Albrecht ,  K.  Neuhebraeische  Grammatik  auf  Grund  der 
Mischna.  Miinchen,  1913. 

7.  77.  Weiss ,  Mishpat  Leshon  Hamischna.  Wien,  1867. 
Abraham  Geiger ,  Lehr-und  Lesebuch  zur  Sprache  der  Mischna, 
Breslau,  1845.  Cf.  Graetz,  Der  Orient,  Literaturblatt,  1844, 
No.  52;  1845,  Nos.  1,  2,  4-6,  41,  42,  46,  48-50;  J.  Levy,  Ibid, 
1844,  No.  51. 

D.  G.  H.  Dalman ,  Grammatik  des  juedisch-palaestinischen 
Aramaeisch  nach  den  Idiomen  des  pal.  Talmud,  des  Onkelos- 
targum,  etc.  Second  ed.,  Leipzig,  1905.  (B.) 

W.  B.  Stevenson ,  Grammar  of  Palestinian  Jewish  Aramaic. 
Oxford,  1924. 

C.  Chrestomathies . 

S.  A.  Wolff ,  Mishna-Lese  oder  Talmud  Texte  religioes-moral- 
ischen  Inhalts  2  Parts,  Leipzig,  1866. 

O.  Lipschuetz,  Mishnath  Samuel.  Lehr  und  Uebungsbuch  fuer 
den  ersten  Unterricht  in  der  Mischnah,  I.,  Hamburg,  1867. 
II.,  Berlin,  1871. 

Ch.  D.  Rosenstein ,  Mishna  Berurah,  Warsha,  1910.  Beth  Mid¬ 
rash,  Wilna,  1907. 
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Chananiah.  E.  H.  K often,  Sefer  Sofoh  Ahath  Ragionamento 
sulla  linqua  del  testo  misnico.  Reggio,  1819-22. 

J.  Goldmann ,  Gemarah  lemathhilim,  Wilna,  1902. 

N.  Lewin ,  Mebo  Hatalmud,  '15th  edition,  Wilna,  1913. 

Ch .  Tschernowitz ,  Kizzur  Hatalmud  I.,  Lausanne,  1919.  II., 
Berlin,  1922.  III.,  Leipzig,  1923.  (B.) 

83.  The  Kelale  Ha-Talmud,  by  R.  Bezalel  Ashkenazi  (Egypt,  17th 

century),  has  recently  been  published  by  Professor  A.  Marx 
(Hoffmann  Festschrift,  pp.  179-217).  (F.) 

I.  H.  Weiss  in  Beth  Talmud,  Vol.  I.  (1881),  pp.  26-31,  53-60, 
85-89,  115-122,  153-159,  181-184,  and  Vol.  II.  (1882),  pp.  1-8, 
gives  a  fine  bibliographical  survey  of  the  various  introduc¬ 
tory  works  to  the  Talmud.  See  also  Strack,  Einl.,  pp.  150- 
3.54.  (£.) 

84.  The  latest  work  on  the  history  of  Talmudic  times  in  Hebrew, 

is  Halevy,  Dorot  Ha-Rishonim,  Berlin,  1901.  4  vols. 

Of  articles  on  the  Talmud  in  modern  languages,  the  most  im¬ 
portant  are  that  by  Schechter  in  Hastings  Dictionary  of  the 
Bible,  and  that  by  Bacher  in  the  Jewish  Encyclopedia.  The 
Einleitung  in  den  Thalmud,  by  Herman  L.  Strack,  which  is 
mentioned  in  previous  editions,  has  now.  been  revised  in  the 
fifth  edition,  as  Strack’s  Einleitung  in  Talmud  u .  Midrasch, 
Munich,  1921. 

For  an  appreciation  of  that  important  work  and  for  impor¬ 
tant  additions,  see  a  review  of  it  by  Professor  A.  Marx,  JQR 
N.S.  IX,  352  ff.  (F.) 

Works  and  Articles  in  Modern  Languages. 

84.  J,  Bassfreundy  Zur  Redaktion  der  Mischna,  MGWJ  51  (1907), 
291-322,  429-444,  590-608,  678-606. 

L.  Ginzberg,  Zur  Entstehungsgeschichte  der  Mischna,  in  Hoff¬ 
mann,  Festschrift,  311-345. 

Z.  L .  Lauterbach ,  JE  8,  609-619. 

S.  Schechter ,  Talmud,  in  Hastings  Dictionary  of  the  Bible,  5 
(1904),  pp.  57-66.  Reprinted  in  his  Studies  in  Judaism,  Third 
Series,  Philadelphia,  1924. 

W.  Bacher ,  JE  12,  1-37. 

M.  Rodkinson ,  The  History  of  the  Talmud,  N.  Y.,  1903. 

W.  Bacher ,  Traditionen  u.  Tradenten,  Leipzig,  1914.  (f?.) 

85.  H.  Graetz.  An  English  translation  of  the  whole  work  of  this 

historian  has  been  published  by  the  Jewish  Publication  So¬ 
ciety  of  America.  The  Talmudical  period  is  treated  espe¬ 
cially  in  Vol.  II.  Philadelphia,  1893.  (M.) 

Encyclopedical  Works. 

86.  M.  Guttmann ,  Mafteah  Hatalmud,  Vol.  I.,  Budapest,  1908. 
Vol.  II.,  Budapest,  1917.  An  encyclopedical  work  in  Hebrew. 

(f?.) 
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87.  Similar  to  Zionim,  but  more  complete  is  the  book  Ozar  Le- 

shon  Chakamim  by  Kalman  Perla.  Warsaw,  1900.  (M.) 

88.  Translations  of  the  Talmud.  See  E .  Bischoff  Kritische  Ge- 

schichte  der  Talmuduebersetzungen.  Frankf.  o.  M.,  1899.  (M.) 
The  treatise  Abot  has  been  most  recently  translated  into  Eng¬ 
lish  by  B.  Halper,  printed  together  with  the  Hebrew  text  and 
a  Yiddish  translation  by  Yehoash,  New  York,  1922.  (F.) 

R.  T.  Herford,  Pirke  Abot,  in  Charles'  Apocrypha  and  Pseude- 
pigrapha,  Vol.  II.,  Oxford,  1913,  pp.  686-714. 

C.  Taylor,  The  Sayings  of  the  Jewish  Fathers,  appeared  in 
a  second  edition,  2  Vols.,  Cambridge,  1897.  ( B .) 

To  the  list  of  Mishna  translations,  the  following  should  be 
added:  Mischnajoth  Hebr.  Text  mit  Punktation,  deutscher 
uebersetz.,  u.  Erklaerung.  Berlin-Frankfurt.  Seraim  von  A. 
Sammter,  1887.  Moed  v.  Ed.  Baneth,  1920.  Naschin  v.  Petu- 
chowski  189  (incomp.).  Nesikin  v.  D.  Hoffmann,  1898.  Kado- 
schim,  J.  Cohen,  189  (incomp.).  Die  Mischna  Text,  Ueberset- 
zung  u.  ausf.  Erklaerung,  von  G.  Beer  u.  0.  Holtzmann.  Gies¬ 
sen,  1912  ff.  Carelessly  done,  see  Halper,  JQR  ns.  Vol.  6,  pp. 
99-103,  Vol.  6.  209-215;  Vol.  7,  pp.  408-414;.  Aptowitzer, 
MGWJ  57  (1913)*,  pp.  1-23,  129-152,  272-283;  58  (1914),  386- 
394. 

H.  L.  Strack ,  Ausgewaehte  Mischna-traktate  nach  Hand- 
schriften  u.  alten  Drucken.  Aboth  4  ed.  (1915),  Berakoth 
(1915),  Joma  3  (1912),  Sanhedrin  Makkoth  (1910),  Aboda 
Zara  (2nd  edition,  1909),  Pesahim  (1911),  Schabbath  (1890). 
J.  Rosenfeld ,  Der  Mischna-tractat  Berachot  uebs.  u.  erlau- 
tert.  Pressburg,  1886. 

P.  Volz ,  Das  Neujahrfest  Jahwes  (Laubhiittenfest),  Tu¬ 
bingen,  1912.  (B.) 

English  Translations. 

88c.  H.  Danby ,  Tractate  Sanhedrin,  Mishna  and  Tosefta . 

translated  with  brief  annotations.  London,  1919. 

W.  A.  L.  Elmslie ,  The  Mishna  on  Idolatry.  Aboda  Zara.  Ed¬ 
ited  with  translation  and  notes.  Cambridge,  1911. 

Greenup ,  A.  W.  The  Mishna  Tractate  Taanith . . .  with  brief 
annotations.  London,  1918. 

- Tractate  Sukkah  Mishna  and  Tosephta.  London,  1921. 

A .  Lukyn  Williams ,  Tractate  Berakot,  Mishna  and  Tosefta. 
London,  1922.  (B.) 

90.  Latin  Translations  of  single  Masechtoth.  H.  £.  Hirchfield 
Tractatus  Maccoth  cum  Scholiis  hermeneuticis,  etc.  Berlin, 
1842. 

German  Translations,  add:  Laz .  Goldschmidt .  Der  Babyl. 
Talmud  herausgegeben  nach  der  ersten  Zensurfreien  Bom- 
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bergschen  Ausgabe. .  .uebersetzt  und  mit  kurzen  Anmerkungen 
verschen.  Vols.  I.-VIII.  Berlin,  1897-1922. 

M.  Rawicz.  Der  Tractat  Kethuboth  uebersetzt.  Frankf.  o. 
M.,  1898,  1900.  (M.) 

German  Translations. 

90b.  H.  Georg  F.  Loewe,  Der  erste  Abschnitt  des  ersten  Trak- 
tats  von  Babylonischen  Talmud  betitelt  Brachoth. . .  .uebers. 
nebst  Vorrede  u.  Einl.  Mit  drei  Anhangen.  Hamburg,  1836. 

M.  Rawicz,  Der  talmud.  Traktat  Chulin - nach  der  Wiener 

Ausgabe  von  Jahre  1865  uebertragen  und  kommentiert.  Of- 
fenburg,  1908. 

- ,  Der  Tractat  Kethuboth _ uebertragen  und  kommen¬ 
tiert.  Frankfurt,  1898,  1890. 

W.  Rothstein ,  Der  Mischnatractat  Megilla - uebersetz - 

mit  Anm.  Tuebingen,  1912. 

H.  Bahr  und  L.  A.  Rosenthal,  Der  Mischna-tractat  Sotah. 
Einl.,  Textausgabe  und  Uebersetz,  Berlin,  1916. 

G.  Hoelscher ,  Sanhedrin  und  Makkot,  uebers.  und - mit 

Anm.,  Tuebingen,  1910. 

G.  Beer ,  Mischnatractat  Sabbath  uebers.  u.  mit  Anm.,  etc.,  Tue¬ 
bingen,  1908. 

Wiinsche,  Bab.  Talmud  has  been  completed  in  four  volumes, 
of  which  Vol.  3  and  4  appeared  in  1889.  (f?.) 

French  Translations. 

91.  L.  Chiarini ,  Le  Talmud  de  Babylone  traduit - et  complete 

par  celui  de  Jerusalem.  2  vols.,  Leipzig,  1831.  (Only  Bera- 
choth.)  (B.) 

English  Translations. 

92d.  Michael  L.  Rodkinson  is  publishing  The  Babylonian  Talmud, 
translated  into  English  (partly  abridged),  of  which  the  fol¬ 
lowing  volumes  appeared:  Volumes  I.  and  II.,  Sabbath;  Vol¬ 
ume  III.,  Erubin;  Volume  IV.,  Shekalim  and  Rosh-Hashana; 
Volume  V.,  Pesachim;  Volume  VI.,  Yomah  and  Hagigah;  Vol¬ 
ume  VII.,  Betzah,  Succah  and  Moed  Katon;  Volume  VIII., 
Megillah  and  Ebel  Rabbathi;  Volume  IX.,  Aboth,  Aboth  de 
Rabbi  Nathan  and  Derech  Eretz;  Volume  X.,  Baba  Kama; 
Volumes  XI.  and  XII.,  Baba  Metzia;  Volumes  XIII.  and  XIV., 
Baba  Bathra.  New  York,  1896,  1902.  (M.) 

92.  Palestinian  Talmud. 

Greenup,  A.  W.  A  Translation  of  the  Treatise  Taanith  from 
the  Palestinian  Talmud.  London,  1918.  ( B .) 

93.  Agada.  Of  his  “Agada  der  Palastinischen  Amoraer,’’  W. 
Bacher  published  1896,  Volume  II.,  Die  Schueler  Jochanan's, 
and  1899,  Vol.  III.,  Die  letzten  Amoraer  des  heiligen  Landes. 
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Archaelogical.  P.  Rieger ,  Technologie  u.  Terminologie  der 
Handwerke  in  der  Mischnah.  Berlin,  1895. 

H.  Vogelstein .  Die  Landwirthschaft  in  Palestina  zur  Zeit  der 
Mischna.  Berlin,  1894.  (M.) 

Archaeological. 

S.  Meyer ,  Arbeit  und  Handwerk  im  Talmud,  Berlin,  1878. 
Gust.  Loewy ,  Die  Technologie  u.  Terminologie  der  Mueller  u. 
Baecker  in  den  rabbin.  Quellen.  Leipzig,  1898. 

J.  Krengel,  Das  Hausgeraet  in  der  Mischnah,  Frankfurt,  1899. 
M.  Winter ,  Die  Koch-u.  Tafelgeraete  in  Palestina  zur  Zeit  der 
Mischnah,  Berlin,  1910. 

A.  Sch.  Herschberg,  Cemer  u.  Pista  zur  Zeit  der  Mischna  u.  d. 
Talmuds.  Hakedem  2  (1908),  57-80;  3  (1912),  7-29. 

A.  Rosenziveig,  Das  Wohnhaus  in  der  Mischnah,  Berlin,  1907. 
Sicgfr .  Schemel ,  Die  Kleidung  der  Juden  im  Zeitalter  der 
Mischnah,  Rostock,  1914. 

S.  Krauss,  Baden  u.  Badenwesen  im  Talmud.  Hakedem  1 
(1907),  87-110,  171-194;  2  (1908),  32-50. 

A.  Sch .  Herschberg ,  Yofi  wehithyafutha  shel  haishah  bizman 
ha-Talmud.  Heathid  4  (1912)  1-56;  5  (1913),  102-4. 

S.  KrausSy  Hakrah  Hair  we’hakfar  batalmud.  Heathid,  3 
(1911),  1-50. 

A  Sch.  Herschberg,  Habarsauth  bime  ha  Mishna  wehatalmud. 
Hakedem,  3  (1909),  93-106.  (B.) 

94.  Biographical.  M .  D.  Hoffmann.  Biographie  des  Elischa  ben 
Abuya.  Vienna,  1870. 

F.  Kanter..  Beitraege  zur  Kenntniss  des  Rechtsystems  und 
der  Ethik  Mar  Samuels.  Bern,  1895. 

A.  Kisch .  Hillel  der  Alte,  Lebensbild  eines  jued.  Weisen  Prag 
1889. 

L .  Lewin ,  R.  Simon  b.  Jochai.  Frankf.  o.  M.,  1893.  (AT.) 

To  biographical  literature  on  Hillel  add: 

Alex.  Kisch,  Hillel  der  Alte.  Lebensbild  eines  juedischen 
Patriarchen,  Prag,  1889. 

G.  Goitein ,  Mag.  1884,  1-16,  49-87. 

Fr.  Delitzsch,  Jesus  und  Hillel,  3  Aufl.  Erlangen,  1879.  ( B .) 

95.  Customs.  I.  M.  Cassanowicz.  Non-Jtwish  religious  ceremo¬ 
nies  in  the  Talmud  (in  proceedings  of  the  American  Oriental 
Society).  New  York,  1894. 

Education.  E.  Van  Gelden.  Die  Volkeschule  des  juedischen 
Alterthums  nach  Talmudischen  Quellen.  Berlin,  1872. 

J .  Lewit.  Darstellung  der  theoretischen  und  practischen  Paed- 
agogik  im  juedischen  Alterthum.  Berlin,  1896. 

Ethics.  Af.  Lazarus.  Die  Ethik  des  Judenthums.  Franf.  o. 

M. ,  1898.  Translated  into  English  (the  Ethics  of  Judaism) 
by  Henriette  Szold,  2  volumes.  Philadelphia,  1900-1901.  (A/.) 
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Customs. 

W.  Bacher ,  Zur  Geschichte  der  Ordination.  MGWJ  38  (1894), 
122-127. 

L.  Loew,  Die  Horaa  (Schriften  4,  158-166). 

- ,  Der  Titel  Rabbi  u.  Rabban.  Ib.  210-216.  (B.) 

Education. 

Ad.  Buechler ,  Learning  and  Teaching  in  the  Open  Air.  JQR 
ns.  4,  485-491. 

N.  H.  Imber,  Education  in  the  Talmud,  in  Report  of  the  U.  S. 
Commissioner  of  Education  for  1894-5,  pp.  1795-1820.  Wash¬ 
ington,  1896. 

Sal.  Stein ,  Schulverhaeltnisse,  Erziehungslehre  und  Unter- 
richtsmethoden  im  Talmud.  Berlin,  1901. 

L .  Wiesner,  Die  Jugendlehrer  in  der  talmudischen  Zeit.  Wien, 
1914. 

B.  Strassburger ,  Geschichte  der  Erziehung  u.  der  Unterrichts 
bei  den  Israelites  Von  der  vortalm.  Zeit  bis  auf  die  Gegen- 
wart.  Stuttgart,  1885. 

J.  Ster,  Die  talmudische  Paedagogik,  Breslau,  1915. 

E .  van  G elder,  Die  Volkschule  d.  jued.  Altertums  nach  tal- 
mud.  u.  rabb.  Quellen.  Berlin,  1872. 

Jal.  Lewit ,  Darstellung  der  theoret.  u.  prakt.  Paedagogik  in 
jued.  Altertum.  Berlin,  1896. 

W.  Bacher ,  Das  altjuedische  Schulwesen.  Jhrb.  JGL  6,  48-81. 

B.  Spiers ,  Scho'ol  System  of  the  Talmud.  London,  1898. 

H.  Gollancz ,  Padagogics  of  the  Talmud  and  that  of  modern 
times.  London,  1924.  (B.) 

Ethics. 

Salo  Stein ,  Mater ialen  zur  Ethik  des  Talmud,  Frankfurt,  1894. 
Cf.  MGWJ  41  (1897),  239  f. 

Albert  Katz ,  Der  Wahre  Talmud-jude.  Berlin,  1893. 

M.  Guedemann ,  Moralische  Rechtseinschraenkung  in  mo- 
saisch-rabb.  Rechtssystem.  MGWJ  61  (1918),  422-443. 

J.  Giinzig ,  Pessimistische  Gedanken  in  Talmud  u.  Midrasch. 
Maybaum-Festsch.  148-156. 

Felix  Perles,  Zur  Wurdigung  der  Sittenlehre  des  Talmuds  in 
his  Jued.  Skizzen,  pp.  100-110. 

J .  Z .  Lauterbach ,  The  Ethics  of  the  Halakah  in  Year  Book 

C. C.A.R.  1913. 

S.  Stein ,  Das  Problem  d.  Notluege  im  Talmud.  JLG  5,  206- 
224.  (B.) 

96.  Exegesis  and  Bible  Criticism.  W.  Backer .  Ein  Woerterbuch 
der  bibelexegetischen  Kuntsprache  der  Tannaiten.  Leipzig, 
1899. 

M.  Eisenstajt.  Ueber  Bibelkritik  in  der  talmud.  Literatur. 
Berlin,  1894.  (M.) 
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Geography  and  History. 

Is.  Levi ,  Les  sources  talmudiques  de  l'histoire  juive.  REJ  35 
(1897),  213-223. 

M.  Weinberg,  Die  Organisation  der  jued.  Ortsgemeinden  in 
der  talmud.  Zeit.  MGWJ  41  (1897),  588-604,  639-660,  673-691. 
S .  Krauss,  Die  Versammlungstatten  der  Talmud.  Gelehrten. 
Levy-Fest.  17-35.  (B.) 

Law  (a)  in  General. 

97.  Ch .  Tschemowitz,  Zur  Erforschung  der  Geschichte  des  jued. 

Rechts.  Zeitsch  /.  verg .  Rechtsunssenschaft  27,  404-424.  (B.) 

Law  in  General.  M .  Mielziner.  Legal  Maxims  and  Funda¬ 
mental  Laws  of  the  Civil  and  Criminal  Code  of  the  Talmud. 
Cincinnati,  1898. 

M.  W.  Rapaport .  Der  Talmud  und  sein  Recht  (In  Zeitschrift 
fuer  vergleichende  Rechtswissenschaft,  XIV.  Band.  Stutt¬ 
gart,  1900. 

Judicial  Courts.  Adolf  Buechler ,  Das  Synhedrion  in  Jerus¬ 
alem.  Vienna,  1902. 

J.  Klein.  Das  Gesetz  ueber  das  gerichtliche  Beweisverfahren 
nach  mosaisch  talmudischem  Rechte.  Halle,  1885.  (M.) 

(6)  Judicial  Courts. 

H.  P.  Chajes,  Les  juges  juifs  en  Palestine  d  Tan  70  a  Pan  500. 
REJ  39  (1899),  39-52. 

M.  Waxman ,  Civil  and  Criminal  Procedure  of  Jewish  Courts. 
JTS  Students*  Annual  I.,  N.  Y.,  1914,  pp.  259-309. 

(c)  Evidence  in  Law. 

Z.  Frankel,  Die  Eidesleistung  der  Juden,  Dresden  und  Leip¬ 
zig,  1840.  2nd  edition,  1847.  (B.) 

Criminal  Law. 

J .  Wohlgemuth,  Das.  jued.  Strafrecht  u.  die  positive  Straf- 
rechtsschule.  Berliner-Fest.  364-376. 

Joel  Blau,  Lex  Talionis.  Year  Book,  C.C.A.R.,  26,  p.  336  ff. 
M.  Aron,  Histoire  de  Pexcommunication  juive.  Nimes,  1882. 
D .  W.  Amram,  Retaliation  and  Compensation.  JQR  ns.  2, 
191-211. 

- The  Summons,  a  Study  in  Jewish  and  Comparative  Pro¬ 
cedure.  Reprint  from  Univ.  of  Penna.  Law  Review,  1919.  18 
pp.  (B.) 

98.  Civil  Law.  M.  Bloch.  Der  Vertrag  nach  mosaisch-talmud. 
Rechte  Budapest,  1892. 

Inheritance  and  Testament.  M.  Bloch.  Das  mosaisch-talmud. 
Erbrecht.  Budapest,  1890. 

M.  Mielziner.  The  Rabbinical  Law  of  Hereditary  Succession. 
Cincinnati,  1900. 

M .  IV.  Rapaport.  Grundsaetze  des  (talmudischen)  Intestater- 
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brechts  und  Schenkungen  (in  Zeitschrift  fuer  vergleichende 
Rechtswissenschaft  XIV.  Band,  pp.  33-148).  Stuttgart,  1900. 

Law  op  Marriage  and  Divorce,  Etc. 

D,  W .  Anvram.  The  Jewish  Law  of  Divorce.  Philadelphia, 
1896.  (ilf.) 

Lewi  Freund,  Genealogien  und  Familienreinheit  in  biblischer 
u.  talm.  Zeit.  Schwarz-Fest.,  pp.  163-192. 

L.  Blau,  Die  jued.  Ehescheidung  u.  der  jued.  Scheidebrief, 
Budapest,  1911-12. 

Is.  Unna,  Die  Aguna-Gesetze,  Jeschurun  3  (1916),  347-366. 
Jacob  Neubauer,  Beitraege  zur  Geschichte  des  biblisch-tal- 
mudischen  Eheschliessungsrechtes.  Leipzig,  1920. 

A.  Sck.  Herschberg ,  Minhage  Haerusin  Wehane’suim  bizman 
hatalmud  in  Heathid  6  (1913),  pp.  75-102. 

W.  Leiter,  Die  Stellung  der  Frau  im  Talmud.  Amsterdam, 
1918.  (B.) 

Laws  Concerning  Slaves,  Minors  and  Defectives. 

99.  Laws  Concerning  Slavery.  D .  Farbstein.  Das  Recht  der 
freien  und  der  unfreien  Arbeiter  nach  Juedish-talmudischem 
Recht.  Frankf.  o.  M.,  1896. 

Is.  Lebendiger,  The  Minor  in  Jewish  Law.  JQR  ns.  6,  459- 
493;  7,  89-111,  145-174. 

M.  Bloch,  Die  Vormundschaft  nach  mosaisch-talmudischen 
Recht.  Budapest,  1904. 

J .  Blau,  The  Defective  in  Jewish  Law  and  Literature.  N.  Y., 
1916. 

R.  Kirsch,  Der  Erstgeborene  nach  mosaisch-talmud.  Recht. 
Frankfurt,  1901. 

S.  Rubin,  Der  naseiturus  als  Recht  subject  im  talmud  u.  ro- 

mischen  Rechte.  Zeitschr.  f.  vergl.  Rechtwiss.,  20  (1907), 
119-156.  (B.) 

R.  Grunfeld,  Die  Stellung  der  Sklaven  bei  den  Juden  nach 
bibl.  u.  talm.  Quellen.  1886. 

M.  Olitzski,  Der  juedische  Sklave  nach  Josephus  u.  der  Hal- 
acha.  Mag.  1889,  73-83. 

D.  Farbstein ,  Das  Recht  der  unfreien  u.  der  freien  Arbeiter 
nach  jued.-talm.  Recht,  etc.  Frankfurt,  1896. 

S.  Rubin,  Ein  Kapitel  aus  der  Sklaverei  im  Talmud,  u.  roem. 

Rechte.  Schwarz-Fest.  211-229,  572-574.  Das  Talmudische 
Recht  I.  Buch:  Die  Sklaverei,  Wien,  1920.  (B.) 

Linguistics. 

S.  Mannes ,  Ueber  den  E influ ss  des  Aramaeischen  auf  den 
Wortschatz  der  Mishnah.  Posen,  1899. 

L.  Dukes ,  Die  Sprache  der  Mischna,  lexikographisch  u.  gram- 
matisch  betrachtet.  Esslingen,  1846, 
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H.  Rosenberg ,  Das  Geschlecht  der  Hauptwoerter  in  der  Misch- 
na.  Berlin,  1908. 

Sal  Stein ,  Das  Verbum  der  Mischnasprache.  Berlin,  1888. 

F .  Hillel ,  Die  Nominalbildungen  in  der  Mischnah.  Frankfurt, 
1891. 

H.  Sachs ,  Die  Partikeln  der  Mischna.  Berlin,  1897. 

C.  Siegfried ,  Beitraege  zur  Lehre  von  dem  zusamengesetzten 
Satze  im  Neuhebraeischen.  Kohut  Studies,  Berlin,  1897,  543- 
556. 

M.  H.  Segal ,  Mishnaic  Hebrew  and  its  Relation  to  Biblical 
Hebrew  and  to  Aramaic.  JQR  20  (1908),  647-737. 

Felix  Perles ,  Nachlese  zum  neuhebr.  u.  aram.  Woerterbuch. 
Schwarz-Fest.  293-310. 

J.  N.  Epstein ,  Zur  Babylonisch-Aramaischen  Lexikographie. 
Schwarz-Fest.  317-327. 

Louis  Ginzberg ,  Beitraege  zur  Lexikographie  des  Aramaei- 
schen.  Schwarz-Fest.  329-360. 

5.  u.  M .  Bondi ,  Or  Esther  oder  Beleuchtung  der  im  Talmud 
von  Babylon  und  Jerusalem  in  d.  Targumim  u.  Midraschim 
vorkomenden  fremden  bes.  lateinischen  Woerter.  Dessau,  1812. 
M.  Scklesinger ,  Das  aramaeische  Verbun  im  Jerusalemischen 
Talmud.  Berlin,  1889. 

A.  Liebermann,  Das  Pronomen  u.  das  Adverbium  des  Babylon- 
isch-talmud.  Dialekts.  Berlin,  1895. 

I.  Rosenberg ,  Das  aramaeische  Verbum  im  Babylonischen  Tal¬ 
mud.  Marburg,  1888. 

M.  Lewin,  Aramaische  Sprichwoerteh  u.  Volksspraeche.  Ber¬ 
lin,  1895. 

Z.  Rabbiner,  Beitraege  zur  hebr,  Synonymik  in  Talmud  u. 
Midrasch.  Berlin,  1899.  ( B .) 

100.  Proverbs,  Maxims.  Hem'y  Cohen .  Talmudic  Sayings.  Cin¬ 
cinnati,  1895. 

G.  Taubenhaus.  Echoes  of  Wisdom  or  Talmudic  Sayings. 

Part  I.  Brooklyn,  1900.  (M.) 

Medicine,  Surgery,  Etc. 

M.  Steinschneider ,  Schriften  ueber  Medizin  in  Bibel  u.  Tal¬ 
mud,  etc.  Wiener  Klinische  Rundschan,  1896,  No.  25-26.  Cf. 

J.  Preuss,  ZHB  1  (1896),  22-28. 

Isr .  M .  Rabbinowiczt  Einl.  in  die  Gesetzbung  u.  die  Medizin 
des  Talmuds.  Leipzig,  1883. 

G.  Nobel,  Zur  Geschichte  der  Zahnheilkunde  im  Talmud.  Leip¬ 
zig,  1909. 

Natural  History  and  Sciences. 

1mm.  Loew ,  Die  Flora  der  Juden.  Wien,  1924. 

M.  Z.  Taksin,  Yediath  Hateba  Shebatalmud.  Warsaw,  1907. 
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S.  Alexander ,  Beitraege  zur  Ornithologie  Palaestina’s  auf 
Grund  der  alten  hebraeischen  Quellen.  Berlin,  1915.  (B.) 

101.  Popular  Treatises.  Arsene  Darmstetter .  The  Talmud  (trans¬ 
lated  from  the  French  by  Henriette  Szold).  Philadelphia, 
1897. 

H.  Goitein.  Anklaeger  und  Vertheidiger  des  Talmud.  Frankf. 
o.  M.,  1897. 

J.  Eschelbacher.  Zwei  Reden  ueber  den  Talmud.  Frankf.  o. 
M.,  1897.  (M.) 

123.  On  Halacha  PMoshe  Mi-Sinai,  see  also  Schorr  in  Hechaluz, 
Vol.  IV.,  pp.  28-49.  In  the  Mishna  this  term  occurs  only 
three  times,  namely:  Peah,  ii,  6;  Eduyoth,  viii,  7;  and  Ye- 
dayim,  iv,  6.  (M.)  See  also  Bacher  in  Studies  in  Jewish  Lit¬ 
erature...  in  honor  of  K.  Kohler,  pp.  56-70.  (B.) 

128.  The  earliest  commentary  on  the  thirteen  rules  of  R.  Ishmael 

of  which  we  know,  is  that  by  Saadia  Gaon  (tenth  century). 
It  was  published  by  Schechter  in  Bet  Talmud ,  IV.,  237,  and 
in  the  Oeuvres  Completes,  IX.,  73-83.  The  most  important 
recent  work  on  the  subject  has  been  that  of  A.  Schwartz,  in 
his  books,  Die  Hermeneutische  Analogic ,  Vienna,  1897,  and 
Die  Hermeneutische  Syllogismust  ib.  1901.  (F.) 

129.  Add  to  Literature  on  Hermeneutic  Rules  the  following: 

Adolf  Schwarz .  Die  Hermeneutische  Analolgie  in  der  Tal- 
mudischen  Literatur.  Vienna,  1899.  Cf.  L.  Blau,  REJ  36, 
150-159. 

Adolf  Schwarz.  Der  Hermeneutische  Syllogismus  in  der  Tal- 
mudischen  Literatur.  Vienna,  1901.  Cf.  Wachstein,  MGWJ 
1902,  53-62.  (M.) 

140.  Instead  of  the  last  eight  lines  of  this  and  the  first  three  lines 
of  page  141,  read  the  following: 

The  fallacy  of  this  inference  is  obvious.  It  postulates  that 
one  may  enter  marriage  only  with  such  a  woman  in  whose 
place  he  can  marry  her  mother,  hence  when  that  mother  is 
either  a  widow  or  a  divorced  woman.  But  according  to  this 
postulate  the  high  priest  could  not  enter  marriage  at  all, 
since  he  was  forbidden  to  marry  either  a  widow  or  a  divorced 
woman.  Rabbi  Gamaliel  therefore  answered  the  questioner: 
“Go  thou  and  take  care  of  the  high  priest  in  regard  to  whom 
it  is  written,  ‘Only  a  virgin  from  among  his  people  he  shall 
marry;’  I  shall  then  take  care  of  all  Israel.”  (M.) 

PART  III. 

191.  Chapter  1. 

The  best  work  of  reference  on  the  subject  of  the  Terminology 
of  the  Talmud  for  the  advanced  student  is  Bacher’s  “Die 
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Exegetische  Terminologie  der  Judischen  Traditions-liter- 
atur,  (F.) 

195.  Section  11. 

In  Hoffmann  Festschrift  (p.  311)  Professor  Ginzberg  has 
pointed  out  that  the  words  “en  ben”  which  occur  as  the 
beginning  of  a  number  of  Mishnayot  in  Megillah  are  a  trace 
of  the  time  when  rules  of  law  were  arranged  not  always  in 
accordance  with  their  subject  but  often  in  accordance  with 
the  terms  of  their  formulation  .  There  are  a  number  of  other 
such  collections  still  preserved  in  our  Mishna.  (F.) 

197.  Section  15. 

The  terms  lakathillah  and  b’diabad  require  somewhat  further 
elucidation.  They  are  usually  mentioned  in  connection  with 
ritual  law.  Some  of  the  details  of  a  ceremony  are  essential 
to  its  performance,  and  some  ought  to  be  observed  but  are 
not  absolutely  essential.  For  instance,  in  slaughtering  fowl, 
one  ought  to  cut  both  the  esophagus  and  the  trachea;  never¬ 
theless  if  one  has  cut  either  of  them,  the  fowl  may  be  eaten. 
The  manner  in  which  the  ceremony  ought  to  be  performed 
is  called  lakathillah;  those  elements  of  the  ceremony  with¬ 
out  which  it  cannot  be  performed  at  all  are  called  b’diabad. 
( F .) 

220.  Sections  59,  60  and  61. 

For  a  further  discussion  of  these  terms  see  Bacher,  Exeg. 
Termin .,  II.,  238-240.  T’nan  is  to  be  translated  “We  have 
studied.”  Tnena  is  an  older  form  of  the  same  word;  Tania 
is  a  passive  participle  of  the  same  root,  and  is  to  be  trans¬ 
lated  “It  is  studied”  or  “It  is  handed  down  by  tradition.”  (F.) 
Chapter  IX. 

The  expression  “hewe”  has  been  discussed  by  Bacher,  op.  citf 
II.,  49,  and  by  Ginzberg  in  Schwarz  Festschrift,  p.  347.  (F.) 
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Aaron  b.  Chayim,  on  Hermeneu¬ 
tics,  128. 

Abadim,  a  Minor  Treatise,  296. 

Abaye  (Nachmani),  Amora,  48; 
teachers,  Rabba  and  R.  Jo¬ 
seph,  49;  at  Pumbaditha,  50; 
his  colleague,  Raba,  50 ;  in  ar¬ 
guments  with  Raba,  50,  5Dn; 
taught  R.  Papa,  51;  answer¬ 
ing  question,  240;  debates 
with  Rabba,  Raba,  R.  Papa, 
Rabina  I,  R.  Dime,  261;  sup¬ 
ports  Rabba  in  debate,  262, 
263 ;  authorities  on,  293. 

Abaye,  the  elder,  293. 

Abba  Areca,  called  Rab,  43,  291 ; 
Semi-Tana,  Amora,  39;  school 
of,  makes  additions  to  Siphra, 
19;  Babylonian  schools  of,  20, 
51;  disciple  of  Jehuda  Hanasi, 
38,  39;  nephew  of  R.  Chiya, 
39;  teacher  of  Mar  Samuel, 
44;  opinions  disputed  by  Mar 
Samuel,  44 ;  disciples,  R.  Assi, 
45;  R.  Huna,  R.  Chisda,  R. 
Shesheth,  46;  differs  from 
Mar  Samuel,  225,  262;  inves¬ 
tigating  question  of,  238 ; 
Siphra  de  be,  explained,  285; 
R.  Assi  and,  291;  authorities 
on,  291. 

Abba  b.  Abba,  father,  teacher 
of  Mar  Samuel,  44. 

Abba  b.  Abuha,  father-in-law  of 
R.  Nachman  b.  Jacob,  47,  292. 

Abba  b.  Chana,  father  of  Rabba, 
47;  friend  of  Levi,  290. 

Abbahu,  Amora,  45;  friend  of 
R.  Ame,  R.  Asse,  45;  knew 
Greek,  45;  controversy  over 
Christianity,  quoted  in  Tal¬ 
mud,  45 ;  associate  of  R.  Zera, 
46;  succeeded  by  R.  Jeremiah, 
48 ;  ridicules  a  question,  255n ; 
authorities  on,  291,  292. 

Abba  Saul,  Tana,  36. 


Ab  Beth  Din,  of  Sanhedrin,  22; 
R.  Nathan,  35,  37. 

Abina,  R.  v.  Rabina. 

Aboda  Zara,  Masechta  of  Nezi- 
kin,  nature  of,  12;  transla¬ 
tions,  Latin  and  German  of 
Babylonian  Talmud,  90;  of 
Mishna,  302;  authorities  on, 
282;  MS.,  299;  for  references 
to,  v.  Special  Talmudic  Refer¬ 
ences. 

Aboth,  v.  Pirke  Aboth;  Masech¬ 
ta  of  Nezikin,  nature  of,  12; 
Tosephta  to,  37;  not  in  Pales¬ 
tinian  or  Babylonian  Talmud, 
60,  61;  ethical  teachings  in, 
267;  translations,  English,  88, 
302,  303;  translations  of  Her- 
ford,  Taylor,  and  Strack,  302; 
Jewish  Encyclopedia  on,  282; 
v.  Special  Mishnaic  Refer¬ 
ences,  37. 

Aboth  de  R.  Nathan,  37;  nature 
of,  63;  editions  with  notes,  63; 
rules  of  Hillel  in,  124n;  eth¬ 
ical  teachings  in,  267;  Jewish 
Encyclopedia  on,  296;  Eng¬ 
lish  translation  of,  303. 

Abraham  b.  David,  Rabbi,  on 
writing  down  Mishna,  6n; 
criticism  of  Maimonides*  Tal- 
mudical  Code,  67 ;  commentary 
on  Eduyoth,  69,  297;  Hasa- 
goth  Rabed  of,  74;  on  rules 
of  R.  Eliezer,  128. 

Abraham  de  Boton,  R.,  Lechem 
Mishna  of,  74. 

Absolute  Infinitive,  law  extend¬ 
ed,  in  use  of,  126,  126n. 

Abstinence,  disapproved,  278. 

Absurdity,  of  an  argument,  259. 

Abtalion,  one  of  Zugoth,  23. 

Academies,  v.  Schools;  Jabne, 
Jamnia,  25;  reopened,  35; 
Lydda,  26,  42,  287;  Beth  Shea- 
rim,  30,  37;  Emmaus,  31;  Ar- 
discus,  31;  Tekoa,  34;  Usha 
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35;  Sepporis,  37;  Tiberias,  37, 
42,  293;  Mishna  expounded  at, 
40;  Caesarea,  40,  289;  Nahar- 
dea,  Sura,  Pumbaditha,  40, 
46;  R.  Judah  at  Pumbaditha, 
46;  at  Sura,  292;  decay  of 
Palestinian,  48;  at  Nares,  51; 
Assemblies  at  Nares,  prohib¬ 
ited,  54;  R.  Dime  at  Pumba¬ 
ditha,  52,  294 ;  Palestinian,  in¬ 
terrupted,  59 ;  debates  between 
members  of,  261;  anonymous 
debates  at,  264;  Baraithoth 
studied  at,  285,  286;  Jehuda 
Hanasi,  289;  R.  Chanina  b. 
Chama  at,  290;  R.  Jochanan 
b.  Napacha  head  of,  290;  un¬ 
der  R.  Chisda,  292;  at  She- 
chan-Zib,  292;  tradition  of, 
295;  at  Pumbaditha  closed  by 
Romans,  295;  v.  Babylonian 
and  Palestinian. 

Acceptable  and  valid  cases,  197. 

Accidents,  in  public,  private, 
159;  loss  through,  262. 

Accountability,  of  man  to  God, 
270,  271. 

Acha,  R.,  Semi-Tana,  39. 

Acha  b.  Raba,  R.,  Amora,  52, 
294;  at  Pumbaditha,  52;  suc¬ 
ceeds  Mar  Zutra,  succeeded 
by  Rab  Gebiha,  52;  refuting 
an  argument,  255n. 

Acha  of  Difte,  R.,  Amora,  53; 
debates  with  R.  Ashe,  262. 

Achai  b.  Huna,  R.,  Amora,  55; 
not  a  Sabora,  295. 

Achsai  (Abbasi),  Jacob,  Graetz 
on,  69n;  translated  commen¬ 
tary  on  Seder  Nashim,  69. 

Acts  of  Apostles,  on  Rabban 
Gamaliel,  the  Elder,  286. 

Ad  absurdum,  argument  to, 
139,  141. 

“Adam,”  used  for  all  men,  279. 

Additional  Comments  of  Yom 
Tob  Lipman  Heller,  70. 

Adler,  Elkan,  collection  of  MSS. 
of,  299. 

Adler,  E.  N.,  on  Kethuboth,  282. 

Adler,  S.,  Kobetz  al  Yad,  6n; 


on  Talmud,  84;  on  ethics  in 
Talmud,  110. 

Admon,  Tana,  25. 

Adultery,  woman  suspected  of, 
11;  one  born  of,  177. 

Adverb,  as  basis  for  Gezera 
Shava,  199. 

Aethiopian,  substituted  for  Gen¬ 
tile,  79n. 

A  fortiori,  inference,  130;  im¬ 
plied,  212;  argument  from, 
248,  251. 

Africa,  study  of  Babylonian 
Talmud  in  North,  62;  Kair- 
wan,  65;  R.  Isaac  Aflasi  in, 
72. 

Agada,  Midrash,  hermeneutic 
rules  of,  30 ;  interpreted  by  R. 
Eleazar,  30;  of  Talmud  rec¬ 
ords  Jehuda’s  sayings,  33; 
Resh  Lakish,  original  in, 
43;  R.  Joshua  on,  43;  R. 
Simlai  skilled  in,  43;  Sab- 
orahn  add  to,  55;  as  part 
of  Gemara,  56,  61,  295; 

value  of,  56,  56n;  different 
types  of,  nature  of,  56n;  omit¬ 
ted  from  epitome  of  Rif,  72; 
collections  of,  76;  bibliography 
on,  93,  additional,  303,  311, 
312;  translations  of,  90,  92; 
method  of  interpretation  of, 
118,  127;  hermeneutic  rules 
for,  120;  Gezera  Shava  in, 
149n;  a  fortiori  in,  251;  in 
Talmud,  295;  authorities  on, 
295,  296. 

Agadatha,  224. 

Agadic,  ethics,  267 ;  sayings 
translated  by  Rafram  b.  Papa, 
294. 

Agent,  use  of,  125. 

Aggravating,  purpose  of,  171, 
172,  173. 

Ahabat  Zion  v.  Jerushalaim,  of 
B.  Ratner,  298. 

Ahai  of  Shabha,  Sabora,  au¬ 
thor  of  Sheeltot,  295. 

Akabia  b.  Mahalel,  Tana  24; 
J.  Kaempf  on,  286. 

Akiba  (b.  Joseph),  systematizes 
oral  law,  5;  in  Tosephta,  17; 
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disciples,  Jehuda  b.  Ilai,  19, 
32;  Simon  b.  Jochai,  20,  33, 
284;  controversy  with  R.  El- 
azar  b.  Azaria,  27;  a  disciple 
of  Nachum,  27;  controversies 
with  Ishmael,  28,  121;  of  a 
proselyte  family,  29;  member 
of  Sanhedrin,  teacher,  ar¬ 
ranges  law,  discussions  with 
Tanaim,  29;  died  a  martyr, 
29;  controversies  with  R.  Jose 
the  Galilean,  30,  with  R. 
Simon  b.  Nanos,  30;  disciples 
of,  30,  31,  178;  ordains  R. 
Meir,  31;  work  carried  on  by 
R.  Meir,  32;  disciple,  R.  Jose 
b.  Chalafta,  33;  in  prison,  34; 
disciples,  R.  Elazar  b.  Sha- 
mua,  34,  288;  R.  Elazar  b. 
Jacob,  R.  Nechemia,  35;  re¬ 
lationship  to  R.  Joshua  b. 
Korcha,  35,  35n;  rules  of 
Akiba,  125;  opposed  by  R. 
Ishmael,  126;  supplanted  by 
R.  Ishmael's  rules,  127;  de¬ 
fends  R.  Joshua's  argument, 
139;  introduced  juxtaposition 
analogy,  177n;  extension  and 
limitation  of,  183;  rules  of, 
not  used,  187;  on  all  em¬ 
bracing  principle,  279;  school 
of,  283;  Midrashim  extant 
of,  283;  methods  of  school  of, 
284;  Siphra  originated  with, 
285;  Siphre  Zuta  from  School 
of,  285;  authorities  on,  287. 

Albrecht,  R.,  grammar  of,  300. 

Alexander,  J.,  on  Jews  in  Pal¬ 
estinian  Talmud,  104,  105. 

Alfasi,  R.  Isaac,  in  Africa,  72; 
compendium  of,  72;  method 
of,  73;  methods  followed,  91; 
published  with  Mordecai,  298. 

Algazi,  Solomon,  on  Talmud,  83. 

Alien,  idolater  for,  79n. 

Alleviating,  purpose  of,  171, 
172,  173. 

Almsgiving,  274. 

“Also",  use  of,  125. 

Alternatives  anticipated,  200. 

Ame,  R.,  Amora,  45;  disciple  of 
R.  Jochanan,  head  of  Acad¬ 


emy  at  Tiberias,  45;  friend, 
Abbahu,  45;  R.  Zera,  asso¬ 
ciate  of,  46;  submitted  to  R. 
Huna,  46;  schools  for  chil¬ 
dren,  290;  authorities  on,  291. 

Amemar,  Amora,  52;  at  Nah- 
ardea,  52;  R.  Dime,  teacher, 
52;  debates  with  R.  Ashe, 
262;  authorities  on,  294. 

Am-ha-arets,  did  not  study  Tal¬ 
mud,  108. 

Ammonite,  regarded  as  a  bas¬ 
tard,  150,  151,  181;  basis  for 
Gezera  Shava,  150,  151. 

Amora,  Amoraim;  principal,  R. 
Abba  Areca,  39;  chief  of 
Palestine,  42;  defined,  40n, 
224;  explanation  in  name  of, 
198;  quoted,  to  point  source, 
201;  memra  of  Babylonian, 
229;  quotation  from,  223; 
conflicting  opinions  of,  227 ; 
objects  to  memra,  228;  sup¬ 
ports  argument,  248;  refuted 
proposition  of,  254;  debated 
principle  of  law  of,  261;  R. 
Levi,  R.  Judah  III,  290;  Pal¬ 
estinian,  292;  authority  on, 
289. 

Amoraim,  in  Tosephta,  17;  dis¬ 
tinguished  from  Tanaim,  23; 
R.  Abba  Areca,  one  of,  R. 
Janai,  R.  Jonathan,  R.  Joch¬ 
anan  b.  Napacha,  39;  teach¬ 
ers  called,  40;  definition  of, 
40;  Palestinian,  ordained  by 
Nasi,  40;  use  of  title,  extent 
of  period  of,  41;  number  of 
generations  of,  41;  first  gen¬ 
erations  of,  Palestinian,  41, 
4 In;  Babylonian,  43;  bibliog¬ 
raphy  on,  42n;  second  gen¬ 
eration  of  Babylonian,  Pales¬ 
tinian,  45;  third  generation 
of  Babylonian,  Palestinian, 
48 ;  fourth  generation  of 
Babylonian.  51;  fifth  genera¬ 
tion  of  Babylonian,  53;  last 
and  sixth  generation  of,  54; 
discussion  of,  in  Mishna,  56; 
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language  of,  61;  New  Hebrew 
used  by,  61 ;  Agadic  interpre¬ 
tation  of,  128;  on  eligibility 
to  Sanhedrin,  141;  Gezera 
Shava  of,  147,  148;  differ  on 
source  of  law,  201;  memra  of, 
224;  agree,  225;  differ  in 
opinion,  225;  have  equal  au¬ 
thority,  227,  235;  contest 

about  law,  232;  refutation  of, 
233,  255n;  difference  between 
Tanaim  and,  235;  supported 
by  Baraithoth,  235;  quoted  to 
support,  263 ;  differ  from 
earlier  generations,  264;  used 
Tosephta,  283;  Palestinian 
Talmud  known  by  Babylon¬ 
ian,  289,  290;  R.  Joshua  b. 
Levi,  one  of  Palestinian,  291; 
three  Zeras,  292. 

Amsterdam,  Moses  Ribkes  of, 
75;  edition  of  Babylonian 
Talmud  at,  79. 

Amude  Golah,  code  by  R.  Issac 
b.  Joseph,  74. 

Analagous  cases,  overabun- 
ance  of,  211. 

Analogy,  v.  Gezera  Shava,  of 
expressions  123 ;  from  an¬ 
other  passage,  124,  127;  v. 
Hackesh;  as-we-find,  127; 
definition  of,  142;  real'  or 
formal,  142;  from  juxtapo¬ 
sition,  v.  juxtaposition;  rules 
restricting  application  of, 
179,  180;  limited  or  unlimited 
effect  of,  180;  R.  Meir  on, 
181;  examples  of,  181;  argu¬ 
ment  from,  248,  250;  refuted, 
257,  258. 

Analytical  method,  42 ;  of  Rashi, 
70;  of  Bertinoro,  70. 

Ancona,  Talmud  destroyed  at, 
77n. 

Animals,  responsibility  for, 
140;  different,  used  together, 
J56;  stray,  171. 

Anonymous,  opinions,  adopted 
by  Jehuda  Hanasi,  5;  opin¬ 
ions  of  Mishna,  191,  198;  pas¬ 
sages  of  Mishna  and  Bara- 


itha,  214;  teacher,  215;  sup¬ 
porting,  Baraitha,  215;  ques¬ 
tion,  244;  discussion  or  de¬ 
bate,  264 ;  statements  in 
Siphre,  285;  scholars  argue 
with  R.  Jehuda  b.  Ilai,  288. 

Answer,  to  question,  237-246; 
anticipated,  240;  to  objection, 
241,  242,  260;  anonymous, 
264. 

Antecedent,  of  Kal  ve-Chomer 
132;  premise  in,  disputed; 
136. 

Anticipation  of  answer,  240.  _ 

Anti-climax,  in  cases,  196;  in 
Mishna,  212. 

Antigonos  of  Socho,  disciple  of 
Simon  the  Just,  22. 

Antokolski,  on  Raba,  294. 

Application  of  a  provision  of 
Mishna  debated,  261. 

Apocryphal  appendices,  to  the 
Talmud,  63. 

Aptowitzer,  on  Agada,  295. 

Arabia,  MSS.  from,  77. 

Arabic,  used  by  Maimonides  in 
commentary,  68. 

Arachin,  Masechta  of  Kodashim, 
native  of,  Biblical  basis  for, 
12;  Jewish  Encyclopedia  on, 
282;  v.  special  Talmudic  ref¬ 
erences. 

Aramaic,  supplants  Hebrew, 
15;  definition  of  Gemara,  56; 
of  Agada,  56n;  West,  lan¬ 
guage  of  Palestinian  Gemara, 
61;  East,  in  Babylonian  Tal¬ 
mud,  61 ;  form  for  Biblical 
law,  122. 

Archaeological  bibliography,  on 
Talmud,  93,  304,  312. 

Ardiscus,  Academy  at,  31;  R. 
Elazar  at,  34. 

Argumentation,  247-253;  nega¬ 
tive,  254;  mutual,  in  debate, 
261. 

Arguments,  to  prove  or  dis¬ 
prove  a  question,  247;  classi¬ 
fication  of,  248 ;  direct  or  indi¬ 
rect,  248,  252,  253 ;  from  com¬ 
mon  sense,  248,  refuted,  256; 
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from  authority,  248,  refuted, 
256-257 ;  from  construction 
and  application,  248,  249, 

250,  refuted,  257;  from  anal¬ 
ogy,  248,  250,  refuted,  257, 
258;  a  fortiori,  248,  251,  in¬ 
direct,  248,  251,  refuted,  259; 
refuted,  254-260 ;  absurdity 
in,  unparelleled,  polite  mode 
of  refuting,  260;  in  debate, 
261. 

Aristotle,  on  labor,  272. 

Artificial,  interpretation,  de¬ 
rash,  118;  necessity  for,  120, 
121,  123. 

Aruch,  of  R.  Nathan  b.  Jechiel, 
lexicon  for  Talmud,  81;  addi¬ 
tions  to  Benjamin  Mussaphia, 
81;  corrected  by  Kohut,  81, 
255n;  Enelow  on,  300. 

Asceticism,  disapproved  of,  278. 

Ashe,  R.,  Amora,  51;  restored 
Sura,  49,  59;  sketch  of,  51; 
dialectic  method,  compiler  of 
material  in  Gemara,  51,  54, 
59;  pupil  of  R.  Cahana,  52; 
friend,  Amemar,  52;  did  not 
complete  Palestinian  Talmud, 
59n,  60;  on  corporal  punish¬ 
ment,  148;  way  of  answering 
objections,  239;  debates  with 
Amemar,  Rabina,  Mar  Zutra, 
262,  294;  with  R.  Acha,  262; 
relations  with  Huna  b.  Na¬ 
than,  294;  pupil,  Rafram  II, 
294;  authorities  on,  294. 

Asher  b.  Jechiel,  R.,  Hilcoth 
Sepher  Thor  a  of,  63;  on  time 
of  Sopherim,  63;  on  Nedarim, 
66;  compendium  of,  73,  298; 
included  in  Babylonian  Tal¬ 
mud,  79;  additional  commen¬ 
tary  of,  298;  disciple  of  R. 
Meir  of  Rothenburg,  299. 

Asia  Minor,  R.  Meir’s  death  in, 
287. 

Ashkenazi,  D.  B.,  Shaare  Yeru- 
shalayim,  298;  Chrestomathy 
of,  301. 

Assi,  R.,  Amora,  45;  Babylon¬ 
ian,  45,  291;  disciple  of  R. 


Jochanan,  head  of  Academy, 
at  Tiberias,  not  Amora  Rab 
Asse,  friend  of  R.  Abbahu,  45 ; 
associate  of  R.  Zeira,  46; 
submitted  to  R.  Huna,  46; 
schools  for  children,  290; 
compared  with  Rab,  291;  at 
Nahardea,  291. 

Assi,  R.,  Amora,  Babylonian, 
colleague  of  R.  Saphra,  dis¬ 
ciple  of  Rab,  in  Sura,  45. 

Astonishment,  in,  210;  type  of 
question,  237,  238. 

Astronomical,  documents  in 
Talmud,  103. 

“As-we-find  analogy”,  127,  159, 
160n,  162,  179. 

Atonement,  Day  of,  v.  Yoma. 

Authenticity,  of  Memra  ques¬ 
tioned,  227. 

Authorities,  of  Mishna,  22-39; 
in  conflict,  240,  241;  ques¬ 
tions  laid  before,  245;  argu¬ 
ment  from,  248,  249 ;  argument 
from,  refuted,  256,  257 ;  later, 
supported  R.  Joseph,  263;  of 
earlier  generations  discussed, 
264;  mentioned  by  name,  264; 
difference  in  grade  of,  268; 
of  Siphre,  285. 

Authorship,  of  an  anonymous 
Mishna,  203;  of  two  opposite 
opinions,  235. 

Auto-da-fe,  of  Talmud,  77,  77n. 

Auxiliaries,  to  study  of  Talmud, 
81-87,  300;  lexicons,  81-82, 
300;  grammars,  82,  300; 

chrestomathies,  82,  300;  in¬ 
troductory  works,  83;  in  mod¬ 
ern  languages,  84-85,  301; 
historical  works,  85;  encyclo¬ 
pedic  works,  86,  301-302;  gen¬ 
eral  reference,  86-87. 

Azai,  on  an  all  embracing  prin¬ 
ciple  of  law,  279. 

B 

Baba,  gate,  section  of  Mishna, 
193. 

Baba  Bathra,  Masechta  of  Nez- 
ikin,  nature  of,  Biblical  basis 
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for,  11;  translations,  French 
of  Babylonian  Talmud,  91; 
English,  303;  MS.  of  299;  in 
Tosephta  of  Khelim,  283; 
Jewish  Encyclopedia  on,  282; 
v.  Special  Mishnaic  and  Tal¬ 
mudic  References. 

Baba  Kamma,  Masechta  of 
Nezikin,  Biblical  basis  for, 
11;  translations,  French  of 
Babylonian  Talmud,  91;  Eng¬ 
lish,  303;  MS.  of,  299;  in 
Khelim,  283;  Jewish  Encyclo¬ 
pedia  on,  282;  commentary  of 
R.  Elijah  b.  Jehudah  Loeb 
on,  298;  v.  special  Mishnaic 
and  Talmudic  references. 

Baba  Metzia,  Masechta  of  Nezi¬ 
kin,  nature  of,  Biblical  basis 
for,  11;  in  Khelim,  283; 
translations,  German  of  Bab¬ 
ylonian  Talmud,  90;  French, 
91;  English,  303;  commen¬ 
tary  of  Jehuda  b.  Loeb,  298; 
MS.  of,  299;  authorities  on, 
299;  v.  special  Mishnaic  and 
Talmudic  references. 

Babli,  v.  Babylonian. 

Babylonia,  Mechilta  brought  to, 
19;  academies  at,  40;  R.  Levi 
b.  Sissi  migrates  to,  42;  R. 
Nathan  migrates  from,  289; 
R.  Elazar,  R.  Ame,  R.  Assi, 
R.  Chiya,  R.  Simon  b.  Abba, 
natives  of,  45;  R.  Zera,  46; 
Rabba,  47;  R.  Jeremiah,  48; 
Mechuza,  seat  of  learning  in, 
50;  for  nations  of  the  world, 
79;  Talmud  from,  104; 
schools  of,  differ  from  Pales¬ 
tinian,  198,  199;  report  from 
Palestinian  to,  246;  R.  Assi 
in,  291. 

Babylonian,  v.  academies;  v. 
Schools;  v.  Talmud;  Amor- 
aim,  17;  R.  Nathan  the,  37; 
teachers,  41;  Amoraim,  per¬ 
iod  of;  Amoraim  of  first  gen¬ 
eration,  41,  43,  of  second 
generation,  45,  46,  of  third, 
48,  49,  of  fourth,  51,  of  fifth, 


53,  of  last  and  sixth,  54; 
teachers  called  Saboraim,  54; 
authorities  quoted  by  Pales¬ 
tinian,  62;  memra,  229;  Am¬ 
oraim  knew  Palestinian  Tal¬ 
mud,  289,  290. 

Bacher,  W.,  On  Agada,  56n, 
295;  R.  Jehuda  b.  Ilai,  288; 
R.  Nathan,  Bar  Kappara,  R. 
Jose  b.  Juda,  R.  Chiya,  R. 
Oshaye,  289;  Chanina  b. 
Chama,  R.  Gamaliel  III,  R. 
Judah,  II,  R.  Judah,  III,  Levi 
b.  Sissi,  Jochanan  b.  Napacha, 
R.  Simon  b.  Lackish,  290;  R. 
Joshua  b.  Levi,  R.  Simlai, 
R.  Elazar  b.  Pedath,  R.  Ame, 
291;  R.  Chiya  b.  Abba,  Simon 
b.  Abba,  R.  Abbahu,  R.  Huna, 
R.  Chisda,  R.  Shesheth,  292; 
R.  Nachman  b.  Jacob,  Rabba 
b.  Chana,  Ulla,  Hillel,  II, 
Jeremiah,  R.  Jose,  R.  Jonah, 
Rabba  b.  Huna,  Rabba  b. 
Nachman,  R.  Joseph,  293; 
Raba,  R.  Nachman  b.  Isaac, 
R.  Papa,  R.  Ashe,  R.  Dime, 
Mar  Zutra,  Amernar,  Mar  b. 
R.  Ashe,  294;  on  Talmud, 
301;  on  Halacha  le  Moshe  mi- 
Sinai,  on  Terminology  of  Tal¬ 
mud,  209,  310. 

Baer,  on  R.  Chiya,  289. 

Bahr,  H.,  with  Rosenthal,  trans¬ 
lation  of  Sota,  303. 

Bank,  on  R.  Zera,  292;  R.  Ashe, 
294. 

Baraitha,  nature  of,  21,  285, 
286;  quoted  in  Gemara,  21; 
use  of,  contrasted  with  Mish- 
na,  spurious,  21;  critical  re¬ 
searches  on,  21n;  authorities 
of,  22;  teacher  of,  23;  quotes 
R.  Jehuda,  32;  records  R. 
Elazar,  34;  opinions  of  R. 
Jochanan  the  Sandelar  in,  34; 
opinions  of  Simon  b.  Gamaliel 
in,  36;  Tanaim  in,  39;  prin¬ 
ciples  accepted  in,  40;  com¬ 
piled  by  Mar  Samuel,  44n; 
recited  by  Tana,  40n;  Rabba 
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on,  49;  quotation  uses  new 
Hebrew,  61;  of  R.  Nathan, 
63;  of  R.  Eliezer,  128;  law 
derived  in,  201;  opinions  of, 
203;  conflicting  passages  of, 
215;  inconsistency  of  opin¬ 
ions  in,  218;  quotations  from, 
220-223 ;  contrary  teaching  to, 
224;  memra  in  conflict  with, 
228^  corroborating  Memra, 
229;  correct  reading  of,  231; 
used  to  support  opinion,  235; 
containing  a  difference  be¬ 
tween  Tanaim,  234;  support¬ 
ing  a  contesting  teacher,  235; 
contradiction  between  two 
passages  of,  241;  supports 
argument  in  Talmud,  248; 
conflict  with  decision  of,  254; 
introduced  into  debate,  263; 
on  asceticism,  278n;  on  eth¬ 
ics;  267;  traditions  included 
in,  285. 

Barclay,  Joseph,  Mishna  trans¬ 
lated  into  English  by,  88. 

Bar  Cochba,  war  of,  29. 

Bar  Kappara,  Simon,  in  Tos- 
ephta,  17;  disciple  of  Jehuda 
Hanasi,  37;  Mishna  of,  281; 
name,  289;  teacher  of  R. 
Hoshaya,  R.  Joshua  b.  Levy, 
289,  291;  at  Caesarea,  289; 
authorities  on,  289. 

Bartinoro,  v.  R.  Obadya 

Basel,  printed  edition  of  Baby¬ 
lonian  Talmud,  79. 

Basis,  of  particulars  of  a  law, 

202. 

Bassfreund,  J.,  on  Eliezer  b. 
Hyrkanos,  207;  on  editions  of 
Mishna,  301. 

Bastard,  prohibited  from  con¬ 
gregation,  150,  151;  illustra¬ 
tion  of  Gezera  Shava,  150, 
151. 

Beast,  general  term,  164,  166; 
death  caused  by,  172. 

Becharoth,  Masechta  of  Koda- 
shim,  Biblical  basis  for,  12; 
v.  Special  Talmudic  Refer¬ 
ences. 


Bede,  English  author,  105. 

Beer,  G.,  on  Sabbath,  303. 

Beer  ha-Gola,  sources  of  Shul- 
chan  Aruch,  Moses  Ribkes,  75. 

Beginning,  case  at,  192. 

Bekiin,  school  at,  26. 

Ben  Azai,  v.  Azai;  Simon,  dis¬ 
ciple  of  Akiba,  31,  178;  death 
of,  288;  applies  analogy  from 
juxtaposition,  178. 

Ben  Zoma,  Simon,  disciple  of 
Akiba,  31;  death,  288. 

Bene  Bathyra,  leaders  of  San¬ 
hedrin,  27. 

Benedictions,  v.  Berachoth. 

Benveniste,  Joshua,  commentary 
on  Palestinian  Talmud,  70. 

Berachoth,  Masechta  of  Zeraim, 
Biblical  basis  for,  9;  in  Baby¬ 
lonian  Talmud,  60;  Syrileio 
on  Palestinian  Talmud,  298; 
German  translation,  90,  92; 
Commentaries,  71;  English 
translation,  92,  310;  of  Mish¬ 
na,  302;  v.  special  Talmudic 
References  and  Mishnaic  Ref¬ 
erences. 

Berdizewsky,  on  Agada,  295. 

Bergman,  J.,  on  Agada,  295, 

Berman,  S.,  on  R.  Zeira,  292. 

“Beriyot,”  used  for  “man,”  279. 

Berlin,  R.  David  Fraenkel  of, 
70;  collection  of  Agada  pub¬ 
lished  at,  76;  Codice  of  Tal¬ 
mud  at,  77;  MSS.  of  Mishna 
to  be  found  at,  78;  edition 
Babylonian  Talmud  at,  79. 

Bertinoro,  v.  Obadya. 

Beruria,  wife  of  R.  Meir,  32. 

Beth  Hadash,  commentary  of 
Sirkes  on  Tur,  299. 

Bethar,  fall  of,  35. 

Beth  Joseph,  of  R.  Joseph  Karo, 
on  Turim,  75. 

Beth  Samuel,  on  Eben  Ha-Ezer 
of  R.  Samuel  b.  Uri,  75. 

Beth  Shearim,  academy  at,  30, 
37. 

Betrothals,  v.  Kiddushim. 

Betza,  Masechta  of  Moed,  Bib¬ 
lical  basis  for,  nature  of,  10; 
Tosaphoth  of  R.  Perez  on, 
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296;  v.  Special  Mishnaic  & 
Talmudic  References. 

Biblical,  laws  in  Aramaic,  122; 
Mosaic  law  as,  122n;  support 
for  law,  123,  152,  153;  proto¬ 
type  for  Kal  ve-Chomer,  131; 
inference,  131,  132;  support 
for  statement,  154 ;  text,  vow¬ 
els  in,  185;  passage,  193; 
source  investigated  in  Mish- 
na,  200,  201;  reference  to  pas¬ 
sage  in  Mishna,  202;  teach¬ 
ing  of  ethics,  267;  ethics  give 
new  lustre,  269 ;  teachings  for 
man’s  duty,  270;  verse  drawn 
from  Midrash,  284. 
Bibliography,  on  language  of 
Mishna,  15;  on  Talmudic  sub¬ 
jects,  93-102;  additional,  on 
editions  of  Babylonian  Tal¬ 
mud,  299;  on  Agada,  93,  303, 
311,  312;  archaeological,  93- 
94,  304,  312;  biographical,  94, 
304,  312;  historical,  312;  in 
Modern  Languages,  312;  chro¬ 
nology  and  calendar,  95,  312; 
customs,  95,  304,  305,  313; 
dialectics,  95 ;  educational,  95, 

304,  312;  ethics,  95,  96,  304, 

305,  313,  314;  exegesis,  96, 
305;  geography,  history,  96, 

306,  313;  law,  96,  97,  306,  314- 
315;  judicial  courts,  97,  306; 
evidence,  97,  306;  criminal,  97, 

306,  315;  civil,  98,  316;  inher¬ 
itance  and  testament,  98,  306; 
police,  98;  marriage  and  di¬ 
vorce,  98,  99,  307,  316;  Slav¬ 
ery,  99,  307;  Minors,  Defec¬ 
tives,  307;  Linguistics,  97, 

307,  308,  316;  Mathematics, 
99;  Medicine,  Surgery,  100, 

308,  317;  Natural  History  and 
Sciences,  100,  308,  309;  Par- 
seeism,  Poetry,  100;  Proverbs, 
Maxims,  Parables,  101,  308; 
Religious  Phliosophy  and  His¬ 
tory,  101,  308;  Supernatural¬ 
ism  and  Superstition,  Popular 
Treatise  and  Lectures,  101, 

102;  Industry  and  Economics, 


314;  Philosophy  and  Psychol¬ 
ogy,  317;  Theology,  317-318. 

Biccurim,  Masechta  of  Zeraim, 
Biblical  basis  for,  10;  Latin 
translation  of  Palestinian  Tal¬ 
mud,  72. 

Billerbeck,  P.,  on  R.  Akiba,  207. 

Bills  and  notes,  embezzlement  of, 
167,  184. 

Binyan  Ab,  generalization  of 
special  laws,  123,  127,  157; 
theory  and  formula  of,  157; 
illustration  of,  158,  159;  from 
one  special  provision,  from 
two  special  provisions,  159, 
160;  method  of,  160;  types  of, 
160n;  illustration  of  general¬ 
ization  of  two  special  provis¬ 
ions,  161 ;  several  special  pro¬ 
visions,  161;  examples,  161, 
162n;  defense  of,  182;  refuta¬ 
tion  of,  255n;  Biographical 
matter,  bibliography  on,  94, 
304,  312. 

Bischoff,  E.,  translations  of  Tal¬ 
mud,  302. 

Blau,  L.,  on  R.  Jochanan  b.  Zac- 
cai,  286. 

Blaufuss,  on  Aboda  Zara,  282. 

Blindness,  disability  for  judge, 
154. 

Bloch,  J.  S.,  on  Talmud,  84;  on 
unwritten  Mishna,  281. 

Block,  Ph.,  on  R.  Simon  b.  Ga¬ 
maliel,  288. 

Blood,  covering  of,  169;  used  for 
trespass-offering,  73;  aveng¬ 
er,  173. 

B’ne  Brak,  school  at,  29. 

Baruch,  R.  Joshua  Boas,  glosses 
in  Talmud,  75;  Tora  Or,  76; 
Massoreth  Ha-Shas,  776. 

Bodek,  A.,  on  R.  Jehuda  Ha- 
Nasi,  289. 

Bodleian  Library,  at  Oxford,  68. 

Bologne,  Talmud  destroyed  at, 
77n. 

Bomberg,  Daniel,  printed  first 
edition  of  Babylonian  Talmud 
complete,  78,  79;  first  edition 
of  Palestinian  Talmud,  80. 

Bondi,  on  R.  Jochanan  b.  Na- 
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pacha,  290;  on  R.  Elazar  b. 
Pedath,  291. 

Bouvier,  on  penal  law,  135n. 

Braun  schweiger,  M.,  Die  Lehrer 
der  Midrash,  23n. 

Bread,  unleavened,  175,  176, 
176n. 

British  Museum,  MSS.  of  Tal¬ 
mud  at,  299. 

Broom,  on  Gezera  Shava,  144; 
on  Hackesh,  153;  on  general 
and  particular,  164n;  on  ex¬ 
planation  from  context,  174n. 

Broyde,  Is.,  R.  Chiya,  289. 

Brull,  N.,  on  Ebel  Rabbathi,  64 ; 
on  Talmud,  84. 

Briill,  Jacob,  Mebo  Hamishna  on 
Tanaim,  23n;  on  signs  for 
memory,  80;  on  Talmud,  84, 
86;  on  written  Mishna,  281; 
on  argument  of  Tosephta, 
283;  on  R.  Jochanan  b.  Broka, 
288. 

Buchholz,  B.,  on  Tosephta,  297. 

Biichler,  A.,  on  R.  Simon  b.  Ga¬ 
maliel,  288;  on  R.  Jehuda  Ha- 
nasi,  289. 

Burial,  rules  for,  63,  275;  care 
for,  279. 

Buxtorff,  Johann,  Lexicon  Tal- 
mudicum,  81 ;  on  value  of  Tal¬ 
mud,  103. 

C 

Cabala,  in  Agada,  C7. 

Caesarea,  Academy  at,  Mishna 
expounded  at,  40;  R.  Oshaya, 
R.  Jochanan  at,  42;  R.  Ab- 
bahu  of,  45;  Bar  Kappara  at, 
289. 

Cairo,  R.  Simon  Kahiro  of,  72. 

Cahana  b.  Manyome,  R.,  disci¬ 
ple  of  R.  Juda  b.  Jecheskel, 
52. 

Cahana  b.  Tachlifa,  R.,  Amora, 
51;  disciple  of  Raba,  teacher 
of  R.  Ashe,  at  Pumbaditha,  52. 

Calendar,  bibliography  on,  95, 
312;  festive,  in  Talmud,  110. 

Callah,  additional  Masechta  to 
one  Talmud,  64 ;  nature  of,  64. 

Calmness,  in,  210. 

Cambridge,  Codice  of  Talmud  at, 


77;  fragment  of  Pesachim  at, 
77;  MS.  of  Mishna  at,  78. 

Campanton,  Isaac,  on.  Talmud, 

83. 

Canaanite,  for  nations  of  the 
world,  79n. 

Capital,  punishment,  134;  judg¬ 
ed  by  higher  court,  148;  for 
witchcraft,  170. 

Case,  at  beginning,  middle,  end, 
192;  unexpected  subsequent, 
196;  particular  circumstances 
of,  in  Mishna,  200;  analogous, 
211;  superfluous,  212;  omis¬ 
sion  of,  212;  not  provided  for 
in  Mishna,  226;  refers  to  dif¬ 
ferent,  241;  two  or  more  al¬ 
ternatives  of,  242;  altered  by 
certain  circumstances,  263. 

Casuistry,  of  R.  Jeremiah,  48; 
of  Chisda,  292. 

Celibacy,  discouraged,  277. 

Censors,  mutilate  Talmud,  79. 

Ceremony,  manner  of  perform¬ 
ing,  310;  elements  for,  310. 

Ceremonial,  law  and  observ¬ 
ances,  basis  of  distinction, 
278,  280. 

Chabiba,  Joseph  R.,  Nimuke 
Joseph,  notes  accompanying 
Rif,  73. 

Chacham,  of  Sanhedrin,  32. 

Chagiga,  Masechta  of  Moed, 
Biblical  basis  for,  10;  trans¬ 
lations,  English  of  Babylon¬ 
ian  Talmud,  92,  303;  Latin  of 
Palestinian  Talmud,  92;  v. 
special  Mishnaic  and  Tal¬ 
mudic  references. 

Chagiz,  Jacob,  Techilath  Choch- 
ma  of,  70,  83;  on  Hermeneu¬ 
tics,  129. 

Chajes,  Zebi  Hirsch,  on  Talmud, 

84. 

Challa,  Masechta  of  Zeraim, 
Biblical  basis  for,  9;  Latin 
translation  of  Palestinian 
Talmud,  92. 

Chama,  R.,  of  Nahardea,  51;  at 
Pumbaditha,  51 ;  succeeded  by 
R.  Zebid,  52. 

Chometz,  leavened  bread,  176n. 


328 


Index  to  Subjects  and  Names 


Chanan,  Tana,  25. 

Chananel,  Rabbenu,  commen¬ 
tary  on  Talmud,  67. 

Chananiah  b.  Teradyon,  father- 
in-law  of  R.  Meir,  32. 

Chanina  b.  Chama,  R.,  Amora, 
41;  biography,  41;  disciple  of 
R.  Jehuda  Hanasi,  41,  290; 
title  bestowed  on,  contempo¬ 
raries  of,  42 ;  chief  lecturer  of 
Academy,  290;  answering  ob¬ 
jection,  239;  ridicules  a  ques¬ 
tion,  255;  succeeds  R.  Ephes, 
289. 

Chanina,  R.,  Tana,  24;  chief  of 
the  Priests,  25. 

Chapter,  single  division  of  Ma- 
sechta,  7;  v.  Perak. 

Charity,  a  duty,  274. 

'Children,  in  relation  to  parents, 
276;  schools  for,  290. 

Charizi,  Jehuda,  translated  Mai- 
monides's  commentary  on  Ze- 
raim  into  Hebrew,  68. 

Chelkath  Mechokeh,  of  R.  Mo¬ 
ses,  on  Eben  Ha-Ezer,  75. 

Chiarini,  L.,  translates  Baby¬ 
lonian  Talmud,  303. 

Chisda,  R.,  Amora,  45;  disciple 
of  Rab,  46;  of  R.  Huna,  46, 
292;  head  of  Academy  at 
Sura,  46;  opposed  by  R.  She- 
sheth,  47 ;  succeeded  by  Rabba 
bar  Huna,  49;  taught  Rabba, 
Raba,  49,  50;  debates  with 
Huna,  R.  Shesbeth,  261;  Acad¬ 
emy  under,  292;  a  casuist, 
292;  Rafram  b.  Papa,  pupil 
of,  294;  authorities  on,  292. 

Chiya,  the  elder,  disciple  of  Je¬ 
huda  Hanasi,  17,  37,  39;  Semi- 
Tana,  39;  compiler  of  Toseph- 
ta,  39,  283;  son  of,  42;  Mishna 
of,  281;  an  author  of  Siphra, 
289;  authorities  on,  289. 

Chiya  b.  Abba,  Amora,  45; 
brother  of  Simon,  45,  292; 
migrated  from  Babylonia,  dis¬ 
ciple  of  R.  Jochanan,  45;  un¬ 
cle  of  Rabba  bar  bar  Chana, 
293;  authorities  on,  292. 

Chizkia  (Hezekiah),  son  of  R. 


Chiya,  quoted  in  Talmud,  42; 
revised  Mechilta,  284. 

Chomer  v.  major  of  Kal  ve-Cho- 
mer;  defined,  130. 

Choshen  Mishpat,  Tur,  of  R. 
Jacob,  a  Code,  74;  commen¬ 
tary  on,  75. 

Chrestomathies,  of  Talmud,  81, 
300-301. 

Christianity,  R.  Abbahu’s  con¬ 
troversies  over,  45;  censors 
mutilate  passages  on,  79. 

Christians,  references  to,  ex¬ 
purgated  from  Babylonian 
Talmud,  79,  79n;  on  value  of 
Talmud,  103,  104;  dogmatists 
and  R.  Simlai,  291. 

Chronology,  Bibliograph  on,  95, 
312. 

Chullin,  Masechta  of  Kadashim, 
nature  of,  12;  German  trans¬ 
lation  of,  303 ;  v.  Special  Mish- 
naic  and  Talmudic  References. 

Church,  against  Talmud,  van¬ 
dalism  of,  77 ;  favors  celibacy, 
277;  literature,  R.  Tarphon 
in,  287. 

City,  The,  substituted  for  Rome, 
79n;  of  Refuge,  158,  175,  186. 

Civil  Laws,  Tur  Choshen  Mish¬ 
pat  of  R.  Jacob,  74;  Bibliog¬ 
raphy  on,  98,  306,  316;  testi¬ 
mony  in,  118;  application  of 
Gezera  Shava  in,  146;  ritual 
case  not  applicable  in,  180. 

Climax,  in  cases,  196. 

Codes,  of  Talmud,  73-76;  rab¬ 
binical,  accepted  Rab  Joseph, 
263;  of  Mishna,  281;  in  Aha- 
bat  Zion  v.  Jerushalaim,  298; 
of  Mordecai  b.  Hillel,  with 
Alfasi,  298. 

Codices,  of  Sedarim  and  Ma- 
sechtoth,  77. 

Cohen,  A.,  on  Maimonides,  297; 
translation  of  Berachoth,  310. 

Cohen,  Sabbathai,  R.,  Sifte,  Co¬ 
hen  of,  on  Shulchan  Aruch, 
75. 

Cohn,  Leopold,  on  Agada,  295. 

Columbia  College,  MSS.  of  Pe- 
sachim,  Moed  Katon,  Megilla, 
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Zebachim  of  Babylonian  Tal¬ 
mud  at,  77,  77n. 

Combinations,  v.  Erubin. 

Command  versus  volition,  139. 

Commentaries,  in  Mechilta, 
Siphra,  Siphre,  18;  Siphra  of 
Abraham  b.  David,  19n;  to 
Sopherim,  63n;  on  the  Baby¬ 
lonian  Talmud,  65-68,  296; 
exclusively  on  Mishna,  68,  69, 
70,  297;  features  of,  69;  on 
Palestinian  Talmud,  70;  of 
Maimonides,  78,  297;  in  Baby¬ 
lonian  Talmud,  79;  of  Pales¬ 
tinian  Talmud,  80;  on  Bible 
agree  with  Gezera  Shava, 
145n;  Midrashim,  283;  on  Pe- 
sachim,  296;  not  Rashi’s,  on 
Nedarim,  296;  not  R.  Ger- 
rshom’s,  296;  of  Gaonim  to  Se¬ 
der  Teharoth,  297 ;  of  R.  Meir 
of  Rothenburg,  297;  of  Hai 
Gaon,  on  Teharoth,  297;  on 
Eduyoth,  of  Abraham  b.  Da¬ 
vid,  297;  of  Zerakiah  Ha- 
Levi,  on  Kinnim,  297;  Mod¬ 
ern,  Tiphereth  Israel,  297;  of 
Bertinoro,  298;  other  modern, 
298;  Strack  on,  298;  of  Jo¬ 
seph  Caro  on  Tur,  299;  Beth 
Hadash  of  Joel  Sirkes,  299; 
additional,  English,  310;  on 
thirteen  rules  of  Ishmael, 
309;  list  of,  310. 

Commentators,  on  Bible  during 
Middle  Ages,  187. 

Common  Sense,  193;  argument 
from,  248;  refuted,  256; 
against,  260. 

Commonwealth,  of  Israel,  sec¬ 
ond,  267. 

•Community,  v.  relations,  duties 
to,  276. 

Comparison  v.  Heckesh. 

Compendium,  of  Asher,  73,  298; 
included  in  printed  edition  of 
Talmud,  79;  in  Ahabat  Zion 
v.  Jerushalaim,  298;  of  Mor- 
decai  b.  Hillel,  298. 

Comprehensive,  terms,  203. 

Conclusion,  of  Kal  ve-Chomer, 
132;  restricted,  134;  in  the 


consequent,  136;  refutation  of 
final,  136;  contradicts  pre¬ 
mise,  140;  from  contents  of 
Mishna,  205;  hypothetical, 
2i9. 

Conduct,  man  responsible  to  God 
for,  270,  271. 

Conflict,  of  opinions,  how  set 
down,  191;  between  an  indi¬ 
vidual  and  majority,  192;  of 
authoritative  passages,  214. 

Conjugal  v.  Relations. 

Conjunctions,  in  Mosaic  law, 
124;  extension  in  use  of,  126. 

Consequent,  of  Kal  ve-Chomer, 
132;  conclusion  in,  136. 

Consistency,  of  opinions,  232, 
233. 

Constantin,  banished  religious 
teachers,  48. 

Constantius,  banished  religious 
teachers,  48. 

Construction,  argument  from, 
248,  249,  250;  refuted,  257; 
objected  to,  263. 

Constructional,  Gezera  Shava, 
143;  theory  of,  145,  146,  147. 

Context,  explanation  from  the, 
v.  explanation. 

Contradiction,  in  question,  239, 
240 ;  attempt  to  remove,  241.  < 

Contradictory,  in  disharmony 
with,  252;  proposition,  258. 

Contrary,  on  the,  256. 

Contros,  name  for  Rashi,  67. 

Controversy,  civil  litigation, 
154;  through  different  opin¬ 
ions,  193;  between  Amoraim, 
255;  none  in  Memra,  226;  of 
R.  Simlai  with  Christians, 
291. 

Corner  v.  Peah. 

Corporal  Punishment,  like  crim¬ 
inal  case,  148;  R.  Ishmael,  R. 
Usha  on,  148. 

Correction,  of  Memra,  230;  of 
Mishna  reading,  231. 

Corroboration,  of  memra,  229. 

Coucy,  R.  Moses  of,  67. 

Counter-argument,  216;  to  com¬ 
mon  sense,  256;  to  close  con- 
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struction,  257;  to  indirect  ar¬ 
gument,  258, 

Country,  v.  Relations,  duties  to, 
276,  277. 

Courts,  v.  Sanhedrin,  when  open, 
153;  order  indemnification, 
172;  Judicial,  bibliography  on, 
97,  30G. 

Cracow,  R.  Meir  Lublin  of,  68; 
Yom  Tob  of,  70;  edition  of 
Talmud,  70,  79,  80. 

Creed,  no  distinction  in,  279. 

Cremona,  Talmud  destroyed  at, 
77n. 

Criminal  Law,  Bibliography  on, 
97,  306,  315;  testimony  in, 
118;  involving  corporal  pun¬ 
ishment,  148. 

Criticism,  of  Bible  in  Talmud, 

110. 

Customs,  Bibliography  on,  95, 
304,  305,  313;  in  Talmud,  110; 
supports  for,  123. 

D 

Daily  Sacrifice,  The,  v.  Thamid. 

Dalman,  G.  H.,  Lexicon  of,  300; 
grammar  of,  300. 

Damages,  v.  Nezikin;  treated 
in  Baba  Kamma,  11;  types 
of,  161;  to  property,  194. 

Danby,  H.,  translation  of  San¬ 
hedrin,  Mishna  and  Tosephta, 
302. 

Darke  Emorai,  heathen  prac¬ 
tices,  107. 

Darke  Hamishna,  of  Frankel, 
6n,  84;  on  Tosephta,  18n;  on 
Baraitha,  21n;  on  Tanaim, 
23n, 

Darke  Moshe  of  R.  Moses  Is- 
serles,  on  Turim,  75. 

Darshan,  Ben  Zoma,  288. 

David,  Jacob  R.,  of  Slutsk,  on 
Palestinian  Talmud,  299. 

David  b.  Samuel  Halevi,  R., 
Ture  Zahab,  on  Shulchan 
Aruch,  75.  , 

Davidson,  S.,  on  Talmud,  74. 

Day  of  Atonement,  v.  ^foma; 
rules  for,  144. 

Dead  body,  13. 

Debate,  definitions  and  terms 


of,  261;  illustrations  of,  261, 
262,  264;  anonymous,  264; 
principal  debaters  in,  261,  262. 

Deception,  a  sin,  273. 

Decisions  v.  Horayoth;  of  ma¬ 
jority  given  by  Jehuda  Ha- 
nasi,  5;  Simlai,  Gezara  Shava, 
143;  not  in  accordance  with 
established  principle,  213;  of 
Amoraim,  224,  225;  of  Tan¬ 
aim,  final,  225;  of  higher  au¬ 
thorities,  245;  quoted  to  sup¬ 
port  argument,  263;  of  law 
fixed  by  Saboraim,  294;  of 
Tosaphoth,  68;  abstracted  by 
Jacob  b.  Ashari,  73;  of  an¬ 
tiquity  in  Talmud,  103. 

Decrees,  subject  for  discussion, 
104. 

Deduction,  from  contents  of 
Mishna,  205. 

Defence,  argument  in,  242n. 

Defectives,  laws  on,  bibliography 
on,  307. 

Definite'  article,  extension  in 
use  of,  126. 

Deity,  in  Talmud,  112. 

Delitzsch,  on  value  of  Talmud, 
104. 

Demai,  Masechta  of  Zeraim, 
biblical  basis  for,  9;  com¬ 
mentary  on  Jerushalmi  of 
Frankel,  71. 

Demonstrative  pronoun,  exten¬ 
sion  in  use  of,  126,  126n. 

Depositary,  gratuitous,  262,  263; 
paid,  262,  263. 

Derash,  method  of  interpreta¬ 
tion,  117,  118;  circumstance 
necessitating,  120;  reason  for, 
123. 

Derech  Eretz,  nature  of.  64, 
reference  to,  64,  64n  Rabba  on, 
140;  ethical  teachings  in.  267; 
English  translation  of,  303. 

Derech  Eretz  Zuta,  nature  of, 
64;  reference  to,  64. 

Derenbourg,  J.,  on  Talmud,  84; 
on  R.  Elazar  b.  Azaria,  287. 

De  Sola,  D.  A.,  Mishna  trans¬ 
lated  into  English  by,  88. 

Deuteronomy,  a  basis  for  Mid- 
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rash,  283;  basis  for  Siphre  of 
school  of  R.  Akiba,  284;  basus 
for  Midrash  of  school  of  R. 
Ishmael,  285;  v.  Special  Bib¬ 
lical  References. 

Dialectical,  method,  50 ;  adopted 
by  R.  Papa,  51;  R.  Ashe,  51; 
acumen  in  debate,  261,  263. 

Dialectics,  Bibliography  on,  95; 
acumen  for,  necessary  in  San¬ 
hedrin,  141. 

Dienemann,  on  commentary  of 
Rashi,  296. 

Dignity,  of  man,  269. 

Dictionaries  v.  Lexicons. 

Dictionary  of  the  Talmud,  of 
M.  Jastrow,  81. 

Dietary  Laws,  treated  m  Chu- 
lin,  12.  # 

Difference,  of  opinions,  191; 
method  of  propounding,  192; 
between  individuals,  192;  rea¬ 
son  of,  193;  principle  underly¬ 
ing  limiting  point  of,  217 ;  be¬ 
tween  two  Amoraim,  225;  of 
opinion  in  Memra,  231-236 ;  in 
reading  of  Mishna,  231 ;  con¬ 
cerning  explanation  of  a 
term,  231;  concerning  reason 
of  law,  232;  principle  under¬ 
lying,  of  opinion,  232;  of 
opinion,  discussed,  233;  be¬ 
tween  Amoraim,  234;  and 
Tanaim,  235;  answer  to  ob¬ 
jection  of,  241;  between 
schools  of  Shammai  and  Hil- 
lel,  24,  286. 

Difficulty,  in  question,  239;  in 
argument,  252,  253,  254. 

Dikduke  Sopherim,  contains 
work  of  Rabbinowicz  on  Bab¬ 
ylonian  Talmud,  80,  80n. 

Dilemma,  objection  set  forth  as, 
242,  243. 

Dime  b.  Chinena,  R.,  Amora,  51; 
at  Pumbaditha,  52,  294;  suc¬ 
ceeded  by  Rafram,  52 ;  taught 
Amemar,  52;  debates  with 
Abaye,  261;  authorities  on, 
294. 

Direct  argument,  248. 

Disagreement  in  question,  239. 


Disciples,  debate  with  teachers, 
261,  262;  support  teachers, 
263. 

Discussion,  in  controversy,  193; 
of  difference  of  opinions,  233; 
minor,  in  Talmud,  261;  Ge- 
mara  on  differences  of  earlier 
generations,  264;  anonymous, 
of  law,  267;  of  Talmud,  ethics 
in  legal,  267. 

Dissenting  teacher,  217,  219. 

Distinction,  omission  of,  208. 

Division,  of  opinions,  191;  of 
Mishna,  7,  281. 

Divorce  Law,  Bibliography  on, 
98,  307,  316. 

Divorces  v.  Gittin. 

Dogmatical  Agada  v.  Agada. 

Dogmatists,  Christian,  #  contro¬ 
versies  with  R.  Simlai,  291. 

Domestic  Relations  v.  Relations. 

Dor  Dor  ve  Dorshov  of  I.  H. 
Weiss,  on  writing  down  Mish¬ 
na,  6n;  on  Tosephta,  18n;  on 
Mechilta,  Siphra,  19n;  on  Ba- 
raitha,  21n;  on  Amoraim,  42n; 
on  compilation  of  Palestinian 
Talmud,  58n;  on  Talmud,  84. 

Dosa,  R.,  Tana,  25;  of  school  of 
Hillel,  26. 

Dough,  The,  v.  Challa. 

Duenner,  I.  H.,  on  Tosephta, 
18n;  on  Eduyoth,  282. 

Dukes,  L.,  on  language  of  Mish¬ 
na,  282. 

Dust,  covering  blood,  169,  170. 

Duties,  of  man,  270;  motives 
for  performing,  271;  of  self- 
preservation  and  cultivation, 
of  industry  and  activity,  272; 
of  justice,  truth,  peace,  and 
charity,  272;  of  charity,  272, 
275;  of  relations,  of  life,  27b; 
to  country,  to  community,  to 
fellow-men,  276,  277. 

Dyhernfurt,  printed  edition  of 
Babylonian  Talmud  at,  79. 

E 

Eagle,  Rabbis  on,  158. 

Ebel  Rabbathi,  on  mourning. 
Semacoth,  64;  nature  of,  64; 
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bibliography  on,  64n;  Eng¬ 
lish  translation,  303. 

Eben  Ha-Ezer,  Tur,  of  R.  Ja¬ 
cob,  code,  74;  commentary  on, 
75. 

Economics,  bibliography  on,  314. 

Edels,  Samuel  R.,  commentary 
of,  68. 

Editions,  printed  of  Talmud,  77, 
299;  of  Mishna,  78;  of  Baby¬ 
lonian  Talmud,  78-80;  of 
Siphre,  285;  of  Palestinian 
Talmud,  80,  299. 

Education,  bibliography  on,  95, 
304,  305,  312. 

Eduyoth,  Masechta  of  Nezikin, 
nature  of,  12;  not  in  Pales¬ 
tinian  Talmud,  58;  not  in 
Babylonian,  60;  reasons,  61; 
R.  Abraham  b.  David  com¬ 
mented  on,  309;  commentary 
bn,  297*  authorities  on,  282; 
v.  Special  Mishnaic  Refer¬ 
ences. 

Edzard,  G.  E.,  Latin  translation 
of  Aboda  Zara,  90. 

Effect,  of  general  and  particu¬ 
lar,  124. 

Egg,  the  v.  Betza. 

Egypt.  Maimonides  in,  68. 

Ehrlich,  A.  B.,  chrestomathy  of. 
82. 

Eight  Chapters  of  Maimonides, 
297. 

Eisenmenger,  on  value  of  Tal¬ 
mud,  103. 

Elazar,  R.  of  Modin,  authority 
in  Agada,  30. 

Elazar  b.  Azaria,  R.,  Tana,  25; 
biography,  27 ;  discussion  with 
R.  Jose  the  Galilean,  30;  au¬ 
thorities  on,  287. 

Elazar  b.  Elazar  Kappara  v. 
Bar  Kappara. 

Elazar  (Eliezer)  b.  Jacob,  R., 
Tana,  31;  disciple  of  Akiba, 
member  of  Sanhedrin  at  Usha, 
35;  Siphre  Zuta  attributed  to, 
288. 

Elazar  b.  Jose,  R.,  Semi-Tana, 
39 ;  authority  on,  289. 

Elazar  (b.  Pedath),  R.,  Amora, 


45;  native  of  Babylon,  45; 
disciple  of  R.  Jochanan,  45; 
taught  R.  Zeira,  46;  author¬ 
ities  on,  291. 

Elazar  (b.  Shamua),  R.,  Tana, 
31;  disciple  of  Akiba,  34,  288; 
at  Nisibis,  34;  his  disciple,  R. 
Jehuda,  34,  37;  visits  R.  Meir, 
34;  quoted  in  Mishna  arid  Ba- 
raitha,  34;  confused  with  R. 
Elazar  b.  Pedath,  45;  born 
at  Alexandria,  288;  authori¬ 
ties  on,  288. 

Elazar  b.  Simon,  R.,  Tana,  36; 
disciple  of  R.  Simon  b.  Gama¬ 
liel,  of  R.  Joshua  b.  Korcha, 
38;  authority  on  law,  assist¬ 
ed  Romans,  38 ;  authorities  on, 
289. 

Elazar  b.  Zadok,  Tana,  36. 

Elders,  former,  23. 

Eleazar  b.  R.  Jose  the  Galilean, 
R.,  teacher,  30;  hermeneutics 
of,  30,  127;  Baraitha  of,  128; 
refutes  inference,  138;  re¬ 
futed  by  R.  Joshua,  139;  ex¬ 
tension  and  limitation  of,  183. 

Eliezer,  R.,  of  Touques,  Tosa- 
photh  of,  67. 

Eliezer  (b.  Hyrkanos),  R.  Tana, 
25;  disciple  of  Jochanan  b. 
Zaccai,  26;  excommunicated, 
26;  teacher  of  Akiba,  29;  R. 
Mathia,  a  disciple  of,  30; 
leaning  towards  Christianity, 
287;  authorities  on,  287. 

Eliezer  b.  Jacob,  R.,  Tana,  25; 
method  of,  26. 

Eliezer  b.  Zadok,  R.,  Tana,  25. 

Elmslie,  W.  A.  L.,  translation 
of  Aboda  Zara,  302. 

Emmaus,  academy  at,  31. 

'En  ben  ella,  195,  310. 

Encyclopedic  works,  on  Talmud, 
86,  301,  302. 

End,  case  at,  192. 

Enelow,  H.  G.,  on  Agada,  295; 
on  Aruch  of  Nathan  b.  Jech- 
iel,  300. 

English,  translations  of  Mishna, 
88;  of  Talmud,  92,  302;  litera¬ 
ture  compared  with  Talmud, 
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105;  translations  of  Mishna 
and  Tosephta,  302. 

En  Jacob,  of  R.  Jacob  Ibn  Cha- 
bid,  76. 

Ephes,  R.,  contemporary  of  R. 
Chanina  b.  Chama,  42,  290; 
reopened  school  at  Lydda,  42; 
succeeds  Jehuda  Hanasi,  290; 
authorities  on,  290. 

Epicurean,  substituted  for  He¬ 
retic,  79n. 

Epitomes,  of  Talmud,  72-73;  of 
Jehuda  Gaon,  of  Simon  Ka- 
hiro,  72;  of  R.  Isaac  Alfasi, 
72,  73. 

Epstein,  on  Saboraim,  295;  on 
commentary,  on  Talmud,  296; 
on  commentary  of  Seder  Te- 
haroth,  297. 

Erfurt,  MS.  at,  283. 

Erubin,  Masechta  of  Moed,  na¬ 
ture  of,  10;  Tosaphoth  of  R. 
Samson  on,  296;  Mishna, 
translated  into  English,  88; 
English  translation  of  Baby¬ 
lonian  Talmud,  303;  v.  Spe¬ 
cial  Talmudic  References. 

Esther,  Megilla  discusses  read¬ 
ing  of,  10. 

Estimations  v.  Arachin. 

Eternity  in  Talmud,  112. 

Ethical,  Agada,  v.  Agada;  doc¬ 
uments  in  Talmud,  103;  teach¬ 
ings  of  Bible,  267;  of  Talmud. 
267 ;  teachings  of  Talmud 
outlined,  269-280;  maxims, 
279. 

Ethics,  bibliography  on,  95,  304, 

305,  313,  314;  interpreted  in 
Talmud,  110;  Adler,  on,  110, 
111;  Talmudic,  267-280;  and 
religion,  267;  against  nature, 
277;  spirit  of  Talmudic,  280. 

Evidence,  bibliography  on,  97, 

306. 

Evil,  inclination  to,  269. 

Europe,  Babylonian  Talmud  in, 
62;  libraries  of,  codices  to  be 
found  in,  77. 

Ewald,  F.  C.,  German  transla¬ 
tion  of  Aboda  Zara,  90. 


Exceptions,  from  generaliza¬ 
tions,  194. 

Exceptional,  no  analogy  from, 
180. 

Exchange  v.  Themura. 

Excisions  v.  Kherithoth. 

Exegesis,  bibliography  on,  96, 
305;  of  Rabbis  in  Talmud, 
110;  Hermeneutics  for,  117, 
143;  modern  scientific,  186. 

Exegetical  Agada,  v.  Agada, 
Gezera  Shava,  143;  example 
of,  144,  145. 

Exilarch,  Abba  bar  Abbahu,  47, 
292;  Huna  Mari,  49;  Mar  Zu- 
tra,  52 ;  Mar  Ukba,  291 ;  Huna 
b.  Nathan,  294. 

Exodus,  basis  for  Midrashim, 
283;  basis  for  Mechilta,  of 
Ishmael,  18,  28;  of  R.  Simon 
b.  Jochai,  284;  Halachic  or 
Tanaitic  Midrashim  on,  284; 
Siphre,  original  Midrash  on, 
284;  v.  Biblical  References. 

Exorbitant,  Gezera  Shava,  147, 
148. 

Explaining  words  and  phrases 
of  Mishna,  198. 

Explanation,  from  context,  124, 
127,  174,  175;  introduced  by 
question,  198 ;  by  name  of 
Amora,  198;  difference  con¬ 
cerning,  231. 

Expounders,  of  Mishna,  39-55; 
of  law,  268;  Ben  Zoma,  one 
of,  288. 

Expression,  incongruity,  tautol¬ 
ogy  of,  207;  objected  to  mode 
of,  208 ;  incorrect  or  indefinite, 
209;  meaning  of,  226. 

Extension,  and  limitation  of 
Mishna,  124;  uses  of,  125, 126; 
in  contradiction  to  general 
and  particular,  183,  184;  the¬ 
ory  of,  182,  183,  184. 

Ezekiel,  refuted  by  R.  Jehuda, 
33;  v.  Special  Biblical  Refer¬ 
ences. 

Ezra,  founder  of  Great  Synod, 
22 ;  ancestor  of  R.  Elazar,  27 ; 
Pentateuch  esteemed  by,  120. 
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F 

Fallacy,  result  of  Gezera  Shava, 
148. 

Fasts,  v.  Taanith;  on  Yoma, 
144. 

Fathers,  Sayings  of,  v.  Aboth. 

Feast  Offering,  v.  Chagiga. 

Fellow-men,  relation  of  man  to, 
272;  of  Jews  to,  272;  “Man” 
used  for,  279. 

Festivals,  v.  Moed,  in  Talmud, 

110. 

Feuchtwang,  on  Eduyoth,  282; 
on  difference  between  Sham- 
mai  and  Hillel,  286. 

Fez,  R.  Isaac  Alfasi  of,  72. 

Fidelity  to  promises,  273. 

Fiebig,  P.,  on  Aboda  Zara,  282. 

Fine,  in  case  of  restitution,  180. 

First  Born,  the,  v.  Becharoth. 

First  Fruits,  The,  v.  Biccurim. 

First  Gate  v.  Baba  Kamma. 

Fischer,  B.,  Chrestomathy,  82. 

Fischer,  K.,  on  value  of  Talmud, 
104. 

Food,  clean  and  unclean,  158. 

Forbidden  Fruits,  use  of,  137. 

Forest,  man  killed  in,  159. 

Formal,  analogy,  142. 

Fowls,  unclean,  174. 

Fraenkel,  R.  O.,  of  Dessau, 
teacher  of  Mendelssohn,  com¬ 
mentary  on  Talmud,  70. 

France,  study  of  Talmud  in,  62; 
Tosaphists  of,  67;  R.  Moses 
of,  74. 

Frankel,  S.  P.,  on  Talmud,  87. 

Frankel,  Z.,  on  Mishna  written 
by  Jehuda  Hanasi,  6n;  on  To- 
sephta,  18n;  on  Mechilta,  19n; 
on  Siphra,  19n;  on  Baraitha, 
21;  on  Tanaim,  23;  on  Amo- 
raim,  42n;  on  compilation  of. 
Palestinian  Talmud,  58n;  on 
R.  Ashe  as  compiler,  59n; 
commentary  on  Berachoth, 
Peah,  and  Demai  in  Palestin¬ 
ian  Talmud,  70;  other  com¬ 
mentary,  71;  on  Talmud,  84, 
85;  on  Hermeneutics,  129;  on 
Gezera  Shava,  148n,  152n;  on 
“astonishment,”  238;  on  Zu- 


goth,  286;  on  Jochanan  b. 
Broka,  288;  on  Agada,  295. 

Frankfort,  printed  editions  of 
Talmud  at,  79. 

Free-Will,  of  slaves,  140;  of 
man,  270. 

Freimann,  on  commentary  on 
Talmud,  296,  310;  on  com¬ 
mentary  of  R.  Asher,  298;  on 
R.  Tarphon,  287. 

French  Translations,  of  Baby¬ 
lonian  Talmud,  91,  303;  of 
Palestinian  Talmud,  92. 

Friedman,  M.,  edition  of  Me¬ 
chilta,  19n;  of  Siphre,  20n. 

Fuenn,  Lexicon  of,  300. 

Funk,  S.,  on  Akiba,  287;  on 
Abba  Areka,  Mar  Ukba,  Mar 
Ukba  II.,  291;  on  R.  Huna, 
R.  Chisda,  R.  Nachman  b. 
Jacob,  292;  on  Rabba  b.  Nach- 
mani,  R.  Joseph  b.  Chiya,  293; 
on  Raba,  R.  Nachman  b.  Isaac, 
R.  Papa,  R.  Ashi,  R.  Gebiha, 
294. 

Flirst,  J.,  on  Amoraim,  42;  on 
Talmud,  85;  on  R.  Jehuda 
Hanasi,  289;  Lexicon  of,  300. 

Furiz,  King,  persecution  of,  53, 
54. 

G 

Gajus,  on  Roman  marriage, 
149n. 

Gamaliel,  the  Elder,  Rabban, 
Tana,  24;  his  son,  25;  refutes 
Jose  b.  Tadai,  140,  141;  teach¬ 
er  of  Paul,  286;  authorities 
on,  286. 

Gamaliel  II,  Rabban,  Tana,  25; 
grandson  of  Gamaliel  I,  Nasi, 
Patriarch,  26;  excommunicat¬ 
ed  R.  Eliezer  b.  Hyrkanos, 
26;  quarrels  with  R.  Joshua, 
27;  teacher  of  Jochanan,  b, 
Nuri,  29;  authorities  on,  286, 
287. 

Gamaliel  III,  Patriarch,  41,  290; 
bestows  title  on  R.  Chanina  b. 
Chama,  42;  authorities  on, 
290. 

Gamaliel  IV,  R.,  Patriarch,  45. 

Gaonic,  Literature,  Palestinian 
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Talmud  in,  296;  Babylonian 
Talmud  in,  296;  commentary 
on  Seder  Teharoth,  297.  . 

Gaonim,  opinions  of,  in  Mishne 
Torah,  73;  Sherira,  one  of,  6n. 

Garment,  restitution  of  lost,  171. 

Gaster,  M.,  on  Kethuboth,  282. 

Gastfreund,  on  Akiba,  287. 

Gebiha,  Amora,  52,  294;  at  Pum- 
baditha,  succeeds  R.  Acha  b. 
Raba,  52;  succeeded  by  Ra- 
fram  II,  53;  authorities  on, 
292. 

Geiger,  on  writing  down  of 
Mishna  by  Jehuda  Hanasi,  6n; 
on  order  Masechtoth,  8n;  on 
Mechilta,  19n;  on  completion 
of  Palestinian  Talmud,  58; 
on  study  of  Talmud,  111;  on 
language  of  Mishna,  for 
grammar,  300. 

Gelbhaus,  S.,  on  R.  Jehuda  Ha¬ 
nasi,  289. 

Gemara,  as  part  of  Talmud,  two 
compilations  of  Babylonian 
and  Palestinian,  9,  57;  quotes 
other  collections,  23;  work  of 
Amoraim  in,  40,  56;  principal 
elements  contributed  by  R. 
Jochanan,  42;  R.  Ashe,  com¬ 
piler  of,  51,  59n;  definition  of 
term,  56;  classification  of 
contents  of,  56 ;  of  teachers  of 
West,  58;  known  to  elder 
commentators,  59;  extent  of, 
in  Babylonian  Talmud,  60 ; 
references  to  missing  MSS. 
in,  60;  comparison  of  two,  61; 
language  of  each,  61;  quan¬ 
tity  of  material  in  each,  61; 
Agada  in  each,  61;  arrange¬ 
ment  in  each,  62;  make  no 
mention  of  each,  62;  authori¬ 
ties  quoted  by  each,  62;  gram¬ 
mars  for  Babylonian,  82;  dif¬ 
ficult  to  translate,  88 ;  on  cor¬ 
poral  punishment,  148;  on 
marriage  contract,  149;  in¬ 
vestigates  reason  of  law,  193; 
general  rule  in,  194;  excep¬ 
tion,  to  generalization  in,  194; 
stated  cases  in,  195;  self-evi¬ 


dent  cases  in,  196;  mode  of 
commenting  on  Mishna  para¬ 
graph,  198;  source  of  law  iii, 
201 ;  particulars  of  law  in, 
202 ;  authorship  of  anonymous 
Mishna  in,  203;  limiting  term 
in,  204;  reference  to  a  cer¬ 
tain  statement,  204;  qualify¬ 
ing  a  provision  of  Mishna, 
204,  205;  extending  a  provi¬ 
sion,  205;  inclusion  and  de¬ 
duction  from,  205,  206;  criti¬ 
cising  Mishna,  207-215;  in¬ 
consistency  of  principle  in, 
214;  conflicting  passages  in, 
214,  215 ;  counter-argument 

in,  216;  quoting  Mishna,  220; 
Tosephta,  Baraitha  in,  220, 
221;  other  works,  220-223; 
traditional  reports  in,  224; 
two  memras  reconciled  in, 
227;  differences  between  Amo¬ 
raim  in,  234;  between  Tan- 
aim,  234,  235;  on  authorship 
of  opposite  opinions,  235 ;  ar¬ 
gument  a  fortiori  in,  251; 
Strack  on,  286;  d’Eretz  Yis- 
rael,  296. 

General  v.  Terms;  reason,  156; 
sense,  157;  law,  162;  the,  de¬ 
fined,  163;  and  particular, 
defined,  163,  164;  term  fol¬ 
lowed  by  particulars,  164; 
first  rule  of,  164,  165;  gen¬ 
eral  introduced  by  particular, 
165;  second  rule,  165;  third 
rule,  166,  167;  with  particu¬ 
lar  and  general,  166,  167,  168; 
two,  preceded  and  followed  by 
particular,  168;  requiring 
particular,  169 ;  single  case  in¬ 
cluded  in  general  law,  170; 
with  similar  provisions,  171; 
in  dissimilar  provisions,  172; 
with  new  provisions,  173; 
known  as  extension,  183,  184; 
principle,  193,  194;  rule  of 
law,  213. 

Generalization,  of  one  special 
provision,  123;  of  two  special 
provisions,  123;  v.  Binyan 
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Ab;  refuted,  182;  in  Mishna, 
194. 

Generation,  of  Tanaim,  first,  24, 
25;  second,  25,  26,  27;  third, 
28-31,  fourth,  31-36,  fifth,  36- 
38,  sixth,  39;  of  Amoraim, 
first,  41-44,  second,  45-47, 
third,  48-51,  fourth,  51-52, 
fifth,  53-55. 

Genesis,  as  early  basis  for  Mid¬ 
rash,  283;  v.  Special  Biblical 
References. 

Genizah,  discoveries  of,  284;  of 
Schechter  in  Midrash,  285; 
fragments  of,  298,  299. 

Gentile,  Samaritan  substituted 
for,  79n;  Aethiopian  substi¬ 
tuted  for,  79n;  and  Jew,  278, 
279. 

Geography,  Bibliography  on,  96, 
306,  312;  Neubauer  on,  54n. 

Gerim,  a  minor  treatise,  296. 

German  translations,  of  Mishna, 
88,  303;  of  Babylonian  Tal¬ 
mud,  90,  302,  303;  of  Pales¬ 
tinian  Talmud,  92;  laws,  121n. 

Germany,  study  of  Talmud  in, 
62;  Tosaphists  of,  67;  R. 
Asher  of,  73. 

Gershom  of  Soncino,  printed 
single  Masechtoth,  79. 

Gershom,  R.,  commentary  of, 
296. 

Geschichte  der  Juden  v.  Graetz. 

Gezera  Shava,  analogy  of  ex¬ 
pressions,  123,  127,  143;  Mor- 
dechai  Plongia  on,  129;  defi¬ 
nition,  classification,  formula 
for,  143;  exegetical  theory  of, 
143;  examples  of,  144,  145; 
constructional,  145,  146,  147; 
exorbitant,  147-150;  in  Agada, 
149n;  restriction  in  use  of, 
150;  rules  for  restricting,  150- 
152;  Heckesh  similar  to,  152; 
limiting  a,  180,  181. 

Gibeath  Jerushalaim,  on  compi¬ 
lation  of  Talmud,  58n,  84. 

Ginzberg,  Louis,  on  origin  of 
Mishna,  281;  on  names  and 
order  of  Mishna,  282;  on  Me- 
chilta  of  Simon  b.  Jochai,  284; 


on  Baraitha,  286;  on  Akiba, 
287;  on  Bar  Kappara,  289;  on 
Agada,  295;  Jerushalmi  Frag¬ 
ments  of,  298,  299;  on  Mishna 
and  Talmud,  301;  on  “En 
Ben,”  310;  on  terms  in  Tal¬ 
mud,  310. 

Gittin,.  Masechta  of  Nashim, 
Biblical  basis  for,  11;  v.  Spe¬ 
cial  Talmudic  References  and 
Mishnaic  References. 

God,  humility  before,  267;  like¬ 
ness  of  man  and,  269,  279; 
providence  of,  270;  will  of, 
270;  man's  accountability  to, 
270,  271;  love  and  obedience 
to,  271. 

Golden  Rule  of  Hillel,  273. 

Goldmann,  J.,  Chrestomathy  of. 
301. 

Goldschmidt,  L.,  MS.  of  Talmud, 
299;  German  translation  of 
Babylonian  Talmud,  302-303. 

Good,  267 ;  inclination  to,  269. 

Grammars,  of  Mishna,  15n;  for 
Talmud,  82,  300. 

Gorfinkle,  J.,  Eight  Chapters  of 
Maimonides,  297. 

Graetz,  H.,  Geschichte  der  Ju¬ 
den,  on  compilation  of  Mishna, 
6n,  301;  on  Tanaim,  23n;  on 
Amoraim,  42n;  on  Alfasi, 
69n;  on  burning  of  Talmud, 
77n;  on  Talmud,  85;  on  value 
of  Talmud,  105;  on  R.  Joshua 
b.  Chanania,  287;  on  R.  Meir, 
288;  on  R.  Judah  III,  290;  on 
R.  Jochanan  b.  Napacha,  290; 
on  R.  Simon  b.  Lachish,  290; 
on  R.  Simlai,  291;  on  Abba 
Areca,  291;  on  Mar  Ukba, 
291;  on  R.  Abbahu,  292;  on 
R.  Huna,  R.  Chisda,  R.  Shes- 
heth,  292;  on  Hillel  II,  R.  Jo¬ 
seph  (bar  Chiya),  293;  on 
Raba,  R.  Papa,  R.  Ashe,  Mar 
bar  Rab  Ashe,  294;  views  of, 
criticised  by  Halevi,  295. 

Graubart,  D.,  on  Khelim,  282. 

Great  Law  Book,  of  R.  Moses, 
74. 

Great  Synod,  contribute  of  Oral 
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Law,  4;  Men  of,  22;  Ezra  of, 
22;  Simon  Just;  Simon  II  of, 
22. 

Greek,  used  in  language  of 
Mishna,  15;  known  by  Simon 
b.  Gamaliel  II,  36;  preferred 
by  Jehuda  Hanasi,  37;  by  R. 
Abbahu,  46;  words  explained 
in  Aruch,  81. 

Greenup,  A.  W.,  translation  of 
Taanith,  302;  of  Palestinian 
Talmud  Taanith,  303. 

Guedemann,  on  R.  Joshua  b. 
Chanania,  287. 

Gumbiner,  R.  Abraham,  Mogen 
Abraham  of,  on  Orach  Cha- 
yim,  75. 

Guttmann,  M.,  Encyclopedic 
Work  of,  301. 

H 

Hadrian,  edict  of,  29;  defied  by 
Judah  b.  Baba,  30,  32. 

Hagahoth  Yerushalmi,  of  Elijah 
Wilna,  298. 

Hagahoth  Maimuniyoth,  anno¬ 
tations  by  R.  Meir  Ha-Cohen, 
74,  298. 

Halacha,  as  section  of  Perak,  7 ; 
in  Palestinian  Talmud,  8; 
Midrash,  18;  of  R.  Simon  b. 
Gamaliel  II,  36;  subject  of 
dispute  between  R.  Chisda 
and  R.  Shesheth,  47;  as  part 
of  Gemara,  56;  real  nature  of, 
56,  56n;  a  division  in  Mishna 
Toreh,  73;  interpretation  of 
Midrash,  118,  119;  differs 

from  Midrash  Agada,  120; 
origin  and  development  of 
Midrash,  120;  Kal  ve-Cho- 
mer  in,  131;  collection  of,  191; 
majority  opinion  as,  192;  le 
Moshe  Mi-Sinai,  123,  309. 

Halachic,  Midrash  on  Exodus, 
284;  sayings  translated  by 
Rafram  bar  Papa,  294. 

Halachische  Exegese,  of  H.  S. 
Herzfeld  on  Hermeneutics, 
129. 

Halachoth,  contradicted  by  Tan- 
aim,  40;  Ketuoth  of  R.  Jehu- 
dai  Gaon,  72;  Gedoloth  of  R. 


Siman  Kahiro,  72;  of  R.  Isaac 
Alfasi,  72. 

Halevi,  Joshua  b.  Joseph,  on 
Talmud,  83;  Halicoth  Olam 
of,  on  Baraitha  of  Eliezer, 
128,  238n. 

Halevi,  Moses,  on  Talmud,  87, 
301 ;  on  origin  of  Mishna,  281; 
on  R.  Eliezer  b.  Hyrkanos.  R. 
Joshua  b.  Chanania,  R.  Ela- 
zar  b.  Azaria,  R.  Akiba,  287; 
on  R.  Meir,  R.  Jose  b.  Cha- 
lafta,  Elazar  b.  Shamua,  288; 
on  Bar  Kappara,  R.  Nathan, 
289;  on  Babylonian  Amor  aim 
and  Palestinian  Talmud,  289; 
on  R.  Chanina  b.  Chana,  R. 
Gamaliel  III,  R.  Judah  II,  R. 
Judah  III,  on  Levi  b.  Sissi, 
R.  Simon  b.  Lakish,  290;  on 
R.  Joshua  b.  Levi,  Abba  Are- 
ka,  Mar  Ukba,  R.  Elazar  b. 
Pedath,  R.  Assi,  291;  on  R. 
Huna,  R.  Chisda,  R.  Nach¬ 
man  b.  Jacob,  292;  on  R.  Jer¬ 
emiah,  R.  Jonah  b.  Jose,  Rab- 
ba  b.  Nachmani,  293;  on  R. 
Joseph  b.  Chiya,  Raba,  R. 
Nachman  b.  Isaac,  R.  Papa, 
R.  Ashe,  Rafram  b.  Papa, 
Amemar,  Mar  b.  Rab.  Ashe, 
Rafram  II,  294;  on  Saboraim, 
295. 

Halicoth  Olam,  of  R.  Joshua  b. 
Joseph  Halevi,  on  Baraitha  of 
R.  Eliezer,  128,  238n. 

Halle,  on  Rabban  Gamaliel  II, 
287. 

Hamburg,  codices  of  Talmud  at, 
77;  MSS.  of  Mishna  at,  78; 
MSS.  of  Talmud  at,  299. 

Hamburger,  I.,  Real  Encyclope¬ 
dia  of,  6n;  on  Jehuda  Hanasi 
on  Tannaim,  6n;  on  Amoraim, 
42;  on  Agada,  56n;  on  Tal¬ 
mud,  85,  86. 

Hands,  v.  Yadaim,  uncleanness 
of,  treated  in  Yadaim,  14. 

Hasagoth  Rabed,  of  Abraham  b. 
David  on  Mishna  Thora,  74. 

Heathen,  practices  attacked, 
107;  and  Jew,  278. 
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Heave,  The,  v.  Therumoth,  of¬ 
fering,  by  agent,  125. 

Hebraische  Bibliographie,  on  M. 
Steinschneider,  78;  on  MSS. 
of  Talmud,  78. 

Hebrew,  new,  language  of  Mish- 
na,  15,  16;  supplanted  by  Ar¬ 
amaic,  15;  mixture  of  Ara¬ 
maic  and,  in  Babylonian  Tal¬ 
mud,  61;  commentary  of  Mai- 
monides  translated  into,  68 ; 
in  Mishne  Torah,  73;  in  Tal¬ 
mud,  103. 

Hebrew  Union  College,  address- 
by  author,  107,  113,  114. 

Heckesh,  250 ;  analogy  from  an¬ 
other  passage,  127,  143;  sim¬ 
ilar  to  Gezera  Shava,  152; 
definition  and  theory  of,  152, 
153,  154;  from  two  subjects, 

153- 154 ;  from  two  predicates, 

154- 155;  irrefutable,  155; 
Juxtaposition  similar,  to,  177. 

Heifer,  The,  v.  Parah. 

Heilprin,  on  Rabba  b.  Chana, 
293;  on  Rabba  b.  Huna,  293; 
on  Rabba  b.  Nachmani,  293. 

Heller,  Yom  Tob  Lipman,  R.t 
of  Prague  and  Cracow,  com¬ 
mentary  on  Mishna,  with  ab¬ 
stract,  70;  Tosaphoth  of,  in 
edition  of  Mishna,  78. 

Herculaneum,  Talmud  called  a, 
106. 

Herd,  and  flock,  particular 
terms,  164. 

Heretic,  Sadducee  substituted 
for,  79n. 

Herford,  R.  T.,  translation  of 
Aboth,  302. 

Hermeneutics  v.  Rules  of  R. 
Nachum,  27,  124;  of  R.  Ish- 
mael,  29,  124,  127,  128;  sci¬ 
ence  of  interpretation,  117; 
derivation  of,  117 ;  similar  f or 
Midrash  Agada  and  Halacha, 
120;  collection  of,  123;  seven 
of  Hiilel,  123,  124n,  127,  130; 
of  Akiba,  125,  126;  literature 
on,  128,  309;  exposition  of  R. 
Ishmael's,  130ff;  R.  Abraham 
b.  David  on,  160n;  thirteen 


rules,  Kal-ve-Chomer,  130- 
141;  Gezera  Shava,  142-152; 
Heckesh,  152-155;  Binyan  Ab, 
156-162;  general  and  partic¬ 
ular,  three  rules,  163-168; 
modification  of,  169-173;  ex¬ 
planation  from  context,  two 
rules,  174-176;  additional 
rules,  177-186;  argument,  ref¬ 
utation  and  reinstatement  of, 
182;  purpose  of,  186;  not  used 
by  mediaeval  commentators, 
187. 

Herod,  at  time  of  Zugoth,  23; 
Sanhedrin  under,  27. 

Herzfeld,  on  untraceable  tradi¬ 
tion,  123. 

Hezekiah  v.  Chizkia. 

High  Priest,  marries  virgin,  140, 
141. 

Hilcoth  Sepher  Tora,  of  R.  Ash¬ 
er,  on  time  of  M.  Sopherim, 
63. 

Hiliel,  F.,  on  language  of  Mish¬ 
na,  282. 

Hiilel,  the  elder,  as  president  of 
Sanhedrin,  4,  290 ;  first  to  sys¬ 
tematize  oral  law,  4;  last  of 
Zugoth,  22-23;  school  of,  24; 
Gamaliel  the  Elder,  grandson 
of,  24,  286;  disciples,  Simon  b. 
Gamaliel,  Jochanan  b.  Zaccai, 
25;  hermeneutics  of,  123,  124, 
124n,  127,  130;  followed  by  R. 
Nehunia  b.  Hakana,  125; 
rules  of  adopted  by  R.  Ish- 
mael,  127;  illustrates  Gezera, 
145,  146;  Hermeneutic  rules 
of,  not  used  by  Mediaeval 
commentators,  187;  prevailing 
opinions  of  school  of,  192;  on 
self-preservation,  271n;  on 
justice,  273n;  difference  be¬ 
tween  school  of  Shamai  and 
school  of,  286;  Simon,  son, 
286. 

Hiilel  II,  Patriarch,  48,  293;  son 
of  Judah  III,  293. 

Hillelites  v.  School  of  Hiilel. 

Hirsch,  J.,  on  Akiba,  287. 

Hirschenson,  H.,  on  Babylonian 
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Amoraim  and  Palestinian  Tal¬ 
mud,  290. 

Hirschfeld,  Halachische  Exegese 
on  Hermeneutics,  129;  on  re¬ 
stricted  Gezera  Shava,  151n; 
on  Agada,  295;  on  Maccoth, 
302. 

Historical,  Agada  v.  Agada, 
works  on  Talmud,  85;  bibli¬ 
ography,  312. 

History,  Bibliography  on,  96, 
306. 

Hoelscher,  G.,  Translation  of 
Sanhedrin  and  Maccoth,  303. 

Hoffman,  D.,  on  Talmud,  85;  on 
origin  of  Mishna,  281;  on  Mid- 
rashim,  284;  on  Siphre,  on 
Midrash  of  school  of  Ishmael, 
285;  on  R.  Ishmael,  287;  on 
Mar  Ukba,  291. 

Holiday,  Sabbath  more  import¬ 
ant  than,  131,  138. 

Hollander,  on  ordinances  of  Ga¬ 
maliel  the  Elder,  286. 

Homiletical,  interpretation,  118; 
R.  Eliezer  developed,  127 ; 
teaching,  224;  passages,  eth¬ 
ical  teachings  in,  267. 

Horayoth,  Masechta  of  Nezikin, 
biblical  basis  for,  12;  v.  Spe¬ 
cial  Talmudic  References. 

Horowitz,  on  Amoraim’s  use  of 
Tosephta,  283;  on  Akiba,  287; 
on  R.  Jochanan  b.  Napacha, 
29°. 

Horowitz,  edition  of,  on  Siphre, 
285;  on  Siphre  Zuta,  288. 

Humility,  a  virtue,  267,  274. 

Huna,  R.,  Amora,  45;  disciple 
of  Rab,  46;  president  of  Acad¬ 
emy  at  Sura,  authority  over 
R.  Ame  and  R.  Assi,  succeed¬ 
ed  by  R.  Juda,  disciples,  R. 
Chisda,  46;  Rabba,  49;  his 
son,  Rabba,  49;  debates  with 
R.  Nachman,  R.  Shesheth,  R. 
Chisda,  261;  pupils  go  to  R. 
Juda,  292;  authorities  on, 
292;  discussions  with  Raba, 
293. 

Huna,  R.,  son  of  R.  Joshua,  con¬ 
temporary  of  R.  Papa,  disci- 
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pie  of  Raba,  292;  authorities 
on,  292. 

Huna  b.  Nathan,  disciple  of  R. 
Papa,  mentioned  by  Ashi  as 
exilarch,  294. 

Husik,  on  Maimonides,  297. 

Hypothetical,  conclusion,  219. 

Hyrcan,  John,  at  time  of  Zu- 
goth,  22. 

Hyrcan,  II,  at  time  of  Zugoth, 
23. 

I 

Ibn  Alfual,  Joseph,  translated 
commentary  on  Moed,  68. 

Ibn  Almuli,  Nathaniel,  trans¬ 
lated  commentary  on  Seder 
Kodashim,  69. 

Ibn  Chabib,  Jacob,  En  Jacob  of, 
76. 

Ibn  Ezra,  commentator,  187. 

Ibn  Galbai,  Isaac,  commentary 
of,  70. 

Ibn  Gaon,  Shem  Tob,  Migdal  Oz 
of,  defended  Maimonides,  74. 

Ibn  Tibbon,  translated  Shemone 
Perakim,  69. 

Ide  b.  Abin,  R.,  Amora,  53;  suc¬ 
ceeded  Mar  Jemar,  continued 
work  on  Talmud,  53. 

Idolater,  for  alien,  79n. 

Idolatry  v.  Aboda  Zara. 

Identical  opinions,  216. 

Iggereth,  of  Sherira  Gaon,  6n. 

Ila,  R.,  teacher  of  Jonah,  48. 

Immersion,  Day  of,  v.  Tebul 
Yom. 

Implication,  argument  from, 
248;  refutation,  257. 

Incest,  177. 

Inclinations,  to  good,  to  evil, 
269,  270. 

Incongruity,  of  expressions, 
207;  in  question,  239. 

Inconsistency  of  principle  in 
Mishna,  213;  of  opinion,  218. 

Incorrect,  expression,  209. 

Indefinite  expression,  209. 

Indirect  v.  Argument;  argu¬ 
ment,  248;  refuted,  258,  259; 
reasoning,  263. 

Individual  opinions,  given  by 
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Jehudah  Hanasi,  5;  conflict 
between  majority  and,  192. 

Indulgence,  warning  against, 
278. 

Industry,  Bibliography  on,  314. 

Inference  v.  Kal-ve-Chomer 
from  major  and  minor,  123; 
terms  used  to  draw  an,  131, 
332;  result  of,  outset  of,  most 
essential  part  of,  end  of, 
132ff;  restriction  in  applica¬ 
tion  of,  134-136;  refutation  of, 
136,  137,  138;  reinstatement 
of  refuted,  138,  139;  sophis¬ 
tical,  139,  140,  141;  refutated 
in  conclusion,  138. 

Inheritance,  Bibliography  on,  98, 
306. 

Injury,  plague  of  leprosy,  154; 
to  slave,  cause  for  freedom, 
161. 

Interpretation,  of  Scriptures  by 
Akiba,  29;  of  Agada,  30;  of 
Scriptures  by  R.  Jehuda,  33; 
of  Scriptures,  poor,  in  Baby¬ 
lonian  Talmud,  106 ;  hermeneu¬ 
tics,  117,  186 ;  two  methods  of, 
117;  of  Halacha,  legal,  118, 
123;  of  Agada,  homiletical, 
118,  127;  rules  of,  derived 
from  Mosaic  law,  122,  122n; 
new  method  of,  124;  Rabbin¬ 
ical,  127,  134;  Talmudic,  on 
penal  code,  135n;  on  restric¬ 
tion  of  application  of  infer¬ 
ence,  135,  137;  analogies  in, 
142,  143;  parallel  to  Gezera 
Shava  in  legal,  144,  144n; 

Talmudic  Heckesh  used  in, 
152;  of  law,  modern,  131,  135, 
142,  153,  156;  Binyan  Ab  in 
Rabbinical,  156;  in  Talmud  by 
Binyan  Ab,  160;  modern,  re¬ 
sembles  Rabbinical,  on  par¬ 
ticular  and  general,  164;  ac¬ 
cording  to  context,  174n, 
175n ;  on  reconciliation  of  con¬ 
flicts,  175n,  176;  Rabbinical, 
of  bastard,  177;  of  law,  mod¬ 
ern,  on  analogy  from  excep¬ 
tional  tradition,  186;  Herme¬ 
neutics,  artificial  method  of. 


186;  of  Amora  how  intro¬ 
duced,  225;  Biblical,  251;  in 
debate  on  Mishna  on  law  of 
Amora,  261;  of  term  Mechil- 
ta,  284;  methods  of,  same  in 
Mechilta  and  Siphre,  285. 

Introducing,  a  statement,  198. 

Introductory  Works  and  Trea¬ 
tises,  on  Talmud,  83;  in  He¬ 
brew,  83-84;  in  modern  lan¬ 
guages,  84;  historical,  84;  en¬ 
cyclopedic,  86;  reference,  86, 
87;  introduction  to  Siphra  of 
Weiss,  19n. 

Investigation,  type  of  question, 
237,  238,  240. 

Isaac  b.  Abdimi,  R.  Jehuda  Ha¬ 
nasi  entrusted  Mishna  to,  281. 

Isaac  b.  Joseph,  Amude  Golah 
of,  74. 

Isaac  b.  Meir,  grandson  of 
Rashi,  Tosaphist,  67. 

Isaac  b.  Samuel,  nephew  of 
Rabbenu  Tam,  Tosaphist,  67. 

Isaac,  Joshua,  Noam  Yerusha- 
layim  of,  298. 

Isaac,  A.  S.,  on  Agada,  296. 

Ise  b.  Juda,  Semi-Tana,  39. 

Ishmael  b.  Elisha,  High  Priest, 
Grandfather  of  R.  Ishmael, 
28. 

Ishmael  b.  Elisha,  author  of  Me¬ 
chilta,  18,  283;  school  of,  20, 
29,  36,  283,  284,  285,  287;  as 
author  of  Sifre,  20,  283;  con¬ 
troversy  with  R.  Elazar  b. 
Azaria,  27;  teacher  of,  27; 
controversy  with  Akiba,  28, 
126;  logical  rules  of,  28;  thir¬ 
teen  rules  of,  29,  124, 127 ;  Me¬ 
chilta  of  School  of,  29,  284; 
controversy  with  R.  Jose  the 
Galilean,  30;  taught  R.  Meir, 
31;  method  of  interpretation 
of,  34;  rules  in  Siphra,  128; 
on  capital  punishment,  148; 
Heckesh,  not  a  rule  of,  152; 
on  wave  offering  on  Sabbath, 
154;  general  and  particular 
of,  183;  not  followed  by  me¬ 
diaeval  commentators,  187 ; 
Mechilta,  Siphre  of  school  of, 
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284 ;  Siphra  contains  com¬ 
mentary  of  School  of,  285; 
Midrash  on  Numbers  and 
Deuteronomy  from  school  of, 
285;  comment  on  rules  of, 
309;  authorities  on,  287. 

Ishmael  b.  Jochanan,  R.,  Tana/ 
36. 

Israel,  devoted  to  Talmud,  108; 
Pentateuch  of,  108;  marriage 
for,  140,  141;  bastard  prohib¬ 
ited  from  congregation  of, 
151. 

Israelites,  prohibited  from  mar¬ 
rying  with  bastard,  151n; 
working  on  Sabbath,  174, 
175n. 

Isserles,  Darke  Moshe  of,  on 
Turirn,  75;  annotated  Shul- 
chan  Aruch,  75. 

J 

Jabne,  Academy  founded  at,  25; 
Gamaliel  at,  26;  R.  Elazar, 
president  of  Academy  at,  27; 
Sanhedrin  moved  from,  28; 
R.  Jose  the  Galilean  at,  30; 
debate  of  Akiba  and  Tarphon 
at,  30;  Academy  reopened  by 
Simon  b.  Gamaliel  II,  35. 

Jacob  b.  Asher,  R.,  abstract  of 
decisions,  73;  Turim  of,  Code 
of  Law,  74;  commentaries  on, 
75. 

Jacob  B.  Korchai,  R.,  teacher  of 
Jehuda  Hanasi,  289. 

Jacob  b.  Meir,  R.,  v.  Rabbenu 
Tam. 

Jafe,  Samuel,  R.,  collection  of 
Agada  of,  76. 

Janai,  Alexander,  at  time  of 
Zugoth,  23. 

Janai,  R.,  Semi-Tana,  Amora, 
lived  at  Sephoris,  teacher  of 
R.  Jochanan  b.  Napacha,  39, 
42. 

Jastrow,  M.,  Dictionary  of  Tal¬ 
mud,  on  texts  of  Talmud,  299. 

Jawitz,  on  written  Mishna,  281. 

Jehuda  Hanasi,  called  Rabbi, 
37;  Rabbenu,  289;  Patriarch, 

5,  37;  codifies  Oral  Law,  5, 
220,  285;  question  his  author¬ 


ship  of  Mishna,  5n;  carried 
Oral  Law  in  mind,  6n,  59n; 
in  Tosephta,  decisions  after 
death  of,  17;  disciples,  17,  37, 
39;  R.  Chiya,  R.  Chanina  b. 
Chama,  41,  R.  Jochanan,  42; 
teachers  after,  23;  son  of  Si¬ 
mon  b.  Gamaliel  II,  36,  37; 
friendly  to  R.  Nathan,  37; 
excludes  Symmachos,  37 ; 
birth  of,  37,  289;  teachers  of, 
37,  289;  Academy  of,  at  Beth 
Shearim,  at  Sepphoris,  at  Ti¬ 
berias,  37;  death,  41,  293; 
anonymous  Mishna  in  work 
of,  191;  appoints  Chanina  b. 
Chama,  290;  appoints  Gama¬ 
liel  as  Patriarch,  290;  author¬ 
ities  on,  289, 

Jehuda  b.  Ilai,  R.,  author  of 
Siphra,  19,  32;  Tana,  31;  dis¬ 
ciple  of  R.  Eliezer,  of  Akiba, 
32,  178;  eloquence  at  Usha, 
interprets  Scriptures,  33;  sons 
of,  33;  controversy  with  R. 
Jose,  33;  his  son,  38;  opposed 
to  analogy  from  juxtaposi¬ 
tion,  178;  controversies  with 
R.  Nehemiah,  284. 

Jehuda  b.  Isaac,  of  Paris  on  To- 
saphoth,  67. 

Jehuda  b.  Nathan,  son-in-law  of 
Rashi,  supplements  Rashi,  66; 
Tosaphist,  67. 

Jeremiah,  v.  Jirmiah;  R.,  Amo¬ 
ra,  48;  disciple  of  R.  Zera, 
casuistry  of,  expelled,  48;  se¬ 
ries  of,  245;  Zera,  pupil  of, 
292;  authorities  on,  293. 

Jerusalem,  Talmud  v.  Talmud, 
Palestinian;  Talmud,  a  mis¬ 
nomer,  58;  R.  Obadya  in,  69; 
Jacob  Chagiz  in,  70. 

Jerushalmi,  v.  Palestinian, 
Fragments  of  Ginzberg,  298, 
299. 

Jerushalmiski,  on  Babylonian 
Amoraim  and  Palestinian 
Talmud,  290. 

Jew-Haters,  attacked  in  Tal¬ 
mud,  116. 
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Jewish  Encyclopedia,  for  gen¬ 
eral  references. 

Jewish,  Jurisdiction  abolished, 
54;  scholars  study  Palestin¬ 
ian  Talmud,  62;  life  guided 
by  Rabbinical  Law,  71;  Theo¬ 
logical  Seminary,  MSS.  in, 
299;  non-,  on  value  of  Tal¬ 
mud,  105-107;  scholars  on 
value  of  Talmud,  people,  soul 
of,  107;  ministry,  107-108. 
109;  love,  107;  law,  108;  re¬ 
ligion,  source  of,  112-113;  his¬ 
torians  on  Saboraim,  294; 
legend  in  Agada,  295. 

Jews,  during  Middle  Ages,  per¬ 
secuted,  77 ;  Talmud  as  litera¬ 
ture  of,  105 ;  duties  of,  to  Gen¬ 
tiles,  278,  279. 

Jirmiah,  R.>  v.  R.  Jeremiah. 

Jochanan  b.  Broka,  R.,  Tana, 
28;  authority  on  Civil  Law, 
30;  other  teachers  with,  30; 
authorities  on,  287 ;  disciple, 
R.  Joshua  b.  Chanania,  288. 

Jochanan  b.  Napacha,  Amora, 
39,  42,  290;  disciple  of  R.  Je- 
huda  Hanasi,  of  R.  Oshaya, 
of  R.  Janai,  of  Chanina  b. 
Chama,  42;  method  of,  42; 
lays  foundation  for  Talmud, 
42,  58;  befriends  Resh  Lack- 
ish,  43;  disciples  of,  R..  Ela- 
zar,  R.  Ame,  R.  Ashi,  R.  Chi- 
ya  b.  Abba,  Simon  b.  Abba, 
45;  Rabba,  47;  Levi  b.  Sissi, 
290;  debates  with  Resh  Lack- 
ish,  261;  as  author  of  Siphre. 
290;  authorities  on,  290. 

Jochanan  b.  Nuri,  Tana,  28; 
discussions  with  Akiba,  29; 
disciple  of  Gamaliel  II,  29,  30; 
authorities  on,  288. 

Jochanan,  the  Sandelar,  Tana, 
34;  disciple  of  R.  Akiba,  34; 
recorded  opinions  of,  34;  au¬ 
thority  on,  288. 

Jochanan  b.  Zaccai,  R.,  Tana, 
24;  disciple  of  R.  Hillel,  25; 
founder  of  Academy,  25;  Elie- 
zer  b.  Hyrcanos,  disciple  of, 
26;  Joshua,  disciple  of,  26; 


contemporary,  Nahum  of 
Gamzu,  124;  authorities  on, 
286. 

Joel,  M.,  on  R.  Jehuda  b.  Uai, 
288;  on  R.  Jose  b.  Chalafta, 
288;  on  R.  Simon  b.  Judai, 
288. 

Joffe,  J.  A.,  on  Raba,  294. 

Jonah,  R.,  Amora,  48;  R.  Ila, 
teacher  of,  48;  R.  Jeremiah, 
48;  Talmud  quotes,  48;  head 
of  Academy  at  Tiberias,  293. 

Jonathan,  Tana,  36;  disciple  of 
R.  Ishmael,  36. 

Jonathan,  R.  (the  elder),  Semi- 
Tana,  Amora,  39. 

Jordan,  S.  A.,  on  R.  Jochanan 
b.  Napacha,  290. 

Jose,  R.,  Amora,  55;  at  Pumba- 
ditha,  Sabora,  55;  helped 
complete  Babylonian  Talmud, 
60. 

Jose  b.  Bun,  R.,  completed  Pal¬ 
estinian  Talmud,  58n. 

Jose  b.  Chalafta,  R.,  Tana,  31; 
born  at  Sepphoris,  disciple  of 
Akiba  and  Tarphon,  banished, 
33;  controversies  of,  33;  au¬ 
thorities  on,  288. 

Jose  the  Galilean,  Tana,  28;  au¬ 
thority  on  sacrifice  and  tem¬ 
ple  service,  30;  R.  Eliezer, 
son  of,  127;  authorities  on, 
288. 

Jose  b.  Joezer,  first  of  Zugoth, 

22. 

Jose  b.  Jochanan,  first  of  Zu¬ 
goth,  22. 

Jose  b.  Juda,  R.,  Tana,  36; 
friend  of  Jehuda  Hanasi,  38; 
opinions  of,  38 ;  authorities  on 
289. 

Jose  b.  Tadai,  argument  with 
R.  Gamaliel,  140,  141. 

Jose  b.  Zabda,  R.,  Amora,  48; 
last  Rabbinical  authority  in 
Palestine,  48 ;  regarded  as 
compiler  of  Palestinian  Tal¬ 
mud,  58n;  colleague  of  Jonah, 
48,  293;  head  of  Academy  at 
Tiberias,  293;  authorities  on, 
293. 
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Joseph  b.  Chama,  father  of 
Raba,  50. 

Joseph  b.  Chiya,  Amora,  48; 
disciple  of  R.  Juda,  R.  She- 
sheth,  49;  succeeded  Rab  at 
Pumbaditha,  49;  called  Sinai, 
49;  made  Targum  of  Bible, 
49,  293;  his  pupil,  Abaye,  49; 
refutes  question,  255n;  de¬ 
bates  with  Rabba,  261,  262, 
263;  opposed  by  Abaye,  262, 
263;  authorities  on,  293. 

Joshua,  R.,  Father  of  R.  Huna, 
292. 

Joshua  b.  Bathyra,  R.,  Tana, 
27. 

Joshua  b.  Chanania,  R.,  Tana, 
25;  disciple  of  Jochanan  b. 
Zaccai,  26;  humiliated  by  Ga¬ 
maliel  II,  27;  controversy 
with  R.  Elazar  b.  Azaria,  27; 
on  mission  to  Rome,  28; 
taught  Akiba,  29;  refutes  R. 
Eliezer,  129;  authorities  on, 
287;.  taught  R.  Jochanan  b. 
Broka,  288. 

Joshua  b.  Korcha,  R.,  Tana,  31; 
biography,  35;  as  son  of  Aki¬ 
ba,  35;  disciple  R.  Elazar  b. 
Simon,  38;  authority  on,  288. 

Joshua  b.  Levi  b.  Sissi,  R.,  Amo¬ 
ra,  41;  authority,  43;  differs 
from  R.  Jochanan  and  Resh 
Lakish,  43;  expert  in  Agada, 
43;  taught  by  Bar  Kappara, 
289;  teachers  of,  291. 

Joshua  b.  Levi,  not  R.  Joshua  b. 
Levi  b.  Sissi,  291. 

Joshua  b.  Perachia,  one  of  Zu- 
goth,  22. 

Josiah,  R.,  Tana,  disciple  of  R. 
Ishmael,  36. 

Jost,  I.  M.,  on  compilation  of 
Mishna,  6n;  on  Talmud,  85; 
on  study  of  Talmud,  112. 

Juda  b.  Baba,  R.,  Tana,  28;  the 
Chasid,  30;  killed  by  Romans, 
30;  renews  ordination  of  R. 
Meir,  31;  ordains- seven  disci¬ 
ples,  32;  ordains  R.  Jose  b. 
Chalafta,  33. 

Juda  b.  Bathyra,  R.,Tana,  25,  27. 

Juda  b.  Jecheskel,  R.,  Amora, 


45;  taught  by  R.  Zeira,  disci¬ 
ple  of  Rab  and  Samuel,  46, 
225;  founded  Academy  at 
Pumbaditha,  46,  47 ;  succeeded 
Huna  at  Sura,  46,  292;  taught 
Rabba,  49. 

Juda  b.  Lakish,  R.,  Semi-Tana, 
39. 

Juda  b.  Tabai,  one  of  Zugoth, 
23. 

Judah  II,  R.,  Patriarch,  41;  au¬ 
thorities  on,  290. 

Judah  III,  R.,  Patriarch,  45, 
290;.  Amora,  290;  on  school 
for  children,  290;  authorities 
on,  290;  Hillel  II,  son  of,  293. 

Judah  b.  Padayah,  teacher  of 
R.  Joshua  b.  Levi,  291. 

Judaism,  conflicts  with,  in  Tal¬ 
mud,  106;  professors  of,  109; 
unknown  without  Talmud, 
109,  110;  leaders  of,  114;  de¬ 
velopment  of,  114;  sects  of, 
277. 

Judeo-Christian,  worship,  op¬ 
posed  by  R.  Tarphon,  287. 

Judenthum,  Das,  und  seine  Ge- 
schichte,  v.  Geiger. 

Judge,  make  an  inference,  132. 

Judges,  qualification  for,  178. 

Judgment,  an  inference,  132. 

Judicial  Courts,  Bibliography 
on,  97;  decisions  of,  121. 

Julius  III,  Pope,  destroys  Tal¬ 
mud,  77n. 

Jus  talionis,  of  Sadducees,  134. 

Justice,  267;  duty  of  man  to 
man,  272,  273:  principles  of, 
273 ;  charity  related  to,  274. 

Juxtaposition,  analogy  from, 
similar  to  Heckesh,  177;  the¬ 
ory  of,  177,  178;  Akiba  on, 
177n;  Ben  Azai  upholds,  178; 
R.  Jehuda  opposed  to,  178; 
another  method  of,  178,  179; 
resha  vesefa  in,  258. 

K 

Kaempf,  J.,  on  Akabia  b.  Maha- 
lel,  286;  on  Gamaliel  the  Eld¬ 
er,  286. 

Kafri,  court  at,  44. 

Kahana  v.  Cahana. 
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Kal,  defined,  130;  v.  Minor  v. 
Kal  ve-Chomer. 

Kal  ve-Chomer,  inference  from 
major  and  minor,  123;  a  for¬ 
tiori,  130,  251;  defined,  130; 
theory  of,  130,  HI;  biblical 
prototype  for,  131 ;  analogy  in 
modern  jurisprudence,  131n; 
Talmudic  terms  used  in,  132; 
arrangement  of,  proposition 

of,  132;  differs,  132,  133;  re¬ 
striction  in  application  of, 
134,  135,  136;  refutation  of, 
136,  137,  139,  182,  255n;  rein¬ 
statement  of  refuted,  138, 
139;  sophistical,  136,  139,  140, 
141;  left  to  discretion  of 
teachers,  151. 

Kappara,  Bar  v.  Bar  Kappara. 

Karo,  Joseph,  Shulchan  Aruch 
of,  74;  code,  75;  Kheself 
Mishna,  74;  Beth  Joseph  of, 
on  Turim,  75,  299;  on  Talmud, 
83. 

Karpeles,  G.,  on  Talmud,  85. 

Kashya,  of  Raba  or  Rabba,  256. 

Kaufmann,  D.,  on  Kethuboth, 
282. 

Kera,  Biblical  passage,  193,  201. 

Kethuboth,  Masechta  of  Na- 
shim,  nature  of,  11;  transla¬ 
tions,  French  of  Babylonian 
Talmud,  91;  Latin  of  Pales¬ 
tinian  Talmud,  92;  English, 
303;  German,  303;  authori¬ 
ties  on,  282;  v.  Special  Tal¬ 
mudic  References. 

Khelim,  Masechta  of  Teharoth, 
Biblical  basis  for,  13;  D. 
Graubart  on,  282;  division  of, 
in  Tosefta,  283. 

Kherithoth,  Masechta  of  Koda- 
shim,  nature  of,  12;  v.  Special 
Talmudic  References. 

Khesef  Mishne,  of  R*  Joseph 
Karo,  74. 

Khilayim,  Masechta  of  Zeraim, 
9;  Biblical  basis,  9n;  v.  Spe¬ 
cial  Mishnaic  References. 


Kiddushim,  Masechta  of  Na- 
shim,  11;  nature  of,  11,  14; 
Translations,  Latin  of  Pales¬ 
tinian  Talmud,  92;  v.  Special 
Mishnaic  and  Talmudic  Ref¬ 
erences. 

Kimchi,  commentator  in  Mediae¬ 
val  Ages,  187. 

Kindness,  267. 

Kinnim,  Masechta  of  Kodashim, 
nature  of,  13;  not  in  Baby¬ 
lonian  Talmud,  60;  anony¬ 
mous  commentary  on,  69; 
Abraham  b.  David  on,  297; 
R.  Asher  on,  298. 

Kircheim,  R.,  published  lesser 
treatises,  64 ;  criticism  of 
Syrileio,  298. 

Klal,  Uphrat  v.  General  and 
particular,  as  a  general  prin¬ 
ciple,  193;  as  general  rule, 
194. 

Klein,  S.,  on  R.  Tarphon,  287. 

Klotz,  M.,  on  Ebel  Rabbathi, 
64n. 

Klueger,  H.,  on  Eduyoth,  282. 

Knowledge,  encouraged,  271. 

Kobak,  on  Hermeneutics,  128; 
commentary  on  Talmud,  128. 

Kobetz  al  Yad,  of  Adler,  S.,  6n, 
84. 

Kodashim,  Seder  of  Mishna,  11; 
Masechtoth  of,  12;  none  of,  in 
Palestinian  Talmud,  58;  in 
Babylonian  Talmud,  60;  com¬ 
mentary  on,  translated  into 
Hebrew,  67 ;  translation  of 
Mishna,  302. 

Kohen,  E.  H.,  Chrestomathy  of, 
301. 

Kohler,  on  R.  Abbahu,  292. 

Kohut,  Alexander,  Aruch  Com- 
pletum  of,  corrected,  81,  254, 
255n. 

Kol,  introducing  generalization, 
194,  204. 

Krauss,  S.,  on  R.  Tarphon,  287; 
on  R.  Jehuda  Hanasi,  289;  on 
R.  Simon  B.  Elazar,  289;  Lex¬ 
icon  of,  308;  Translation  of 
Mishna  Sanhedrin,  310. 
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Krochmal,  on  R.  Jehuda  Hanasi, 
289;  Yerushalayim  Habnu- 
yah,  298. 

Krotoschin,  edition  of  Palestin¬ 
ian  Talmud,  with  commentary, 
70,  80,  300. 

Kultur  und  Literaturgeschichte 
der  Juden  v.  J.  Fuerst. 

Kuthim,  a  Minor  Treatise,  296. 

L 

Labor,  on  Sabbath,  138,  139, 
177  *,  forms  of,  in  Talmud,  177 ; 
as  a  duty,  272. 

Lamperonte,  Isaac,  Encyclope¬ 
dia  on  Talmud,  86. 

Landau,  M.,  on  language  of 
Mishna,  15n;  edition  of  Aruch. 
81;  on  Rabban  Gamaliel,  286; 
on  Akiba,  287.  _ 

Language  of  Mishna,  15;  bib¬ 
liography  on,  15n,  282;  of 
sages,  16;  of  Maimonides,  of 
Turim,  75;  of  Thora,  125,  126. 

Lapiduth,  on  Raba,  294;  on 
Huna,  292. 

Last  Gate  v.  Baba  Bathra. 

Latin,  used  in  Mishna  language, 
15 ;  words  explained  in  Aruch 
81;  translations  of  Mishna. 
88;  of  Babylonian  Talmud. 
90;  of  Palestinian  Talmud, 
92;  of  Maccoth,  302. 

Lauterbach,  on  Mechilta,  284, 
285;  on  R.  Simon  b.  Gamaliel, 
288;  on  Rabba  bar  Chana. 
293 ;  on  Rabba  bar  Huna,  293 ; 
on  Rafram  bar  Papa,  Rafram 
II,  294;  on  Talmud,  301. 

Law,  v.  Oral,  Written,  v.  Hala- 
cha,  general,  bibliography  on, 
96-99,  306,  314-316;  moral,  in 
Talmud,  111 ;  interpretation 
of,  118;  determination  of,  118, 
119;  Oral  harmonized  with 
written,  121,  186;  Roman, 

121n;  Aramaic  for  Biblical, 
122;  biblical,  not  generally 
Mosaic,  122,  122n;  support 
for,  123;  law  from  Moses  on 
Sinai,  123;  restrictive  or  per¬ 
missive,  135;  no  minor  or  ma¬ 


jor  in  penal  law,  modern  in¬ 
terpretation  of,  analogous  in 
Talmud,  131,  135,  142,  153, 
156;  basis  for  new,  136;  re¬ 
stricting  time  of  slavery,  144; 
application  of  Gezera  Shava 
in  civil,  146,  150,  152,  155; 
Roman,  affects  Jewish,  149n; 
traditional,  derived  by  Heck- 
esh,  155;  on  duties  of  women, 
on  courts,  153;  special  and 
general,  156;  Mosaic,  as  gen¬ 
eral,  162;  Rabbinical,  on  pro¬ 
hibited  marriages,  165n;  tra¬ 
ditional,  on  influence  of 
judges,  178;  Mosaic,  on 
judges,  179;  modern,  on  anal¬ 
ogy  from  exceptional,  180n; 
unstated  reason  of,  193;  con¬ 
cerning  act  to  be  done,  197; 
Biblical  source  of,  200,  201; 
reason  of,  201,  202,  225,  244; 
particular  of,  202 ;  contrary  to 
preceding,  214;  unclean  prin¬ 
ciple  of,  226;  difference  con¬ 
cerning  reason  of,  232;  source 
of,  244;  debated  principle  of, 
261;  discussed  in  Bible,  267; 
divine,  to  be  studied,  271;  all 
pervading  principle  of,  279; 
ceremonial,  278 ;  decisions 
fixed  by  Saboraim,  295;  terms 
determine  rules  of,  310;  terms 
with  ritual,  310. 

Laws,  v.  Oral,  and  Written;  v. 
Halacha,  v.  Rabbinical,  tradi¬ 
tional,  56;  obsolete,  72;  com¬ 
mendatory,  74 ;  prohibitory, 
74;  liturgical,  ritual,  mar¬ 
riage,  civil  of  R.  Jacob,  74; 
open  to  interpretation,  104. 

Lazarus,  on  Mar  Ukba,  291. 

Learning,  as  part  of  Kal  ve- 
Chomer,  132. 

Lebrecht,  on  written  Mishna, 
6n;  on  Talmud,  78. 

Lechem  Mishne,  of  R.  Abraham 
de  Boton,  74. 

Lederer,  Ph.  Chrestomathy,  82. 

Legal,  v.  Hermeneutics  v.  inter¬ 
pretation,  118,  123;  interpre¬ 
tation  parallel  to  Gezerah 
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Shava,  144,  144n;  principle  of 
generalization,  156;  responsi¬ 
bility  in  case  of  loss,  262;  dis¬ 
cussions,  ethics  in,  267. 

Legal  and  Political  Hermeneu¬ 
tics  v.  Lieber. 

Legends,  v.  Agada;  in  Agada, 
295. 

Lehman,'  M.,  published  commen¬ 
tary  of  Solomon  Syrileio,  71. 

Lemberg,  R.  Meir  Lublin  of,  68; 
edition  of  R.  Samuel  Jafe,  76. 

Leon,  Sir,  v.  R.  Jehuda  b.  Isaac. 

Leper,  brings  trespass-offer¬ 
ing,  173. 

Leprosy  v.  Negaim,  investi¬ 
gated,  154. 

Lerner,  on  origin  of  Mishna, 
281.  ,  ,  , 

Leszynski,  R.,  on  R.  Jehuda 
Hanasi,  289. 

Levi,  father  of  R.  Joshua  b. 
Levi,  291. 

Levi  b.  Sissi,  R.,  disciple  of  Je¬ 
huda  Hanasi,  38;  emigrates 
to  Babylonia,  42;  teacher  of 
Mar  Samuel,  44;  authorities 
on.  290;  father  of  R.  Joshua 
b.  Levi,  291. 

Levi  b.  Sissi,  disciple  of  R.  Joch- 
anan.  290;  friend  of  R.  Abba 
b.  Cahana,  290. 

Levias,  Caspar,  grammar  of,  82. 

Levirate,  marriage,  10. 

Leviticus,  v.  Special  Biblical 
References,  basis  for  Mid- 
rashim,  283;  for  Siphre,  for 
Siphra,  284. 

Lew,  Isaac,  German  translation 
of  Sabbath,  90. 

Levy,  J.  Neuhebraisches  und 
Chald.  Worterbuch  of,  81. 

Lewin,  L.,  on  R.  Simon  b.  Jochai, 
288. 

Lewy,  on  changes  in  Mishna, 
281 ;  on  Mechilta  of  R.  Simon 
b.  Jochai,  284. 

Lexicon  Talmudicum,  of  Johann 
Buxtorf ,  81 ;  on  value  of  Tal¬ 
mud,  103. 

lexicons,  for  study  of  Talmud, 
81-82,  300. 


Leyden,  codices  of  Talmud  at, 
77;  MSS.  at,  78. 

Lieber,  Francis,  Legal  and  Po¬ 
litical  Hermeneutics  of,  121n; 
on  traditional  law,  144;  on 
analogy  from  exceptional, 
18  On. 

Life,  conduct  of,  64. 

Lifschutz,  Israel,  R.f  commen¬ 
tary  of,  297. 

Limitation,  extension  and,  of 
Nahum,  124,  125,  126;  in 
Mishna,  195;  of  a  provision, 
208;  of  point  of  difference, 
217. 

Limiting,  words  and  phrases, 
195. 

Linguistics,  Bibliography  on, 
99,  307,  308,  316. 

Lipscheutz,  O.,  Chrestomathy 
of,  300. 

Lists,  of  terms  and  phrases  in 
Mishna,  191-197,  198-199. 

Liturgical  Laws,  Tur  Orach 
Chayim,  74. 

Liturgical  rules  v.  Berachoth. 

Lives,  of  Saints,  105. 

Loeb,  Elijah  b.  Jehudah,  com¬ 
mentary  on  Zeraim,  Baba 
Kamma,  etc.,  298. 

Loewt  Leopold,  on  compilation 
of  Mishna,  6n;  “Lebensalter” 
of,  on  Rabba  of  Thospia,  54n. 

Loewenmayer,  on  R.  Jochanan 
b.  Napacha,  290. 

Lord,  as  father,  131. 

Loss,  legal  responsibility  in,  262, 
263. 

Love,  of  God,  271;  missing  in 
ancient  philosophers,  274. 

Lowe,  W.  H.,  text  of  Mishna, 
77,  299. 

Lublin,  Talmud  edition  of,  79. 

Lunz,  edited  Palestinian  Tal¬ 
mud,  298 ;  fragments  found  in 
Vatican  by,  299. 

Luria,  Solomon,  commentary  of, 

68. 

Luzzatto,  on  compilation  of 
Mishna,  6n;  grammar  of,  82. 

Lydda,  school  of,  26,  287 ;  R. 
Tarphon,  of,  28 ;  school  at,  re- 
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opened,  42,  287;  R.  Simlai  at, 
43. 

M 

Maaseh,  report  cited  as  proof, 
194,  214. 

Maaseroth,  Masechta  of  Zeraim, 
Biblical  basis  for,  9;  Latin 
translation  of  Palestinian 
Talmud,  92;  ^v.  Special  Mish- 
naic  References. 

Maaser  Sheni,  Masechta  of  Ze¬ 
raim,  Biblical  basis  for,  9; 
Latin  translation  of  Palestin¬ 
ian  Talmud. 

Maccabean  Wars,  time  of  Zu- 
goth  during,  22. 

Maccabees,  Pentateuch  at  time 
of,  120. 

Maccoth,  Masechta  of  Nezikin, 
Biblical  basis  for,  11;  Tosa- 
photh  of  R.  Perez  on,  296; 
last  perek  of,  missing,  297; 
translations,  91,  302;  v.  Spe¬ 
cial  Mishnaic  and  Talmudic 
References. 

Machlokat,  division  of  opinion, 
191,  192;  limiting  the  point  of 
difference,  217. 

Maschsirim,  Masechta  of  Teha- 
roth,  nature  of,  Biblical  basis 
for,  14. 

Magen  Abraham,  on  Orach  Cha- 
yim,  of  R.  Abraham  Gum- 
biner,  75. 

Maggid  Mishne,  of  Don  Vidal  di 
Tolosa,  on  Maimonides,  74. 

Magic,  in  Babylonian  Talmud, 
106. 

Mah  Mazinu,  v.  as-we-find  anal¬ 
ogy. 

Maimonides,  Moses,  on  writing 
down  of  Mishna,  6n;  on  order 
of  Masechtoth,  8n;  introduc¬ 
tion  to  Seder  Zeraim,  15 ;  com¬ 
mentary  on  Mishna,  58,  68, 
297;  MSS.  of,.  68,  69;  Tal- 
mudical  code  of,  69;  Mishne 
Torah  of,  73;  commentary  on, 
74,  75;  compared  with  Turim, 
75;  in  editions  of  Mishna,  78; 
in  Babylonian  Talmud,  78;  on 
Talmud,  83;  on  Mosaic  Law, 


122n;  criticized  by  Nachman- 
ides,  122n;  on  untraceable 
traditions,  123;  on  Jew  and 
Gentile,  280n;  Eight  Chapters 
of,  297;  commentary  of  Pe- 
sachim,  297. 

Major,  v.  Kai  ve-Chomer;  in¬ 
ference  from,  123,  130. 

Majority,  decision,  121,  122; 
conflict  between  individual 
and,  192. 

Malachi  b.  Jacob,  on  Talmud, 

86. 

Malter,  on  value  of  Tosephta, 
283. 

Mamorstein,  on  R.  Judah  II, 
290. 

Mamzer  v.  Bastard. 

Man,  killed  by  brute,  72;  as  bas¬ 
tard,  181;  as  moral  being, 
269;  dignity  of,  269;  free-will 
of,  270;  duties  of,  270;  differ 
from  women,  153;  accounta¬ 
bility  of,  to  God,  270,  271 ;  re¬ 
lation  to  fellow-men,  272;  and 
wife,  275,  276,  277,  278;  for 
all  men,  279;  salvation  of, 
280. 

Mandelstamm,  on  R.  Joshua  b. 
Chanania,  287. 

Mann,  J.,  on  R.  Nachman  b. 
Jacob,  293. 

Manna,  gathered  on  Saturday, 
175;  Rashi  on,  175n. 

Mantua,  Mishna  of,  78. 

Manuscripts,  of  the  Talmud,  77; 
lost  and  destroyed,  77,  77n; 
of  Palestinian  Talmud,  78;  of 
Mishna,  78;  basis  for  recon¬ 
structed  Midrashic,  284;  of 
separate  treatises  of  Talmud, 
299. 

Mar,  title  for  Babylonian  teach¬ 
er,  41. 

Mar  b.  R.  Ashe,  Amora,  53; 
president  at  Sura,  53 ;  author¬ 
ities  on,  294. 

Marginal  glosses,  222. 

Margolioth,  Moses  R.,  commen¬ 
tary  on  Jerushalmi,  71. 

Margolis,  Max  L.,  edited  Megil- 
la,  77n;  grammar  of,  300. 
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Mar  Jemar  (Maremar),  Amora, 
53;  succeeded  R.  Ashe,  53; 
continued  work  on  Talmud, 
53. 

Marriage,  Levirate,  10;  deeds, 
11;  bibliography  on,  98,  307, 
315;  when  lawful,  140;  con¬ 
tracted  by  money,  149;  by 
contract,  155;  prohibited,  165; 
how  contracted,  194;  age  for, 
275;  encouraged,  277,  278. 

Marriage  Deeds  v.  Kethuboth. 

Marriage  Laws,  Tur  Eben  Ha- 
Ezer  of  R.  Jacob,  74;  in  Tal¬ 
mud,  110. 

Mar  Samuel,  disciple  of  R.  Je- 
huda  Hanasi,  38;  Amora,  41; 
teachers  of,  44;  succeeded  R. 
Shela,  44;  principles  of,  44; 
friend  of  Rab,  44;  defeated 
Mar  Ukba,  44;  compiler  of 
Baraithoth,  44n;  death  of,  45; 
Rab  Juda,  disciple  of,  46,  225; 
Rab  Shesheth,  46;  Rab  Nach¬ 
man,  47;  investigating  ques¬ 
tions  of,  238;  differs  from 
Rab,  262. 

Marx,  on  written  Mishna,  281 ; 
on  arrangement  of  Tosephta, 
283;  on  Maimonides,  297;  on 
Strack,  301. 

Mar  Zutra,  Amora,  51 ;  succeed¬ 
ed  Cahana,  52;  succeeded  by 
R.  Acha  b.  Raba,  52. 

Mar  Zutra  b.  Mare  v.  Mar 
Zutra,  Exilarch,  52. 

Masechta  v.  Mesichta;  division 
of  Seder,  7;  derivation  of,  7n; 
quoting  a  Mishna  from  anoth¬ 
er,  220 ;  oldest  in  Mishna,  282 ; 
particulars  of  each,  282;  Me- 
chilta  for  plural  of,  284. 

Masechtoth  v.  Divisions;  divi¬ 
sions  of  Seder,  7,  283;  differ¬ 
ences  as  to  order  of,  8;  rea¬ 
sons  for  order  of,  8n;  list  of, 
9-14;  in  each  Seder,  9-14;  or¬ 
der  of,  9-14,  281;  in  Tosephta. 
17;  in  Palestinian  Talmud, 
58;  reasons  for  loss  of,  59;  in 
Babylonian  Talmud,  60;  addi¬ 
tional  dealing  with  precepts, 


63 ;  published  by  Raphael 
Kirchheim,  64;  with  no  Rashi, 
65;  missing  Babylonian  Ge- 
mara,  66;  codices  of,  77;  been 
translated,  90. 

Masora,  text  by  tradition,  185; 
Talmud  on,  185,  186;  Mikra 
prevails  over,  186;  studied  by 
Nachman  b.  Jacob,  292. 

Masoretic  rules,  63. 

Masseket  Semahot,  on  execution 
of  Simon  b.  Gamaliel,  286. 

Massoreth  Ha-Shas,  parellel 
passages  on  Talmud,  76;  im- 
creased  by  Isaiah  Berlin,  76. 

Mash,  Israel  on  Talmud,  86. 

Master,  of  slave  paid  damages, 
172. 

Mater  lectionis,  122. 

Mathematics,  Bibliography  on, 
98. 

Mathia  b.  Charash,  R.,  disciple 
of  R.  Eliezer  b.  JHyrcanos,  30. 

Mathnitha  Baraitha  v.  Ba- 
raitha. 

Matza  v.  unleavened  bread. 

Maxims,  value  of,  308;  in  Tal¬ 
mud,  267n;  of  Rabbis,  269;  on 
austerity,  277,  278;  of  ethical 
teachings,  279. 

Mayence,  scholars  of,  comment 
on  Talmud,  296. 

Measurements,  of  Temple,  v. 
Middoth. 

Meat,  and  milk,  137. 

Meat-offerings  v.  Menachoth. 

Mebo-Ha- J  erushalmi,  of  Z. 

Frankel,  on  commentary  to 
Palestinian  Talmud,  71,  84. 

Mebo-Ha-Mishna,  of  Jacob 
Briill,  v.  Jacob  Brull. 

Mechilata,  correct  for  Mechilta, 
285. 

Mechilta,  akin  to  Mishna,  17; 
commentary,  18;  meaning  of 
term,  18,  284,  285;  Biblical 
material  used  in,  18;  legal  and 
homiletical  character  of,  18; 
sections  of,  18;  passages 
quoted  in  Talmud,  authorship 
of,  18;  brought  from  Pales¬ 
tine  to  Babylon,  18;  Baraitha 
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in,  21,  285;  editions  of,  19n; 
R.  Ishmael,  author  of,  29, 
284;  R.  Simon  b.  Jochai,  284; 
on  Deuteronomy,  284;  D. 
Hoffmann  on,  284;  Lauter- 
bach's  rearrangement  of,  284; 
Sifra  contains  passages  of, 
285;  mentions  Ishmael  and 
school,  287 ;  references  to,  119, 
134,  135,  135n,  138,  147,  161n, 
166,  173,  220,  222. 

Mechuza,  Rab  Shesheth  at,  47; 
academy  at,  50;  chief  seat  of 
learning,  50. 

Medicine,  Bibliography  on,  100, 
308,  317;  French  translations 
of  references  to,  91;  in  Tal¬ 
mud,  103. 

Megilla,  Masechta  of  Moed,  na¬ 
ture  of,  10;  reading  of  Scrip¬ 
tures,  15;  MS.  of,  77,  77n; 
English  translation  of,  303; 
German  translation,  90,  303; 
Latin,  92;  v.  Special  Mishnaic 
and  Talmudic  References. 

Meila,  Masechta  of  Kodashim, 
Biblical  basis  for,  13;  com¬ 
mentary  on,  66n;  Tosaphoth 
of  R.  Perez  on,  296;  v.  Spe¬ 
cial  Talmudic  References. 

Meir  of  Rothenburg,  R.,  special 
Tosaphoth  of,  297;  commen¬ 
tary  of,  297;  his  disciples, 
299. 

Meir,  R.,  systematizes  Oral  Law, 
5;  in  Tosephta,  17;  arranges 
Oral  Law  after  Akiba,  29,  32 ; 
Tana,  31;  at  Academy  of  Aki¬ 
ba,  at  school  of  Ishmael,  31; 
Chacham,  32,  35;  conflict  with 
Simon  b.  Gamaliel  II,  32,  37; 
Agadist,  32;  controversy  with 
R.  Jose,  33;  his  disciple,  R. 
Simon  b.  Elazar,  38;  on  courts 
open  in  day,  154;  authorities 
on,  288;  origin  and  death  of, 
288. 

Meir  Ha-Cohen,  R.,  author  of 
Hagahot  Maimuniyoth,  74, 
299;  disciple  of  R.  Meir  of 
Rothenburg,  299. 


Meir  Lublin,  R.,  commentary  of 
on  Talmud,  68. 

Meir  b.  Samuel,  R.,  son-in-law 
of  Rashi,  Tosaphist,  67. 

Melamed,  J.  E.,  on  Abba  Areca, 
291. 

Memra,  definition  of,  phrases 
of,  224;  in  Talmud,  224-226; 
treatment  of,  227 ;  questioning 
authenticity  of,  227;  in  col¬ 
lision  with  Mishna  or  Barai- 
tha,  228;  superfluous,  corrob¬ 
orated  by  Baraitha,  229;  cor¬ 
recting  the,  230;  with  a  dif¬ 
ference  of  opinion,  231-236. 

Menachoth,  Masechta  of  Koda¬ 
shim,  Biblical  basis  for,  12; 
Tosaphoth  of  R.  Samson  on, 
296;  Latin  translation  of 
Babylonian  Talmud,  90 ;  v. 
Special  Talmudic  References. 

Mendelsohn,  Moses;  his  teacher 
R.  David  Fraenkel,  70. 

Mendelsohn,  S.,  on  differences 
between  Hillel  and  Shammai, 
286;  on  Akabia  b.  Mahalel, 
286;  on  R.  Eliezer  b.  Hyr- 
kanos,  287 ;  on  R.  Jochanan  b. 
Napacha,  290. 

Mesichta  v.  Masechta. 

Menstrous,  the,  v.  Nidda. 

Mental  tournaments,  of  Talmud 
141. 

“Merely,”  use  of,  125. 

Meziatha,  middle  case,  192. 

Mezuza,  a  minor  Treatise,  296. 

Micah,  teacher  of  ethics,  267  ;  v. 
Special  Biblical  References, 
267. 

Middle,  case  at,  192. 

Middle  Ages,  Jews  during,  109; 
teachers  of,  111;  Biblical 
Commentators  of,  187. 

Middle  Gate  v.  Baba  Metzia. 

Middoth,  Masechta  of  Kodashim, 
nature  of,  13;  not  in  Baby¬ 
lonian  Talmud,  60;  R.  She- 
maya  comments  on,  69 ;  not  in 
Mishna  of  Tanaim,  281;  I. 
Hildesheimer  on,  282;  R.  Ash¬ 
er  on,  298;  v.  Special  Mish- 
naic  references. 
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Midrash,  traditional  interpreta¬ 
tion,  18;  two  kinds  of,  18; 
Halacha,  18,  118,  119,  120; 
Agada,  18,  118,  119,  126;  leg¬ 
end  of  R.  Meir  in,  32;  lexicon 
for,  80;  result  of  Derash,  use 
of  Gezera  Shava,  in,  149n; 
Rabba  quoted,  269n,  270n, 

272n;  Tanaitic,  based  on  Pen¬ 
tateuch,  283,  284;  on  Deuter¬ 
onomy  of  School  of  Ishmael, 
285;  Ha-Gadol  in  Genizah, 
285. 

Midrashim,  Biblical  basis  for, 
284;  Baraitha  in,  286;  R.  Ish¬ 
mael  and  school  mentioned  in, 
287. 

Mielziner,  on  Gezera  Shava, 
145n;  on  Marriage,  165n. 

Migdal  Oz,  of  Shem  Tob  Ibn 
Gaon,  74. 

Mikra,  reading  of  text,  185; 
Talmud  on,  185,  186;  preva¬ 
lence  over  Masora,  186. 

Mikvaoth,  Masechta  to  Teha- 
roth,  nature  of,  13;  commen¬ 
tary  of  R.  Meir  of  Rothenburg 
on,  297. 

Mildness,  Rabbis  on,  274. 

Mill,  man  deprived  of,  156. 

Milton,  John,  Paradise  Lost  of, 
105. 

Ministry,  Jewish,  108,  109. 

Minor  Feast  v.  Moed  Katon. 

Minor,  v.  Kal  ve-Chomer;  infer¬ 
ence  from  major  and,  123, 
130. 

Minors,  Bibliography  on,  307. 

Minor  Treatises,  of  Talmud,  64, 
296. 

Miriam,  incident  of,  example  of 
Kal-ve-Chomer,  131,  135. 

Miscellaneous  Agada  v.  Agada. 

Mishna,  a  section  of  Perek,  7; 
Gemara  attached  to,  62. 

Mishna  (general)  as  part  of 
Talmud,  3;  origin  of,  4,  281; 
codification  of  oral,  4;  of  Je- 
huda  Hanasi,  5,  29,  220,  281, 
285;  of  Akiba  and  Meir,  5; 
revised  by  disciples  of  Je- 
da,  6;  explanation  of  term,  6; 


authorship  of  Jehuda  Hanasi 
questioned,  6n ;  written  or  not, 
6n,  281;  additions  to,  6n;  di¬ 
visions  of,  7,  281,  283;  order  of 
Masechtoth  of,  8,  8n;  order  of 
succession  in,  9-14;  language 
of,  15,  15n;  style  of  expres¬ 
sion  in,  16;  kindred  works, 
17;  contrasted  with  Baraitha, 
21,  285;  authorities  of,  22; 
teacher  of,  23;  laws  on  courts 
of  Priests  in,  25;  opinions  of 
Simon  b.  Gamaliel  in,  25; 
quotes  R.  Jehuda  Hanasi,  32; 
records  R.  Elazar,  34;  quotes 
R.  Jochanan  the  Sandelar,  34; 
collection  by  R.  Nechemia,  35; 
opinions  of  R.  Joshua  Korcha 
in,  35;  opinions  of  Simon  b. 
Gamaliel  II  in,  36;  opinions 
of  Symmachos  in,  37;  opinion 
of  R.  Jose  b.  Juda  in,  38;  Ta- 
naim  not  mentioned  in,  39; 
expounders  of,  40;  expound¬ 
ed  at  Academies,  40;  princi¬ 
ples  accepted  in,  40;  expound¬ 
ed  by  R.  Jochanan,  42;  inter¬ 
preted  by  Resh  Lakish,  43; 
Rabba  on,  49;  interpreted  by 
Abaye,  50;  R.  Ashe  compiler 
of  material  in,  51;  discussions 
of  Amoraim  on,  56;  Maimon- 
ides's  commentary  on,  58; 
Masechtoth  of,  in  Palestinian 
Talmud,  58,  78;  New  Hebrew 
in,  61;  additional  Masechtoth 
in  form  of,  63;  commentaries 
to,  65,  68,  69,  70,  299;  MSS. 
of,  78;  printed  editions  of,  78; 
translations  of,  88,  302-303; 
Amoraim  found  support  for 
authorities  in,  148;  resembles 
Roman  Law,  149n;  entrusted 
by  R.  Jehuda  to  Roba,  281; 
systems  of  others,  281 ;  of  Bar 
Kappara,  R.  Hiyya,  281;  trea¬ 
tises  of  Tosephta  not  identical 
with,  282,  283;  arrangement 
of,  283;  of  R.  Meir,  followed 
by  Tosephta,  283;  teachers  of, 
286;  commentaries  printed  in, 
298;  text  of  Lowe  supported 
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by  Palestinian  Talmud,  299; 
identical  in  Babylonian  and 
Palestinian,  299 ;  translation 
of,  302;  Tamid,  oldest  treatise 
of,  281,  282. 

Mishna  (treatment  of),  struc¬ 
ture  of,  191;  anonymous,  un¬ 
disputed,  191;  treatment  of 
anonymous,  198;  reports  con¬ 
flict  of  opinion,  191;  contain¬ 
ing  two  or  more  cases,  192; 
general  rule  in,  194;  general¬ 
ization  in,  194;  stated  number 
of  cases  in,  195;  limitation  in, 
195;  no  limitation  extended 
in,  196;  unexpected  case,  196; 
self-evident  ease  in,  196;  act 
to  be  done  or  done  in,  197 ;  di¬ 
rect  permission  in,  197;  “ac¬ 
ceptable  and  valid  cases  in, 
197;  explained  and  discussed 
in  Gemara,  198;  explaining 
words  and  phrases  of,  198; 
meaning  of  a  whole  statement 
in,  199;  seemingly  different  or 
superfluous  statement  in,  199; 
investigating  particular  cir¬ 
cumstances  of  a  case  in,  200; 
source  of  law  investigated  in, 
200;  reasons  for  anonymous, 
201;  general  basis  of  partic¬ 
ulars  of  a  law  in,  202;  au¬ 
thorship  of  anonymous,  203; 
comprehensive  and  limiting 
terms  in,  203-204;  reference 
to  certain  statement  in,  204; 
qualifying  a  provision  of,  204; 
Miklal  in,  206,  207;  incongru¬ 
ity  in,  207;  tautology  in,  207; 
order  objected  to  in,  208; 
mode  of  expression  in,  ob¬ 
jected  to,  208;  objected  to  a 
certain  limitation  of  provi¬ 
sion  in,  208;  unnecessary  pro¬ 
vision  of,  in,  209;  unnecessary 
repetition  in,  210;  analogous 
cases  in,  cases  in  a  climax  in, 
212;  omission  of  cases  in,  212; 
decision  not  in  accordance 
with  established  principle  in, 
213;  inconsistency  of  princi¬ 
ple  in,  213,  214;  law  contrary 


to  preceding  law  in,  214;  con¬ 
flict  of  authoritative  passages 
in,  214,  215;  difference  of 
opinions,  216 ;  inconsistency  of 
opinions  in,  218;  Gemara 
quoting  the,  220;  terms  used 
in  referring  to,  220-223;  quo¬ 
tations  from  in  Gemara;  con¬ 
trary  to  teaching  of,  224;  Ge¬ 
mara  treats  of  proper  reading 
of  passage  in,  of  meaning  of 
an  expression  in,  of  unclear 
principle  of  law  in,  of  formal 
decision  in,  of  case  not  pro¬ 
vided  for  in,  226;  Memra  in 
collision  with,  227,  228;  cor¬ 
roborates  Memra,  229 ;  Memra 
discusses  correct  reading  of, 
231;  Memra  treats  of  differ¬ 
ent  explanation  of  terms  in, 
231;  referred  to  in  support 
of  an  opinion,  233,  234;  dif¬ 
ference  between  Tanaim  in, 
234;  contradiction  of,  244; 
supports  argument,  248;  con¬ 
flict  with  decision  of,  254;  par¬ 
allelism  in,  258;  juxtaposi¬ 
tion  in,  258;  debated  provision 
of,  261;  passage  used  in  de¬ 
bate,  262. 

Mishnayoth,  Mishna  edition,  8; 
collected  by  R.  Oshaya,  289; 
“en  ben”  at  beginning  of,  310. 

Mishne  L’Melech  of  Jehuda  Ro- 
sanes,  on  Maimonides,  74. 

Mishne  Torah  of  Maimonides, 
73;  annotations  and  commen¬ 
tary  to,  74. 

Mixtures  v.  Khilayim;  prohibi¬ 
tion  of,  165. 

Mnemonical  signs,  60n;  explain¬ 
ed,  86. 

Die  Mnemotechonich  des  Tal- 
muds,  of  Jacob  Briill,  60n. 

Moabite,  as  bastard,  150,  151, 
181;  basis  of  Gezera  Shava, 
151. 

Modern,  interpretation  of  law, 
analogies,  to  major  and  mi¬ 
nor,  131,  135;  to  Gezera  Sha¬ 
va,  142;  to  Heckesh,  153;  to 
Binyan  Ab,  156;  Toullier  on, 
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157n;  resembles  Rabbinical, 
on  General  and  Particular, 
164,  165,  166n;  on  explana¬ 
tion  from  context,  174n;  on 
reconciliation  of  conflicts, 
175n;  on  exceptional,  180n. 

Modern  Languages,  works  in, 
on  Talmud,  84-85,  301;  Bib¬ 
liography  on,  312. 

Modes,  of  treating  an  anony¬ 
mous  Mishna,  198;  polite,  of 
objection,  260;  of  expression, 
succinct  and  elliptical  in  Tal¬ 
mud,  264. 

Modification,  of  the  rules  of 
General  and  Particular,  169- 
173;  of  a  statement,  204. 

Moed,  Seder  of  Mishna,  7;  num¬ 
ber  of  Masechtoth  in,  10;  in 
Palestinian  Talmud,  58;  in 
Babylonian  Talmud,  60;  Mai- 
monides  on,  68;  R.  David 
Fraenkel  on,  70;  in  Ahabat 
Zion  v*  Jerushalaim,  298; 
translation  of  Mishna,  302. 

Moed  Katon,  Masechta  of  Moed, 
nature  of,  10;  MS.  of,  77; 
Translation,  Latin  of  .  Pales¬ 
tinian  Talmud,  English  of 
Babylonian,  303;  v.  Special 
Talmudic  References. 

Monasticism,  discouraged  by 
Rabbis,  277. 

Montgomery,  on  Kuthim,  296. 

Moral,  law  in  Talmud,  111; 
teachings  in  Agada,  118 ;  du¬ 
ties  in  Talmud,  268;  ideas 
crystallized  by  Rabbis,  269 ; 
being,  man  as,  269;  teaching 
with  regard  to  Jew  and  Gen¬ 
tile,  279. 

Morality,  principles  of,  267; 
with  knowledge,  271;  exces¬ 
sive  ideas  of,  277;  aim  of  re¬ 
ligion,  280. 

Mortality,  in  Talmud,  112. 

Mosaic  Law,  as  Biblical,  122n; 
special  legislation  in,  157 ; 
every  provision  general  of, 
162;  on  unfitness  of  Judges, 
179. 

Mordecai  b.  Hillel,  R.,  notes  of, 


accompanying  Rif,  73;  code 
of,  298;  compendium  of,  298; 
disciple  of  R.  Meir  Ha-Cohen, 
299. 

Mosaisches  Recht,  of  Saal- 
schuetz,  on  Gezera  Shava, 
145n. 

Moses,  v.  Mosaic  Law,  second 
Book  of,  interpreted,  18;  con¬ 
clusion  from  law  of,  122;  laws 
from,  123. 

Moses  of  Brisk,  R.,  Chelkath 
Mechkokeh,  on  Eben  Ha- 
Ezer,  75. 

Moses  of  Coucy,  R.,  67,  74;  au¬ 
thor  of  Tosaphoth,  67;  Smag 
of,  67;  Great  Law  Book  of,  74. 

Motives,  for  duty,  271. 

Mourning,  rules  for,  63. 

Mueller,  J.,  on  Sopherim,  63n. 

Munich,  codices  of  Talmud  at, 
77;  MS.  of  Babylonian  at,  77, 
299 ;  critical  editions  at,  80. 

Mussaphia,,  Benjamin,  additions 
of,  to  Aruch,  81. 

Mystic,  speculation,  of  Ben  Zo- 
ma,  288. 

Mystical  Agada  v.  Agada. 

N 

Nachman  b.  Isaac,  R.,  Amora, 
48;  teacher  of  Raba,  50;  pu¬ 
pil  of  R.  Nachman  b.  Jacob, 
Resh  Calla,  50,  at  Pumba- 
ditha,  succeeded  by  R.  Cha- 
ma,  51;  debates  R.  Chisda, 
261;  authorities  on,  294. 

Nachman  (b.  Jacob),  R.,  Amo¬ 
ra,  45,  292;  disciple  of  Mar- 
Samuel,  47;  chief  justice  at 
Nahardea,  47;  taught  R. 
Nachman,  50;  debates  with 
R.  Huna,  R.  Shesheth,  Raba, 
261;  authorities  on,  292,  293; 
R.  Abba  b.  Abuha,  father-in- 
law  of,  292;  studied  Masora, 
292. 

Nachmani  v.  Abaye. 

Nachmanides,  criticizes  Mai- 
monides,  122n. 

Nachum  (Nahum),  R.,  of  Gim- 
zo,  Tana,  27;  teacher  of  Aki- 
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ba,  27 ;  rules  of  interpretation 
of,  124,  125;  followed  by  Aki- 
ba,  125. 

Nachum,  the  Mede,  Tana,  25. 

Nahardea,  Academy  at,  Mishna 
expounded  at,  40;  R.  Simlai 
at,  43;  Mar  Samuel  at  44; 
exilarch  at,  44;  R.  Shesheth 
at,  46;  R.  Nachman,  chief  jus¬ 
tice  at,  47;  R.  Chama  at,  51; 
Amemar  at,  51;  Rab  Dime  of, 
52;  passes  out  of  existence, 
52;  Rab,  R.  Assi  at,  291. 

Names,  of  Masechtoth,  281,  282. 

Naples,  edition  of  Mishna,  at, 
78. 

Narbonne,  R.  Meir  Ha-Cohen 
of,  74. 

Nashim,  Seder  of  Mishna,  17; 
Masechtoth  of,  10;  in  Pales¬ 
tinian  Talmud,  58;  all  of,  in 
Babylonian  Talmud,  60;  com¬ 
mentary  of  Maimonides  on, 
67;  commentary  of  R.  David 
Fraenkel  on,  Palestinian,  70; 
translated,  382. 

Nasi,  of  Sanhedrin,  22;  title  for, 
23;  Gamaliel  the  Elder,  24. 

Nathan  (the  Babylonian),  R., 
Tana,  36;  R.  Simon  b.  Gama¬ 
liel  appoints  him  Ab  Beth 
Din,  35,  37;  retired  and  rein¬ 
stated,  37;  R.  Jehuda  speaks 
of,  37;  author  of  Aboth  de  R. 
Nathan,  37,  63;  on  kindling 
fire  on  Sabbath,  172n;  emi¬ 
grated  to  Palestine,  289;  au¬ 
thorities  on,  289. 

Nathan  b.  Jechiel,  R.,  Aruch  of, 
Lexicon  for  Talmud,  81,  300. 

Nations,  of  the  world,  Baby¬ 
lonians  for,  79n;  in  Babylon¬ 
ian  Talmud,  106. 

Natural  History  and  Science, 
Bibliography  on,  100,  308,  309. 

Nature,  in  Talmud,  112. 

Nazarite,  The,  v.  Nazir. 

Nazir,  Masechta  of  Nashim, 
Biblical  basis  for,  11;  com¬ 
mentary  on,  66n;  Tosaphoth 
of  R.  Perez  on,  296;  v.  Spe¬ 


cial  Mishnaic  and  Talmudic 
References. 

Nechemia,  R.,  Tana,  31;  disci¬ 
ple  of  R.  Akiba,  35 ;  authority 
on  sacrificial  law,  35;  contro¬ 
versy  with  Jehuda  b.  Ilai,  35, 
288. 

Nechunia  b.  Hakana,  R.,  27; 
teacher  of  R.  Ishmael,  24;  re¬ 
tained  rules  of  Hillel,  125. 

Nedarim,  Masechta  of  Nashim, 
nature  of,  Biblical  basis  for, 
11;  commentaries  on,  66; 
commentary  on,  not  Rashi’s, 
296;  Tosaphoth  of  R.  Perez 
on,  296;  v.  Special  Talmudic 
References. 

Negaim,  Masechta  of  Teharoth, 
Biblical  basis  for,  11;  R.  Meir 
of  Rothenburg,  on,  297. 

Negligence,  loss  through,  262. 

Nehemia,  R.,  in  Tosephta,  17. 

Nehemiah,  verse  from,  on  mean¬ 
ing  of  term  “to  buy,”  l49n; 
v.  Biblical  References. 

Neighbor,  love  of,  279. 

Neubauer,  Geographie  du  Tal¬ 
mud,  on  Rabba  of  Thospia, 
54n. 

Neumark,  on  names  and  order 
of  Masechtoth,  282. 

New  Year  v.  Rosh  Hashana. 

New  York,  MSS.  at,  77;  R. 
Samuel  Adler  of,  110. 

Nezikin,  Seder  of  Mishna,  7; 
number  of  Masechtoth  of,  11; 
in  Palestinian  Talmud,  58;  in 
Babylonian,  60;  commentary 
of  Maimonides  on,  69;  R.  Da¬ 
vid  Fraenkel  on,  70;  Mishna, 
translated,  302. 

Nidda,  Masechta  of  Teharoth, 
Biblical  basis  for,  13;  in  Pal¬ 
estinian  Talmud,  58;  in  Baby¬ 
lonian  Talmud,  60;  v.  Special 
Talmudic  References. 

Nisibis,  school  at,  27;  R.  Elazar 
at,  34. 

Nissim,  Rabbenu,  on  written 
Mishna,  6n;  commentary  of, 
on  Nedarim,  66;  accompanies 
Rif,  73. 
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Nitai  of  Arbela,  one  of  Zugoth, 

22. 

Noam  Yerushalayim,  of  Joshua 
Isaac,  298. 

Non-Israelite,  Idolater  for,  79n. 

Noun,  extension  in  use  of,  126, 
126n. 

Novellae,  of  R.  Meir  Lublin,  68; 
of  R.  Samuel  Edels  on  Tal¬ 
mud,  68. 

Number,  of  cases  stated,  195. 

Numbers,  a  basis  for  Mid- 
rashim,  20,  283 ;  for  Siphre  of 
school  of  R.  Ishmael,  284,  285; 
for  Siphre  Zuta  of  school  of 
R.  Akiba,  284,  285;  v.  Special 
Biblical  References. 

Nutt,  on  Kuthim,  296. 

0 

Obadya,  v.  Bartinoro,  R.,  Berti- 
noro,  commentary  on  Mishna, 
69;  method  of,  78;  in  edition 
of  Mantua,  78;  commentary 
on  Khilayim,  165n. 

Oaths  v.  Shebuoth. 

Obedience,  of  man  to  God,  271. 

Objection,  against  Memra,  228- 
230;  how  removed,  231;  type 
of  question,  237;  question  of, 
239-240;  special  kinds  of,  240, 
241,  242;  set  forth  as  dilem¬ 
ma,  242,  243;  answer  to  weak, 
243;  to  a  proposition,  258; 
mild,  260 ;  to  Mishna  removed, 
263. 

Ohaloth,  Masechta  of  Teharoth, 
Biblical  basis  for,  13;  com¬ 
mentary  of  R.  Meir  of  Rothen- 
burg  on,  297. 

Omer,  offering  of,  176. 

Opinions,  ethical  in  Talmud, 
268. 

Omission,  of  a  distinction,  208; 
of  a  case,  212;  of  names  in 
discussion,  264. 

Opinions,  anonymous,  of  Jehu- 
da  Hanasi,  5;  on  Talmud,  103- 
114;  conflict  of,  191,  227;  dif¬ 
ferences  of,  192;  of  Hillel  and 
Shammai,  192;  different, 
without  reason,  193;  dissent¬ 
ing,  204,  216;  difference  of, 


216;  identical,  216;  inconsist¬ 
ency  of,  218;  opposite,  219, 
229;  of  Tanaim,  Amoraim, 
225;  of  Amoraim  in  agree¬ 
ment,  225;  of  Tanaim  oppo¬ 
site,  226;  differing  in  Memra, 
231-236;  principle  underly¬ 
ing  difference  of,  232;  con¬ 
sistency  of,  232;  discussion 
of  difference  of,  233;  differing 
between  Amoraim,  234;  au¬ 
thorship  of,  two  opposite,  235 ; 
two  or  more  alternatives  of, 
242;  accepted,  249;  confirm¬ 
ed,  255 ;  in  debate,  261 ;  of  R. 
Joseph  accepted,  263;  in  Mish¬ 
na  altered,  281. 

Oppenheim,  Ch.,  on  R.  Eliezer 
b.  Hyrkanos,  287;  on  R.  Jose 
the  Galilean,  288. 

Oppenheimer,  Joachim  on  Tal¬ 
mud,  84. 

“Or,”  extension  in  use  of,  126. 

Orach  Chayim  Tur,  of  R.  Jacob, 
Code,  74;  commentary  on,  75. 

Oral  Law  v.  Mishna,  composi¬ 
tion  of,  4,  120;  transmitted, 
4;  first  attempt  to  arrange, 
4;  R.  Akiba  subdivides,  R. 
Meir  continues  to  divide,  5; 
R.  Jehuda  Hanasi  codifies,  5, 
6n;  not  to  be  written  down, 
120;  authority  of,  120;  har¬ 
monized  with  writers,  121, 
186. 

Oral,  teaching,  defined  as  Mish¬ 
na,  7;  report,  how  reported, 
225. 

Order  v.  Seder;  division  of 
Mishna,  7;  in  Mishna,  object¬ 
ed  to,  207;  of  laws  in  Toseph- 
ta,  283. 

Orders  v.  Sedarim. 

Ordinances  of  Gamaliel  the  Eld¬ 
er,  24. 

Origin,  of  the  Mishna,  views  on, 
281;  of  Tosephta,  17,  288. 

Orla,  Masechta  of  Zeraim,  Bib¬ 
lical  basis  for,  9 ;  Latin  trans¬ 
lation  of  Palestinian  Talmud, 
92;  omitted  from  Tosephta, 
283. 
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Oshaya,  R.,  disciple  of  R.  Jehu- 
da  Hanasi,  39;  in  Tosephta, 
17;  compiler  of  Tosephta,  39; 
R.  Abba  Areca,  nephew  of, 
39;  R.  Jochanan,  disciple  of, 
42;  disciple  of  Bar  Kappara, 
289;  Mishnayoth  of,  289. 

Oxford,  Bodleian  Library  at, 
68 ;  codices  of  Talmud  at,  77 ; 
MSS.  of  Mishna  at,  78;  MSS. 
of  Palestinian  Talmud  at,  78, 
299. 

P 

Padua,  A.  M.,  on  Levi  b.  Sissi, 
290. 

Pairs  v.  Zugoth. 

Palestine,  origin  of  Mechilta  in, 
19;  origin  of  Siphra  in,  19; 
language  of,  37,  61;  Acade¬ 
mies  at,  40;  chief  Amora  of, 
42;  R.  Zera  of,  46;  Ulla  of, 
47 ;  last  Rabbinical  authorities 
in,  48;  Talmudists  from,  104; 
schools  of  Babylon  differ  from 
schools  of,  198,  199;  authori¬ 
ties  of,  to  support,  263;  R. 
Nathan  migrates  from,  289; 
Mishna  identical  in  Babylonia 
and,  299. 

Palestinian  v.  Talmud,  Acade¬ 
mies,  Schools,  Amoraim,  17, 
39,  41n;  Amoraim  ordained 
by  Nasi,  41;  Amoraim  of  first 
generation,  41, 42;  Amoraim  of 
second  generation,  45;  Amo¬ 
raim  of  third  generation,  48  ; 
Academies  decay,  48;  authori¬ 
ties  quoted  in  Babylonian  Ge- 
mara,  62;  authorities  support 
Babylonian,  229 ;  decisions, 
263;  R.  Meir  a,  288;  Joshua 
b.  Levi,  a,  291;  R.  Zeira, 
Amora,  292. 

Papa  b.  Chama,  R.,  Amora,  48; 
disciple  of  Abaye  and  Raba, 
51,  292;  new  school  at  Nares 
of,  51;  dialectical  method  of, 
51 ;  another  by  same  name  as, 
51n;  answering  questions, 
239;  series  of  problems  of, 
245;  debates  with  Raba, 
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Abaye,  261;  authorities  on, 
294. 

Paradise  Lost,  of  John  Milton, 
105. 

Paragraph,  section  of  Perak  v. 
Mishna;  division  in  Mishne 
Thor  a,  73. 

Parah,  Masechta  of  Teharoth, 
Biblical  basis  for,  13;  com¬ 
mentary  of  R.  Meir  of  Roth- 
enburg  on,  297. 

Parasha,  division  of  Siphra,  20. 

Parashoth,  divisions  of  Siphra, 

20. 

Parallel  passages,  similar  to  Ge- 
zera  Shava,  143,  258. 

Parents  and  children,  276. 

Paris,  auto-de-fe  of  Talmud  at, 
77n;  codices  of  Talmud  at, 
77;  fragments  at,  299. 

Parma,  codices  of,  77;  MSS.  of 
Mishna  at,  78;  MSS.  of  Pal¬ 
estinian  Talmud,  at,  78,  299. 

Parseeism,  Bibliography  on,  100. 

Particles,  in  Mosaic  Law,  124. 

Particular  v.  Terms;  v.  General 
and  Particular;  the,  defined, 
63 ;  terms  follow  general,  164 ; 
include  general,  165 ;  partic¬ 
ular  and  general  with,  166; 
two  general  proceeded  or  fol¬ 
low  by,  168;  requiring  gen¬ 
eral,  169;  known  as  limita¬ 
tion,  183;  as  explanation  of 
general,  183. 

Paschal  Lamb,  treated  in  Pe- 
sachim,  10;  on  Sabbath,  138, 
139,  145,  146;  on  eve  of  Pe- 
sach,  176n. 

Passage,  v.  Reconciliation  of 
conflicts;  parallel,  143,  258; 
explained  from  context,  174, 
175;  contiguous,  177;  differ¬ 
ence  concerning  explanation 
of,  231. 

Passover,  treated  in  Pesachim, 
10;  unleavened  bread  on,  176; 
waving  of  omer  on,  176. 

Patriarch,  Simon  b.  Gamaliel 
II,  35;  R.  Gamaliel  III,  41, 
290;  R.  Judah  II,  41;  R.  Ga¬ 
maliel  IV,  R.  Judah  III,  4,  5, 
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290;  Hillel  II,  48,  293;  R. 
Joshua  b.  Levi,  as  collector 
for,  291. 

Patristic  Literature,  compared 
with  Talmud,  105. 

Paul,  pupil  of  Gamaliel  the  Eld¬ 
er,  286. 

Peace,  chapters  on,  64;  a  duty, 
272;  virtues  of,  274. 

Peah,  Masechta  of  Zeraim,  Bib¬ 
lical  basis  for,  9;  Z.  Frankel’s 
commentary  on  Palestinian 
Talmud,  71;  German  transla¬ 
tion  of  Palestinian  Talmud, 
92;  v.  Special  Mishnaic  Ref¬ 
erences. 

Peiser,  Simon,  on  Talmud,  86. 

Penal  Law,  no  minor  to  major 
in,  135;  analogies  in  Modern, 
135n;  in  Scriptures,  135n. 

Pentateuch,  basis  for  oral  law, 
4;  rule  for  writing,  63;  law 
of  Israel,  20;  on  meaning  of 
acquire,  149n;  juxtaposition 
in,  178;  basis  for  Midrashim, 
283.  .  , 

Perak,  single  division  of  Ma¬ 
sechta,  7 ;  Gemara  attached  to, 
62. 

Perakim,  divisions  of  Masechta, 
7;  number  of,  as  basis  of  or¬ 
der  of  Masechtoth,  8n;  num¬ 
ber  of,  9-14;  how  designated 
in  Mishna  and  Talmud,  14;  in 
Rabbinical  Literature,  14; 
listed  after  Berachoth,  15; 
number  of,  in  Tosephta,  17 ; 
lacking  in  Palestinian  Tal¬ 
mud,  59 ;  in  Mishne  Torah,  73. 

Perek  Emorai,  attack  on  hea¬ 
then  practices,  107. 

Perek  Hashalom,  nature  of,  64. 

Perez  b.  Elias,  R.,  of  Corbeil,  in 
Tosaphoth,  67,  296. 

Perla,  Kalman,  Encyclopedic 
work  of,  302. 

Perlitz,  S.,  on  R.  Abbahu,  291, 
292. 

Permission,  to  act,  direct  a»nd 
indirect,  197. 

Persecutions,  of  Jews  by  Per¬ 


sians,  53  y  of  Middle  Ages,  77 ; 
of  Saboraim,  295. 

Persian,  persecutions,  53,  295; 
words  in  Babylonian  Talmud, 
61;  influence  on  Agada,  61; 
views  in  Talmud,  106. 

Personal  pronoun,  extension  in 
use  of,  126. 

Persons,  with  running  issue,  v. 
Zabim. 

Pesachim,  Masechta  of  Moed, 
nature  of,  10;  fragments  of 
at  Cambridge,  77;  MSS.  of 
Babylonian  at  Columbia,  77; 
commentary  on  last  Perek  of, 
66;  Translations,  Latin  of 
Palestinian,  92;  English  of 
Babylonian  Talmud,  302,  303; 
Maimonides  on,  297;  v.  Spe¬ 
cial  Mishnaic  and  Talmudic 
References. 

Pesaro,  Masechtoth  of  Babylon¬ 
ian  Talmud  printed  at,  79n. 

Peshat,  method  of  interpreta¬ 
tion,  117,  118,  122,  244. 

Pesikta  de  R.  Kahana,  on  Di¬ 
visions  of  Mishna,  281. 

Petuchowski,  on  R.  Ishmael,  287. 

Phariseeism,  opposed  by  Saddu- 
cees,  140. 

Philosophers,  ancient  and  mod¬ 
ern,  267;  differences  in  an¬ 
cient,  274. 

Philosophy,  Bibliography  on, 
317. 

Phineas  b.  Jair,  R.*,  teacher  of 
R.  Joshua  b.  Levi,  291. 

Phoebus,  Senior,  commentary 
of,  70. 

Phrases,  regarding  structure  of 
Mishna,  191-198;  of  Mishna, 
198;  introducing  an  argu¬ 
ment,  247. 

Physical,  in  Talmud,  103. 

Pietrokow,  edition  of  Talmud  of, 
299. 

Piety,  with  knowledge,  271. 

Pilpul,  261. 

Pinner,  C.  M.,  translation  of 
Babylonian  Talmud  Bera¬ 
choth,  90. 

Pirke  Aboth  v.  Aboth. 
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Pirke  Tosaphists,  Decisions  of 
Tosaphists,  68;  included  in 
Talmud,  79. 

Piskoth,  paragraphs  of  Siphre, 

20. 

Plain  Meaning,  v.  Peshat. 

Plato,  deprecates  labor,  272. 

Plimo,  Semi-Tana,  39. 

Plongian,  Mordecai,  on  Gezera 
Shava,  129. 

Ploughing,  on  Sabbath,  154. 

Poetry,  Bibliography  on,  100. 

Poland,  study  of  Talmud  in,  62. 

Police  Law,  Bibliography  on,  98. 

Political  Documents  in  Talmud, 
103. 

Pompeii,  Talmud  called  a,  106. 

Poor,  gleanings  for,  179;  treat¬ 
ment  of,  275,  279. 

Posen,  R.  Samuel  Edels  of,  68. 

Posquieres,  Abraham  b.  David 
of,  74. 

Post-Talmudic,  period,  Aboth 
d'Rabbi  Nathan  belongs  to, 
63;  additions  to  Gezera  Sha¬ 
va,  152;  Memra  in,  literature, 
224;  literature  no  support  for 
Mechilta,  284;  times,  Barai- 
tha  in,  286. 

Potter,  on  reconciliation  of  con¬ 
flicts,  175n. 

Prague,  Yom  Tob  of,  70;  edi¬ 
tion  of  Babylonian  Talmud  at. 
79. 

Prayers,  in  Talmud,  110. 

Precepts,  ethical,  ritual,  liturgi¬ 
cal,  63. 

Predicates,  for  Heckesh,  two, 
154. 

Premise,  first,  second  of  Kal  ve- 
Chomer,  132;  terms  for,  132; 
in  antecedent  disputed,  136; 
contradicted  by  conclusion, 
140. 

Preparations  v.  Machshirim. 

Priests,  Chanina,  chief  of,  25. 

Principle,  general,  193;  of  law, 
underlying,  201;  Rabbinical, 
202;  decision  not  in  accord 
with,  213;  inconsistency  of, 
213,  233;  underlying  differ¬ 
ence  of  opinion,  217,  232;  of 


Amoraim,  225,  260;  of  law, 
not  clearly  stated,  226 ;  of 
law,  debated,  261;  of  moral¬ 
ity,  267 ;  Rabbis  develop,  269 ; 
of  justice,  273;  all-embracing, 
279. 

Problem,  type  of  question,  237; 
question  of,  243,  244;  solution 
of  244,  245 ;  series  of,  245 ;  be¬ 
fore  higher  authority,  245, 
246. 

Profane  Things  v.  Chullin; 
analogy  in,  not  applicable  to 
sanctified,  180. 

Prolepsis,  anticipation,  240. 

Promises,  faithfulness  to,  273. 

Prohibitory  commandments, 
.same  for  man  and  woman, 
153;  of  Sopherim,  165n;  of 
working  on  Sabbath,  172. 

Prophets,  Targum  on,  edited  by 
R.  Joseph,  293. 

Pronominal  suffix,  extension  in 
use  of,  126. 

Pronoun,  as  basis  for  Gezera 
Shava,  149. 

Proom,  on  Raba,  294;  on  R. 
Nachman  b.  Isaac,  294;  on 
Agada,  295. 

Property,  found,  treated  in  Baba 
Metzia,  11;  modes  of  acquir¬ 
ing,  14,  149;  embezzled,  167, 
184;  moveable,  167,  184;  dam¬ 
ages  to,  194. 

Proposition,  in  harmony  with, 
252;  refutation  of,  254,  255; 
objection  to,  258:  without  par¬ 
allel,  260. 

Proprietor,  responsible  for  dam¬ 
age,  172. 

Proverbs,  Bibliography  on,  100, 
308;  v.  Special  Biblical  Ref¬ 
erences. 

Provision,  qualifying,  204;  ex¬ 
tending  a,  205;  limitation  of 
a,  208;  out  of  place,  209;  un¬ 
necessary,  209,  210;  repetition 
of,  210,  211;  similar,  in  two 
Masechtoth,  211. 

Pryoska,  on  R.  Papa,  294. 

Psalms,  mentioned,  144;  v.  Spe¬ 
cial  Biblical  References. 
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Psychology,  Bibliography  on, 
101,  317. 

Purtibaditha,  Academy  at,  Mish- 
na  expounded  at,  40;  founded 
by  R.  Juda,  46;  surpasses 
Sura,  49;  Rabba  flees  from, 
49;  R.  Joseph  at,  49;  Abaye 
at,  49;  surpassed  by  Mechuza, 
60;  R.  Nachman  at,  50;  R. 
Chama  at,  50;  Rafram,  head 
of,  51n;  R.  Zebid,  51;  R.  Dime, 
51,  294;  Rafram,  R.  Cahana, 
Mar  Zutra,  51;  R.  Acha  b. 
Raba,  R.  Gebiha,  52;  Rafram 
II,  Rechumai,  R.  Sama  b. 
Raba  at,  53;  loses  earlier  in¬ 
fluence,  53;  R.  Jose  at,  54,  60; 
Saboraic  Academy  at,  closed, 
295. 

Punctuation,  lack  of,  264. 

Punishment,  discussed  in  Mac- 
coth,  11;  for  neglect  of  duty, 
271. 

Purification  v.  Teharoth;  ritual, 
13. 

Purim,  a  feast  day,  10. 

Q 

Questions,  asking  and  answer¬ 
ing,  237-246;  types  of,  237; 
negative,  237;  of  investiga¬ 
tion,  237,  238;  of  astonish¬ 
ment,  238;  of  objection,  239; 
of  problem,  234;  laid  before 
higher  authorities,  245;  ar¬ 
gument  to  prove,  247 ;  debate, 
261;  Rab  and  Mar  Samuel 
differ  in,  262;  anonymous, 
264. 

Quotations,  from  Mishna,  220- 
223;  from  Tosephta,  220-223; 
from  Baraitha,  220-223;  pur¬ 
poses  of,  221;  referring  back 
to  preceding,  222,  223 ;  in  Tal¬ 
mud,  281 ;  help  to  restore  text, 
284. 

Quoting,  Mishna,  220. 

R 

Rab.  v.  Abba  Areca;  title  for 
Babylonian  teacher,  41. 

Raba,  Amora,  48,  293;  pupil  of 
R.  Nachman,  R.  Chisda,  col¬ 


league  of  Abaye,  50;  at  Me¬ 
chuza,  50;  discussions  with 
Abaye,  50,  50n;  R.  Papa,  R. 
Huna,  pupils  of,  51,  292;  Ra¬ 
fram,  R.  Cahana,  disciples  of, 
52;  Rabina,  disciple  of,  54; 
answers  objections,  240;  pro¬ 
pounds  series,  245;  opposite 
view  to,  256;  debates  with  R. 
Nachman,  Rabba,  Abaye,  Pa¬ 
pa,  Rabina  I,  261;  birth  of, 
293;  discussions  with  R. 
Huna,  293;  authorities  on, 
294. 

Rabad,  v.  R.  Abraham  b.  David. 

Rabba  b.  bar  Chama,  Amora, 
47;  pupil  of  R.  Jochanan,  47; 
his  nephew,  R.  Chiya,  293; 
authorities  on,  293. 

Rabba  (Rab  Abba)  b.  Huna, 
Amora,  48;  son  of  Huna,  49; 
succeeded  R.  Chisda,  49;  at 
Sura,  51;  authorities  on,  293. 

Rabba  b.  Nachmani,  Amora,  49; 
disciple  of  R.  Huna,  R.  Juda, 
R.  Chisda,  on  Mishna  and 
Baraithoth,  flees  from  Pumba- 
ditha,  49;  succeeded  by  R.  Jo¬ 
seph,  49;  Abaye,  nephew  of, 
49;  teacher  of  Raba,  50;  an¬ 
swers  objections,  239;  refutes 
questions,  255n ;  opposite  view 
to,  256;  debates  with  R.  Jo¬ 
seph,  Raba,  Abaye,  261;  sec¬ 
onded  by  Abaye,  262,  263;  au¬ 
thorities  on,  293. 

Rabba,  of  Thospia,  Amora,.  54; 
succeeds  Mar  b.  R.  Ashi,  at 
Sura,  54;  authorities  on,  54n. 

Rabban,  as  title,  23;  R.  Simon 
b.  Gamaliel  II,  35n. 

Rabbenu,  Ha-Kadosh,  289. 

Rabbi,  v.  Jehuda  Hanasi;  as 
title,  23;  Palestinian  title,  41. 

Rabbis,  eminent,  study  Pales¬ 
tinian  Talmud,  62;  study  Tal¬ 
mud,  108;  use  Derash  and 
Peshat,  118,  119;  on  majority, 
122;  derive  laws,  122;  search 
for  Biblical  support,  123; 
adopt  rules  of  Ishmael,  127; 
on  “eye”  for  “eye,”  134;  on 
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Gezera  Shava,  146;  on  Heck- 
esh,  153 ;  generalize  from  par¬ 
ticular,  156;  method  in  gen¬ 
eralization,  157;  on  unclean 
fowls,  158;  on  freeing  slaves, 
161;  on  restoration  of  lost 
property,  171;  on  fitness  of 
judges,  179;  on  extension  and 
limitation,  184;  taught,  222; 
cherished  Bible,  268;  on  com¬ 
munity,  on  celibacy,  277. 

Rabbinical,  v.  Interpretation ; 
literature,  manner  of  desig¬ 
nating  Perakim,  in,  14;  juris¬ 
prudence  of  R.  Nachman,  47; 
law,  R.  Joseph  on,  49;  litera¬ 
ture,  Geiger  on,  111;  inter¬ 
pretation,  127,  134,  135;  inter¬ 
pretation,  analogies  in,  142; 
Gezera  Shava  in,  145n;  of 
bastard,  15 In,  177 ;  of  Binyan 
Ab,  156;  of  generalization  of 
special  laws,  157;  resembling 
modern  interpretation,  164n; 
law  on  prohibited  marriages, 
interpretation  of  embezzled 
property,  167;  of  eating  un¬ 
leavened  bread,  176n;  princi¬ 
ple,  202;  codes  accepted  opin¬ 
ion  of  R.  Joseph,  263;  world 
in  two  schools,  284. 

Rabbinovicz,  Raphael,  review  of 
printed  editions  of  Babylon¬ 
ian  Talmud,  80;  critical  edi¬ 
tion  of  Babylonian  Talmud 
begun  by,  80;  author  of  Dik- 
duke  Sopherim,  80. 

Rabbinowicz,  Michael,  transla¬ 
tion  of  Babylonian.  Talmud, 

91. 

Rabe,  Johann  Jacob,  German 
translations  of  Mishna,  88 ; 
Babylonian  Berachoth  trans¬ 
lated  by,  90;  Palestinian  Ber¬ 
achoth  translated  by,  92 ;  Pal¬ 
estinian  Peah  translated  by, 

92. 

Rabh,  the  Superior,  122. 

Rabina  I,  Amora,  pupil  of  Raba, 
54n;  debates  with  Raba, 
Abaye,  261,  R.  Ashe,  262;  Ra¬ 


bina  II,  nephew  of,  294;  death 
of,  295. 

Rabina  b.  Huna  II,  Rab  Abina, 
nephew  of  Rabina  I,  294 ; 
Amora,  54,  54n;  succeeds 

Rabba  of  Thospia,  55,  60;  as¬ 
sists  R.  Jose  in  compilation 
of  Talmud,  54,  60;  authorities 
on,  294. 

Race,  no  distinction  of,  279. 

Rachlin,  on  R.  Joshua  b.  Levi, 
291. 

Rafram  b.  Papa,  Amora,  51, 
51  n;  head  of  Pumbaditha, 
5  In,  52;  disciple  of  Raba,  52; 
succeeds  R.  Dime,  52 ;  pupil  of 
R.  Chisda,  authorities  on,  294. 

Rafram  II,  Amora,  53;  at  Pum¬ 
baditha,  53;  succeeded  Rab 
Gebihah,  53 ;  pupil  of  R.  Ashi, 
294. 

Rapaport,  S.,  on  compilation  of 
Mishna,  6n;  on  Talmud,  86; 
on  Agada,  295. 

Rashbam  v.  Samuel  b.  Meir. 

Rashi,  on  Jehuda  Hanasi,  6n; 
on  Baraitha  of  Mar  Samuel, 
44n;  on  Babylonian  Talmud, 
65;  Jehuda  b.  Nathan,  son-in- 
law  of,  66,  67;  R.  Samuel  b. 
Meir,  grandson  of,  66;  R. 
Samuel  Edels  on,  68;  R.  She- 
maya,  disciple  of,  69;  Berti- 
nero  follows  method  of,  70; 
Rif  accompanied  by  commen¬ 
tary  of,  73;  in  first  printed 
edition  of  Babylonian  Tal¬ 
mud,  79;  comments  on  rules 
of  R.  Ishmael,  128;  on  Men- 
achoth,  76n,  159;  in  Chulin, 
65b,  168;  on  gathering  of 
Manna  on  Sabbath,  175n;  on 
Sabbath,  49b,  178n;  Sanhed¬ 
rin,  29a,  179n;  on  Kiddushin, 
21b,  Shebuoth,  4b,  184n;  on 
Betza,  15b,  201;  on  Moed  Ka- 
ton,  202;  on  Betza,  15b,  rea¬ 
son  of  law,  202;  explains  Pe- 
shita,  210;  supporting  state¬ 
ment  of,  221n;  on  Succah,  149, 
223;  on  Betza,  9a,  227;  ask¬ 
ing  a  question,  255n;  no  com- 
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mentary  of,  on  certain  Ma- 
sechtoth,  296. 

Ratner,  on  Levi  b.  Sissi,  290; 
Ahabat  Zion  v*  Yerushalaim 
of,  298. 

Rawicz,  M.,  German  translation 
of,  Babylonian  tractates,  90, 
303,  303. 

Reading',  of  Mishna,  concerning 
correct,  231. 

Real  analogy,  142. 

Real  Encyclopedia,  of  Hambur¬ 
ger,  6n. 

Real  Estate,  treated  in  Baba 
Bathra,  11;  embezzlements  of, 
167,  184. 

Reaping,  on  Sabbath,  154. 

Reason,  of  law,  193,  201;  of 
dissenting  teachers  in  Mishna, 
226;  of  law,  difference  con¬ 
cerning,  232,  244;  indirect, 
264. 

Rechumai,  R.,  Amora,  53;  at 
Pumbaditha,  53. 

Reconciliation,  of  conflicting 
passages,  127,  175,  239. 

References  works,  on  Talmud, 

86. 

Refutation,  254-260;  of  a  propo¬ 
sition,  254-255;  of  an  argu¬ 
ment,  255-260. 

Refutation,  of  Kal  ve-Chomer, 
136,  137;  illustration  of  dif¬ 
ferent  kinds  of,  137,  138;  and 
reinstatement  of  Hermeneu¬ 
tic  arguments,  182;  theory  of, 
182;  answer  to  weak,  242;  of 
proposition,  254,  255;  of  ar¬ 
guments,  255,  260;  in  debate, 
263. 

Reinstatement,  of  Hermeneutic 
arguments,  182. 

Rejoinder,  243. 

Relations,  domestic,  to  country, 
275,  276,  277;  conjugal,  275, 
276;  between  parents  and 
children,  276,  277. 

Religion,  and  ethics,  aim  of,  267, 
280. 

Rephall,  M.  I.  Mishna  translated 
into  English,  88. 

Repetition,  of  a  word,  in  exten¬ 


sion,  126,  126n;  unnecessary, 
of  a  provision,  210. 

Report  v.  Maaseh;  cited  as 
proof,  194;  how  transmitted 
in  Talmud,  225;  of  Amora 
differs,  229. 

Reptiles,  proof  of  cleanness  of, 
141,  141n. 

Resha,  beginning  case,  192. 

Resh  Lakish  v.  R.  Simon  b. 
Lackish. 

Resh  Methibta,  president  of 
Academy,  46. 

Resh-Sidra,  academy  at,  44; 
Mar  Samuel,  at,  44. 

Responsa,  in  Ahabat  Zion  v’ 
Yerushalaim,  298. 

Responsibility,  in  case  of  loss, 
262;  of  man  to  God,  270. 

Restitution  of  property,  in  case 
of  theft,  133,  184;  in  case  of 
loss,  133,  134;  of  embezzled 
property,  167;  of  found  prop¬ 
erty,  171;  pecuniary,  180. 

Restrictive  rules,  for  conclusion, 
134.  135,  136. 

Revision,  latter  and  first,  59. 

Revue  des  Etudes  Juives.  on  R. 
Elazar  b.  Hvrkanos.  287. 

Reward,  for  fulfillment  of  duty, 
271. 

Rhetoric  interrogation,  237. 

Ribkes.  Moses.  Beer-ha-Gola,  on 
Shulohan  Aruch.  75. 

Rif  v.  R.  Isaac  Alfasi. 

Ritual,  prayers  in  Talmud.  110; 
Biblical  support  for.  123. 

Ritual  Law.  v.  (Tur)  Yore  Dea; 
analogy  of  civil  case  not  ap¬ 
plicable  in,  180;  Jew  and  Gen¬ 
tile  separated  by,  278. 

Riva  di  Trento,  printed  edition 
of  Mishna  at,  78. 

Roba  v.  Isaac  b.  Abdimi. 

Rodkinson,  M.,  on  history  of 
Talmud,  301;  English  transla¬ 
tion  of  Babylonian  Talmud, 
303. 

Roman,  custom  of  marriage, 
149;  law,  Gajus  on,  149n. 

Romans,  execute  Simon  b.  Ga- 
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maliel,  25;  execute  Akiba,  29; 
kill  R.  Judah  b.  Baba,  30; 
banish  R.  Jose  b.  Chalafta, 
33;  assisted  by  R.  Elazar  b. 
Simon,  38;  R.  Abbahu  esteem¬ 
ed  by,  46 ;  Syrians  substituted 
for,  79n;  law  of,  121n. 

Rome,  school  at,  30;  R.  Simon 
at,  34;  Talmud  destroyed  at, 
77n ;  “city“  substituted  for, 
79n;  Nathan  b.  Jechiel  of,  81; 
R.  Joshua  b.  Levi  visited,  291. 

Rosanes,  Jehuda,  of  Constanti¬ 
nople,  Mishne  Tmelech  on 
Maimonides,  74. 

Rosenberg,  I.,  Grammar  of,  82. 

Rosenfeld,  J.,  translation  of  Be- 
rachoth  by,  302. 

Rosenstein,  C.  D.,  Chrestomathy 
of,  300. 

Rosenthal,  L.  A.,  on  Talmud,  85. 

Rosenthal,  on  differences  be¬ 
tween  Hillel  and  Shammai, 
286;  on  Jochanan  b.  Zaccai, 
286;  on  R.  Jose  b.  Juda  (b. 
Ilai) ,  289. 

Rosh  Hashana,  Masechta  of 
Moed,  nature  of,  10;  transla¬ 
tions,  German  of  Babylonian 
Talmud,  90;  English,  303; 
Latin  of  Palestinian,  92;  of 
Mishna,  302;  MS.  in  Adler 
collection,  299;  v.  Special 
Mishnaic  and  Talmudic  Ref¬ 
erences. 

Rothstein,  W.,  translation  of 
Megilla,  303. 

Royal  Library  v.  Munich. 

Rules  v.  Hermentutics ;  of  Hillel, 
28;  of  Ishmael,  29,  309;  of 
Jochanan,  42;  Masoretic,  63; 
Sabbath  and  holiday,  63;  for 
burial  and  mourning,  64;  re¬ 
stricting  application  of  Kal 
ve-Chomer,  134,  135,  136;  re¬ 
stricting  application  of  anal¬ 
ogy,  179,  180;  general,  194, 
213;  of  justice,  273;  of  Ish¬ 
mael  disputed,  309;  literature 
on,  309. 

Russia,  censorship  in,  79n. 


S 

Saadya  Gaon,  on  Talmud  Eretz 
Yisrael,  296;  on  rule  of  Ish¬ 
mael,  309. 

Saalschuetz,  on  Gezera  Shava, 
145n. 

Sabbath,  “way,”  175;  labor  on, 
177. 

Sabbath,  Masechta  of  Moed,  10; 
nature  of,  10;  last  of  Pera- 
kim  missing  in  Palestinian 
Talmud,  59;  translation,  Eng¬ 
lish,  88,  303;  German,  90; 
English  of  Mishna,  302,  303; 
R.  Samson  on,  296;  v.  Special 
Mishnaic  and  Talmudic  Ref¬ 
erences. 

Sabbath,  school  teachers,  113; 
precepts  of,  125;  importance 
of,  131;  paschal  lamb  on,  138, 
145;  wave-offering  on,  154; 
labor  on,  171,  172n;  manna 
on,  174. 

Sabbatical  Year,  The,  v.  She- 
biith. 

Saboraim,  Babylonian  teachers 
after  Amoraim,  54;  nature  of, 
54;  Rab  Jose,  one  of,  55; 
make  additions  to  Talmud,  60; 
put  questions,  238n;  Jewish 
historians  on,  294,  295;  edited 
Talmud,  295;  R.  Simuna,  R. 
Ahai  of  Shabha,  295;  perse¬ 
cuted,  295. 

Sachs,  H.,  on  language  of  Mish¬ 
na,  282. 

Sacred  Things  v.  Kodashim. 

Sacrifices,  annual,  12;  daily,  13; 
of  fowls,  13;  R.  Jose  the  Gal¬ 
ilean  on,  30;  laws  of,  in  Baby¬ 
lonian  Talmud,  61;  maintain¬ 
ed  by  study,  61. 

Sacrifices  v.  Zebachim. 

Sadducees,  substituted  for  her¬ 
etics,  79n;  ideas  of,  spread, 
120;  make  literal  interpreta¬ 
tion,  134;  against  Pharisees, 
140. 

Sages,  taught  Oral  Law,  23; 
words  of,  191;  on  early  Mid- 
rashim,  283. 

Salome,  at  time  of  Zugoth,  23. 
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Sama  b.  Rabba,  R.,  Amora,  at 
Sura,  53. 

Samaritan,  substituted  for  Gen¬ 
tile,  79n. 

Sammter,  A.,  German  transla¬ 
tions  of  Mishna,  88;  of  Baby¬ 
lonian  Baba  Metzia,  90. 

Samson  b.  Abraham,  R.,  Tosa- 
photh  of,  67,  Tosaphist,  69, 
296. 

Samson,  of  Chinon,  on  Talmud, 
83 ;  Sefer  Kerithoth  of,  128. 

Samuel,  Biblical  book,  149n;  v. 
Special  Biblical  References. 

Samuel  v.  Mar  Samuel. 

Samuel  Hanagid,  on  written 
Mishna,  6n;  on  Talmud,  83. 

Samuel  b.  Abbahu,  R.,  Amora, 
55. 

Sariiuel  b.  Meir,  v.  Rashbam; 
R.,  66;  supplements  work  of 
Rashi,  66,  67;  Tosaphist,  67. 

Samuel  b.  Uri,  Beth  Samuel  on 
Eben-Haezer,  75. 

Sanctified,  analogy,  180. 

Sanhedrin,  Masechta,  of  Nezi- 
kin,  nature  of,  11 ;  Perek  Che- 
lek  of,  not  commented  on,  69; 
Agadic  material  in,  57 ;  trans¬ 
lations,  Latin  of  Babylonian 
Talmud,  90 ;  German  of  Baby¬ 
lonian  Talmud,  90;  French, 
91;  Latin  of  Palestinian  Tal¬ 
mud,  92;  translations  of  Mish¬ 
na,  302,  303,  310;  rules  of 
Hillel  in  Tosephta,  124n;  v. 
Special  Talmudic  and  Mish- 
naic  References. 

Sanhedrin,  contribute  to  Oral 
Law,  4,  120;  president  of,  22; 
R.  Joshua,  member  of,  26; 
Bene  Bathyra,  leaders  of,  27 ; 
Ishmael,  member  of,  28;  at 
Usha,  28,  35;  Akiba,  member 
of,  29;  Chacham  of,  32;  R. 
Nathan,  Ab  Beth  Din  of,  35, 
37;  eligibility  for,  141. 

Saphra,  R.,  colleague  of  R.  Assi, 
45. 

Schechter,  Solomon,  on  Aboth 
d*  Rabbi  Nathan,  63;  Genizah 
discoveries  of,  285;  on  Tal¬ 


mud,  301;  on  rules  of  Ish¬ 
mael,  309. 

Schiller-Szinessy,  M.,  on  Mish¬ 
na,  78;  on  Talmud,  84. 

Scheinen,  A.,  on  Rabban  Gama¬ 
liel,  286. 

Schlatter,  on  Jochanan  b. -Zac- 
cai,  286. 

Schneeburger,  H.  W.,  on  R.  Je- 
huda  Hanasi,  289. 

Schools  v.  Academies;  Babylon¬ 
ian,  Palestinian,  3;  of  Areca, 
19;  Sifre  produced  by  Baby¬ 
lonian,  20 ;  of  Shamai,  24, 
192;  of  Hillel,  24,  192; 

at  Lydda,  26,  287;  at  Be- 
kiin,  26;  at  Nisibis,  27;  at 
B’ne  Brak,  29;  at  Rome,  30; 
of  R.  Elazar  b.  Shamua,  31, 
288 ;  of  R.  Ishmael,  20,  29,  36, 
283,  284,  285,  287;  of  Chisda, 
46;  Babylonian  and  Palestin¬ 
ian  differ,  198,  199;  of  R. 
Akiba,  283;  Midrashim  of  R. 
Ishmael,  283,  284,  285;  text¬ 
books  of,  285;  difference  be¬ 
tween  those  of  Hillel  and 
Shamai,  192,  286;  for  chil¬ 
dren,  290. 

Schorr,  on  Halacha  le’moshe 
Mi-Sinai,  309. 

Schulbaum,  M.,  Neuhebraisch- 
deutsches  Worterbuch  of,  82. 

Schwab,  Moise,  French  transla¬ 
tion  of  Berachoth,  92. 

Schwartz,  Adolph,  new  edition 
of  Tosephta,  17n;  on  differ¬ 
ences  between  Hillel  and  Sha¬ 
mai,  286;  on  rules  of  Ishmael, 
309. 

Sciences,  Bibliography  on,  100, 
308,  309. 

Scribes  v.  Sopherim. 

Scriptural,  grounds,  201;  pas¬ 
sages  developed  by  Rabbis, 
269. 

Scriptures,  read,  14;  badly  in¬ 
terpreted  in  Babylonian  Tal¬ 
mud,  106;  hermeneutics  for, 
117;  two  methods  of  interpre¬ 
tation  of,  117,  123;  basis  for 
law  in,  121,  122n;  Kal  ve- 
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Chomer,  131,  135n;  Gezera 
Shava  based  in,  143;  new  law 
deduced  from,  148,  152;  Bin- 
yan  Ab  from,  159,  160;  gen¬ 
eral  law  in,  173;  quoted  a 
source  of  law,  201;  contradic¬ 
tion  between  two  passages  of, 
240;  all  embracing  principle 
of  law  in,  279;  legal  portion 
of,  basis  for  Midrashim,  283. 

Scroll,  The,  v.  Megilla. 

Sechan-Zib,  R.  Nachman  at,  47; 
Academy  at,  292. 

Seclusion,  disapproved,  277, 

Second  Law,  definition  of  Mish- 
na,  6. 

Second  Tithe  v.  Maaser  Sheni. 

Secret  Scroll,  for  private  use  of 
traditional  law,  4n. 

Section  v.  Seder. 

Sedarim,  orders  of,  or  series  of 
Mishna,  7 ;  listed  with  Ma- 
sechtoth,  9-14;  codices  of,  77; 
MSS.  of,  78. 

Seder  v.  Section;  division  of 
Mishna,  7 ;  list  of  Masechtoth 
in,  9-14. 

Seder  Olam,  ascribed  to  R. 
Jose,  33. 

Seeds  v.  Zeraim. 

Sefer  Kerithoth,  of  R.  Samson, 
128;  Baraitha  of  R.  Eliezer. 
128. 

Sefer  Torah,  a  Minor  Treatise, 

296. 

Segal,  on  language  of  Mishna, 
282. 

Selfishness,  warning  against, 
271. 

Self,  cultivation,  preservation 
of,  271. 

Seligson,  M.,  on  R.  Jose  b.  Cha- 
lafla,  288;  on  R.  Simon  b. 
Jochai,  288;  on  Tosaphoth, 

297. 

Semachoth  v.  Ebel  Rabbathi. 

Sepha,  end  of  case,  192,  211. 

Sepher  Ha-Yad  v.  Mishne 
Thora. 

Septuagint,  supplies  Gezera 
Shava,  147n;  explanation 
from  context  of,  174. 


Sepphoris,  academy  at,  37;  R. 
Janai  lived  at,  39;  Mishna  ex¬ 
pounded  at,  40;  R.  Chanina  b. 
Chama  at,  41. 

Series  v.  Sedarim;  of  prob¬ 
lems,  245. 

Service,  at  Temple  daily,  13; 
reading  Scriptures  at  public, 
14;  rules  for  Sabbath,  etc., 
63;  study  of  Talmud  a  relig¬ 
ious,  107;  public  in  Talmud, 
110. 

Shamai,  last  of  Zugoth,  23; 
school  of,  24;  opinions  of 
schools  of,  192;  differences 
between  School  of  Hillel  and 
School  of,  286. 

Shamaites  v.  School  of  Shamai. 

Shcbiith,  Masechta  of  Zeraim, 
Biblical  basis  for,  9;  v.  Spe¬ 
cial  Mishnaic  References. 

Shebuoth,  Masechta  of  Nezikin, 
8n;  nature  of,  Biblical  basis 
for,  11;  v.  Special  Mishnaic 
and  Talmudic  References. 

Sheeltot,  of  R.  Achai,  295. 

Shekalim,  Masechta  of  Moed, 
Biblical  basis  for,  10;  in 
Babylonian  Talmud,  60;  com¬ 
mentary  of  Palestinian,  by 
Solomon  Syreleio,  71;  Latin 
translation  of  Palestinian 
Talmud,  92;  English  transla¬ 
tion  of  Babylonian,  303;  v. 
Special  Mishnaic  References. 

Shela,  R.,  president  of  Academy 
at,  44. 

Sheloam  Yerushalayim,  of  N. 
Trebitsch,  298. 

Shemaiah,  one  of  Zugoth,  23. 

Shemaya,  R.,  disciple  of  Rashi, 
69;  commentary  on  M.  Mid- 
doth,  69. 

Sherira  Gaon,  author  of  Igge- 
reth,  on  oral  law  of  R.  Jehuda 
Hanasi,  6n;  on  order  of  Ma¬ 
sechtoth,  8n;  on  R.  Jochanan 
b.  Napacha,  290;  on  Raba, 
293;  on  Huna  b.  Nathan,  294; 
on  Saboraim,  295;  on  Sabo- 
raic  edition,  on  R.  Simuna, 
295. 
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Shesh  Erke  Hamishna,  for  di¬ 
vision  of  Mishna,  281. 

Shesheth,  R.  Amora,  45;  biog¬ 
raphy,  46 ;  disciple  of  Rab  and 
Samuel,  46;  memory  of,  46; 
opposed  R.  Chisda,  47 ;  taught 
R.  Joseph,  49;  debates  R. 
Huna,  R.  Nachman,  R.  Chis¬ 
da,  261 ;  authorities  on,  292. 

Shitomir,  edition  of  Palestinian 
Talmud,  71;  printed  editions 
of,  80,  300. 

Sh'mone  Perakim,  of  Maimoni- 
des,  translated  by  Samuel  Ibn 
Tibbon,  69. 

Shulchan  Aruch,  of  R.  Joseph 
Karo,  74,  75;  annotations  and 
commentaries  to,  75. 

Sick,  treatment  of,  279. 

Sifra  v.  Siphra. 

Sifthe  Cohen,  of  R.  Sabbathai 
Cohen,  on  Shulchan  Aruch, 
75. 

Silhi,  Academy  at,  47. 

Simai  b.  Ashe,  father  of  R. 
Ashe,  51. 

Simanim  v.  Mnemonical  signs; 
chapters  of  Turim,  74;  divid¬ 
ed  into  paragraphs  by  Karo, 
75;  explained,  76. 

Similar  provisions,  211. 

Similarity,  of  arguments,  250. 

Simlai,  R.,  Amora,  at  Lydda,  at 
Nahardea,  43;  controversies 
with  Christian  dogmatists, 
291;  authorities  on,  291. 

Simon  b.  Abba,  Amora,  45; 
brother  of  Chiya  b.  Abba,  45, 
292;  emigrated  from  Baby¬ 
lonia,  disciple  of  R.  Jochanan, 
45;  authorities  on,  291. 

Simon  b.  Bathyra,  R.,  Tana,  27. 

Simon  b.  Elazar,  R.,  Tana,  dis¬ 
ciple  of  R.  Meir,  38;  authori¬ 
ties  on,  289 ;  on  Tosephta,  289. 

Simon  b.  Gamaliel,  R.,  Tana,  24; 
son  of  Elder,  executed  by  Ro¬ 
mans,  25,  286;  by  Titus,  28. 

Simon  b.  Gamaliel  II,  Tana,  31; 
patriarch,  honors  R.  Jehuda, 
32;  controversies  with  R. 
Jose,  33;  son  of  Gamaliel  II, 
called  Rabbi,  36;  authority  on 


Halacha,  knew  Greek,  36;  R. 
Jehuda  Hanasi,  son  of,  36; 
appoints  R.  Nathan,  37;  R. 
Elazar  b.  Simon,  disciple  of, 
S8;  authorities  on,  288. 

Simon,  son  of  Hillel,  286. 

Simon  b.  Kappara,  v.  Bar  Kap- 
para. 

Simon  b.  Lakish,  R.,  Amora, 
Resh  Lackish,  41 ;  acquaint¬ 
ance  of  R.  Jochanan,  43;  orig¬ 
inal  in  Agadic  teachings,  43; 
refutes  question,  255n;  de¬ 
bates  with  R.  Jochanan,  261; 
authorities  on,  290,  291. 

Simon  the  Just,  High  Priest,  one 
of  Great  Synod,  22. 

Simon  (b.  Jochai),  R.,  Tana,  31; 
disciple  of  Akiba,  33;  con¬ 
demned  to  death,  33;  at  Te- 
koa,  at  Rome,  34;  disciple  of 
Akiba,  20,  34;  as  author  of 
Siphre,  20,  34,  285;  teacher  R. 
Jehuda  Hanasi,  37;  son  of,  38; 
Mechilta  of,  284;  authorities 
on,  288. 

Simon  b.  Nanos,  R.,  Tana,  28; 
authority  on  civil  law,  30. 

Simon  b.  Shatach,  one  of  Zu- 
goth,  23. 

Simon  II,  last  of  Great  Synod, 

22. 

Simuna,  R.,  Saborav  295. 

Sinai,  laws  from,  123. 

Singer,  A.,  Chrestomathy  of,  82. 

Siphra,  akin  to  Mishna,  17; 
name  for,  19;  nature  and  Bib¬ 
lical  basis  for,  19;  additions 
to,  editions  of,  19n;  divisions 
of,  20;  Baraitha  of,  21,  286; 
commentary  by  Abraham  b. 
David  on,  19n;  R.  Jehuda  b. 
Ilai  as  author  of,  32;  Hillers 
rules  in,  124;  IshmaePs  rules 
in,  128;  quotations  from,  220, 
222;  on  love  of  neighbor,  279; 
of  school  of  R.  Akiba,  284, 
285;  school  of  Ishmael  in, 
287;  R.  Chiya  as  author  of, 
289;  Special  References  to, 
144,  147,  165. 

Siphre,  akin  to  Mishna,  17;  na- 
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ture  of,  Biblical  basis  for,  au¬ 
thorship  of,  20,  284;  differ¬ 
ences  in  style  of,  20 ;  divisions 
of,  20;  Baraitha  of,  21,  286; 
editions  of,  20n;  R.  Simon,  as 
author  of,  34;  quotations 
from,  220,  222;  Zuta,  of 

school  of  R.  Ishmael,  284,  285, 
288;  of  school  of  R.  Akiba, 
284;  includes  Mechilta,  284; 
on  Numbers  of  school  of  R. 
Ishmael,  on  Deuteronomy  of 
school  of  Akiba,  285;  Halachic 
nature  of,  285;  on  Deuteron¬ 
omy,  285;  Talmud  on,  of  Si¬ 
mon  b.  Jochai,  285;  mentions 
R.  Ishmael,  287;  references 
to,  151,  156n,  177n. 

Sirkes,  Joel,  R.,  Bet  Hadash  on 
Tur,  299. 

Sisters-in-law  v.  Yebamoth. 

Slaves,  free-will  of,  140;  free¬ 
ing  injured,  161;  male  or  fe¬ 
male  killed  by  beast,  172. 

Slavery,  Bibliography  on,  98, 
307;  laws  restricting  time  of, 
144. 

S’mag,  of  R.  Moses,  67. 

Solomon  b.  Abraham  Algazi,  on 
hermeneutics,  128. 

Solomon  b.  Adereth,  R.,  67. 

Solomon  Isaaki,  R.,  v.  Rashi. 

Solomon  b.  Joseph,  translated 
commentary  on  Nezikin,  69. 

Solution,  of  the  problem,  244, 
245. 

Soncino,  MSS.  printed  at,  79n. 

Sopherim,  contributors  to  oral 
law,  4,  22,  120. 

Sopherim,  v.  Scribes;  21  chap¬ 
ters  of,  63;  editions  of,  63n. 

Sophistical  inference,  139,  140- 
141:  conclusion,  148;  as  Geze- 
ra  Shava,  149. 

Sota,  Masechta  of  Nashim,  Bib¬ 
lical  basis  for,  11;  evidence  of 
additions  to  Mishna  in,  6n;  on 
order  of  Masechtoth,  8n; 
translations,  Latin  of  Pales¬ 
tinian  Talmud,  92;  of  Mishna, 
303;  Tosaphoth  of  R.  Samson 
on,  296;  R.  Asher’s  commen¬ 


tary  on,  296;  v.  Special  Mish- 
naic  and  Talmudic  Refer¬ 
ences. 

Source,  of  law,  200,  201,  244. 

Southern  Judea,  communities 
organized  by  R.  Joshua  b. 
Levi,  291. 

Spain,  study  of  Talmud  in,  62; 
Moses  Maimonides  in,  68;  R. 
Isaac  Alfasi  in,  72;  R.  Asher 
of,  73;  Shem  Tob  Ibn  Gaon 
of,  74. 

Special  v.  Binyan  Ab;  v.  Partic¬ 
ular;  law,  156;  provision,  162; 
generalization  refuted,  182. 

Sprache  und  Literatur,  on  lan¬ 
guage  of  Mishna,  15n. 

Stalks  of  Fruit  v.  Uk’tzin. 

“Stam,”  Mishna,  191. 

Stein,  A.,  on  Talmud,  86. 

Stein,  L.,  on  R.  Akiba,  287. 

Stein,  S.,  on  language  of  Mish¬ 
na,  282. 

Steinthal,  on  virtues,  274. 

Steinschneider,  M.,  on  MSS.  of 
Talmud,  78. 

Stevenson,  W.  B.,  Grammar  of, 
300. 

Stoning,  form  of  punishment, 
170;  R.  Jehuda  b.  Ilai  on,  178. 

Strack,  H.  L.,  on  Talmud,  85;  on 
origin  of  Mishna,  281,  283;  on 
language  of  Mishna,  15n;  on 
Baraitha,  286;  on  teachers  of 
Gemara  and  Mishna,  286;  on 
differences  between  Hillel  and 
Shamai,  286;  on  Akabia  b. 
Mahalel,  286;  on  Gamaliel  the 
Elder,  286;  on  Akiba,  287;  on 
Jehuda  Hanasi,  289;  on  Aga- 
da,  295;  on  commentaries  of 
Maimonides,  297;  MSS.  of 
Talmud  photographed  by, 
299;  bibliography  on  editions 
of  Talmud  of,  299;  on  Tal¬ 
mud,  301;  translation  of 
Mishna,  of,  302. 

Straschun,  D.  O.,  translated 
Babylonian  Taanith,  90. 

Streane,  A.  W.,  translated  into 
English  Babylonian  Chagiga, 
92. 
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Study,  of  Talmud,  81-87;  300- 
302. 

Subjects,  two,  for  Heckesh,  153. 

Subsequent,  unexpected  case, 
196. 

Succah,  Masechta  of  Moed,  Bib¬ 
lical  basis  for,  10;  Latin 
translation  of  Palestinian 
Talmud,  92;  English  of  Baby¬ 
lonian,  303;  Tosaphoth  of  R. 
Samson  on,  296;  MSS.  of,  299; 
v.  Special  Talmudic  Refer¬ 
ences. 

Succession,  of  Masechtoth  dis¬ 
puted,  8,  8n ;  or  order  Masech¬ 
toth,  9-14. 

Sulzbach,  printed  edition  of 
Babylonian  Talmud  at,  79. 

Superfluous,  expressions  in  Ge- 
zera  Shava,  150,  151;  case, 
212;  Memra,  228. 

Supernaturalism,  Superstition, 
Bibliography  on,  101;  from 
Persians  in  Babylonian  Tal¬ 
mud,  106;  attacked,  107. 

Supplement  v.  Tosephta. 

Sura,  Academy  at,  Mishna  ex¬ 
pounded  at,  40;  R.  Huna  pre¬ 
sided  at,  46;  R.  Juda  at,  46, 
292;  R.  Chisda  at,  46,  292; 
Rabba  at,  49;  eclipsed  by 
Pumbaditha,  49 ;  restored,  49 ; 
R.  Asha  at,  51,  59;  Mar  Je- 
mar  at,  53;  R.  Ide  b.  Abin 
succeeded  Mar  Jemar  at,  53; 
Mar  bar  R.  Ashe  succeeds  at, 
53;  R.  Ashe  at,  53;  Rabba  of 
Thospia  at,  54;  Rabina  II  at, 
55,  60;  R.  Jehudai  Gaon  of, 
72;  opposed  to  Palestinian 
schools,  199 ;  when  referred  to, 
199. 

Surenhusius,  G.,  Latin  transla¬ 
tion  of  Talmud  of,  88. 

Surgery,  Bibliography  on,  308. 

Syllogism  v.  Kal  ve-Chomer. 

Symbols,  in  Talmud,  80n. 

Symmachos,  Tana,  36;  disciple 
of  R.  Meir,  37. 

Synagogue,  sanctity  of,  14. 

Syrians,  substituted  for  Ro¬ 
mans,  79n. 

Syriac,  of  R.  Jehuda  Hanasi,  37. 


Syrileio,  Solomon,  exile  fronr 
Spain,  commentary  on  Pales¬ 
tinian  Talmud,  71;  commen¬ 
tary  of,  298. 

Systems,  of  R.  Ishmael,  124;  of 
R.  Nahum,  124,  125;  R.  Akiba 
develops,  125. 

Szafed,  R.  Abraham  de  Boton 
of,  74. 

T 

Taanith,  Masechta  of  Moed,  on 
order  of  Masechtoth,  8n;  na¬ 
ture  of,  10;  translations  of, 
German  of  Babylonian  Tal¬ 
mud,  90 ;  Latin  of  Palestinian, 
92;  English  of  Palestinian, 
303;  of  Mishna,  302;  v.  Speci¬ 
al  Mishnaic  and  Talmudic 
References. 

Tabernacle,  Sabbath  laws  in 
agreement  with,  178. 

Tabernacles,  v.  Succah. 

“Taking  up  and  throwing  back”, 
261. 

Talmud  (general),  v.  Gemara, 
v.  Talmud,  Babylonian;  and 
Talmud,  Palestinian;  defini¬ 
tion  of,  3n.  56;  compilation 
and  nature  of,  3,  109;  a  com¬ 
mon  name  for,  7;  number  of 
Masechtoth  in,  9-14;  com¬ 
pendium  to,  17 ;  Mechilta 
quoted  in,  18;  Siphra  in,  18; 
Siphre  in,  20;  Agada  of,  32; 
principle  of  Symmachos  in, 
37;  quotes  Chizkia,  42;  dis¬ 
ciple  of  Rab  in,  44;  Baraitha 
of  Mar  Samuel  in,  44n; 
quotes  R.  Elazar,  45;  quotes 
R.  Abbahu,  45;  quotes  Rabba 
b.  bar  Chama,  Ulla,  47;  calls 
Rabba,  49;  Abaye,  Raba  in, 
50;  Rabina  completes  Baby¬ 
lonian,  54;  begun  by  R.  Ashi, 
52,  54;  name  of  Rabina  in, 
54n;  records  R.  Achai  b. 
Huna,  R.  Samuel  b,  Abbahu. 
55 ;  traces  of  memoranda  used 
by  R.  Ashi  in,  60n;  Apocrypha 
of  the  Talmud,  63,  64;  refer¬ 
ences  to  Ebel  Rabbathai, 
Callah,  Derech  Eretz,  64; 
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difficulties  of,  65;  commen¬ 
taries  to,  65,  71;  Tosaphoth 
in,  67;  later  commentaries  to, 
68,  297;  translations  of 

Maimonides  appended  to,  69; 
terminology  of,  70;  epitomes 
of,  72,  73;  codes  of,  73-76; 
epitome  of  R.  Asher  in,  73; 
rules  after,  in  Turim,  75;  re¬ 
ferences  to  Shulchan  Aruch  in 
editions  of,  75;  glosses  in,  75; 
Biblical  references  in,  76; 
parallel  passages,  76;  col¬ 
lected  Agadic  portions  of,  76; 
vandalism  against,  77,  77n; 
MSS.  of  printed  editions  of, 
77-80,  299;  auxiliaries  to 

study  of,  81-87;  300-302;  lexi¬ 
cons  for,  81,  300;  grammars 
for,  82,  300;  chrestomathies 
for,  82,  301;  works  on,  83-87, 
301-302;  translations  of,  88- 
90,  302-303;  opinions  on  value 
of,  103-114;  second  to  Bible, 
107;  study,  substitute  for  re¬ 
ligious  service,  107 ;  in  our 
times,  108,  110;  no  Judaism 
without,  109,  110;  Bible  inter¬ 
preted  in,  110;  ethics  in,  110; 
Geiger  on,  111;  Jost  on,  112; 
methods  of  interpretation, 
117;  legal  hermeneutics  of, 
118;  untraceable  tradition  in, 
123;  praises  R.  Eliezer,  127; 
Kobak  on,  128;  sophistical  in¬ 
ference  in,  139;  mental  tour¬ 
naments  in,  141;  Gezeroth 
Shavoth  in,  147,  149n;  or 
restricted  Gezera  Shava, 
151n;  on  general,  particular, 
and  general,  167;  explanation 
from  context  of,  174;  forms 
of  labor  in,  177;  on  reading 
text,  185;  based  on  hermeneu¬ 
tics,  187;  climax  in  cases,  196; 
explains “Peshita”,  210;  Mem- 
ra  in,  224 ;  rhetoric  interroga¬ 
tion  in,  237;  astonishment  in, 
238n;  strained  attempt  to  re¬ 
move  contradiction  in,  241; 
problem  questions  in,  243 ; 
arguments  to  prove  in,  247; 
direct  and  indirect  arguments 


in,  284;  refutation  in  Talmud, 
250;  a  fortiori  in,  251;  in¬ 
direct  argument  in,  251,  252; 
direct  argument  in,  252; 
minor  discussions  in,  261;  de¬ 
bate  in,  262 ;  succinct  and 
elliptical  expressions  of,  264; 
ethical  teachings  of,  267 ; 
maxims  in,  267n;  no  system 
of  ethics  in,  268;  on  fairdeal¬ 
ing,  273;  charity  in,  274;  re¬ 
lations  of  life  in,  275;  not  il¬ 
liberal,  278;  charity,  veracity, 
peace  toward  Heathen,  279; 
quotations  in,  281;  on  Simon 
b.  Jochai,  285;  Baraitha  in, 
285;  on  relationship  of  Ga¬ 
maliel  to  Hillel  286;  on  birth 
of  Raba,  293;  laws  fixed  by 
Saboraim  in,  295;  legends  in 
Agada  of,  295;  of  Eretz  Is¬ 
rael,  “d'Maarba”,  “dilan”  296; 
Tosaphoth  in,  297 ;  of  com¬ 
mentary  of  R.  Meir  in,  297; 
commentary  of  Hai  Gaon  in 
Teharoth  of,  297 ;  biblio¬ 
graphy  on  editions  of,  299. 

Talmud  (Babylonian)  name  of, 
3,  296;  order  of  Masechtoth 
of,  8;  list  of  Masechtoth,  9- 
14;  Vienna  edition  of,  17n; 
completed,  41;  by  Rabina,  54; 
by  R.  Ashe,  52,  54,  59;  cities 
Resh  Lakish,  43;  R.  Ide  b. 
Abin  and  Mar  Jemar  work 
on,  53;  given  finishing  touch 
by  Saboraim,  55;  more  noted 
than  Palestinian,  59;  revised 
by  R.  Ashe,  Babina  II,  R.  Jose, 
Saboraim,  60,  295;  extent  of, 
60,  105;  Agada  in,  61; 

arrangement  of,  62;  where 
studied,  62;  commentaries  on, 
65,  66-71,  296;  source  of  Rab¬ 
binical  laws,  72;  epitomes  of, 
72,  73;  codes  of,  73-76;  Agadic 
portions  collected,  76;  MSS. 
of,  77 ;  first  printed  edition  of, 
78;  other  editions  of,  79,  79n, 
80,  299;  censors  mutilate,  79; 
translations  of,  89-90,  302- 
303;  defects  of,  106;  period 
of,  106;  distinct  from  Pales- 


368 


Index  to  Subjects  and  Names 


tinian,  107;  bibliography  on 
editions  of,  299. 

Talmud  (Palestinian)  name  of, 
3,  58;  use  of  “Halacha”  in,  8; 
order  of  Masechtoth,  8;  list 
of  Masechtoth  in,  9-14;  found¬ 
ation  laid  by  R.  Jochanan,  42; 
completed,  42,  48,  58,  296; 
cites  Resh  Lakish,  43;  quotes 
R.  Jonah,  48;  research  on, 
58n;  Maimonides  on,  58;  time 
and  extent  of,  58 ;  arrangement 
of,  62;  where  studied,  com¬ 
mentaries  on,  70-71,  298;  col¬ 
lected  Agadic  portions  of,  76; 
MSS.  of,  78,  299;  complete 
printed  edition  of,  80;  other 
editions  of,  298,  299,  300; 
translations  of,  92,  303;  less 
noted  than  Babylonian,  107; 
known  by  Babylonian  Amor- 
aim,  289,  290;  not  edited  by 
Saboraim,  295;  in  Gaonic 
period,  296;  Zunz*  commen¬ 
tary  on  Zeraim,  of,  298; 
quoted  in  Ahabat  Zion  v'Yeru- 
shalayim,  298;  reconstructed 
text  of,  298;  fragments  of,  in 
Genizah,  298;  commentary  of 
Syrileio  on,  2$Q-  used  to  cor¬ 
rect  Mishna,  299. 

Talmudic,  idiom,  “buy”  in,  149n; 
interpretation  of  Heckesh, 
152;  interpretation  of  iden¬ 
tical  provisions,  160;  view  of 
Mosaic  law,  162;  interpreta¬ 
tion  of  working  on  Sabbath, 
175n;  period,  Biblical  text  in, 
185;  refutation  of  a  proposi¬ 
tion,  255,  259;  literature,  age 
of,  268 ;  ethics,  267-280 ;  sages, 
nature  of,  268,  277 ;  ethics 
based  on  Bible,  268 ;  teachings 
on  duties  of  man,  270;  sages 
on  labor,  272;  ethics,  maxims 
against  austerity  and  extra¬ 
vagance,  277;  ethics,  liberal 
spirit  of,  280;  literature,  no 
support  for  term  Mechilta, 
284;  treatises,  commentary  of 
R.  Asher  on,  298;  texts,  299; 
times  and  history,  301. 


Tam,  reason  of  law,  193,  247. 

Tam,  Rabbenu,  Tosaphist,  67; 
on  son  of  Akiba,  35n. 

Tamid,  not  in  Mishna,  281;  v. 
Thamid. 

Tana,  as  teacher  of  oral  law, 
23;  first  use  in  Gemara,  23;  as 
reciter  of  Baraithoth,  40; 
Kama,  former  teacher,  191; 
supplies  another  name  for 
law,  201 ;  anonymous  opinions 
of,  203,  216. 

Tanaim,  decisions  of,  4;  period 
of,  23;  distinguished  from 
Amoraim,  23 ;  bibliography 
on,  23n;  first  generation  of, 
24;  second  generation  of,  25; 
third  generation  of,  28 ;  fourth 
generation  of,  31;  fifth  gen¬ 
eration  of,  36;  sixth  genera¬ 
tion  of,  39;  semi-,  39;  more 
independent  than  Amoraim, 
40;  opposing  opinions  of,  42; 
semi-,  counted  as  Amoraim, 
41n;  Gezera  Shava  of,  47;  re¬ 
ject  extension  and  limitation, 
184;  contrary  to  teaching  of 
final  decision  of,  226;  differ¬ 
ence  between  Amoraim  and, 
234,  235;  Middot  and  Tamid 
not  in  Mishna  of,  281;  base 
Midrash  on  Pentateuch,  283; 
Baraitha  as  literature  of,  286; 
Ben  Zoma,  one  of,  288. 

Tanaitic,  Midrashim  of  Penta¬ 
teuch,  283;  on  Exodus,  284; 
traditional  statements  of  Bar¬ 
aitha,  285,  286. 

Targum,  of  Bible  by  R.  Joseph, 
49;  Onkelos  of  Derash,  118; 
on  prophets,  293. 

Tarphon,  R.,  Tana,  28,  287; 
discussions  with  Akiba,  28, 
29;  with  R.  Jose  the  Galilean, 
30;  disciples,  R.  Jehuda,  R. 
Jose  b.  Chalafta,  32;  ordained 
by  Juda  b.  Baba,  33;  authori¬ 
ties  on,  287;  saw  Temple,  op¬ 
posed  Judeo-Christian  wor¬ 
ship,  287;  in  early  church 
literature,  287. 
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Tausik,  Solomon,  on  Aboth  <T- 
Rabbi  Nathan,  63n. 

Tautology,  in  Mishna,  207,  208. 

Tawrigi,  Abr,  on  Derech  Eretz, 
64n. 

Taylor,  C.,  The  Sayings  of  Jew¬ 
ish  Fathers  of,  88,  302. 

Te.  v.  The. 

Teacher,  former,  191;  anony¬ 
mous,  191. 

Teachers,  anonymous,  216;  in 
Baraitha,  220;  contesting, 
232,  235;  of  Academy,  241, 
series  propounded  by  Bau>- 
Ionian,  245;  in  debate,  261', 
dispute  on  basis  of  Rab  and 
Samuel,  262;  names  of  prom¬ 
inent,  264;  public,  268,  of 
Mishna  and  Gemara,  286. 

Teachings,  as  part  of  Kal  ve- 
Chomer,  132;  homiletical,  224; 
of  ethics,  Biblical,  264;  of 
Talmud,  ethical,  267,  268* 
outline  of,  269-280;  on  duties 
of  man,  270;  charity  in  Bib¬ 
lical,  274;  Jew  and  Gentile 
with  regard  to  moral,  279. 

Tebul  Yom,  Masechta  of  Te- 
haroth,  nature  of,  14. 

fechilath  Chochma,  on  Talmudic 
terminology,  of  Jacob  Chagiz 
70. 

Teharoth,  Seder  of  Mishna,  7; 
Masechtoth  of,  13;  treated  in 
Palestinian  Talmud,  60;  Nid- 
da  of,  in  Babylonian  Talmud, 
60;  reasons  for  law  of,  60; 
Mar  on  Teharoth,  69;  com¬ 
mentary  by  R.  Samson  and  R. 
Asher,  69. 

Teharoth.  Masechta  of  Teha¬ 
roth,  Biblical  basis  for,  13; 
Maimonides  on,  297 ;  R.  Asher 
b.  Jechiel  on,  298. 

Tekoa,  Academy  at,  34. 

Temple,  second,  4,  15;  daily  ser¬ 
vice  in,  13;  measurements  of, 
13;  destruction  of,  25,  26,  73; 
tradition  referring  to,  26 ;  ser¬ 
vice,  30;  seen  by  Tarphon, 
287;  destruction  of,  287. 

Tents  v.  Ohaloth. 


Tephillin,  a  Minor  Treatise, 
296. 

Terminology,  of  Mishna,  191  ff; 
of  Talmud,  192;  works  on, 
309. 

Terms  v.  General  and  Particu¬ 
lar;  Talmudic,  used  in  draw¬ 
ing  inference,  132;  with  “all”, 
“whatsoever”,  163;  regarding 
structure  of  Mishna,  para¬ 
graph,  191-197;  comprehen¬ 
sive  or  limiting,  203;  out  of 
place,  209;  used  in  referring 
Mishna,  220;  used  in  quoting 
Tosephta  and  Baraitha,  231; 
difference  concerning  explana¬ 
tion  of,  231;  differences  con¬ 
cerning  explanation  of,  231; 
introducing  an  argument,  247 ; 
used  in  refutation,  254;  used 
by  school  of  Akiba  and  Ish- 
mael,  284. 

Testimonies  v.  Eduyoth ; 
through  the,  118. 

Texts,  reconstructed,  298,  299. 

Teyubta,  v.  Teshuba,  228,  233, 
240,  241,  254. 

Thamid,  v.  Tamid;  Masechta  of 
Kodashim,  Biblical  basis  for, 
13;  sections  of,  in  Babylonian 
Talmud,  60;  commentary  on, 
69. 

Themura,  Masechta  of  Koda¬ 
shim,  Biblical  basis  for,  12; 
v.  Special  Talmudic  Refer¬ 
ences. 

Theology,  Bibliography  on,  317, 
318. 

Theosophic,  speculations,  288. 

Therumoth,  Masechta  of  Zeraim, 
Biblical  basis  for,  9. 

Thora,  manner  of  interpreting, 
28:  word  of,  120;  language 
different  from  human,  125; 
not  different  from  human, 
126;  urged  to  study,  271. 

Thora  Or,  Biblical  references  in 
Talmud,  76. 

Tiberias,  Academy  at,  37; 
Mishna  expounded  at,  40;  R. 
Jochanan  at,  42;  R.  Ame,  R. 
Assi  at,  45;  Talmud  com- 
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pleted  at,  58;  Jose  b.  Tadai 
at,  140;  R.  Jonah,  R.  Jose 
at,  293. 

Tithes,  The  v.  Maaseroth. 

Toledo,  R.  Asher  of,  73. 

Torah  v.  Thora. 

Torath  Cohanim,  v.  Siphra. 

Tosaphists,  authors  of  Tosa- 
photh,  67;  decisions  of,  68; 
authorities  on,  297. 

Tosaphoth,  on  R.  Jehuda  Hanasi, 
6n;  on  Talmud,  66;  criticize 
R.  Chananel  and  Rashi,  67; 
authorities  mentioned  in  67 ; 
in  our  Talmud  editions,  67, 
299;  on  Yorna,,  67;  decisions 
in,  68;  references  to  68;  in 
Mishna,  78;  in  first  printed 
edition  of  Babylonian  Talmud, 
79;  asking  a  question,  255; 
of  R.  Eliezer  of  Touques,  296 ; 
of  R.  Perez,  R.  Samson,  296; 
of  R.  Meir  of  Rothenberg, 
297. 

Tosephta,  akin  to  Mishna,  17, 
282,  283;  explained,  17; 

arrangement  of,  17,  283;  com¬ 
pleted,  17;  where  printed,  17n; 
critical  researches  on,  18n; 
Baraitha  of,  21,  286;  quotes 
R.  Jochanan  the  Sandelar,  34; 
to  Pirke  Aboth,  37,  63;  opin¬ 
ions  of  Symmachos  in,  37;  of 
R.  Jose  ben  Juda,  38;  men¬ 
tions  Tanaim,  39;  R.  Chiya, 
a  compiler  of,  39,  283,  289; 
R.  Oshaya,  a  compiler  of,  39; 
Masechtoth  in  form  of,  63; 
treatises  in,  283;  treatises  of 
Mishna  not  identical  with, 
282,  283;  quotations  from, 
202,  221,  222;  Khelim  in,  283; 
order  follows  R.  Meir,  283; 
texts  used  by  Amoraim,  283; 
R.  Simon  b.  Elazar  in,  289. 

Totterman,  C.  A.,  on  R.  Elie- 
zer’s  leaning  toward  Christi¬ 
anity,  287. 

Touques,  Tosaphoth  of,  67;  R. 
Eliezer  of,  67. 

Traditional  Law  v.  Law;  v. 
Oral  Law;  authority  of,  120; 
no  basis  for  new,  136;  derived 


by  Gezera  Shava,  150,  155; 
by  Heckesh,  155;  on  duties  of 
women,  153;  on  opening  of 
courts,  153;  on  fitness  of 
judges,  178;  analogy  to,  180; 
interpretation  of,  prefers 
Masora,  186. 

Traditions,  in  oral  law,  120 ; 
legal,  or  ritual  law,  123; 
origin  of,  123;  additions  to, 
124;  exclusions  of,  124;  au¬ 
thority  of,  necessary  for 
Gezera  Shava,  153;  originate 
in  Scriptures,  186;  reports 
by,  224;  supports  argument, 
249;  Baraithoth  were,  285, 
286;  of  Academy,  295. 

Translations,  of  Mishna,  88,  302, 
310;  of  Talmud,  88-92;  302- 
303,  310,  89n;  of  Kuthim,  296. 

Treatise  v.  Masechta;  oldest  of 
Mishna,  282 ;  minor,  64,  296. 

Trebitsch,  N.,  on  Palestinian 
Talmud,  Shelom  Yerushalay- 
im,  298. 

Trespass  v.  Meila. 

Trespass-offering,  of  leper,  173; 
blood  used  for,  173. 

Troyes,  Rashi  of,  65. 

Truth,  sacredness  of,  273. 

Tschernowitz,  Ch.,  on  Tosa¬ 
photh,  296. 

Tuck  v.  Touques. 

Tur,  a  commentary  of  R.  Jacob 
b.  Asher,  74;  basis  for  Shul- 
chan  Aruch,  298,  299. 

Ture  Zahab,  commentary  on 
Shulchan  Aruch,  by  R.  David 
b.  Samuel  Halevi,  75. 

Turim,  of  R.  Jacob  b.  Asher, 
74;  differs  from  code  of 
Maimonides,  75;  remodeled  in¬ 
to  law-book  by  Joseph  Karo, 
75. 

U 

Ugolinus,  Latin  translation  of 
Babylonian  Talmud  of,  90; 
Several  treatises  of  Palesti¬ 
nian  Talmud  translated  by, 
92. 

Ukba  I.  Mar,  contemporary  of 
Samuel,  44;  Exilarch,  291; 
authorities  on,  291. 
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Ukba  II,  Mar,  291. 

Uk’tzin,  Masechta  of  Teharoth, 
nature  of,  14;  Mishna,  evi¬ 
dence  of  addition  to,  6n. 

Ulla  (b.  Ishmael),  Amora,  47; 
as  teacher,  47 ;  authorities  on, 
293. 

Umanski,  on  Abba  Areca,  291. 

Uncertain,  The  v.  Demai. 

Uncircumcised,  The  v.  Orla 

Undisputed,  Mishna,  191. 

University  Library,  at  Cam¬ 
bridge,  77. 

Unnecessary,  provisions  of 
Mishna,  209;  repetition,  210; 
abundance  of  analogous  cases, 
211. 

Unwritten  law  v.  Oral  Law 

Urschrift,  of  Geiger,  on  Mechil- 
ta,  19n. 

Usha,  Sanhedrin  at,  28;  re¬ 
established  at,  31,  32;  R. 
Jose  b.  Chalafta  returns  to, 
33;  R.  Simon  (b.  Jochai)  at, 
33;  R.  Elazar  b.  Jacob  at, 
35;  academy  transferred  to, 
35;  R.  Nathan  at,  36. 

V 

Vatican  Library,  of  Rome,  77; 
codices  of  Talmud  at,  77 ; 
MSS.  of  Lunz  in,  299. 

Vaw,  extension  in  use  of,  126. 

Venice,  Talmud  destroyed  at, 
77n;  printed  edition  of  Mishna 
at,  78;  edition  of  Babylonian 
Talmud  at,  78;  late  printed 
edition  at,  79;  first  edition  of 
Palestinian  at,  80. 

Verb,  extension  in  use  of,  126, 
126n;  use  of,  in  general  and 
particular,  163n. 

Vessel  v.  Khelim 

Vidal  di  Tolosa,  Don,  Maggid 
Mishne,  on  Maimonides,  74. 

Vienna,  R.  Samuel  Jafe  of,  76; 
printed  edition  of  Babylonian 
Talmud,  at  79. 

Virgin,  for  a  High  Priest,  140. 

Virtues,  in  Talmud,  268; 
charity  one  of,  274. 

Volz,  translation  of  Mishna 
Rosh  Hashana,  302. 


Voluntary,  as  opposite  to  com¬ 
manded,  139. 

Vortraege,  of  Zunz,  57n;  on 
Halacha  and  Agada,  57n;  on 
Aboth  d'Rabbi  Nathan,  63; 
on  Sopherim,  63n;  on  Ebel 
Rabbathi,  64n;  on  Derech 
Eretz,  64n. 

Vowels,  text  without,  185. 

Vows,  v.  Nedarim;  annulment 
of,  11. 

W 

Walton,  W.,  translation  of 
Mishna,  88. 

Warsaw,  printed  edition  of 
Babylonian  Talmud  at,  79. 

Wassertrilling,  on  Eliezer  b. 
Hyrkanos,  287. 

Wave-offering,  on  Sabbath,  154. 

Weinstein  N.  J.,  on  Agada,  295. 

Weiss,  I.  H.,  Dor  Dor  Ve-Dor- 
shav  of,  6n;  on  written 
Mishna,  6n;  on  language  of 
Mishna,  15n;  on  Tosephta, 
18n;  edition  of  Mechilta  of, 
19;  introduction  to  Siphra  of, 
19n;  on  Baraitha,  21n;  on 
Tanaim,  25n;  on  Amoraim, 
42n;  on  compilation  of  Pa¬ 
lestinian  Talmud,  58n;  on 
Talmud,  84;  on  Rabban  Ga- 
amliel  the  Elder,  286;  on  R. 
Meir’s  death,  288;  on  R. 
Gamaliel  II,  290;  on  Joshua 
b.  Levi,  291;  on  Rab  b.  Huna, 
293;  on  Rabba  b.  Nachmani, 
293;  on  Rafram  b.  Papa,  294; 
grammar  of,  300;  biblio¬ 
graphy  on  Introduction  to 
Talmud,  301;  on  Saboraim 
criticized  by  Halevi,  295. 

Wells  v.  Mikvaoth 

Wesen  und  Uhrsprung  of  I.  H. 
Duenner,  on  Tosephta,  18n. 

Wiesner,  Gibeath  Jeruschalaim 
of,  58n;  on  completion  of 
Palestinian  Talmud,  58n;  on 
Talmud,  84,  87. 

Wife,  treatment  of,  276;  need 
of,  277. 

Will,  of  man,  free-,  270;  of  God, 
270,  271. 
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Williams,  A.  Lukyn,  translation 
of  Berachoth,  Mishna  and 
Tosephta,  302. 

Wilna,  Elija,  Hagahoth  Yeru- 
shalmi  of,  298. 

Wilna,  Talmud  edition  of,  65, 
79;  most  recent  edition  of, 
293,  300. 

Wissenschaftliche  Zeitschrift, 
of  Geiger,  on  order  ot 
Masechtoth,  8n. 

Witchcraft,  in  Babylonian  Tal¬ 
mud,  106;  a  capital  crime, 
170. 

“With”,  use  of,  124. 

Witkind  on  Akiba,  281;  on  R. 
Jochanan,  290. 

Wolff,  S.  A.,  Chrestomathy  of, 
300. 

Woman,  duties  of,  153;  killed 
by  beast,  172;  bastard,  181. 

Women  v.  Nashim 

Words,  explained  from  context, 
174;  illustration  by,  174;  ex¬ 
plaining,  in  Mishna,  198. 

Works,  akin  to  Mishna,  17. 

Worship,  modes  of,  113. 

Written  v.  Scriptures;  v.  Law; 
law,  120;  law  harmonized 
with  oral,  121,  186;  law,  rules 
for  expounding,  123,  124 ;  law, 
going  beyond,  153;  or  not, 
Mishna,  4,  5,  281. 

Wunsche,  August,  German 
translation  of  Babylonian 
Agadic  parts,  90,  303;  of 
Palestinian,  92. 

Y 

Yadayim,  Masechta  of  Teha- 
roth,  nature  of,  14;  v.  Special 
Mishnaic  references. 

Yad  Hachazaka,  v.  Mishne  Tora; 
on  Jew  and  Gentile,  280. 

Yebamoth,  Masechta  of  Nashim, 
Biblical  basis  for,  10;  v. 
Special  Mishnaic  and  Tal¬ 
mudic  References. 

Yede  Moshe,  commentary  of 
Maimonides  on  Pesachim, 
297. 

Yetzer  ha-ra,  evil  inclination, 
269,  270. 


Yetzer  tob,  good  inclination, 
270. 

Yoma,  Masechta  of  Moed,  Bib¬ 
lical  basis  for,  10;  Tosaphoth 
on,  67, 296;  translations,  Latin 
of  Palestinian  Talmud,  92; 
English  of  Babylonian  Tal¬ 
mud,  303;  of  Mishna,  302; 
MSS.  of,  299;  v.  Special  Tal¬ 
mudic  References. 

Yom  Tov  v.  Betza, 

Yore  Dea,  Tur,  of  R.  Jacob,  74; 
commentary  on,  75. 

Z 

Zabim,  Masechta  of  Teharoth, 
Biblical  basis  for,  14. 

Zadok,  R.,  Tana,  25. 

Zarkes,  on  R.  Eliezer  b.  Hyrk- 
anos,  287. 

Z  e  b  a  c  h  i  m,  Masechta  of 
Kodashim,  Biblical  basis  for, 
12 ;  Latin  translation  of  Baby¬ 
lonian  Talmud,  90;  v.  Special 
Talmudic  References. 

Zebid  (b.  Oshaya),  Amora,  51; 
succeeded  by  R.  Chama,  52, 
294;  authorities  on,  294. 

Zedaka,  274. 

Zeira,  R.,  Amora,  45;  Baby¬ 
lonian,  46;  disciple  of  R.  Juda 
b.  Jecheskel  46;  attended  lec¬ 
tures  of  R.  Elazar  b.  Pedath, 
46 ;  associated  with  R.  Ame,  R. 
Assi,  R.  Abbahu,  46;  his  dis¬ 
ciple,  R,  Jeremiah,  48; 
authorities  on,  292. 

Zeira  v.  Zera;  Palestinian 
Amora,  292. 

Zerachia  Halevi  (Maor)  R., 
notes  accompanying  epitome 
of  Rif,  73. 

Zeraim,  Seder  of  Mishna,  7 ; 
Masechtoth  of,  9;  Maimonides1 
introduction  to,  15;  Masech¬ 
toth  of,  in  Palestinian  Tal¬ 
mud,  58;  Berachoth,  only 
Babylonian  Masechta  of,  60; 
commentary  of  Maimonides 
on,  68;  commentaries  of  R. 
Samson  on,  69;  R.  Asher  on, 
69,  298;  commentary  of 

Syrileio  on,  71 ;  commentary  of 
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Elijah  b.  Jehudah  Loeb,  on, 
298;  commentary  of  Lunz  on, 
298;  in  Ahabat  Zion  v'Yeru- 
shalaim,  298;  MSS.  of,  299. 

Ziegler,  I,  on  Agada,  295. 

Zifronowitz,  on  R.  Jehuda 
Hanasi,  289. 

Zipser,  on  Gamaliel  the  Elder, 
286. 

Zizith,  a  Minor  Treatise,  296. 

Zuckermandel,  revised  edition 
of  Tosephta  of,  I7n,  283. 

Zugoth,  as  teachers,  22;  as 
heads  of  Sanhedrin,  22;  suc¬ 
cession  of,  22,  285. 

Zunz,  Vortraege  of,  on  Halacha 
and  Agada,  57;  on  Aboth  d* 


Rabbi  Nathan,  63n;  on  Sop- 
herim,  63n;  on  Ebel  Rabbathi, 
64;  on  Derech  Eretz,  64;  on 
Tosaphists,  67n<;  on  Barai- 
tha,  286. 

Zur  Geschichte  und  Literatur, 
of  Zunz,  on  Tosaphist,  67n. 

Zuri,  S.  J.,  on  R.  Jochanan  b. 
Napacha,  290;  on  Abba  Are- 
ca,  291. 

Zutra,  Mar,  Amora,  succeeded 
R.  Cahana  at  Pumbaditha, 
Exilarch,  52;  debates  R.  Ashe, 
202;  friend  of  R.  Ashe,  294; 
succeeded  by  R.  Acha  b.  Raba, 
52,  294;  authorities  on,  294. 
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I.  Bibliography .  History  of  Literature .  Printing . 

Shunami,  S.,  mnnsan  nnsn  Bibliography  of  Jewish  Bibliographies . 
Second  ed.,  enlarged  (See  particularly  pp.  172  ff),  Jerusalem,  1965, 
Berliner,  A.,  onm:  mins  (Essays).  Vol.  II.  Translation  with 
notes  by  Haberman,  A.  M.  Jerusalem,  1949. 

Cohen,  B.,  Bibliography  of  the  writings  of  Louis  Ginzberg ,  New 
York,  1945. 

Eisenstadt,  B.,  tastPD  Eyn  Mishpat:  Repertorium  Biblio- 

graphicum  Litteraturae  totius  iurisprudentiae  hebraicae ,  Jerusalem, 
1931. 

Feldman,  L.  JL,  Scholarship  on  Philo  and  Josephus  (1937-1962). 
Studies  in  Judaica,  1.  New  York,  1963. 

Halevy,  S.,  loin::?  omyn  oneon 

Jerusalem,  1963. 

Kohn,  P.  J.,  D’tyn'&m  D>*iiR3n  lim* Thesaurus  of  Hebrew  Halachic 
(including  Talmudic)  Literature .  London,  1952. 

Malachi,  E.  R.  D’»n  fj?  ns  Bibliography  of  the  works  of 
Chaim  Tchernowitz.  New  York,  1946. 

Marcus,  J.  R.  and  Bilgray,  A.  T.,  Index  to  Jewish  Festschriften . 
Cincinnati,  1937. 

Marcus,  R.,  A  Selected  Bibliography  (1 920-19^5)  of  the  Jews  in  the 
Hellenistic- Roman  Period .  PAAJR,  XVI.  New  York,  1947. 

Metzger,  B.  M.,  Index  of  articles  on  the  New  Testament  and  the 
Early  Church  published  in  Festschriften.  Philadelphia,  1961. 

(See  particularly  “The  Jewish  Background,”  pp.  40  ff). 
Rabinowitz,  R.  N.,  ‘nD<?nn  nosin  iord History  of  the  printing  of 

the  Talmud ,  ed.  Haberman,  A.  M.  Jerusalem,  1952. 

Roth,  E.,  Hebrdische  Handschriften.  Hrsg.  von  H.  Striedl  unter 
Mitarbeit  von  L.  Tetzner  beschrieben  von  E.  Roth.  Wiesbaden,  1965. 
Scheiber,  A.,  List  of  writings  of  Michael  Guttmann.  Budapest,  1946. 
Slatkine,  M.  M.  mnnyn  onson  niDt?  Neuchatel,  1950. 

Wachstein,  B.,  Literatur  iiber  die  judische  Frau .  Wien,  1931. 
Waxman,  M.,  A  History  of  Jewish  Literature .  Second  ed.  New  York, 
1938-47.  Reprint:  5  vols.  New  York  1960. 

Zuckrow,  S.,  P‘73  n»inni3  nston  nnuo 

New  York,  1932. 

II.  Introductions .  Literary  Problems .  Problems  of  Text . 

Albeck,  H.,  rutPD1?  Rnfc  Jerusalem-Tel-Aviv,  1959. 

- Untersuchungen  iiber  die  halakischen  Midraschim .  Berlin, 

1927. 

Chajes,  Z.  H.,  The  Students  Guide  Through  the  Talmud .  Translated 
and  annotated  by  Shachter,  J.,  London,  1952. 

Epstein,  J.  N.,  nJB'Dn  noi^?  Rno  Jerusalem,  1948. 

-  D»R3fin  nnSD*?  msua  Introduction  to  Tannaitic  Litera¬ 
ture.  Tel-Avive,  1957. 

-  D>tni»Kn  rinso^  nunn&  Introduction  to  Amoraitic  Li¬ 
terature.  Jerusalem,  1962. 

Finkelstein,  L.,  The  Transmission  of  Early  Rabbinic  Tradition . 
HUCA  XVI.  (1941). 

Guttmann,  A.,  Das  redaktionelle  und  sachliche  Verhaltnis  zwischen 
Mischna  und  Tosephta.  Breslau,  1928. 

- Tractate  Aboth — Its  place  in  Rabbinic  Literature.  JQR 

XLI,  No.  2,  (1950). 
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- The  Problem  of  the  Anonymous  Mishna .  HUCA  XVI. 

(1941). 

Hyman,  A.  B.  ed.,  The  Sources  of  the  Yalkut  Shimeoni  on  the  Pro¬ 
phets  and  Hagiographa  (Hebrew).  Jerusalem,  1965. 

Hyman,  M.  A.,  vrai  onn  by  onsiD  »pnpn  Chicago,  1943. 
Melamed,  E.  Z.  nnso1?  mas  Jerusalem,  1954. 

Mielziner,  M.,  Introduction  to  the  Talmud.  Third,  ed.  New  York, 

Kaplan,  J.,  The  Redaktion  of  the  Babylonian  Talmud.  New  York, 
1933. 

Karl’,  Z.,  noon  onpno  Tel- Aviv,  1954. 

Schachter,  M.,  irtwvm  'ten  nitron  The  Babylonian  and  Jerusa¬ 
lem  Mishnah  Textually  Compared.  Jerusalem,  1959. 

Strack,  H.  L.,  Introduction  to  the  Talmud  and  Midrash.  Phila¬ 
delphia  1931  and  New  York,  1959. 

Weiss,  A.,  imate  lintel  nnnnn  The  Babylonian  Talmud  as  a  Li¬ 
terary  Unit.  New  York,  1943.  T  noA1v 

_  natron  itr  >nnsDn  ipn^  HUCA  XVI.  (1941). 

-  O'KtiOKn  to  n'nnBDn  nvs'n  bp  New  York,  1962. 

III.  Editions  of  Hebrew  and  Aramaic  Texts  (mostly  primary 
sources).  Some  with  translations. 

A.  Tannaitic  texts,  including  Halakhic  Midrashim: 

Brody,  A.,  Der  Mischna-Traktat  Tamid.  Uppsala,  1936  (with  trans- 

Greenup,  A.  W.,  Sukkah,  Mishnah  and  Tosefta.  London,  1925. 
Higger,  M.  mn"ian  isik  6  vols.  New  York,  1938. 

Kafah,  J.,  Mishnah  with  Maimonides’  commentary,  translated  from 
the  Arabic.  (Hebrew)  Jerusalem,  1963.  .  _  .  ,  .  TTTT„ . 

Kahle,  P.  and  Weinberg,  J.,  The  Mishnah  Text  m  Babylonia.  HUCA 
X.  (1935),  and  XII-XIII.  (1937-1938).  ...... 

Lichtenstein,  H.  Die  Fastenrolle.  Erne  Untersuchung  zur  judisch- 
hellenistischen  Geschichte.  Introduction,  text  and  interpretation. 

Lurief]3VZ^  MegiUath  Ta’anith  with  Introductions  and  Notes.  Jeru- 

lDpstein,  J.  N.,  completed  by  Melamed,  E.  Z.,  Mekilta  de  Rabbi 
Shimeon  (facs).  >«m>  p  lUJOtr  >rn  anten.  Jerusalem,  1955. 
Finkelstein,  L.,  Sifra  According  to  Codex  Assemum  LXVI.  Fac¬ 
simile  ed.  with  Hebrew  introduction.  New  York,  1956. 

Horovitz,  H.  S.,  completed  by  Rabin,  I.  A.,  Mechilta  D  Rabbi  Ismael. 
Breslau,  1930  (Jerusalem,  1960). 

Horovitz,  H.  S.— Finkelstein,  L.  Sifre  Deuteronomy.  Berlin,  1935- 
1939 

Rabi’nowitz,  M.  D.,  ed.  of  and  commentary  on  nitron  trivs1?  nioipn 
2nd  revised  ed.,  Jerusalem,  1961.  -  ,.  0 

Lauterbach,  J.  Z.,  Mekilta  de-Rabbi  Ishmael.  With  translation.  3 
vols.  Philadelphia,  1933-1935.  #  ,  T. . 

Lieberman,  S.,  The  Tosefta  Zeraim  According  to  Codex  Vienna 
with  Commentary  (Hebrew)  3  vols..  New  York,  1955. 

_ The  Tosefta  Moed  .  .  .  (Hebrew)  3  vols.,  New  York, 

Melamed,  E.  Z.,  >te  notoa  ominn  to  nte  'trim  Jerusalem,  1943. 
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B.  Talmud  and  Minor  Tractates: 

Goldschmidt,  L.  B.,  Talmud .  Text  and  German  translation.  Berlin, 
1897-1933.  8  vols.  9th  vol.  Haag,  1935.  Index  vol.  ed.  by  Edelman,  R. 
Copenhagen,  1959. 

Higger,  M.,  edited  a  number  of  Minor  Tractates ,  some  with  trans¬ 
lation,  such  as:  Sefer  Torah  and  Seven  minor  tractates  (Mezuzah; 
Tefillin;  Zizit;  'Abadim;  Kutim;  Gerim,  and  treatise  Soferimll.). 
New  York,  1930.  Treatise  Semahot .  New  York,  1931.  The  Treatises 
Derek  Erez .  (with  translation).  New  York,  1935.  Masektot  Kallah, 
New  York,  1936.  Masseket  Soferim ,  New  York,  1937. 

Malter,  H.,  The  Treatise  Ta*anith  of  the  Babylonian  Talmud .  New 
York,  1930. 

Zlotnik,  D.,  Massekhtot  qetanot.  Massekhet  semahot .  The  tractate 
“Mourning.”  Text  from  Manuscripts.  Translated.  New  Haven 
(Yale),  1966. 

C.  Midrash  (Aggadic) : 

Midrash  Rabbah  with  commentary  by  Mirkin,  M.  A.  Vocalized. 
9  vols.  Tel-Aviv,  1956-  1964. 

Bereshith  Rabbah .  Theodor — Albeck.  Berlin  3  vols.  1912-1936;  1965 
(reprint) . 

Wayyikra  Rabbah .  Margulies,  M.  5  vols.  Jerusalem,  1953-1960. 
Debarim  Rabbah .  Ed.  Lieberman.  S.,  Jerusalem,  1940  and  1964. 
Pesikta  de  Rav  Kahanaf  ed.  Mandelbaum,  B.,  2  vols.  New  York, 
1962. 

Midrash  Ha-Gadol.  Genesis .  Ed.  Margulies,  M.,  Jerusalem,  1947. 
Exodus .  Jerusalem,  1956. 

Midrash  Ha-GadoL  Leviticus .  Ed.  Rabinowitz,  E.  N.,  New  York, 
1932. 

mtsm»  >nn  Ed  Wertheimer,  S.  A.  Second  ed.  enlarged  and 
amended  by  Wertheimer,  A.  2  vols.  Jerusalem,  1950-1953. 

rptwn  *Tjn  no>nnD  nmn^n  noai'jpisRn  ’pis  ;n^«w  >tsm» 

Ed.  with  notes  and  commentaries  by  Judah  Ibn-Shmuel  (Kaufman). 
Jerusalem,  1954. 

The  Mishnah  of  Rabbi  Eliezer  or  the  Midrash  of  Thirty  Two  Her¬ 
meneutic  Rules  DHD  DW1  trYTD  1R  ITy^R  in  DJffO 

Ed.  Enelow,  H.  G.,  New  York,  1933. 

D.  Commentaries.  Novellae:  Misc. 

Ashkenaizi,  B.  ben  Abraham  mm  pc  mat?  on  many  tractates.  Tel- 
Aviv  and  Brooklyn.  Incomplete.  Last  vol.  1966-67. 

Judah  Berabbi  Kalonymus  of  Speier  o»Rjn  >Dirp 

Ed.  by  Maimon,  J.  L.  2  vols.  Incomplete.  Jerusalem,  1962-1963. 
Lewin,  B.  M.,  Otzar  ha-Geonim.  Thesaurus  of  the  Gaonic  Responsa 
and  Commentaries .  13  vols.,  Haifa- Jerusalem,  1928-1962.  Vol.  on 
Sanhedrin  ed  by  Taubes,  Ch.  Z.,  Jerusalem,  1966. 

Lowinger,  S.,  Gaonic  Interpretations  on  the  Tractates  Gittin  and 
Qiddushin .  HUCA  XXIII,  Part  One  (1950-51). 

Meiri,  Menahem  ben  Solomon.  nvmn  rpn  on  several  tractates. 
In  various  places  and  at  various  times.  Last  vol.  1966.  Incomplete. 
Trani,  Isaiah  the  Elder,  ben  Mali  di.  *r"n  niSDin  on  a 

number  of  tractates.  New  York,  1952 — Jerusalem,  1959.  Incomplete. 
Israel  Ibn  Al-Nakawa,  Menorat  Ha-Maor  *n«Dn  mw 
Ed.  Enelow,  H.  G.,  4  vols.  New  York,  1929-1932. 

She’eltoth ,  ed.  Mirsky,  S.  K.  3  vols.  Jerusalem,  1959-63.  Incomplete. 
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IV.  Translations  (See  also  section  III). 

Danby,  H.,  The  Mishnah.  London,  1933. 

Blackman,  Ph.,  Mishnah,  with  vocalized  text.  7  vols.  New  York, 
1963. 

Cohn,  J.,  Mischnajot:  Kodaschim .  Text,  German  translation  and 
commentary.  Berlin,  1925. 

Petuchowski,  M.  and  Schlesinger,  S.,  Mischnajot  :Naschim.  Text, 
German  translation  and  commentary.  Wiesbaden,  1933.  (This  vol. 
completes  the  Itzkowski  ed.  of  the  Mishnah  begun  in  1887.) 

Kittel,  G.  and  Rengstorf,  K.  H.,  editors:  Tosefta.  Text  and  German 
tr.  with  commentary.  Stuttgart,  1933-67.  Incomplete. 

Goldin,  J.,  The  Fathers  According  to  Rabbi  Nathan.  New  Haven, 
1955. 

Epstein,  I.,  editor.  The  B.  Talmud.  (Soncino  ed.).  34  vols.  and  Index 
vol.  London,  1935-1952;  and  1959  (Small  ed.). — Minor  Tractates. 
2  vols.  1965. 

Goldschmidt,  L.,  Der  Babylonische  Talmud.  12  vols.  Berlin,  1929- 
1936.  (See  also  section  III,  ed.  of  text  with  translation). 

Horowitz,  Ch.,  Talmud  Yerushalmi ,  Nedarim.  German  translation 
and  commentary.  Dusseldorf — Benrath,  1957.  Sukkah .  Bonn,  1963. 
Kuhn,  G.  K.,  Sifre  zu  Numeri .  Stuttgart,  1959. 

Levertoff,  P.  P.,  Midrash  Sifre  on  Numbers.  London,  1926. 
Freedman,  H.  and  Simon,  M.,  editors,  Midrash  Rabbah.  10  vols. 
London,  1951. 

Braude,  W.  G.,  The  Midrash  on  Psalms.  (Yale  Judaica  Series). 
2  vols.  New  Haven,  1959. 

Oberman,  J.  and  Nemoy,  L.,  editors:  Maimonides,  Mishneh  Torah. 
(Yale  Judaica  Series.)  New  Haven,  1949-1965.  Incomplete. 

Chavel,  Ch.  B.,  Maimonides,  The  Book  of  Divine  Commandments 
(Sefer  Ha-Mitzvoth) .  Vol.  I.  The  Positive  Commandments.  London, 
1940. 

Maccabees,  First  Book,  Translated  by  Tedesche,  S.,  Introduction 
and  Commentary  by  Zeitlin,  S.,  New  York,  1950. 

Maccabees,  Second  Book,  Translated  by  Tedesche,  S.,  Edited  by 
Zeilin,  S.  New  York,  1954. 

Maccabees,  Third  and  Fourth  Books,  Edited  and  translated  by 
Hadas,  M.,  (Greek  text  included  in  all  four  books).  New  York,  1953. 
Philo,  Loeb  Classical  Library  ed.  in  10  vols.  Translated  by  Colson, 
F.  H.:  Vols.  I,  II,  VI— IX.  By  Colson,  F.  H.  and  Whitaker,  H.: 
Vols.  Ill— V.  By  Colson,  F.  H.  and  Earp,  J.  W.:  Vol.  X.  (Greek 
text  included).  London,  1929-62. 

Josephus,  Loeb  Classical  Library  ed.  in  9  vols.  Translated  by 
Thackeray,  H.  St.  J.:  Vols.  I — IV.  By  Thackeray  and  Marcus,  R.: 
Vol.  V.  By  Marcus,  R.:  Vols.  VI — VII.  By  Marcus,  R.  and  Wikgren, 
A.:  Vol.  VIII.  By  Feldman,  L.  H.:  Vol.  IX.  (Greek  text  included). 
London,  1926-65. 

V.  Commentaries  ( See  also  section  I)  and  Talmudic  Exegesis 
(modern) . 

Abramski,  J.,  ‘bNprrp  |im  anBDin  Wilna,  London,  Jerusalem,  1925- 
1963.  Incomplete. 

Albeck,  H.,  Mishnah.  Also  text,  vocalized  by  Yallon,  H.,  6  vols.  Tel- 
Aviv,  1953-1959. 
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Levi,  E.,  ntsniso  r\:m  Also  text.  Tel- Aviv,  1951-1958. 
Lieberman,  S.,  nsoin  4  vols.  Jerusalem,  1937-1939. 

Epstein,  J.  N.,  editor :  trm  tmst  nny  DU*in  Dy 

Jerusalem.  1925-1963.  Incomplete. 

Ginzberg,  L.,  ’«7c»nn  onsmm  D*:rn>s  A  Commentary  on  the  Pa - 
lestian  Talmud .  Berakboth,  chapters  I — IV.  3  vols.  New  York,  1941. 
(Hebrew.  Introduction  also  in  English).  Vol.  IV  posthumously 
edited  by  Halivni,  D.,  New  York,  1961. 

Lieberman,  S.  naitfsa  »»7ttnvn  on  Sabbath,  Erubin,  Pesachim,  Jeru¬ 
salem,  1935. 

VI.  Linguistics . 

Epstein,  J.  N.,  nnnn  JVD7R  pnpi  Dikduk  Aramit  Bavlit.  Ed.  by 
Melamed,  E.  Z.,  Jerusalem,  1960. 

Jerusalmi,  I.,  The  Talmud  is  in  Aramaic.  Cincinnati  1966. 

Krauss,  S.,  nbvn  inyn  nisoin  Addimenta  Ad  Libimm  Aruch 
Completion  Alexandri  Kohut .  New  Yoi'k,  1955. 

Krupnik,  B.  and  Silbermann,  A.  M.,  A  Dictionary  of  the  Talmudt 
the  Midrash  and  the  Tar  gum ,  London,  1927. 

Margolioth,  R.,  ■noftn  niDti'  *ipn7  Jerusalem,  1960. 

Orlinsky,  H.  M.,  Studies  in  Talmudic  Philology .  HUCA  XXIII. 
Part  One.  (1950-1951). 

Schlesinger,  M.,  Satzlehre  der  Aramdischen  Sprache  des  Babylo- 
nischen  Talmuds.  Leipzig,  1928. 

Segal,  M.  H.,  A  Grammar  of  Mishnaic  Hebrew .  Oxford,  1927. 
Spiceliandler,  E.,  'iRn  n  and  NnDUDT  ton  Notes  on  Gentile 
Courts  in  Talmudic  Babylonia .  HUCA  XXVI.  (1955.) 

Yalon,  H.,  n: tran  Jerusalem,  1964. 

Ashkenazi,  S.  and  Jarden,  D.,  Thesaurus  of  Hebrew  Abbreviations . 
Jerusalem,  1965. 

Bader,  G.,  Cyclopedia  of  Hebrew  Abbreviations .  New  York,  1951. 
Stern,  A.,  nn>n  »tr»n  Sighetul-Marmatiei.  1926. 

VII.  Encyclopedical  works.  Concordances .  Indices.  Ozaroth. 

Assaf,  D,,  Concordance  of  the  Mishneh  Torah.  Haifa,  1960.  In¬ 
complete. 

Berlin,  M.  and  Zevin,  J.,  editors:  nmoPn  nnsn^p’ttK  Talmudic 
Encyclopedia.  12  vols.  Jerusalem,  1955-67.  Incomplete. 

Bloch,  Ch.,  with  Geier,  M.,  orpo:snBi  Y'ln  72  >n,  New  York, 

1948. 

Essrig,  I.  D.,  Q’pDiBm  nio7nn  >7?2  .Tin  ry  ns  New  York,  1952- 
1960.  3  vols.  Incomplete. 

Gross,  M.  D.,  rn^xn  TiiR  3  vols.  Jerusalem,  1954. 

Gulak,  A.,  nnaarn  tmr  Jerusalem,  1926. 

Guttmann,  M.,  Trr?m  nnsa  Clavis  Talmudis.  4  vols.  Csongrad, 
Budapest,  Breslau,  1906-1930.  Incomplete. 

Hasidah,  I.  I.,  nr?n  noRE  mnR  Jerusalem,  1959-1960.  3  vols. 
Horowitz,  I.  S.  D.,  nnsi7pn2R  ;unnson  c»7tyiv  Jerusalem,  1964. 
Hyman,  A.,  mi  cam  minrn  min  3  vols.,  Tel-Aviv,  1936-1939. 

-  Dm»;;run  DUirn  nm  TiiR  Tel-Aviv,  1933. 

Kasher,  M.  M.,  nui'?  min  Encyclopedia  of  Biblical  interpretation. 
Hebrew  ed.  Jerusalem,  1927*67.  22  vols.  Incomplete.  English  ed., 
editor  Friedman,  H.,  New  York,  1953-67.  7  vols.  Incomplete. 
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Kassovsky,  H.  J.,  natron  pt?a  Concordantiae  Totius  Mischnae . 

Frankfurt/M.,  1927.  2  vols.,  2  ed.  4  vols.  Jerusalem,  1956-60. 

- Knscinn  mt*  Thesaurus  Thosephtae.  6  vols. 

Jerusalem,  1932-1961. 

- “nr^nn  pan*  mt*  Thesaurus  Talmudis  Concordantiae 

Verborum .  Jerusalem,  1954-1967.  17  vols.  Incomplete. 

Kosovsky,  B.,  Concordance  to  the  Mekhilta  of  R.  Jishmael.  4  vols. 
Jerusalem,  1965-66.  Sifra ,  1967.  Incomplete. 

- ."wyas”  mi  «n:>'a»  matm 

.  .  .  fc'mn  mats*  Jerusalem,  1965. 
Konovitz,  I.,  Akt'6a.  Tel  Aviv,  1955-56.  -  Beth  Shammai,  Beth  Hillel. 
Judah  ben  Hat.  Simeon  ben  Yohai.  Judah  ha-Nasi.  (Hebrew). 
Jerusalem,  1965. 

Lerinman,  Z.,  miK  na«  «  4  vols.  Jerusalem,  1959-66. 

Orenstein,  A.,  Ttna’n  ma  nwY?  nnfinp^iK  4  vols.,  Tel-Aviv, 
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